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Thomas Coke (9 September 1747 - 2 May 1814) was the first Methodist Bishop and is known as the Father of Methodist Missions.

Born in Brecon, south Wales, his father was a well-to-do apothecary. Coke, who was only 5 foot and 1 inch tall and prone to being overweight, read Jurisprudence at Jesus College, Oxford, which has a strong Welsh tradition, graduating Bachelor of Arts, then Master of Arts in 1770, and Doctor of Civil Law in 1775. On returning to Brecon he served as Mayor in 1772.

A Commentary on the Holy Bible, six complete volumes (1801-1803), is an indepth look at the Old and New Testaments, with the following print volumes combined into the commentary here: 

· Volume 1, Genesis to Deuteronomy, 1801.

· Volume 2, Joshua to Job, 1801.

· Volume 3, Psalms to Isaiah, 1802.

· Volume 4, Jeremiah to Malachi, 1803.

· Volume 5, Matthew to Acts, 1803.

· Volume 6, Romans to Revelation, 1803. 

His numerous publications included Extracts of the Journals of the Rev. Dr. Coke's Five Visits to America (London, 1793); a life of John Wesley (1792), prepared in collaboration with Henry Mooro; A History of the West Indies (3 vols., Liverpool, 1808-11). 

Introduction

THE BOOK of JOB. 

THERE is, perhaps, no book of Scripture, that has so much divided interpreters, and afforded such a field of controversy, as the book of JOB: some supposing it of the remotest antiquity, written by Moses or Job himself; others bringing it down to a very low date; supposing it written by Ezra, at the time of the return from the Babylonish captivity. I shall not trouble my reader with a discussion of these various opinions: but, having given the matter the most impartial and mature consideration that I am able, shall lay before him the result of my inquiry, respecting the author, the time of writing, and the subject matter of this book. First, with respect to the author, I cannot help subscribing to their opinion, who believe him and his performance to be of the remotest antiquity, before Moses, and of the patriarchal age. That Job was a real person, and that his sufferings were real, I think, is universally agreed: but whether he himself, Elihu, or some other of his friends, were the relators of his sufferings, appears to me impossible to determine. Many learned men believe that Job himself was the writer: I am rather induced to think that it was some other person of his own age or time. That the book, secondly; is of the remotest antiquity; there appear, as I apprehend, many indisputable testimonies, which will occur in the course of our observations. Thirdly concerning the subject of this book in general, we agree with the learned Bishop Lowth, who determines it to contain the third and last trial of Job, which was made upon him by his three friends; the principal design whereof is, to teach men, that, considering the corruption, ignorance, and weakness of human nature, on the one hand; and the infinite wisdom and immense greatness of God on the other; they should renounce their own will, put their full trust in God, and submit themselves to him in all things with the deepest humility and reverence. This is the general end or argument of the poem: but the whole history, taken together, properly contains a high example of consummate and rewarded patience. We have called the book a poem; and such it is, of the dramatic kind, though by no means a complete drama. The interlocutory parts of the work are in metre. Respecting the place or scene of action, see the note on the first verse. Possibly we shall be thought not just to the argument, if we omit to mention, that Bishop Warburton has strongly endeavoured to prove this book a dramatic allegory, composed by Ezra for the consolation of the Jews returning from Babylon; wherein, under the characters of Job and his friends, are figured those Jews and their three great enemies, Sanballat, Tobiah, and Geshem. Attracted by the lure of this allegory, another writer has carried it so far as to allegorize those parts which the bishop wisely omitted to touch upon, and by his friendly efforts has done more, perhaps, to confute the bishop's system than any of his direct opposers. But on this head we refer our readers to the ingenious Mr. Peters's Critical Dissertation on the book of Job, and to Bishop Lowth's excellent 32nd and following Lectures. 
CHARACTER OF JOB. 

The character of Job affords us such a spectacle, as Seneca, alluding to the shews of gladiators so common among the Romans, says, was worthy of the Deity himself to look upon; viz. that of a pious and good man, combating adversity; and, among other miseries of an extraordinary kind, vexed with the unjust suspicions and peevish accusations of his mistaken friends. 

And here we find him using every argument that could be thought of in his own defence; to cure them, if possible, of their mistake, and to persuade them of his innocence; appealing to the general course of Providence, which, for the most part, deals out things promiscuously, and often involves the good and bad in the same common calamity; directing them to instances, within their own knowledge, of those who had been as wicked as they were great, and yet had lived a long course of years in prosperity, and died at last in peace, and been buried with great pomp; so that no visible judgment had overtaken them, in their lives, or in their deaths. 

When this view of Providence, so true and evident to experience, still wanted force to remove an obstinate error, he puts them in mind of the future judgment, which was the proper season for reward and punishment; and declares, in the most solemn manner, his hopes of being acquitted there. 

When all this would not do, but they still disbelieve and persecute him, he is driven to the last argument which a modest man would make use of, and appeals to his own public and private behaviour in the whole course of his life: and upon this occasion he displays such a set of admirable virtues, and shews the piety, the prudence, the humanity of his conduct, in so amiable a light, with such a noble freedom, and, at the same time, such an air of truth, that I question whether there be any thing of the kind more beautiful or instructive in all antiquity; perhaps a finer picture of a wise and good man was never drawn. How prudent and upright in his decisions, as a magistrate or judge! How just and benevolent in his domestic character, as a father of a family! How untractable to all the allurements of pleasure, in the height of his prosperity, and how sensible to the complaints and miseries of others! And, above all, how remarkably pious in his principles! How careful to build his virtue upon its own solid basis, religion, or the fear of God! If I were to produce the proofs of this, I must transcribe the whole 29th and 31st chapters. But with all these great and excellent qualities, we cannot but take notice of some little mixture of allay and imperfection. For, a perfect character, however it may have existed in idea, it is certain, never yet appeared above once upon the real stage of the world. 

We must forgive this good man, therefore, the little excursions and passionate complaints which the extremity of his sufferings now and then forced from him. His despair and weariness of life; his often wishing for death; his eagerness to come upon his trial; his earnest requests, and even expostulations with his judge, to bring him to it, or, at least, to acquaint him with the reasons of these severe inflictions. These and the like, it must be owned, appear as shades and blemishes in the character of this great man, and may argue somewhat of impatience, even in this heroic pattern of patience. 

A great deal, however, might be said in his excuse: as that his afflictions had something in them very astonishing, and beyond the common measure; that the distempers of the body have oftentimes a natural tendency to produce black thoughts, and a despondency of mind: to which may be added, the rash censures and suspicions of his friends, as they affected his reputation, which, to a generous mind, is the most valuable thing in the world, next to his integrity: it is no wonder that a treatment so inhuman, so undeserved, so unexpected, should provoke to an extremity a person borne down already with the weight of his misfortunes. 

These things might certainly be offered in excuse for the little blemishes which appear in the speeches and conduct of this great man. But, after all, the best thing that can be pleaded in his behalf, and that which covers all his imperfections, is his own behaviour upon this occasion, and his making no excuse at all for them; but as soon as he was brought to recollect his errors, immediately confessing them with great simplicity, and the most profound humility and contrition. Chap. Job 40:3-4. Then Job answered the Lord, and said, Behold, I am vile, what shall I answer thee? I will lay my hand upon my mouth:—And again, chap. Job 42:3, &c. I have uttered that I understood not; things too wonderful for me, which I knew not. But now mine eye seeth thee: wherefore I abhor myself, and repent in dust and ashes. 

The complacency and favour with which this humble acknowledgment was accepted by the Supreme Judge, and the bountiful reward bestowed upon this good man, as a present earnest of a still greater to be expected by him hereafter, will teach us this very acceptable and important truth: how ready God is to pass by the little weaknesses of human nature in one in whom there is a tried and resolute integrity still bent upon the doing of his duty, and determined, whatever may befal him, to adhere to God in all his trials and temptations. 

REFLECTIONS.—1st, Job had begun his humbling acknowledgments, chap. Job 40:4-5.; but now his convictions, much deeper and stronger, produce lowlier abasement before God. 

1. He submits himself entirely to God. I know that thou canst do every thing; these wondrous instances of thy power convince me, that it is madness to contend with the Almighty, and folly to despair of what his power can do: none are so high that he cannot abase, none so low that he cannot restore and exalt them; and that no thought can be withholden from thee; the secrets of the soul are known to him; not a corrupt, fretful, or unbelieving thought rises without his notice. 

2. He confesses his ignorance, sin, and folly. Who is he that hideth consel without knowledge? pretends to be wise above God. Let him take warning, and be admonished by me; it has been my case, with shame I acknowledge it: therefore have I uttered that I understood not. I have not had a right knowledge either of God's purity, or my own pollution; of his power, or my own weakness; of his wisdom, or my own ignorance: things too wonderful for me, which I knew not, have I spoken concerning the dispensations of his providence, and the mysteries of his government, mistaking his designs, and finding fault with God foolishly; in which my presumption, wilfulness, and pride, have appeared to my guilt and confusion. 

3. He resolves now to change his tone, and turn the voice of contention into the language of prayer, as his only proper method of approaching God. Hear, I beseech thee, though I own myself undeserving of thy notice and regard, and I will speak; not in self-defence, but in humbling confession; I will demand of thee or make my request to thee; and declare thou unto me, answer my petition in pardoning my sin, and instruct me in the right way, that I may not err again. 

4. He feels and owns the deep sense he had of his sinfulness. I have heard of thee by the hearing of the ear; his parents and teachers had given him good instructions concerning the perfections of God; and he had probably received revelations from him; but now mine eye seeth thee; never before was such a discovery made to his mind, of the sovereignty, power, wisdom, and justice of God, in all his providential dispensations. Probably now also in the human form God appeared visible, while he opened Job's understanding to a clear view of his nature, glory, and infinite perfections, and manifested them to him in the appearance or figure of an incarnate Redeemer. Wherefore, I abhor myself, and all the hard speeches that I have spoken, and repent in dust and ashes, desiring to testify my grief and shame, and renounce henceforward every thought and deed contrary to thy holy will. Thus must every real penitent return to God, (1.) under a divine conviction, which no human arguments can produce without the spirit of God. (2.) This sense of sin will be deep and lasting, yea, increasing with clearer views of God's purity. (3.) We must come with heart-felt anguish for the dishonour we have brought on God, and heart-felt shame and self-loathing, which are the genuine expressions of true repentance. (4.) With an humble hope, that, vile and loathsome as we are, God will not reject us, but pity and pardon us, through the Redeemer of lost souls. 

2nd, We must not think, because Job is first rebuked, that the cause is given against him, and his accusers justified. No. Though he deserved reproof, they deserved it more. God, while he brings Job to acknowledge what he had spoken amiss, will justify him from their unjust aspersions, and cover them with confusion. 

1. Job is exalted. After the Lord had spoken these words unto Job, convinced and humbled him, pardoned and accepted him, then he appears to justify and honour him. [1.] He acknowledges him his servant, repeatedly calling him by this respectable title, as a testimony of his fidelity in the main, though through temptation and infirmity he had erred, and spoken unadvisedly. [2.] He declares, that in the controversy Job had come nearest to the truth, and spoken more wisely and honourably of him and his providences, than his friends; in denying that prosperity was the criterion of godliness, or affliction in this world of hypocrisy and wickedness; and extending his views to a future state, where the retribution of every man's work was to be expected. [3.] He appoints him to be their advocate; putting this honour upon him, well knowing the spirit of charity in his heart, and how ready he would be to pray for his persecutors. Note; (1.) Whom God pardons, he delights to honour. (2.) A faithful servant of Christ may err, or be overtaken with a fault; but God, who sees the heart, and the root of the matter in him, will not disclaim his relation to him. (3.) Where there is much wrong mixed with what is right, we must not condemn the whole for a part, any more than we should cast away the ore, because it comes from the earth mixed with dross. (4.) They who have tasted God's pardoning love to their own souls, will think no injury too great to be forgiven or forgotten; or refuse to open the arms of love to their bitterest enemy. (5.) Job was herein a lively figure of the Saviour of sinners, who alone could offer the sacrifice that God would accept, in his deepest distress prayed for his murderers, and ever lives to intercede for the transgressors. 

2. Job's friends are cast down, and brought to his feet in abasement. Perhaps while they heard God's address to Job alone, they thought the verdict was for them; but now God would make them know, that, though Job had offended, they had exceeded in offence. He had spoken some things wrong, but they many more; laying down false hypotheses of his general dealings with men; condemning the righteous unjustly, and misinterpreting the rod of love into the stroke of judgment; making him sad, whom they should have comforted. For this, God's wrath was kindled against them; and, though they were good men, in this they had deserved to be punished; and therefore they must bring a sacrifice of atonement, as the expiation of their guilt. They must humble themselves, not only before God, but before Job, acknowledging their evil, desiring his prayers, and bringing their sacrifices to him, whose prayers for them should be accepted. Note; (1.) It is a dangerous thing to judge rashly of men's spiritual state, except in cases of open vice; and a high provocation against God, as well as an injury to our brethren. (2.) The best of God's saints are exposed to the severest censures, and even good men will be sometimes criminally severe. (3.) We must not expect forgiveness from God, unless we have, to the uttermost, made our brother satisfaction for the injuries that we have done him. (4.) It is a mercy that we have one Advocate to go to, who, highly as we have offended him, never rejects the suit of the humbled soul. 

3. We see all happily reconciled. Job's friends, without delay, submit to the divine injunction: he heartily forgives them, and prays for them. They who were lately so sharp in contention, now lift up together the voice of humble supplication, and, united in love, surround a throne of grace. God, well pleased, accepts the offering, and perfect reconciliation ensues on every side. Note; (1.) It is a blessed thing to see differences thus ended, and friends, separated by mistakes or folly, forgetting, forgiving, and embracing. (2.) How much more agreeable were it, instead of warmth of theological dispute about opinions allowedly not essential to salvation, to unite in love, where all true Christians are agreed, in prayer and praise, and to labour to walk more holily and humbly before God! (3.) There is but one way of reconciliation for the sinner, the Blood of Atonement: unless we plead that, we must be undone. (4.) While we are waiting on God in his instituted ways, we may take the comfort of our services, and rejoice in are acceptance, through the sacrifice and intercession of our adored Jesus. 

3rdly, Better, says Solomon, is the end of a thing than the beginning; and we see it in Job's case abundantly verified. The restoration and increase of his prosperity were as astonishing as the suddenness and depth of his afflictions. 

1. God eminently appeared for him. When he prayed for his friends, blessings came upon his own head; the Lord turned his captivity, restored his body from Satan's bands, and his mind from the terrors and distress with which it had been agitated; and, withal, doubled the possessions of which he had been deprived. Thus his fidelity was rewarded in this life, his credit restored in the eyes of men, and his comforts secured on a more solid basis than before. Note; Though this life, to a faithful believer, may in temporal matters sometimes be compared with Job's situation in his afflictions, at least in some degree, yet he may expect a deliverance from his captivity, where his prosperity will be beyond even Job's here, unspeakable and eternal. 

2. His friends and acquaintance, who had been estranged from him, returned to visit and to comfort him, sympathizing in his affliction; and, not content with empty pity, each, according to their ability, made him handsome presents. God now inclined their hearts to assist him: probably, the approbation that God had given of his character removed their suspicions of his integrity, which had led them to neglect him; and the fear of God's displeasure, testified against his three friends who had been so severe upon him, made them desirous of an interest in Job's prayers for themselves also. Note; (1.) God has all men's hearts in his hands, and can strangely incline them to execute his designs. (2.) True charity and friendship will not merely bring the kind wish, but the ready generous assistance. 

3. A remarkable increase attended him. His cattle, from the stock with which his friends furnished him, soon doubled the number that he had lost; and, above all his riches, the blessing of God upon them made them especially valuable. And thus his latter end was greater than his beginning; more wealthy, more respected, and more happy. Note; (1.) God's blessing upon honest endeavours will make a little to afford great increase. (2.) Respecting outward prosperity, a good man often finds a provision made for him in his aged days beyond the most sanguine expectations of his youth; while his soul also, fraught with the riches of divine grace, which are the best portion, shines brighter as he draws to his end; till his glorious inheritance comes, and he leaves a perishing world for an everlasting kingdom. 

4. His family was wonderfully restored; he had the same number of sons and daughters as before. The names of the latter are recorded: Jemima, the day; Kezia, a fragrant spice; Kerenhappuch, the horn of paint. It is remarked of them, that they were persons of singular beauty, like their names; fair as the day, fragrant as Cassia, and blooming brighter in their native hue than the tint of vermillion. And we may presume, that their mental accomplishments, and the exemplariness of their piety, were equal to the exquisiteness of their form, from the honourable distinction shewn them, in appointing them an inheritance with their brethren. 

5. He enjoyed a long life, crowned with mercies. He saw his children to the fourth generation; an hundred and forty years he lived in a course of uninterrupted prosperity; and then gently bending to the grave, as the ripe corn in the time of harvest, he departed full of days, satisfied with life, and willing to exchange his possessions on earth for more enduring riches in the better world of glory. 

01 Chapter 1 

CHAP. I. 

Job, a just and a wealthy man, is accused by Satan before God, as if he worshipped God for reward. God delivers all the fortune of Job into the power of Satan; which being taken from him at once, he blesses God, with the most perfect submission. 

Before Christ 1645. 

Verse 1
Job 1:1. In the land of Uz— Uz is Edom, as plainly appears from Lamentations 4:21. Uz was the grandson of Seir the Horite, Genesis 20:18. 1 Chronicles 1:38; 1 Chronicles 1:42. Seir inhabited the mountainous country called after him, before the time of Abraham; but, his posterity being driven out, the Edomites seized that country, Genesis 14:6. Deuteronomy 2:12. Two other persons are mentioned, of the same name of Uz; the one descended from Shem, the other the son of Nahor, the brother of Abraham; but it does not appear whether any country was named from either of these. Edom is part of Arabia Petraea, bordering upon the tribe of Judah to the south: Numbers 34:3. Joshua 1:18 and therefore the land of Uz is properly placed between Egypt and the Philistines in Jeremiah 25:20 where the order of places in enumerating the people, from Egypt even to Babylon, seems to be observed very accurately. The same people are placed in nearly the same order. Jeremiah 46.—l. See Bishop Lowth. 

Whose name was Job— The name of Job, in the Chaldee, Syriac, and Arabic, may, with the greatest probability, be derived from a root that signifies to love or desire; and might be rendered, the beloved or desired one. As to the stock from whence he sprung, it is most likely that he was descended from Uz, the eldest son of Nahor, brother to Abraham; but how far removed can only be conjectured from the age of his friends; the eldest of whom, Eliphaz the Temanite, could not be nearer than great-grand-son to Esau; for Esau begat Eliphaz, and the son of Eliphaz was Teman: so that, supposing this Eliphaz to be the son of Teman, (and higher it will be impossible to place him,) he will then be five generations from Abraham; but as Eliphaz was very much older than Job, nay older than his father, as appears from chap. Job 15:10 and considering that Abraham was very old before he had a son by Sarah, and that Rebecca, grand-daughter to Nahor by Bethuel, perhaps his youngest son, was of an age proper to be wife to Isaac; we shall, probably, not be wide of the mark, if we allow Job to be at least six, if not seven, generations removed from Nahor. The age, therefore, in which he lived, must have coincided with the latter years of the life of Jacob, with those of Joseph, and the descent into and sojourning in Egypt; his afflictions must have happened during the sojourning, about ten years before the death of Joseph; and his life must have been prolonged to within fourteen years before the departure of the Israelites from Egypt; that is, the year of the world 2499. The number of the years of the life of Job will be, according to this calculation, about 200; which, for that age of the world, and especially considering that Job was blessed with a remarkably long life as a reward for his suffering and integrity, will not appear very extraordinary; for Jacob lived 147 years; Levi, his son, 137; Kohath, his grandson, 133; and Amram, his great-grandson, and father of Moses, 137; Moses also lived 120 years. All these were his cotemporaries, some older, some younger than Job; so that this seems to agree extremely well with that circumstance of his history. Heath. 

Verse 3
Job 1:3. The greatest of all the men of the east— Grotius and others observe, that Job's being here called the greatest of all the men of the east, is an argument that the book must have been written by some Israelite, or inhabitant of the land of Canaan; Job's country lying eastward from thence, and it being usual with the Hebrews to call Arabia the east. But if it was usual with any other people beside the Hebrews to call Arabia the east, then this can be no argument that the writer of the book was a Hebrew; and here, therefore, I must borrow a conjecture from Mr. Mede, that the Israelites learned this language while they sojourned among the Egyptians. It appears probable from this circumstance, that Arabia lay due east from Egypt, but not from Canaan; moreover, it was hither chiefly that the commerce of the eastern countries flowed. The spices of Arabia, in particular, were carried in great quantities to Egypt, and that as anciently as Jacob's days, as we learn from Genesis 37:25. Now an intercourse of commerce, carried on from Arabia to Egypt, that is, from east to west, might make it as customary for the Arabians to call themselves, with respect to these western parts, the east, as for the Egyptians, or any other people, to call Arabia so: I think we have a plain example of this, Matthew 2:2 where the wise men, supposed by Grotius himself to be inhabitants of Arabia, call their own country the east; Where is he that is born king of the Jews? for we have seen his star in the east; which cannot be meant of the place or site of the star, for that, probably, stood west from them, but of the country from whence they came. If an Arabian, therefore, in our Saviour's time, might call his country the east, why not an Arabian in Job's time? See Peters. Bishop Lowth observes, that all those different nations, and mingled people, as they are called Jeremiah 25:20 who dwelt between Egypt and the Euphrates, bordering upon Judea to the south and east, particularly the Edomites, Amalekites, Midianites, Moabites, and Ammonites, were styled easterns, (see Judges 6:3 and Isaiah 11:14.) and of these, certainly, the Edomites and Amalekites were situated to the south of Judea. See Numbers 34:3; Numbers 13:29. 1 Samuel 8:10. The case seems to be this: the whole country between Egypt and the Euphrates was called the east, first with respect to Egypt, and then absolutely, without any reference to the situation of the speaker. See 1 Kings 4:30. 

Verse 4
Job 1:4. Every one his day— Schultens has shewn, that the word יומו iomo, imports his birth-day. So ch. Job 3:1. Job is said to have cursed his day; i.e. the day of his birth. The verse might be rendered, And his sons had a constant custom to make a family-feast, every one on his birth-day; and they sent and invited their three sisters, &c. Herodotus informs us, that the Orientals in general, and the Persians in particular, were remarkable for celebrating their birthdays with great festivity and luxury. 

Verse 5
Job 1:5. When the days of their feasting were gone about— As the days of their feasting went about. By sanctifying them is meant, his preparing them, by lustrations and other ritual ceremonies, to perform divine service with him, and to render God propitious to them; see Exodus 19:10 and 1 Samuel 16:5 where to sanctify, or cleanse, is used for the care of approaching to sacred rites, washed and clean. The Hebrew word כרךֶ barek, signifies, to bless; but it here implies, to renounce, or bid adieu to, because we bid adieu to, or take our leave of, those things which we abandon or renounce. It is therefore used with great elegance in this sense, to signify, they renounced God; and this signification is still softened, and rendered more elegant, by the addition of the words in their hearts. Thus did Job continually, means every year; that is, on every annual return of each of his sons' birth-days. See Schultens. 

Verse 6
Job 1:6. Now there was a day— It came to pass on the day when, &c. Heath. Thus denoting some determinate time, when the sons of God, i.e. the angels, (called the sons of God, because they were like unto God, in being immortal, see Luke 20:36.) came to present themselves. The verb להתיצב lehithiatseb, rendered present themselves, expresses the attendance and assiduity of ministers appearing before their king to receive his commands. This account of the angels and Satan's appearing before God, must be understood as a prophetical representation, similar to that in 1 Kings 22:19. The scripture speaks of God after the manner of men; for there is a necessity of condescending to our capacities, and of suiting the revelation to our apprehensions. As kings, therefore, transact their most important affairs in a solemn council or assembly, so God is pleased to represent himself as having his council likewise, and as passing the decrees of his providence in an assembly of his holy angels. We have here, in the case of Job, the same grand assembly held, as was before in that of Ahab, 1 Kings 22 the same host of heaven, called here the sons of God, presenting themselves before Jehovah; as in the vision of Micaiah, they are said to stand on his right hand, and on his left. A wicked spirit appeared among them, here called שׂטן Satan, or the adversary, and there a lying spirit; bent on mischief both, and ready to do all the hurt that they were able, or as far as God would give them leave; but, nevertheless, both under the control of his power, and suffered to go thus far and no farther, as might best serve the wise ends of his justice and his providence. The imagery, in short, is just the same; similis διατυπωσις, as Grotius observes: and the only difference is in the manner of the relation. Micaiah, as a prophet, and in the actual exercise of his prophetic office, delivers it as he received it, that is, as in vision. I saw the Lord sitting on his throne, &c. The other, as an historian, interweaves it with the history, and tells us, in the same plain narrative stile, There was a day when the sons of God came to present themselves before the Lord, as he does, There was a man in the land of Uz, whose name was Job. The things delivered to us by these two sacred writers are in substance the same, equally high, and above the reach of mere human sight and knowledge: but the manner of delivering them is different; by each as suited best their several purposes, and both, no doubt, by inspiration and direction of Almighty God. This, then, is the prophetical way of representing things, as to the manner of doing them; which, whether done exactly in the same manner or not, concerns not us to know, but which are really done; and God would have them described as done in this manner, to make the more lively and more lasting impression on us. At the same time it must not be forgotten, that representations of this kind are founded in a well-known and established truth, I mean the doctrine of angels good and bad: a point revealed, no doubt, from the beginning; and without a previous knowledge whereof, the visions of the prophets could scarcely be intelligible: see Genesis 28. We would just observe, that from the prophetical stile being used by the writer of this book, we have reason to conclude, that he must have been a prophet, i.e. an inspired person; for, otherwise, a man of that sense and piety which the book shews him to be, would never presume to counterfeit the prophetic stile, or usurp a privilege or character which did not belong to him. See Peters, p. 121 who, in his 89th and following pages, has largely endeavoured to disprove what Bishop Warburton observes respecting the word Satan. See 1 Kings 22:21 and the note on the next chapter of this book, Job 1:7. 

Verse 8
Job 1:8. Hast thou considered my servant Job, &c.?— The Hebrew, לבךֶ השׂמת hasamta libbeka, literally signifies, hast thou put thy heart, &c. The words going to and fro, &c. in the preceding verse, imply roving about with an evil intention, and with a determined resolution of doing mischief; in allusion to which, Satan is now questioned by the Deity, whether he had viewed Job with his natural malignity, and with an intention to involve him in misery. Schultens. 

Verse 10
Job 1:10. Hast not thou made an hedge about him, &c.— i.e. Hast thou not protected him with a thorny and inaccessible defence? The word rendered increased, is a metaphor, taken from waters which have burst their bounds, and spread themselves on all sides round; so Job's substance had largely increased, and spread itself like a flowing torrent over the adjacent land. Schultens. 

Verse 11
Job 1:11. He will curse thee to thy face— He will blaspheme thee, &c. He will, with the highest degree of insolence and contumacy, intirely renounce thee and religion, says Schultens. See the note on chap. Job 2:9. 

Verse 14
Job 1:14. Feeding beside them— Feeding near them. Houbigant. Feeding as usual. Heath and Schultens. Job 1:15. The Sabeans fell upon them] Hebrew, שׁבא . Sheba fell upon them; Sheba was the general name of the nation; so the two kingdoms of the posterity of Jacob were called Judeah and Israel. These spoilers seem to have been Job's near neighbours; for the Sabeans lay at the north-west of his country. The Chaldee says, he was plundered by Lilith, queen of Zamargad and Barthinnon; this last is undoubtedly the Barathena of Ptolemy, and Zamargad was probably the name of the city of the Sabeans, called by Ptolemy σταυη . The name Lilith is supposed to be a name of dignity, as Pharaoh was among the Egyptians. The Sabeans were the descendants of Abraham by Keturah, whose son Jokshan begat Sheba. The sons of Keturah were by Abraham sent into the east, Genesis 25:6 inhabited Arabia the desart, and were notorious plunderers, as the Arabs are to this day. The Chaldeans, mentioned in the 17th verse, lay on the east and south-east of the Regio Ausitis, and were descended from Chesed, another son of Nahor; whence they are called Chesdim. Heath. 

The fire of God— i.e. The lightning. It has been thought scarcely reconcileable with the truth of history, that lightning should have destroyed seven thousand sheep at once: but let it be remembered, that we do not pretend to account for this or the other particulars here mentioned in a natural and ordinary way. It is evident from the history, that there was something supernatural in it. It was the prince of the power of the air who raised this storm of thunder, and caused perhaps an extraordinary hail-shower with it; such as that recorded Exodus 9 which destroyed both man and beast that were left without shelter in the field; or that which destroyed the army of the confederate kings, Joshua 10:11 or who shall say how far the power of this evil spirit may extend, when he is suffered to exert it? Peters. 

Verse 19
Job 1:19. From the wilderness— From the further part, or across; whence it appears that Job's situation was on the northerly side of the Arabian desart; the stormy winds in those countries blowing from the southerly quarters. Heath. It has been urged by some, that it is very unlikely that so many misfortunes should fall at once upon this good man, as that the messenger of one bad piece of news had no sooner done speaking, than another and another comes. But it should be observed, that the unlikelihood of a thing, or its very rarely happening, is no argument against the truth or credibility of it; especially in a case so extraordinary as this, where the great adversary of mankind, who delights in doing mischief, had so large a scope permitted him. But, suppose we should here claim an allowance for the poetical way of describing things in expressions somewhat figurative and hyperbolical. It is very usual in common speech to say, when a man's misfortunes succeed each other very quick, that they followed close upon the heels of each other. Job's messengers here perhaps do the same; and the poet, as I take it, may have the privilege of drawing out a figure of speech to its full length. Further, as to the remarkable circumstance of only one servant escaping with the news of each calamity, it may be exactly according to the fact, for any thing that appears to the contrary. Besides, it is not told us by the historian, but by each messenger who brought the bad news, and who probably might think so in the hurry of his fears, though there were others saved beside himself; for, when people are dispersed in a fright, and run different ways, one who finds himself alone after a long flight, may easily conclude himself the only person that escaped. Peters. 

Verse 21
Job 1:21. Naked shall I return thither— That is, into my mother's womb; used figuratively, for the bowels of the earth, the common mother of us all. 

Verse 22
Job 1:22. Nor charged God foolishly— Nor spoke any thing inconsiderately against God. Houbigant. Any thing unreasonable or absurd against God. Heath. 

REFLECTIONS.—We have here, 1st, the character and greatness of that venerable patriarch Job. 

1. His pity was remarkable and eminent; and the more so, probably, because of the generally abounding wickedness. He was a perfect man, not in an absolute sense; but accepted in the Saviour, and holy and sanctified in heart before him. No allowed guile was entertained within, or known evil indulged in his conversation: one that feared God, continually influenced by a regard to his holy will, and diligently engaged in the exercises of his worship; and eschewed evil, or departed from evil, as abominable in the sight of God, and carefully abstained not only from the open acts, but from the appearances of evil. 

2. His prosperity was as singular as his piety. His children were numerous, his household large, and his substance vast in flocks and herds, wherein at that time the riches of men consisted; so that in all the east there was none so great as Job. Note; (1.) Though it is not common, it is not impossible, to be very great and very good; abounding in the riches of the world, yet more with riches of grace from heaven. (2.) Worldly possessions are then valuable blessings, when in their hands who study to make them subservient to the interests of God, and the good of mankind. 

2nd, Of his children. Though children are generally coveted among the first blessings, yet it is their conduct and behaviour that stamp them with real value; else they are troubles instead of comforts. Job had not only a pleasing number of both sexes, but, 

1. He saw all his sons happily settled in the world; and, though each had his separate family, yet they lived together in that harmony which is so desirable among brethren. At stated times they visited each other in turn, and invited their sisters to join in their entertainment. Note; (1.) There is no evil in entertaining our friends, while in the fear and love of God we eat our bread with a cheerful heart. (2.) Brethren and near relations are especially bound to cultivate mutual love. 

2. He continued to watch over them with pious care and holy jealousy, and they continued to pay him all dutiful respect and submission, and readily joined with him in his solemn exercises of devotion. When, therefore, the days of their feasting were ended, fearing lest in the midst of youthful mirth they had sinned, and some irregularity might have been committed; or cursed God in their hearts, that is, had entertained some unbecoming apprehension of God or of his providence, or been guilty of some neglect in their religious services; he sends to sanctify them, enjoins them to prepare for the sacrifice he was about to offer in their behalf; to examine themselves, and, seriously reflecting on the past days, to bring their humble confessions before the God of mercy, and lay their sins on the head of the beast, the type and figure of that one great sacrifice which should be offered for the sins of the world. Accordingly, early in the morning he arose, and offered for each a sacrifice of atonement; while they attended, and joined in the holy worship, expecting remission of sin through the atoning blood: and thus did Job continually, or every year, after every close of their annual circuit of entertainment: a remarkable instance of his paternal care and sincere godliness, and an evidence also of the true seriousness of his children, who so readily joined in the sacred service. Note; (1.) In the midst of feasting we are in danger of forgetting God and godliness, and need a double guard over our hearts. (2.) Job's example should be every parent's pattern; not rigidly severe, yet watchfully jealous over their children for good. (3.) They who serve God truly, serve him continually. (4.) We see from the beginning, that one grand point of true religion consisted in the vicarious substitution of the beast for the sinner, as pointing to the great atonement. The gospel thus was preached to them, even as unto us, according to their dispensation. 

3rdly, We have seen Job great and good, and, to appearance, most firmly established; but this is a changing world, and nothing is certain to us beneath the sun. His piety and prosperity could not but provoke the envy of the devil, who waited impatiently for an occasion to gratify his malice upon this holy man. We have here, 

1. Satan appearing among the sons of God. Some think that this is to be understood of God's people at their solemn seasons of devotion; for, even in their assemblies, the devil, who is yet permitted to range about the earth, finds a place, and watches, seeking whom he may devour: but my judgment on this point is different, as I have shewn before in the critical annotations. 

2. God's inquiry, whence he came: not as unacquainted with his walks or designs, but as resenting his bold intrusion; or to lead him to what he saw was his malicious purpose concerning Job. 

3. Satan's answer; which may be construed as the boast of pride, as though the earth were his own, and he stalked over the vast circumference, as a king in progress through his dominions; or it may refer to his restless misery, which suffers him nowhere to find ease; or to his indefatigable diligence in his hellish work of tempting and destroying the sons of men. Note; There is one who ever wakes and watches, and no time or place is secure from his snares: how wakeful then and watchful should we be, that we enter not into temptation! 

4. God questions him concerning Job. Hast thou considered my servant Job, observed his piety, or set thine heart upon him, to do him some mischief? I know thou hast. God calls him my servant, the most honourable of all titles, and expressive of his high approbation of Job's fidelity in his service: that there is none like him in the earth; not only in the land of Uz, but probably among the sons of men, his fellow was not found for true piety; a perfect and an upright man, one that feareth God and escheweth evil. Such a character could not but awaken Satan's malice, and God knew what was his present design upon him. Note; (1.) God knows all the devices of the wicked one, and is able to disappoint them. (2.) They who approve themselves faithful servants to him, will find him a faithful God to them, to preserve them from the snares of the devil. 

5. Satan's base insinuation and proposal. He had nothing whereof to accuse him; his character was allowedly sincere and upright; but, by a sly interrogation, Doth Job fear God for nought? he would insinuate, that his views were mercenary, and his service at bottom hypocritical. He enumerates, with a kind of envious grief, the many and singular mercies that he enjoyed; and therefore would infer, that if Job did serve God, he was well paid for it; but let God strip him of his worldly comforts, and he would soon see an alteration: He will curse thee to thy face. Such a severe trial Satan hoped would shake his fidelity; at least, his own malice would be gratified in Job's misery. Note; (1.) The commendations of others in the ears of envy grate harsh discord. (2.) Worldly ends and mercenary motives are still made, by Satan's instruments, the accusations against those whose conduct admits no evil thing justly to be said of them. They cannot prove them vile like themselves, therefore they will call them hypocrites. (3.) A sly question often conveys the vilest insinuation. (4.) They who use imprecations and oaths in common, shew with what master they have been, though even the devil here speaks with more reserve than many profane swearers, who openly blaspheme God, and invocate horrid vengeance on their souls. 

6. God permits the trial that he suggested; all that he hath is in thy power. And this he does, not to gratify Satan's malice, or as doubting of Job's integrity; but to confound the devil, to make Job's graces appear more eminent, and to glorify the greatness of his own power and love in his support and salvation. Only upon himself put not forth thine hand. The devil's power is limited: He who permits his wickedness saith to him, Thitherto mayest thou go, but no farther; and this should ever encourage the children of God against despair. 

7. Satan immediately proceeds to put in force the permission that he had received; eager to do mischief, and hoping, it may be, to prevail against this holy man, who sat secure, and little apprehended the impending storm. Note; Every moment we are in jeopardy, nor can foresee what is plotting against us by the prince of the power of the air. 

4thly, We have, 

1. The deceitful calm which preceded the terrible storm. The days of feasting were begun, the tillage going forward, the cattle grazing in fat pastures, and peace and prosperity seemed to reign in all Job's house. Note; In our happiest estate we had need ever rejoice with trembling. 

2. The sudden storm arises, and successive messengers bring the most doleful tidings, each on the other's heels pursuing, till the last completes the wretched tale, and adds to the universal destruction of his substance, the utter desolations of his family. His cattle and servants at plough are attacked by a roving band of Sabeans; the men slain, the oxen and asses taken; his sheep, with the shepherds, burnt up with lightning; his camels seized, and his servants slaughtered by the Chaldeans; and last, and worst of all, his children buried together under the ruins of their elder brother's house, struck by the resistless whirlwind: afflictions so many, great, and aggravated, in which not only the hand of man appeared, but the fire of God was employed, that they seemed to bespeak his displeasure, and the vanity of all that integrity and uprightness which Job had so carefully maintained. Note; (1.) The children of God must not count it strange if evil upon evil pursue them; it is not to destroy, but to prove them. (2.) There are great depths in God's providential dealings, which now we cannot fathom. (3.) If the devil had but permission, he could soon arm his instruments for our destruction; but he is bound. (4.) The loss of a child is a bitter trial, his sudden death still more afflictive; but to lose many, all at once, in the midst of gaiety, and after every other earthly comfort was gone, this, to nature, would seem quite insupportable; but what cannot divine grace enable us to bear? Are any thus afflicted? let them remember the patience of Job. 

5thly, Now behold the awful change which one short day has made; the greatest man of the east stripped of every comfort, naked and destitute. Well may we say of all this world, Vanity of vanities, all is vanity. Yet hath not Satan gained the least advantage; the darker the scene, the brighter shine the graces of the holy sufferer. 

1. He felt with deepest sensibility the afflicting tidings, and with the most expressive signs of bitter anguish rent his mantle, and shaved his head, and fell down upon the ground. His grief was great; and was there not a cause? yet no indecent rage, no rash extravagance appears: he felt as a man, he mourned as a believer. Note; (1.) Religion never requires stoical apathy, but patient submission. (2.) Mourning for the dead is the tribute that we owe to humanity; only let us not sorrow as those who have no hope. 

2. His resignation and piety appear most distinguished. He worshipped: far from being driven to curse God, as Satan vaunted he would, he blesses the hand which smote him, and humbly submits to the divine disposal. He said, Naked came I out of my mother's womb, and brought nothing into this world, and naked shall I return thither, to the dust from whence I came, and can carry nothing out of the world: if God, therefore, please to strip him of all, he is but as he was born, and as he must be when he dies. He acknowledges God's sovereign right to all that he possessed; The Lord gave, out of his undeserved bounty, and, when he pleases, may resume his gifts: the Lord hath taken away, nor have we any cause to complain: they were his own; and that he hath lent them to us so long, deserves our thankful acknowledgment; blessed be the name of the Lord. Note; (1.) No afflictions must indispose us for God's worship; the more we feel, the more need have we of his grace to support us. (2.) The consideration of the near approach of death, when we must be stripped of all, should wean our affections from a perishing world. (3.) 

Every blessing is God's gift, and every suffering from his hand, or by his permission, whatever instrument is employed. This, therefore, should make us acknowledge him in all, bless the gracious giver for the loan, and restore it, without murmuring, whenever he demands it. (4.) Whatever we lose, enough is left to deserve our thankfulness, and to engage our praise. (5.) Where God bestows a spirit of meekness and patient submission, he leaves a greater blessing behind than any outward thing of which his providence deprives us. 

3. God bears testimony to Job's gracious disposition. In all this Job sinned not: his grief was not excessive, his patience was exemplary, and his faith unshaken: nor charged God foolishy; did not blaspheme as Satan hoped, nor arraign the wisdom, mercy, or goodness of God in this afflictive dispensation. Note; In great trials, God gives his believing people great grace, and then we can do all things through Christ strengthening us. 

02 Chapter 2 
Verse 1
CHAP. II. 

Satan again caluminates Job before God, whose body God permits him to afflict, but not so as to take away his life. Job is smitten by Satan with sore boils. He reproves his wife. His three friends, Eliphaz, Bildad, and Zophar, come to mourn with him. 

Before Christ 1645. 

Job 2:1. Again there was a day— Again it was the day. Heath. 

Verse 3
Job 2:3. To destroy him without cause— The most that can be meant by this expression is, without his desert, (according to the usual way of speaking, for, strictly speaking, we all deserve hell;) or without any signal guilt to draw upon him so signal a calamity: not but that there might be other very weighty causes for it; for the divine wisdom, we may be sure, neither does nor suffers any thing without cause, i.e. without a sufficient reason. That good men are sometimes extremely afflicted, and that not only in their outward estate, but in their persons, as Job was, is a fact too obvious to be denied; (see John 9:3.) and whether God permits wicked spirits or wicked men, or any thing else, to be the immediate instrument of a good man's sufferings, it makes no alteration in the thing itself. To all this it may be added, that the words will bear a different construction. They are translated by Junius and Tremellius, Hast thou considered my servant Job, that he still retains his integrity? and in vain hast thou excited me to destroy him: and by Houbigant, He still retains his integrity, after thou hast excited me against him, that I might trouble him in vain. See Peters. 

Verse 4
Job 2:4. Skin for skin— A proverbial expression, to denote the great value in which life is held; insomuch that a man, to preserve it, would suffer even his skin to be torn off. It may signify also, that a man, in order to save his life, would willingly suffer himself to be stripped of all his fortunes. The words נפשׁו בעד bead napsho, rendered for his life, might be more properly rendered, for his person. The question here was not about his life; Satan had not the impudence to desire his life; but only to smite him in his bone, and in his flesh; and accordingly, the permission given him in the 6th verse implies this restriction, beware thou touch not his life. The rendering the word נפשׁ nepesh, by person, is not unusual, as may be seen by any one who will consult the Concordances. See Heath and Schultens. 

Verse 5
Job 2:5. He will curse thee— Blaspheme thee. 

Verse 7
Job 2:7. So went Satan forth— It has been objected, I. That it does not seem likely that Satan should appear in such good company as the sons of God; nor, II. That God should permit him to afflict Job in this manner, only to satisfy the wicked sycophant that Job was a man of integrity. As to the first objection, we grant that such company is too good for him: but he who can sometimes transform himself into an angel of light, may affect also to appear in company with angels of light, and may impudently intrude himself with them. If good angels are sent forth to mankind, in order to minister for them who shall be heirs of salvation, and if Satan also walketh about among men, seeking whom he may devour; it is neither impossible nor improbable that the latter may sometimes present himself in company with the former before the Lord. As to the second objection, we must own that it would be of force if there were any truth in it: but, since the text affords no sufficient grounds for the poor suggestion, and God might have higher ends to answer in that affair than this suggestion hints, the pretended difficulty is easily got over, and so the literal construction of the text may still be the true one: nevertheless, I prefer the figurative construction in the present instance; not condemning those who prefer the literal, nor commending such as are dogmatical and positive in either. I am of opinion with those who think that the structure of the book of Job is of the dramatic kind; relating true history, but curiously embellished with many very lively decorations, such as are not to be interpreted up to the strictness of the letter, but serve to convey an excellent meaning or moral to the pious reader. The prophetic style is generally full of lofty thoughts and bold figures or emblems, and abounds with parables; and Job himself, who perhaps was author of the principal part of the book, has been deservedly reckoned by learned men in the number of prophets. See Waterland's Script. Vind. part 3: p. 14. 

Verse 8
Job 2:8. And he took him a potsherd, &c.— It is plain that the disease of Job was cuticular, says Dr. Mede; and it is as certain that the bodies of the Hebrews were (in those hot countries) very liable to ulcers of the skin; upon which account, learned men think it was, that they were forbidden the eating of swine's flesh; which, as it affords a gross nourishment, and not easily perspirable, is very improper food in such constitutions; as by how much hotter the countries were which they inhabited (such as the Desarts of Arabia), the more severely these disorders raged. There is another much worse disease, so frequent in Egypt that it is said to be endemial there, though it may also be engendered in this hot country; I mean the elephantiasis. Perhaps it was this, which is nearly of the same nature with the leprosy, that had afflicted the body of our righteous man. The doctor remarks further, that it is not Job himself, nor his friends, but the author of the book, who attributes his calamities to Satan; for this writer's intention seems to be, to shew, by a striking example, that the world is governed by the providence of Almighty God; and as the holy angels, whose ministry God makes use of in distributing his bountiful gifts, punctually execute all his commands; so Satan himself, with his agents, are under the power of God, and cannot inflict any evils on mankind without the divine permission. Possibly it may be agreeable to our readers to hear something further of this learned writer's opinion of the book of Job in general; which, says he, may justly be esteemed the most ancient of all books whereof we have any certain account: for some are of opinion, that it was written in the time of the Patriarchs; many others, that it was composed about the days of Moses, and even by Moses himself; and there are but few who think it posterior to him. For my part, I embrace the learned Lightfoot's opinion, that it was composed by Elihu; one of Job's companions, chiefly because he therein speaks of himself as a writer; and if so, it will appear to be older than the days of Moses. I take it to be a dramatic poem, composed upon a true history, and perhaps with this design, that, from the example of this illustrious and upright, yet afflicted and most miserable man, the people of Israel might learn to bear with patience all those evils and hardships which they were daily suffering in their Egyptian captivity; nor can there be found, in my opinion, in this kind of writing, any thing more admirable, and better adapted to move the passions, than this piece; whether we regard the sublimity and elegance of its style, its natural descriptions, or the propriety of the characters ascribed to all the persons concerned in it. See his Medica Sacra, cap. 1: and Scheuchzer, tom. 6: p. 15.; see also the Reflections on this chapter. 

Verse 9-10
Job 2:9-10. Dost thou still retain thine integrity? &c.— The word תם tam, is the same in chap. Job 27:5 and there rendered integrity. God forbid that I should justify you, says Job, in answer to the uncharitable suspicions of his friends; till I die I will not remove my integrity from me: which, it is evident, cannot be meant of his religion (as a learned writer on this book supposes); for Job's friends never said any thing to him to tempt him to renounce his religion; but, to make him disclaim or renounce his integrity, they said a great deal. It was, indeed, the chief design of their harangues to bring him to confess himself guilty of some secret crimes, for which they supposed the hand of God was so severe upon him. Job's refusing to do this, is what he there calls holding fast his integrity; and so bishop Patrick; Till I die, &c. "I will sooner die than confess the guilt you charge me withal." Why, then, may we not understand the very same expression in the same sense in this speech of Job's wife? For she upbraids him in just the same strain that the friends did; dost thou still retain thine integrity?—BLESS [not curse] God, and die; i.e. "Dost thou still persist in the maintaining that thou art innocent? Bless God, by a confession of those secret sins for which he thus afflicts thee, and so yield thyself up to death?" for I suppose she thought his case remediless. Bless God, in this place, may be used in the same sense as, give glory to God, in the speech of Joshua to Achan; see Joshua 7:19. Bishop Warburton himself acknowledges, that ברךֶ barek, &c. is, literally, Bless God; but he would have it spoken ironically; which is very unlikely, considering the calamitous estate they were both in; for the wife must feel her share, if she had any feeling at all; and therefore the speech, we have reason to suppose, was serious. If the foregoing explication be allowed, there appear to be these two errors in her address; first, her unjust suspicions of his being guilty of some secret sins; and secondly, her rashly advising him to despair and die; to starve himself, or by some way or other put an end to his wretched life; to which Job replies, that she spoke like a weak and inconsiderate woman; [ נבל nabal, one like Nabal, of a rash and unthinking, a hasty and passionate temper; see 1 Samuel 25:25.] that patience and an absolute resignation to the will of God was much better; for, shall we receive good, says he, &c.? This account of the woman's speech, we see, agrees very well with Job's reply to it; and if the words will bear a softer sense than that usually put upon them, such an equitable construction may, for any thing I know, be a piece of justice yet due to Job's wife, though she has been dead three thousand years. What may further incline us to admit a favourable sense of the words is, that the verb ברךֶ barek, properly signifies to accost or salute a person. Thus when Elisha sent his servant Gehazi on a message in great haste, he bids him, If thou meet any man, salute him not; and, if any man salute thee, (the same word, ברךֶ barek, repeated) answer him not again, 2 Kings 4:29. So chap. Job 10:15. Jehu meets Jonadab, ויברכהו vayebarkehu, and salutes or accosts him thus, Is thine heart right, as my heart is with thy heart? &c. This signification of the verb is confirmed by that of the nouns derived from it. As bowing the knee was used in salutation, ברךֶ berek signifies a knee; and as presents very often accompanied their salutations, ברכה berakah signifies a gift or present; so that they who take this way of investigating the proper meaning of a Hebrew word, viz. from the affinity of the root with its several branches, will easily acquiesce in this sense of the word. And it was, no doubt, the sense which the LXX had in view when they turned the woman's speech thus, ειπον τι ρημα ειν κυριον, say something to God, or address thyself to him. Mr. Heath renders the beginning of the 10th verse mote emphatically thus, Wilt thou, even thou, speak as one of the foolish women speaketh? expressing his surprize at hearing such advice from a wife who had so many opportunities to know better. 

Verse 11
Job 2:11. Eliphaz the Temanite, &c.— Eliphaz was the son of Esau, and Teman of Eliphaz; Genesis 36:10-11. This Eliphaz, no doubt, was of this family. Teman certainly was a city of Edom, Jeremiah 7:20. Ezekiel 25:13. Amos 1:11-12. Bildad the Shuhite; Shuah was the son of Abraham by Keturah, whose posterity is reckoned among the easterns. Perhaps he is to be placed with his brother Midian, and his brother's sons Sheba and Dedan; see Genesis 25:2-3. Dedan is a city of Edom, Jeremiah 49:7-8 and seems to have been situated in its southern boundary, as Teman was in its western; Ezekiel 25:13. Zophar, the Naamathite: among the cities which fell by lot to the tribe of Judah, bordering upon the Edomites to the south, Naamah is mentioned; Joshua 21:41 nor does any other occur of this name. Zophar most likely, came from thence. Concerning Elihu, see the note on chap. Job 32:2. From all these particulars it appears, as clearly as can be expected in a matter of this kind, that Job dwelt in Edom, and that all his friends dwelt in Arabia Petraea, or in the countries immediately adjacent. It may be proper just to observe, that the Edomites, particularly the Temanites, were remarkably celebrated for their wisdom; see Jeremiah 49:7 and Baruch 3:22-23. Bishop Lowth: who observes, that, as all the speakers in this poem were Edomites or neighbouring Arabs, sprung most probably from the family of Abraham, the language of it is pure Hebrew, though the author, as it seems, was an Edomite; for it is most probable that all the posterity of Abraham, Israelites, Edomites, and Arabs, as well Keturites as Ishmaelites, made use of the common language of their father for a very long time. 

Verse 13
Job 2:13. So they sat down with him upon the ground— The circumstance of Job's lying in the ashes, and his three friends with him, for seven days and seven nights together, without speaking, though it has the same poetical aspect with some other circumstances in the history, yet might be literally true, and agreeable, to the manners of those ancient times, for any thing we know to the contrary, though we should understand it of an absolute silence. A long silence is a very natural effect of an extraordinary grief, which overwhelms the mind, and creates a sort of stupor and astonishment: moreover, the rules of decorum are very different in different ages and countries. Sitting on the ground is an oriental phrase, to express their passing the time in the deepest mourning. This, according to the eastern manner, was for seven days; so Joseph made a mourning for his father seven days, Genesis 50:10. We find the prophet Ezekiel (ch. Job 3:15.) sitting with his brethren of the captivity by the river Chebar, for seven days, astonished,—silent among them, as the Chaldee renders it; struck dumb, as it were, at the apprehension of their present miseries, and the still greater desolation coming on his country. Ezekiel, no doubt, was very conversant with the book of Job, and by his own behaviour on this occasion takes off all suspicion of impropriety from the other. The ancient poet AEschylus represents Niobe as sitting three days together on the tomb of her children, covered with a vail, and observing a profound silence. But further, from the reason here given for the silence of these three friends, namely, because they saw that Job's grief was very great, too great, perhaps, to admit of any long or formal consolatory discourses; we may collect that they were only silent as to this point for the first seven days; and, considering the nature of the discourse that they afterwards had with him, they would not have been at all too grave or modest, if they had been silent seven days longer. This they might have been, perhaps, had not their afflicted friend, by bursting forth into that bitter complaint in the next chapter, opened a way for them to interpose with their advice. See Peters. 

REFLECTIONS.—1st, Restless is our hellish foe, and disappointment but sharpens his rage, and makes him return more furious to the attack. Though proved a liar, he persists in his accusations, and pretends that another trial will yet prove Job a hypocrite. They who hate God's people will submit to no evidence, but lie on in spite of conviction. We have, 

1. Another solemn assembly of the sons of God, and Satan with hardened impudence appearing among them, filled with the same inveterate malice against the faithful sufferer. The same inquiries and the same answer introduce the great point in dispute, the integrity of Job; and now it might be expected, that on the issue of his own proposal he would own God's character of Job just, and take shame for his infamous insinuation concerning his hypocrisy; seeing, saith God, he still holdeth fast his integrity, although thou movedst me against him to destroy him without cause: he rises higher under every pressure, and gains in true greatness by his losses. 

2. With persevering accusation this enemy dares to support his plea; and, though baffled, pretends that it was more owing to the insufficency of the test, than the integrity of Job, that he had not made good his allegation. Skin for skin, yea, all that a man hath will he give for his life: while he himself rests in a whole skin, he can sit calm under other losses; but put forth thy hand now, and touch his bone and his flesh, torture him with pain, or afflict him with sickness, and then he will curse thee to thy face. Note; Bodily torture is, in general, the severest trial of human patience. 

3. God consents that he shall make the experiment; reserving only Job's life, he is at mercy to afflict him to the uttermost: thus purposing ultimately to make a more glorious display of the power of his grace; to preserve to future ages an eminent monument of patience under every affliction; with deeper confusion to cover this accuser of the brethren, and by these works of wickedness permit him to fill up the measure of his iniquities. 

2nd, No sooner is the permission granted, than the devil is impatient to worry his prey; and while every thing that Job feels is tormenting, and every thing he hears discouraging, Satan hopes that he shall at last prevail. 

1. Job is smitten from head to foot with sore boils. What was the specific disease has occasioned many conjectures: I should suppose it was no common case; but some extraordinary effort of him who has the power of death, to concenter perhaps in some sense the force of every disease in one, uniting anguish, pain, sickness, nauseousness, restlessness, and every other ill which flesh is heir to; while no comforter was near, no medicine to assuage, no oil to supple, no rags to cover, not even a dog to lick his sores. In the ashes he sat, a potsherd in his hand, and while with this he sought to assuage the intolerable itching, it served but to aggravate his torment. Yet, in this miserable state, no murmuring word is heard; he is dumb before God, and his soul as deeply abased, as his body is in the dust and ashes which were spread under him. Note; How admirable does Job appear! what a lesson to us, in pain or sickness, to keep the door of our lips from impatient complaints! See note on Job 2:8. 

2. The wife of his bosom becomes the tempter of his soul; and what trials can be so severe as those which come through their hands who are dearest to us? Note; They are bad judges of true religion, who look no farther than this present world: had we hope here only, we should be often miserable indeed. 

3. Job nobly repels this fiery dart thrown at him from Satan's quiver. Thou speakest (says he) as one of the foolish women speaketh; far different language should flow from those lips which have so long been taught a wiser lesson. What! shall we receive good at the hand of God, and shall we not receive evil? With indignation he receives the suggestion; many blessings they had received at God's hand: if now he chose to afflict them, it was what with meekness they should prepare to receive, and, under all submissive, wait in hope. Note; (1.) When we rebuke even great provocations, we should avoid every rash or hasty expression, and do it calmly and seriously. (2.) We must never parley with vile suggestions, but reject them at once with abhorrence. (3.) In this world, good and evil are set over against each other; whatever we enjoy of the one, we may not expect exemption from the other; and to a child of God the latter usually proves the greatest blessing. 

4. God bears a fresh testimony to Job's integrity, In all did not Job sin with his lips, never uttered a murmuring impatient word: and, whatever struggle there might be within, hitherto grace had triumphed; and in bridling his tongue he had maintained the deserved character of a perfect man. 

3rdly, The afflictive circumstances of so great a man's fall and sufferings soon spread abroad; his enemies rejoiced, but his friends mourned. We have here, 

1. An appointment made by three of them to come and condole with him, Eliphaz, Bildad, and Zophar, men of deep knowledge and experience. They had known Job in the days of his greatness, and were not like many others, who left him when brought low, but thought themselves then especially bound to testify their regard, and by sympathetic tears to alleviate the sorrows of the mourner. Note; (1.) A true friend is known in adversity, and such may be justly esteemed among the chief blessings of this life. (2.) The house of mourning will be frequented by the wise and gracious, both in charity to support others, and as a school to learn themselves. 

2. Their astonishment, grief, and anguish, are painted in the strongest colours. When afar off, they lifted up their eyes: so changed was his countenance, so disfigured his body, so wretched his appearance, that at first they knew him not; but soon discovering, through the dark vail, the miserable sufferer, a burst of tears and cries terrified their deep affliction; they rent every one his mantle, and sprinkled dust upon their heads toward heaven, the tokens of expressive sorrow; so the sat down with him upon the ground seven days and seven nights,—probably never stirred, and in bitterness ate the bread of mourners, and mingled their drink with weeping: or, at least, each day and part of the night they spent with him, however painful and grievous the scene; and none spake a word unto him: in silence overwhelmed with such stupendous woe, too big for utterance; for they saw that his grief was very great. Note; (1.) Disease makes frightful changes; the dearly beloved countenance will soon be horridly ghastly; let us remember what vile bodies we have, and be abased. (2.) They who haste from the chamber of disease, and are glad to fly from the melancholy door, shew themselves strangers to true friendship, as well as unmindful of, and unprepared for, the evil days that they must shortly see. (3.) When we perceive the grief so great as to be incapable of admitting immediate consolation, we must wait till an opening offers to speak a word in season. 

03 Chapter 3 
Verse 1
CHAP. III. 

Job detests the day of his birth; wishes that he had never been born, and complains that the thing which he feared is come upon him. 

Before Christ 1645. 

Job 3:1. After this opened Job his mouth— The days of mourning being now over, and no hopes appearing of Job's amendment, but his afflictions rather increasing, he bursts into a severe lamentation, and wishes that he had never existed, or that his death had immediately followed his birth; life, under such a load of calamity, appearing to him the greatest possible affliction. It may be proper just to remark, that the metrical part of the book begins at the third verse of this chapter. 

Verse 3
Job 3:3. And the night in which it was said, &c.— And the night which said, See, a man-child is born; Heath: who observes from Schultens, that the bearing of a son was a matter of great consequence among the Arabians; the form of their salutation to a newly-married woman being, frequently, "May you live happily, and bring forth male children." It is no wonder, therefore, that the night subsequent to the day which had conferred so great a piece of good fortune on a family should be celebrated with a general rejoicing. Let not God regard it, in the next verse, is rendered also by this writer, May God not inquire after it; and by others, Let not God take account of it. 

Verse 5
Job 3:5. Let darkness—stain it, &c.— Let darkness—claim it; let thick night involve it. Houbigant; who observes well, that there enters nothing of pollution into the idea of darkness. 

Verse 7
Job 3:7. Let that night be solitary— Be full of grief. Houbigant; which is the proper contrast to the following clause; for we here observe, once for all, that the poetry of Job is of the same kind with that of the preceding pieces in the Old Testament, in which, as we have before remarked, the latter clause corresponds to, and explains the foregoing. See the notes on Genesis 49 and Exod. xv, &c. 

Verse 8
Job 3:8. Curse the day, who are ready to raise up their mourning— Houbigant renders it, May those curse it, who dread the day, who are ready to rouze the Leviathan. The word כבה kabah rendered curse, says Heath, hath in the Arabic the signification of conceiving or exciting terror; and, being translated dread the day, makes better sense than the common rendering. The verse may be thus paraphrased: "Let even those who reckon the night as their protector, who dread the appearance of the day, curse this night; who are ready to awake, or arouse the Leviathan;" i.e. are weary of their lives, and are ready for the most desperate undertaking; as for waking the Leviathan, see ch. 41. Houbigant, however, is by no means satisfied with this interpretation. He thinks, that, to justify it, it should be shewn that they who rouse such monsters as the Leviathan, or crocodile, detest or dread either the coming or departing day; which by no means appears to be the case. He therefore renders it, Who prepare themselves to raise up the dragon, or serpent, meaning the old serpent which seduced our first parents, whom they are accustomed to raise up, who use magic arts, and with whom it is common to curse the approaching day, as preventive of those arts: so that Job seems to say, that that night in which he was conceived, is more to be detested than that day which they detest who exercise magic arts. For my own part, I should be apt to prefer to either of these interpretations the common version; which may certainly be justified, bears a sense much less forced than either of the foregoing, and seems well to correspond with the preceding verse. 

Verse 11
Job 3:11. Why died I not from the womb?— The LXX render it, in the womb. See Jeremiah 20:17 and Noldius, p. 153. The breasts that I should suck, in the next verse, would be rendered more properly, the breasts which I have sucked. 

Verse 14
Job 3:14. Which built desolate places— The Hebrew word חרבות charaboth rendered desolate places, comes from an Arabic root, denoting buildings of the pompous kind; and so may signify apartments of great elegance, or the place where a monarch sits apart from the rest. This, when applied to a dead king, will denote the pompous sepulchral monuments by which monarchs, and other mighty men, in the early ages, endeavoured to preserve their memories, as the pyramids of Egypt, the Mausoleum, and others; and indeed the manner of expression seems to glance at the former of these; as the pyramidal figure is not altogether unlike a sword, which is the common signification of חרב chereb. Heath. 

Verse 17
Job 3:17. The weary be at rest— The Hebrew here כח יגיעי yegiiai koach signifies, The toils of power; and these toils of the great are put in opposition to those of the slave, the meanest condition. The verse may be rendered, There the wicked cease to be a terror, and there the toils of power are in repose. The beginning of the 19th verse should be rendered, The small and great are equal there. 

Verse 21
Job 3:21. Which long for death— Who call aloud for death. Heath. 

Verse 23
Job 3:23. Why is light given to a man, &c.— There is nothing for why is light given, in the original. Houbigant supposes it repeated from the 20th verse; and he renders the present, Why, to that man, whose way is dark, and intercepted against him from heaven? But Heath, after Schultens, renders it thus: Well might it befit the man whose way is sheltered, and whom God hath made an hedge around. 

Verses 24-26
Job 3:24-26. For my sighing cometh before I eat— My groaning cometh like my daily bread. Heath. In presence of my meat, or at my meals, says Peters. And my roarings are poured out like the waters; i.e. which I then drink. After which it immediately follows: For the fear which I feared is come upon me. Now, why should Job's grief and sighs recur at his meals particularly, but because these would naturally put him in mind of his sons and daughters being met together at their banquets, when the house fell upon them and destroyed them? The Chaldee paraphrast thought this to be the fear which Job feared, as appears from his interpretation of the 26th verse, which he reads interrogatively, was I not, &c.? The paraphrase is to this purpose: Job could easily suppress his grief when he heard of the loss of his oxen and asses, nor did the other pieces of bad news disturb his rest or quiet much, till it was told him of the death of his children, and then trouble came upon him indeed. This is but following the history, which gives exactly such a description of the behaviour of Job. See ch. Job 1:5. And thus, understanding the fear here mentioned as a fear for his children, and the hope and confidence which he expresses in other places as flowing from a consciousness of his own integrity, and sincere endeavour to discharge his duty, there will be found no discordance in the passages, as some would suppose. See ch. Job 29:18, Job 30:26 and Peters. 

REFLECTIONS.—1st, At last the solemn silence breaks. Big sorrows flow into his lips; and, feeling his wretchedness, Job cursed the day which first brought into life a miserable being, doomed to such tormenting anguish. Herein corruption prevailed; he stumbled, yet not so as to fall. In general, he still appears our admiration; and we shall see him recovering his resignation, his sin pardoned, his soul restored, and Satan's accusation of him as a hypocrite clearly confuted; and, though compassed with infirmities, in the main he is found faithful and upright, and fixed in his adherence to God. Note; The day of our birth had need be kept with humiliation, when we remember the sin of our conception, and the evil of our years; but should never be curst, since there is so blessed a hope set before us, in that Child who to us is born, and through whom we have now a prospect of endless glory. If, indeed, we should look no farther than the grave, and full in view behold those miseries which flesh is heir to, it might lead us to join Job's imprecation; but beyond the grave the prospect brightens to the eye of faith, and enables the soul, amidst its sorrows, to rejoice in hope. 

2nd, 1. Tired of life, in love with death, impatiently Job expostulates, Why he died not, as an abortion, or was suffered to survive the hour of his birth? Why the knees supported him, the breasts suckled him, and robbed him of an infant grave? Note; (1.) Man is, of all creatures, born the most helpless; and, without the tenderest care and kind providence, he could never survive the days of helpless infancy. (2.) To quarrel with the life that God bestows, is to sin against our own mercies; and if ever in hell we curse the day of our birth, we shall have none but ourselves to blame. (3.) Fretfulness and impatience at our lot are foolish as well as sinful, and can only aggravate instead of alleviating our burdens. (4.) To desire death to be with Christ, and delivered from sin, is commendable; but to be tired of the burdens of mortality, is selfish and evil. 

2. He speaks of the grave, as the desirable asylum for the wretched. There he should have enjoyed rest and ease; and, in his bed of dust, slept (as he could not now, through raging anguish) as it were on a bed of down. There he should have lain down with kings and counsellors, no longer distinguished in this cold mansion, unless by the desolate habitations, those sepulchral monuments which they built for themselves. There, like an untimely birth, or the still-born infant, carried from the womb to the grave, he should know no sorrow: There the wicked cease from troubling; Satan no more tempts, nor wicked men vex and persecute: there the weary pilgrim reposes: the prisoners are there at ease, nor hear the clamorous voice of their oppressor or creditor; and the slave ceases his labour, free from his cruel master's yoke: the small and great are there mixed promiscuously, and no distinction marks the wise man from the fool. Note; (1.) Though the troubles of life must not make us impatient under them, the shadows of death will be welcome to the afflicted believer. (2.) Death is the terror of many of those called the great, because their honours cannot follow them: happy only and truly great are they who, after death, expect their crown. (3.) It is a comfort to the holy soul which dwells in this disordered world, troubled with the communication of the wicked, that yet a moment, and they will for ever cease from troubling. 

04 Chapter 4 
Verse 1
CHAP. IV. 

Eliphaz reproves Job, who, having consoled others in adversity, nevertheless desponds himself. He affirms, that it was a thing unheard of, for an innocent man to perish; on the contrary, that the wicked perish at the blast of God, and are destroyed for ever. 

Before Christ 1645. 

Job 4:1. Then Eliphaz the Temanite— The three friends who came to comfort Job, disgusted, as it seems, with the bitterness of his complaint, change their purpose, and, instead of consolation, vent the severest reproaches against him. The eldest of these three extraordinary comforters condemns his impatience; desires Job to recollect himself; not to give way to fruitless lamentations, but to put in practice those lessons which he had often recommended to others; Job 4:3-6. He reminds him of that (as they thought) infallible maxim, that "those who reap misery must have sown iniquity;" a maxim which he confirms by his own particular experience, and which he supposes was assented to by all mankind: and, in the display of this maxim, he throws in many of the particular circumstances attending Job's calamity; intimating, that he must have been a great, though secret oppressor, and that therefore the breath of God had blasted him at once, Job 4:7-11; and he confirms the truth of his principles by a revelation which he says was made to him in a vision; Job 4:12 to the end. See Bishop Lowth and Heath. 

Verse 2
Job 4:2. If we assay to commune with thee, &c.— This verse contains an apology for what Eliphaz was about to say, and is well rendered by Houbigant thus: If I should attempt a discourse against thee, thou wilt take it ill; but who can refrain from such discourse? In the following verses he proceeds to put Job in mind, that he had instructed many how to bear afflictions, and that his good advice had been effectual to the healing of their griefs; that, therefore, it would ill become him, now that it was his own time to suffer, to forget the lessons which he had taught, and to deliver himself up to despair, as he had seemed to do by the whole tenor of his speech. The several images of weak hands, feeble knees, &c. contain a fine poetical description of affliction. See Peters and Heath. 

Verse 6
Job 4:6. Is not this thy fear, thy confidence, &c.— Eliphaz points out to Job, in these words, the proper refuge of the afflicted; that their trust or confidence should be in God. Is not thy fear thy confidence, &c. that is, "Thy fear of God should be thy confidence." Houbigant renders it, Was not thy religion thy confidence, thy hope the integrity of thy manners? There is another sense which may be given to the passage, and which Mr. Heath prefers; Is not thy fear thy folly, thy hope, and the integrity of thy ways? That is, "Does not thy fear proceed from some folly and wickedness thou hast been guilty of? Or, if thou art innocent, ought not thy hope to keep pace with thine integrity? For, remember, who ever perished, &c.?" The ו vau, or conjunction and, as some interpreters judge, should be before thy hope; and then the construction, say they, will be plainer; and thy hope the integrity of thy ways: but there are several examples where the ו vau is thus postponed, and that with elegance. See Peters. 

Verse 7-8
Job 4:7-8. Remember, I pray thee, who ever perished, &c.— Recollect, I pray thee, &c. Eliphaz here begins to shew what he suspected. The strong term he uses, who ever perished, being innocent? and his adding what himself had observed of the punishment which sometimes befalls wicked men, contains a shrewd insinuation that he believed Job to have been guilty of some secret sins for which the hand of God was thus heavy on him. It will be proper here to remark in general, that it is natural for men earnest in dispute to carry matters to an extreme on either hand, or at least to be sometimes very unguarded in their expressions; and therefore we are not to interpret in the strictest and severest sense every word which fell from these unwary combatants. For example, from the present verse, or from any similar expressions in their following speeches, we are not to conclude, that these friends, really believed that there never was an instance of the righteous being cut off untimely, but merely that it much seldomer happened thus than otherwise. The strength of the expression is to be allowed for, by attending to the design that they had upon Job, and their zeal in prosecuting it. See note on ch. Job 7:20 and Peters. 

Verse 9-10
Job 4:9-10. By the blast of God they perish, &c.— By the breath of God they perish; for, at the blast of his anger, the roarings of the lion, and the growling of the black lion, are hushed, and the teeth of the young lions are broken. Heath. 

Verse 11
Job 4:11. The old lion perisheth for lack of prey— Schultens imagines, that this want of prey was not so much owing to its scarcity, as to its being torn from the mouth and talons of this ravenous creature. But it may be imputed with more probability to his not daring to venture out of his den in search of prey, amidst the roar of thunder, the blaze of lightning, and the violence of the storm, that blast of God mentioned in the preceding verse. This sense seems to be confirmed by the word יתפרדו yithparadu which we render, are scattered abroad; the meaning of which is, they are so affrighted by the lightning and thunder, that, being separated, they fly every one a different way, and cannot find the path which leads to the den of the lioness their dam. See Schultens and Heath. 

Verse 12
Job 4:12. Mine ear received a little thereof— The word שׁמצ shemets rendered little, may be derived from an Arabic one, signifying a string of pearls. So the oracle that he here mentions was a collection of precious observations delivered to him in the way of vision, says Heath; who renders the verse, Moreover, somewhat oracular was secretly imparted to me, and mine ear took in a precious lesson from it. Houbigant renders the last clause, of which mine ear took in the whisper. See Parkhurst on the word שׁמצ . 

Verse 13
Job 4:13. In thoughts from the visions, &c.— In the hurry of the visions; Heath, who observes from Schultens, that the word properly signifies an absence or confusion of mind, proceeding from a sudden perturbation. Houbigant renders it, in those appearances of dreams which come by night. 

Verse 14
Job 4:14. Fear came upon me— As in a poem every thing is or ought to be alive, so far is here made a person, who comes up to him as an officer of justice, and arrests him. See Heath, and Peters, p. 204. 

Verse 16
Job 4:16. It stood still, but I could not discern the form thereof, &c.— It stood still indeed, but I knew not its form: the appearance vanished from before mine eyes, but I heard a voice. Houbigant. Dr. Grey renders it, he stood, but I knew not his form, nor the image before mine eyes: there was a profound calm, and I heard a voice. It is supposed by this and many other commentators, that the word רוח ruach, rendered spirit, in this and the 15th verse, should be rendered a wind: then a wind passed swiftly before my face; which wind they suppose, as in the case of Elijah, to have been the prelude to the divine presence. See 1 Kings 19:11 and Genesis 1:2. But see my own opinion in the Reflections. 

Verse 18
Job 4:18. His angels he charged with folly— Schultens observes, that the Hebrew word rendered charged, signifies to discern or take notice of; see Isaiah 41:20.; and that the word rendered folly, signifies a defect or imperfection; not one that implies any degree of viciousness, but only what appears of no estimation when compared with the attributes of the perfect Deity. Houbigant renders the clause, and in his angels mutability was found. 

Verse 19
Job 4:19. How much less in them, &c.— How much more in them. Heath. The expression, dwelling in houses of clay, is used with great propriety to convey the idea of the frailty of the human nature: whose foundation is in the dust, is a poetical expression to denote the formation of man from the dust of the ground. There are various opinions concerning the next clause; who are crushed before the moth, עשׁ לפני lipni osh, like or after the manner of the moth. "I retain this interpretation," says Mr. Hervey, "both as it is most suitable to my purpose, and as it is patronised by some eminent commentators, especially the celebrated Schultens; though I cannot but give the preference to the opinion of a judicious friend, who would render the passage more literally, before the face of a moth; making it to represent a creature so exceedingly frail, that even a moth flying against it may dash it to pieces: which, besides its closer correspondence with the exact import of the Hebrew, presents us with a much finer image of the most extreme imbecility; for it certainly implies a far greater degree of weakness, to be crushed by the feeble flutter of the feeblest creature, than only to be crushed as easily as that creature, by the hand of man. The French version is very expressive and beautiful; a la recontre d'un vermisseau." 

Verse 20
Job 4:20. They are destroyed from morning to evening, &c.— From morning until evening they are destroyed; for want of discernment they perish together: Heath; who renders the next verse thus: It not the excellence which was in them pulled up by the roots? They die, but not in wisdom. This seems to allude to the corruption of human nature by the fall. 

REFLECTIONS.—1st, Having heard Job's impatient complaint, Eliphaz can no longer keep silence. 

1. He apologizes for the part that he is about to take, but hopes that Job will not be offended if he and his friends essay to apply some remedy to his disease; and, as they apprehended his wound needed to be laid open, he begs he will not think that unkindness, but friendship, dictates his discourse. He would not willingly grieve him; but he intimates, that in this case silence would be criminal, and that God's glory, as well as Job's good, required them to deal with him faithfully. 

2. He suggests the unbecoming tenour of his conduct under his present trials, so contrary to the advice that himself had often given to others. Thou hast instructed many how they should walk before God, and taught them the submission due to his holy will: thou hast strengthened the weak hands that hung down as ready to faint, under the pressure of heavy afflictions; thy words have upholden him that was falling, either by temptation into sin, or by trouble into despair; and thou hast strengthened the feeble knees, encouraged them to support their burdens, and helped them with good advice, and kind consolation; but now it is come upon thee, the same trials which he had taught others how to bear; and thou faintest, or art weary, sinking under the burden as insupportable; it toucheth thee, as if Job's present griefs were but light afflictions, but a slight stroke of correction; and thou art troubled, like the raging sea which cannot rest. Hence he seems to intimate, that, as his present behaviour so little corresponded to his own advice, it was to be feared that his former conduct had been insincere. Note; To make light of others' trials, and to exaggerate their impatience under them, shews the absence of the spirit of love, which would be glad to plead the excuse of the tempted, and from their circumstances engage us to make the most candid allowances. 

3. He charges him with hypocrisy in his former professions; insinuates, that his fear of God, his confidence in his regard, his hope of things unseen, and the uprightness of his ways, however exemplary they might have seemed, were but appearances; that at bottom there was nothing in them; and his present state, as he concludes, evidently proved this, since God would not afflict a truly righteous man, nor would such a one be thus impatient in his trouble. Note; (1.) The charge of hypocrisy is one which is the oftenest laid against God's people, and among the sorest to be borne. (2.) A censorious spirit is exceedingly sinful; they will have judgment without mercy, who have shewn no mercy. (3.) We must not judge of a man's state from a particular failing. He may be truly faithful at bottom, who on a violent temptation may yet be moved from his own steadfastness. 

2nd, Eliphaz here lays down two positions in support of his former charge that Job must be a hypocrite because of his afflictions. 

1. That the innocent and righteous never perish under such heavy visitations; but his case appeared desperate, therefore he was not innocent or righteous, as he pretended. Alas! Job, to whose experience he appealed, might easily have confuted him with the death of Abel, and the sufferings of Jacob. Note; The conclusions of the revilers of God's people are usually drawn from premises as weak and insufficient to support them. 

2. That wickedness was ever attended with, or followed by, temporal punishment; and for this he vouches his own experience, in the case of sinners in general; who, sowing iniquity, and expecting to reap comfort, find the harvest misery; their crop blasted with the divine displeasure, and consumed as corn rooted up by the whirl-wind: and in particular he had seen the proud oppressors thus perish; who, ravening like lions, fierce and greedy of prey, filled their houses with spoil; but soon, by God's judgment, their teeth were broken, the old lion was famished with hunger, and their whelps, their families, were scattered abroad. Though he speaks of the case of others, there seems to be an oblique glance at Job's situation, as if, like this old lion, he had by extortion filled his den, but now was ready to perish for want, and his children had been slain by the breath of God. Hence he would infer his wickedness as the cause of his sufferings; but, whatever the experience of Eliphaz might be, greater and more numerous instances were easy to be collected, where the wicked prospered long, perhaps died in plenty, and saw no bitterness. Such was profane Esau's case; and Lamech seems a still more daring and prosperous sinner. 

3rdly, To reprove Job's impatient complaints, Eliphaz proceeds to relate a vision from God. The purport of it is, from the view of the frailty, folly, and sinfulness of mortal man, to silence every murmur against his dispensations, and to lead his friend to more humble thoughts of himself. 

1. He describes the manner of this revelation made to him: a thing, or a word of divine wisdom was secretly brought to me, stole upon me unawares, and mine ear received a little thereof; either his capacity was too weak to retain the whole, or what was revealed was but a small portion of the will of God. In thoughts of deep and serious meditation from visions of the night, which were vouchsafed him, when deep sleep falleth upon men, to whose spirit nevertheless God hath access, fear came upon me, and trembling; an awful sense of the Divine Majesty affected his mind, and communicated to his very body a sacred tremor, which made all my bones to shake, as if each sinew was unstrung, and every joint loosened. Note; (1.) God hath secret ways of access to the souls of men; his people know it, to their comfort; his enemies feel it, to their terror. (2.) Our highest attainments are poor and inconsiderable; we know but a part, a very little part of God's ways. (3.) When we lie down with good thoughts, we may hope that our very dreams shall be holy. (4.) Though most visions of the night are vain and incoherent, and that to be troubled by them would be superstitious folly; yet there are some, I doubt not, which bear the mark of God's hand, and deserve our solemn attention. 

2. The messenger who brought it: a spirit, one of those bright angelic hosts who minister to the heirs of salvation, passed before my face; struck with surprise and dread, the hair of my head stood up, erect as the bristles of the porcupine. It stood still, as if prepared to speak, but I could not discern the form thereof, perhaps the brightness of the surrounding glory prevented him: an image was before my eyes, terrible to behold; there was silence, an awful pause, and then I heard a voice distinct and audible. Note; (1.) Though apparitions, in general, are the creatures of fear and folly, yet why should it be thought incredible that God may on important occasions thus send from the world of spirits? (2.) The weakness of our nature shudders, and the consciousness of guilt terrifies us, at the apprehension of a visit from the unseen world. (3.) When God is about to speak, silence and attention become our prostate souls before him. 

3. The message is weighty and important: shall mortal man, sinful, and therefore weak and frail, be more just than God, or rather be just before God, pretend to affect innocence, or stand at his bar as righteous? Behold, note it with deep attention, he put no trust in his servants, his angels; did not place his confidence in them, as in any measure supporting the glory of his throne; he wanted them not: (nay, he chargeth them with folly; compared with himself, their wisdom is foolishness:) how much less in them that dwell in houses of clay, in man, a worm, whose body is but a vessel of finer clay, whose foundation is in the dust, weak and tottering before every blast of disease or accident, which are crushed before the moth; if but such a weak worm push against it, so feeble is the structure, the house is broken through, or more easily crushed than the soft moth between our fingers. They are destroyed from morning to evening, thousands dying daily and continually, or every day their bodies hasten to their dissolution; they perish for ever, are cut off from the land of the living, no more to return, without any regarding it; they themselves little expecting it, and the living usually lay it not to heart. Doth not their excellency which is in them go away, or with them? all the endowments of their mind, the beauty, health, and strength of their bodies, and all their pomp, greatness, and affluence, vanish as the cloud of the morning; they die even without wisdom, it perishes with them; or forgetting to consider their latter end, they die unprepared. Now, if God puts no trust in the angels, and charges them with folly, how much less dependance can be placed on miserable, weak, and sinful man; and how much more chargeable is he with folly and frailty! man, therefore, can in nowise arrogate to himself a wisdom and righteousness beyond his maker, or think of appearing justified in the eyes of his purity. Note; (1.) To be discontent with the dispensations of God's providence is, in fact, to impeach his wisdom, justice, and goodness, as inferior to our own. (2.) If the angels are in God's sight thus weak and imperfect, and in some sense he places no confidence in them, what folly for man to make them the objects of worship, or to direct his prayer unto them! (3.) The more we consider the vanity and frailty of our life, and the nearness and certainty of death, the lowlier thoughts of ourselves it will beget in us. (4.) It were the height of folly, nay of madness, for a sinful dying worm to plead before God his worth and excellence. (5.) It is among the strong proofs of the insensibility and thoughtlessness bound up in the heart of a sinner, that amid such daily warnings around him, and such frequent notices within him, he lives so carelessly, and leaves death, with all its awful consequences, far out of his sight. 

05 Chapter 5 

Verse 1
CHAP. V. 

Eliphaz sheweth that the wicked are always punished by an avenging God; on which account he highly extols the providence of God: he exhorts Job not to despise the chastening of the Almighty, and to attend diligently to what he says. 

Before Christ 1645. 

Job 5:1. Call now, &c.— Eliphaz here urges further, that, supposing Job had been guilty of no very atrocious crime, yet the common frailties of human nature were abundantly sufficient to account for any afflictions which it should please God to lay upon man; but he takes care to let Job know, that they had a far worse opinion of him, whom he treats as profligate and abandoned, and consequently a proper object of divine vengeance: Job 5:1-5. Such, he tells him, is the course of things, as was plain from revelation; and if he was not content with this, he was at liberty, if he pleased, to apply to any of the other deities, and see if he could find better treatment. But were it his case, he would endeavour to reconcile himself in a more especial manner to the true God, who was infinitely more powerful than any or all the gods of the nations, and was not only able to deliver him, but would deliver him out of all his troubles: but then it must be attended with an entire submission to him, which could never be effectual without an ample confession and restitution; thereby acknowledging the justice of God's dealing with him: Job 5:17; Job 5:27. It was foolish, therefore, to fret and vex himself in vain, since death was all that he could expect as the issue in that way; whereas, if he submitted himself to God, he might expect not only a perfect restoration, but a long continuance in the enjoyments of a flourishing fortune. All this is delivered by Eliphaz in an authoritative way, as the result of an inquiry which he and his friends had made of God in Job's behalf: he had therefore nothing to do, but diligently to attend and apply himself to it, Job 5:27. Heath. Schultens renders the first words of the present verse, make appeal now, &c.; observing, that call and answer here have a judicial sense, and imply, that if the patriarch should be inclined to plead not guilty, he would meet with no one, either among men or angels, who would undertake the defence of his cause: for, says he, the word קדשׁים kedoshim, rendered saints, signifies the angels, superintendants (under the Almighty) over this visible world. This opinion was probably of great antiquity, especially if the Septuagint version of Deuteronomy 32:8 be right: he set the bounds of the people according to the number of the angels of God. This and the following verse, says Heath, are a strong irony. 

Verse 2
Job 5:2. For wrath killeth, &c.— "It would surely well befit the fool, that impatience should be the murder of him; and the simple, that repining should bring him to his death." Heath. 

Verse 3
Job 5:3. I have seen the foolish, &c.— I saw the profligate taking root, but I marked him out for sudden destruction. This is the same thought as in Psalms 37:35-36 and drawn out at length in Psalms 73. See Heath and Schultens. 

Verse 4
Job 5:4. In the gate— In the tempest. See ch. Job 9:17 and Parkhurst on the word שׁער shangar, 9. 

Verse 5
Job 5:5. Whose harvest, &c.— Heath renders this verse thus: Whose harvest the hunger-starved shall devour, and shall take it even from among the thorn-fences; and the thirsty shall swallow down their substance. In which last clause, the author means to express the suddenness of their destruction; as quick as a thirsty man swallows liquor at a gulp: and with this the Vulgate and Syriac versions agree. Houbigant renders the verse, Moreover, the hungry hath devoured their harvest; armed men have taken away their corn; robbers have consumed their substance. See his note. 

Verse 6-7
Job 5:6-7. Although affliction cometh not, &c.— The Hebrew is rather, For iniquity cometh not forth out of the dust, neither doth trouble spring out of the ground; i.e. "As the wickedness of men does not proceed from any natural cause in the origin of things, but from their own free-will, or from the abuse of divine grace; so neither are their miseries to be considered as the effects of merely natural causes, but as the distributions of a free agent likewise, who fits men's punishments to their crimes; and hence man, being prone to sin, is necessarily born to suffer: yet man is born, &c." But this verse would be better rendered, agreeable to the interpretation given of the preceding one, for then man would be born to trouble as the sparks fly upward; that is, it would fall upon him naturally and necessarily, without any determination or direction of any mortal agent. He could neither prevent it by his piety, nor hasten it by his impiety. The last clause of this verse is literally in the Hebrew, As the sons of the burning coal lift themselves up to fly. This agrees well with the sparks of fire, which naturally ascend. Peters. Houbigant and Heath, after some of the ancient versions, render this clause, As the young eagles for soaring aloft. 

Verse 8-9
Job 5:8-9. I would seek unto God, &c.— i.e. (For Eliphaz had precluded him from all attempts to justify himself in the foregoing part of his advice.) "I would apply to God with a full and free confession of those sins which have drawn this sad calamity upon me:" to God, who was able to do wonders, as he presently adds, and who could and would restore him to his former happy state, if he saw him truly penitent for his past transgressions; for this is the whole purport of the following part of his speech; namely, to give him hopes of a happy turn to his condition, if he would do what he thought was absolutely necessary to be done in this case; that is, make a frank confession of those secret crimes and enormities which had brought down this severe chastisement upon him. See Peters, and the 78th Psalm. 

Verse 11
Job 5:11. That those which mourn, &c.— That the obscure may be put in a place of safety. See 2 Samuel 22:3 and Heath. 

Verse 15
Job 5:15. He saveth the poor from the sword, from their mouth, &c.— Schultens imagines that it should be read, from the sword which proceedeth out of his mouth; and this reading receives no small confirmation from Psalms 57:4; Psalms 64:3. But Mr. Heath renders it, He delivereth the desolate out of their mouth, and the poor from the hand of the mighty. 

Verse 21
Job 5:21. Thou shalt be hid, &c.— If at any time a fire shall rage, thou shalt be hid; nor shalt thou fear imminent ruin. Eliphaz seems to hint at those wicked persons who have been struck with fire from heaven, such as the inhabitants of Sodom. Houbigant. Heath renders the verse, From the scourge of detraction thou shalt be hidden; yea, thou shalt not fear the destroyer when he cometh. See Psalms 31:20. One observes upon the former clause of this verse, "This is here reckoned by Eliphaz among the acts of God's omnipotency in the protection of those whom he favours; as if it were a more supreme degree of his power than a deliverance from famine, war, or death, and much easier to escape those than this. Indeed the tongue has so many ways of doing mischief, so much art to wound, that no man can put himself into a secure posture of defence against it, nor without the immediate shelter of God himself be screened from it. He, and he only, can hide us from the scourge of tongues, or wipe out the marks of that scourge, and deliver us from all-devouring words." 

Verse 22
Job 5:22. At destruction and famine— At ravage and plundering. 

Verse 23
Job 5:23. Thou shalt be in league with the stones of the field— Houbigant reads, For there shall be a covenant to thee with the fruits of the field; for I cannot acquiesce, says he, in the common interpretation; as both what goes before, and what follows after, seems averse from it; mention of famine naturally leads us to suppose that something should recur correspondent to the removal of that famine. 

Verse 24
Job 5:24. And thou shalt know that thy tabernacle, &c.— Know moreover, that peace shall encompass thee at a tent; thou shalt visit thy habitation, and not be disappointed. Heath. Thou shalt provide for thy habitation, and shalt not be in want of any thing. Houbigant. 

Verse 26
Job 5:26. Thou shalt come to thy grave in a full age, &c.— In old age shalt thou come to the sepulchre, as the corn is heaped upon the threshing-floor in its season. Thus Heath, more agreeably to the Hebrew. 

Verse 27
Job 5:27. Know thou it for thy good— Attend thou, therefore, diligently; [ לךֶ דע dang lak;] know thou it for thyself; make application of it to thy own case;—know the original of the drawing. Heath. 

REFLECTIONS.—1st, Eliphaz, confident in the goodness of his cause, defies Job to contradict his assertions. 

1. He bids him appeal to God or man, and he will be silenced; call now to God, if there be any that will answer thee, and see if he will confute the vision that I have related; or call now to all the holy men of old, if there be any whose case corresponds with thine, so afflicted and yet innocent, and not a parallel will be found. And to which of the saints, or angels, wilt thou turn? either the celestial beings, who would reject his appeal of integrity, or the saints upon earth, whose circumstances and sentiments resembled his own; therefore the charge he brought must be true, that his insincerity was the cause of his sufferings. Note; (1.) There are in every age some living saints, sanctified by God's word and spirit; and, though the world use the word as a term of derision, it is a title of the highest honour, and true of every real believer, who is called to be a saint as much as Paul or John. (2.) It were indeed a strong proof of the badness of our state and temper, if we had the experience of all God's saints against us; but the experience of the saints is often pleaded by those who have it least on their side. 

2. He asserts the ruin of the wicked as a truth that himself had often been witness to. Wrath killeth the foolish, or wicked, man; the wrath of God is revealed against him, or his own hasty spirit urges him on to his ruin; and this notwithstanding his momentary prosperity. I have seen the foolish taking root, but destruction awaited him. Suddenly I cursed his habitation, not wished him evil, but foresaw the curse impending over him: his children, the staff of his age, are far from safety, and they are crushed in the gate, buried in the ruins of their desolate houses, neither is there any to deliver them, neither God nor man interests himself in their behalf; whose harvest the hungry eateth up, so that their substance is consumed, and taketh it even out of the thorns, leaves none behind, even so much as a handful at the hedge-side; or though fenced in with thorns, break through and plunder it, and the robber swalloweth up their substance. In this description of the ruin of the foolish man, there is drawn an evident invidious parallel with Job's case, whose sudden afflictions, the death of his children, and the ruin of his substance by the robbers, Eliphaz would insinuate as a proof that he shared with the wicked in their afflictions, because he had joined them in their sins. Note; (1.) The indulgence of our vile passions often proves fatal to ourselves. (2.) The wrath of God, in time and eternity, assuredly rests on the sinner's head, however prosperous his circumstances may appear. (3.) The wicked man must be a silly one; how could he else, for the sake of a momentary pleasure, rush into everlasting pain. 

2nd, It was the intention of Eliphaz, not to sink Job into despair, but first to lay bare his wound, and then apply the healing balm, suggesting arguments for resignation, and how to bear his burden profitably. 

1. He directs him to the origin and cause of all his trouble: Although affliction cometh not forth of the dust, neither doth trouble spring out of the ground, as things fortuitous and accidental, or owing merely to second causes operating independent of God's agency (for no creature acts but under his providence and over-ruling power): yet man is born to trouble; since sin entered, the curse entered, and close as our shadow afflictions follow us; as the sparks fly upward, numerous as these, and the natural consequence of our fallen state; and this should reconcile us to suffering, and engage us to be humble for the sin which is the cause of it. Note; (1.) Fortune and chance are the creatures of heathenism and infidelity: we are assured, in God's word, that not a hair of our head falls to the ground without the divine knowledge, and the appointment or sufferance of God. (2.) The more we are acquainted with the sinfulness of our nature, the less reason shall we have to murmur under any affliction, since we must then acknowledge it to be less than our iniquity deserves. 

2. He gives him advice how to behave himself: I would seek unto God, or, doubtless I do seek unto God; it is the method I myself take in my trials, and would recommend to you as doubtless the most proper and seasonable: and unto God would I, or do I commit my cause, in humble prayer and patient resignation, and then rest in hope. Note; We may safely commend what we have proved by experience to be good; and people of every age have found, that patient hope and believing prayer will not fail at last of bringing an answer of peace. 

3. He enforces his admonition by considerations drawn from God's sovereign dominion, power, and equity: which doeth great things in the works of creation and providence; and unsearchable, beyond the deepest penetration of the wisest sages; marvellous things that excite our astonishment, and exceed our comprehension; and these without number; earth, air, and sea teem with wonders; every day new works of providence awaken our admiration; and the more we attempt to reason, the more we are lost in depths of wisdom unfathomable. How foolish then to dispute against God, and how much wiser to refer ourselves to him, who can do such wonders, and will do ever wisely! By his gracious providence, he sendeth the rain to water the earth; the poor and mourners, whose faces were black as it were with famine, see plenty restored, and themselves exalted from their low estate: such merciful assistance may they expect who wait upon him. But the crafty are disappointed in their schemes; their enterprizes prove abortive; their own snares entangle them, as birds in an evil net, and their precipitate counsels hurry them on to ruin. In the plainest circumstances they become infatuated, and fall from the meridian of prosperity into the deepest darkness of affliction, while the helpless servants of God, against whom their tongues were maliciously let loose, and whom their arm cruelly oppressed, are delivered, to the great disappointment of iniquity, and to the encouragement of the hope of the poor, who never trust in him and are confounded. The inference that Eliphaz would draw from hence is evident; that if Job thus humbly trusted in God, he would experience a like deliverance. Note; (1.) The wisest become fools, when they turn from God to trust in their own understanding. (2.) The deepest laid plots of men, or devils, need not trouble God's people; there is one who sitteth in the heavens that laughs them to scorn. (3.) They who have their tempers in lowliness conformed to their circumstances, will find him near at hand who will lift them up, and restore comfort to the mourners. (4.) In the worst of times we should never quit our hope in God; for he is faithful that hath promised. (5.) Though the mouth of malignity is now open, and the hand of the oppressors heavy on God's people, their arm shall soon be broken, and their lips sealed up in everlasting silence. 

3rdly, Eliphaz draws his speech to a conclusion, and closes it with a view of the great and precious promises that would attend Job, if his mind were but conformed to his circumstances. 

1. He warns him not to despise the chastening of the Almighty; though the draught be bitter, it must not be rejected, because it is the means of health: it is the rod of the Almighty, before which he may not proudly disdain to bow: it is lifted up with the most gracious design of fatherly correction, therefore not to be slighted, but submitted to with patience, heard with reverence, Micah 6:9 and the cup of affliction to be drank with cheerfulness. Note; In every affliction, our chief concern should be, not the removal, but the due improvement of it. 

2. He supports his advice by stating the blessed effects which would flow from it. Behold, happy is the man whom God correcteth by his word, or providences; it is the proof of his regard, and designed to work eminently for our good; it serves to wean the heart from earth, and urge the soul to seek more diligently the true and abiding joys of glory. The same hand also that wounds can heal, and will, no doubt, when the design of his visitation is answered. The length or repetition of our troubles should not discourage us; for out of them all God will deliver his servants; and in them preserve the souls of his saints from evil, that the wicked one touch them not. Though pale famine stalk ghastly through the land, or horrid war with garments rolled in blood spread desolations around; though wild beasts of the desart howl and threaten to devour, or men more savage than these beasts bite with malignant teeth, and, with the scourge of the tongue, poisonous as the serpent's sting, strive to infuse their baneful calumnies, God will preserve his faithful people; they shall be fed in the time of dearth, and covered from danger under the wing of the Almighty; the creatures shall be in league with them not to hurt them; and, secure, they shall mock at the impotent malice of their foes: their houses shall be in peace; their families united in love, and defended from the evil of sin and trouble; they shall go in and out under the divine blessing, and piety and prosperity crown all their labours; their posterity shall be great and numerous; and, after beholding them fixed in comfort and affluence, they shall go down to their graves crowned with length of days, riches, and honour; and, ripe for glory as the sheaf is in the day of harvest, be gathered into the bosom of God's everlasting love. Note; (1.) When God wounds his faithful people, he heals, binds up their hearts with present divine consolations, and opens a way for them to escape out of every temptation; no wound so deep which he cannot cure. (2.) They who have God for their confidence may defy their foes, and triumph even in the jaws of death. (3.) A peaceable abode is a signal mercy; but the distinguishing blessing is, to be kept from sin. (4.) It is a comfort to gracious parents, to see their children's prosperity in the world, but most of all to behold their piety, for that alone can insure the abiding good. (5.) Age is ripening us for the grave; are we also ripening for glory, filled with grace as with years, full of good fruits, and bending with cheerfulness into the hands of the harvest-man, as ready for the storehouse of God? 

3. He begs Job's serious consideration: Lo! attend to what I have spoken, as the result of sound and deep experience; this we have searched, it is our joint sentiments, and so it is approved by the concurring testimony of all God's people: hear it then with reverence and submission, and know thou it for thy good, or thyself, apply it to thine own case, and receive the blessing which this discourse was intended to convey. Note; Great truths deserve solemn attention; and from every sermon that we hear, our future conduct should make our profiting manifest. 

06 Chapter 6 

Verse 1
CHAP. VI. 

Job sheweth that his complaints are not causeless: he wisheth for death, wherein he is assured of comfort: he reproves his friends for their unkindness. 

Before Christ 1645. 

Job 6:1. But Job answered and said— Job begins his defence with a modest apology for venting his grief in a manner somewhat unbecoming, and begs that it may be ascribed to the great multitude and sharpness of his afflictions; Job 6:3-7. But as to the advice given him by Eliphaz, to hope for an amendment of his condition, and to address God for that purpose, he tells them that his petition to God should be of a quite different nature; namely, that he would be pleased to cut him off speedily, for that the desperateness of his condition would by no means permit him to hope for any amendment; Job 6:8-13. That he could not, however, help resenting their unkind suspicions of him, that they should think him capable of such great wickedness, but, above all, should imagine him to be so abandoned as to be able to entertain a thought tending to a revolt from the Almighty; which yet they must have done, or Eliphaz would never have dared to make him such a proposition; Job 6:14-20. He saw, therefore, what kind of friends he had to do with: as soon as they perceived him in a remediless condition, they began to treat him with contempt; Job 6:21-27. As to his recovery, however, he tells them that they may set their hearts at ease; for if they would but consider his condition a little more attentively, they might soon be convinced that there was not the least chance of any thing of that nature, as all hopes of life were at an end with him. He begs them, therefore, not to condemn him barely on suspicion, and on the strength of general maxims; but to consider that it was possible he might be innocent of their charges; Job 6:28-30. See Heath. 

Verse 2
Job 6:2. Oh that my grief were throughly weighed— Heath, after Schultens, renders this verse, Would to God my impatience were thoroughly weighed, and that they would in like manner poise my calamities in the balances! And the next verse he renders thus: For now are they more in number than the sand of the sea; therefore my words burst forth with vehemence. See Peters, p. 139. 

Verse 4
Job 6:4. The terrors of God, &c.— The terrors of the Lord confound me. Houbigant. "This," says one, "is uttered by the patient man, when he would excuse his passion by the terror and agony that he was in. He had patience enough for the oppression and rapine of his enemies, for the unkindness and reproach of his friends, and for the cunning and malice of the devil; but he was so tormented with the sense of God's anger against him, that he could not bear that with temper: the apprehension that all those miseries, of so piercing and destroying a nature in themselves, fell upon him, not only by God's permission, to try and humble him, but proceeded directly from his indignation and resolution to destroy him, almost confounded him. When they appeared no more the arrows of his enemies levelled and shot at his greatness and prosperity, the enterprizes and designs of evil men suborned by the devil against him, but the artillery of God himself discharged upon him in his greatest displeasure and fury, he was able to stand the shock no longer, and thought he had some reason to pour out his complaints and lamentations with a little more earnestness; and that the grief and trouble of his mind might excuse the want of that order, and method, and deliberation, which the ease, and calm condition, and disputing humour of his friends, who were only healthy spectators of what he suffered, reproachfully required from him. Too many want this apprehension of God's anger, and the pious passion which would attend it; and find out a hundred reasons for any affliction which befalls them, in the pride, and envy, and injustice of men, before they resort to the least consideration that they flow from his displeasure towards us; and are so far from being terrified or perplexed with the sense of his anger, that they seem to be of opinion that he cannot be angry at all; otherwise they would use the same providence to prevent it, as we do towards the anger of those whom we think able or willing to do us good or harm." 

Verse 5
Job 6:5. Doth the wild ass bray when he hath grass, &c.— Grass and fodder here are a figure of abundance and tranquillity, such as the friends of Job enjoyed. To bray and low refer to expressions of grief and uneasiness. Job, therefore, with some smartness, compares his friends to a wild ass exulting in its food, and to an ox perfectly satisfied with grateful pasture; happy themselves, they had not condoled with him in his wretchedness, nor mourned with him, but rather blamed his mourning as importunate clamour, and as if he had behaved himself towards God with insolence and impatience. Schultens. 

Verse 6
Job 6:6. Or is there any taste in the white of an egg— Job's indignation being raised, he expresses in metaphor how absurd and how nauseous to him the discourse of Eliphaz had been. Our version of the latter clause seems to be void of all connection with what goes before. Mr. Mudge supposes Job to allude, in the original words, to those medicinal potions which were administered by way of alterative; and, agreeably to his criticism, the clause should be rendered, Is there any relish in the nauseous medicinal draught? See the Observations, p. 128. 

Verse 7
Job 6:7. The things that my soul refuseth, &c.— Job, persisting in his allegory, goes on to shew how disagreeable to his stomach the speech of Eliphaz had been, says Schultens, who translates the verse thus: My soul refuseth to touch such things; they are to me as corrupted food. 

Verse 8-9
Job 6:8-9. Oh that I might have my request, &c.— These two verses, as well as the 11th, with many more that might be quoted to the same purpose, are, as Mr. Peters observes, utterly inconsistent with Job's believing that God would restore him to his former happy state. 

Verse 10
Job 6:10. Then should I yet have comfort, &c.— So should my cry still be; nay, I would raise it louder in proportion to my sufferings: let him not spare, for I dispute not the will (or words) of the Holy One. See Heath. 

Verse 11
Job 6:11. And what is mine end, &c.?— Or, what is mine end, that I should wish it to be deferred? Houbigant. 

Verse 13
Job 6:13. Is not my help in me? &c.— Or, because my help is not at hand, is wisdom therefore departed far from me? Houbigant. Heath renders it, Do not I find that I cannot in the least help myself, and that strength is quite driven out of me? 

Verse 14
Job 6:14. To him that is afflicted— Should a man who is utterly undone be insulted by his friend? and should he tempt him to forsake the fear of the Almighty? Heath; who observes, that this clause plainly refers to chap. Job 5:1. The words of Eliphaz seem to have sunk very deep into Job's mind, and he resents them extremely. 

Verses 15-20
Job 6:15-20. My brethren have dealt deceitfully— Bishop Lowth observes, that though the metaphor from overflowing waters is very frequent in other sacred writers, yet the author of the book of Job never touches upon it but once or twice throughout the whole poem, and that very slightly, though the subject afforded him frequent opportunities to do so. Indeed, says he, a different face of nature presented itself to him, whoever he was, if, according to the opinion of several learned men, the book was written in some part of Arabia; an opinion rendered more probable by that remarkable comparison in which Job likens his three friends to a deceitful torrent, which is manifestly taken from the dry and sandy places of Arabia, and adorned with many images peculiar to that country. 

Verse 16
Job 6:16. Which are blackish— Houbigant reads it, Which, after they have been congealed by the frost, and after, &c. 

Verse 18
Job 6:18. The paths of their way are turned aside— Here is a noble climax, a most poetical description of the torrents in hot climates. By extraordinary cold they are frozen over; but the sun no sooner exerts its power than they melt; and they are exhaled by the heat, till the stream, for smallness, is diverted into many channels; it yet lasts a little way, but is soon quite evaporated and lost. Heath. 

Verse 19
Job 6:19. The troops of Tema looked— Mr. Heath so translates this verse, as to introduce the speaker using an animated prosopopoeia, or addressing himself to the travellers: Look for them ye troops of Tema, ye travellers of Sheba, expect them earnestly. This gives great life to the poetry, and sets a very beautiful image before the eye: the travellers wasting their time, depending on those torrents for water; but when they come thither, how great the disappointment! They are dried up; Job 6:20. The beginning of the 21st verse should be rendered, so now, ye are nothing. Mr. Peters observes of this simile, that there is not a more apt one in Homer or Milton, nor one more finely wrought up into a picture. See Jeremiah 14:2-3. 

Verse 25
Job 6:25. How forcible are right words!— How persuasive are the words of an impartial man! But how shall a man defend himself, whom you have already condemned? The reason is, they had condemned him unheard. Heath. 

Verse 26
Job 6:26. Do ye imagine to reprove words— Do you devise speeches to insult me; and the words of him who is desperate, are they as the wind? Heath. 

Verse 27
Job 6:27. Yea, ye overwhelm, &c.— Yes, ye overwhelm the destitute, and make a mock at your friend. Heath and Houbigant. 

Verse 29
Job 6:29. Return, I pray you; let it not be iniquity— Recollect yourselves, I beseech you; call it not wickedness: nay, consider it yet again; righteousness may be in me. Chappelow. 

Verse 30
Job 6:30. Is there iniquity in my tongue, &c.— Must there needs be perversity in my tongue, because my palate cannot relish misery? Heath. 

REFLECTIONS.—1st, Having heard with patient attention the discourse of Eliphaz, however piercing some of the reflections must appear, Job, far from being convinced by his reasoning, replies with warmth to his arguments. 

1. He wishes for a more impartial balance than his censorious friends seemed inclined to afford him; who slighted the weight of those calamities which they did not feel, and blamed him as aggravating his troubles, the heaviness of which words were wanting to express, and the half of which he could not tell, while sighing and tears stopped his utterance, or, as the expression, Job 6:3 may be rendered, therefore my words boil up, through the anguish he felt within. Note; (1.) They who are at ease themselves are often partial judges of the complaints of others. (2.) We recommend that advice to others as easy and obvious, which, if in their case ourselves, we might find exceedingly difficult, if not impracticable. 

2. He complains of what they could not see—the inward anguish of his soul. His outward trials were heavy as the sand, and as numerous, but his inward pangs far more deadly. Like poisoned arrows, the wrath of God, which he read in these afflictions, drank up his spirit, and sunk him almost into despair, while what he feared added to what he felt; he saw God marshalling his terrors against him, and who could tell where they would end. Note; (1.) Of all our evils, a sense of God's wrath is most intolerable: a wounded spirit who can bear? (2.) If in the agonies of pain a hasty expression may not be justified, they should at least plead with us in its excuse. 

3. He vindicates himself in his complaints; under which to be silent would prove him more insensible than the most stupid animals. Doth the wild ass bray when he hath grass? or loweth the ox over his fodder?—no; but, when deprived of these, the very beasts will complain. Now all his comforts were perished; the food that in time past he would not have deigned to touch, was become his sorrowful meat, insipid, without a grain of salt, and tasteless as the white of an egg; or more probably he means, that the admonitions and reproof of Eliphaz were as nauseous to him as the bitter morsel that he loathed, and more unsavoury than the most insipid food, being no way suited to his case and condition, and therefore disrelished and rejected. Note; (1.) There is no virtue in insensibility. (2.) When we know not to what straits we may be reduced, it is good betimes to avoid all nicety of diet, which tends only to pamper the appetite, and will add peculiar bitterness in any day of future want. 

2nd, The words which Job afterwards delivers, he would certainly wish unsaid; and they deserve all the rebuke of impatience which Eliphaz hath bestowed: so hard it is, when the spirit is ruffled, for a good man to refrain from the speech of perverseness. We have here, 

1. Job's impatient wish and prayer for his immediate dissolution; O that I might have my request! as if the boon was wondrous great; and what is this thing he longs for? why, that God would make an end of him, let loose his arm, and by one stroke put a period to his days of misery: a bad wish, and a worse prayer; but God is kinder to us than we are to ourselves, and therefore mercifully refuses to grant our sinful and hasty requests. Note; (1.) However irksome our present state may be, we must not think of ridding ourselves of our troubles, but wait till our change comes. (2.) Through our folly at times, our very prayers are turned into sin. 

2. Though he is wrong in his rash desire, he expresses a gracious hope in death; Then should I have comfort, the prospect of its approach should be my joy, and after death I should enter into everlasting felicity. Yea, could I see this wished-for hour, though death approached with all its terrors, I would harden myself in sorrow, and stand unmoved under the shock; and though every boil burst forth into a flame to consume me, let him not spare; so he slay me, I am content to suffer every excruciating pang of torment: surely this also is his infirmity: his faith in the prospect of death is commendable; his defiance of suffering, and hardening himself in sorrow, is blameable. Note, (1.) Death, to a believer, is a consummation devoutly to be wished for; only, though willing to be gone, let him contentedly wait the Lord's leisure. (2.) To harden ourselves against affliction, is to disappoint the design of God's corrections, and would prove not our fortitude but our obstinacy. 

3. He produces the reason why he wished to die: I have not concealed the words of the Holy One; far from being conscious of unfaithfulness or hypocrisy, as was suggested, his conscience bore him witness in the Holy Ghost, that he had ever embraced, professed, and propagated, even in the midst of that idolatrous generation, those doctrines of truth which God had revealed to him; and therefore he dared to appear at his bar, unterrified at the fears of judgment, and humbly confident of gracious acceptance. Note; (1.) A good conscience gives boldness in the day of judgment. (2.) The truths that we know and believe, we must profess, own, and seek to inculcate, however such profession and zeal for God may make us obnoxious to the sneers of a wicked world. 

4. He rejects the consolations that Eliphaz proposed to him, as what, in his present state, were vain chimeras; what is my strength, that I should hope to see a restoration of my health and vigour? or what is mine end, what purpose would it answer, now all my comforts are gone, that I should prolong my life? Is my strength the strength of stones, or is my flesh brass? to bear up under a weight of troubles so numerous, and insupportably heavy. Note; (1.) Dejected hearts are ready to preach to themselves despair, and refuse to be comforted. (2.) Though our strength is very weakness, yet there is help lent us in one mighty to save, and we can do or suffer all things through Christ strengthening us. (3.) While God is pleased to prolong our lives, we may be assured that he has some end for his own glory to answer, though we may think ourselves useless. 

3rdly, Eliphaz, in the name of the rest, had accused him of hypocrisy; with greater evidence he retorts the charge, from their cruel conduct, who, instead of friendly comforters, had turned accusers and tormentors. 

1. He pleads his just expectations from them. Pity, at least, he might have expected; and if they could not remove his sorrows, their friendly compassions, in sympathising with his griefs, should have sought at least to alleviate them. Note; The bosom of true friendship is the seat of tenderness. Though relief is not in our power, the kind inquiry, the solicitous attention, the soft look of pity, and the sympathetic tear, speak the desires of the faithful heart. 

2. He charges Eliphaz and his abettors with cruel unkindness, and disappointing his just expectations, wherein they showed as much disregard to the fear of God as faithlessness to their friend. Like brooks swoln by the melted snow and ice in winter, their professions in the days of his prosperity were great; but now that the scorching sun is risen, their streams deceitfully disappear. The travellers that before eyed the rolling flood, came, heated with journeying, eager to quench their raging thirst: the troops of Tema and Sheba, the caravans of merchants, expected with earnest solicitude to discover the welcome river, and waited patiently, in hope that there at least they should find water for themselves and fainting camels: but lo! their hope is vanished; no drop remains amid the burning sands; the brook is dry, and terrible disappointment covers them. Such were the friends of Job, failing him when he wanted their kind help, and deceitful as these vanishing streams. For now ye are nothing, afford me not the least relief in my distress: ye see my casting down under these afflictions, and are afraid to patronize my cause, as if these strokes bespoke the judgments of the Almighty; or as if he should burden them for a maintenance, or should infect them with his disease, or offend them with its nauseous smell. Note; (1.) It is a bitter trial to find faithless a friend on whom we depended. (2.) The world is full of disappointments; the more we cease from man, and expect our whole comfort from the friend of sinners, the surer will be our portion. (3.) We shall, sooner or later, find all creature-confidence nothing, yea, less than nothing, and vanity; and when we are thus assured, what folly to place our hope on any thing below! 

4thly, Job goes on to vindicate himself, and to upbraid the unkindness of his friends. 

1. Reduced as he was, he had not been troublesome to, or importunate with them, either to relieve him out of their abundance, or to vindicate his conduct, or to make reprisals for him on the Sabeans and Chaldeans; and, as he had given them no provocations to use him ill, their accusations were the more aggravated. Note; (1.) The importunity of want often provokes the abuse of the uncharitable. (2.) Though a good man, when God so pleases to reduce him, is not too proud to beg, yet, while he is able to work, or a pittance remains, he will not be burdensome, and will rather decline the proffers of his friends, than weary out their generosity. 

2. Though he could not call folly wisdom, he professes himself, however unkindly treated, open to conviction if he had erred, and humbly ready in silence to attend the force of right words; but theirs were neither right nor forcible, nor did their arguing fix on him reproof or conviction: their suppositions were groundless, and their conclusions false. Note; (1.) They are the truly wise, who are open to reason, and are not ashamed to see wherein they have erred. (2.) It is a bad cause that needs abuse to support it; and it weakens a good one, to use heat or ill language. Arguments clothed with kindness, like the razor set in oil, cut deepest with least pain. 

3. He urges the cruelty of catching at a passionate word, which in his present desperate situation might drop from him, yet was far from proving him insincere or wicked. In his desolate situation they not only bore him down already as the fatherless overwhelmed with sorrow, but digged a pit for their friend; pretended to come to comfort him, and seemed to labour only to entangle him in his talk, and to watch for a rash expression on which to spend their unkind reproofs. Note; (1.) We must make allowances for a man's situation, and not be severe censurers of every hasty word or wrong step. (2.) To add oppression and insult to the afflictions of the poor, is doubly criminal. 

4. He warmly maintains his integrity, to his vindication of which he begs them to give a patient hearing. Be content to stay a moment; look upon me; does my countenance betray the consciousness of shame, or blush of guilt? for it is evident unto you, if I lie; you would soon discover it, if it were so. Return, I pray you, to kinder sentiments of me; or perhaps they rose to depart, and he begs a patient audience: let it not be iniquity; there is no iniquity, none such as they charged him with; yea, return again, my righteousness is in it. In the whole of his cause, and the present controversy, he doubted not but to prove himself blameless of every accusation. Is there iniquity in my tongue? No; I have spoken the truth, &c. Note; (1.) We are bound to give every man a patient hearing. (2.) Truth is a mighty weapon, when wielded by the weakest arm. (3.) They who have a good cause will never shun the light, but court inquiry. 

07 Chapter 7 

Verse 1
CHAP. VII. 

Job goes on to pour out his lamentations in the most pathetic manner, and expostulates with God, praying to be speedily released from his miseries; or that God would grant him some little respite, till the time of their termination should come. 

Before Christ 1645. 

Verse 2
Job 7:2. As a servant earnestly desireth, &c.— As a servant panteth for the shade; that is, wherein he may refresh and recruit himself when wearied with labours in the heat of the day. Schultens. Heath renders the next clause, And as the hireling earnestly longeth for his wages. 

Verse 3
Job 7:3. So am I made to possess— So am I made to inherit—and nights of misery are my portion: Heath; who, instead of I am full of tossings, in the next verse, reads, I am tired, or wearied out with tossings. 

Verse 5
Job 7:5. My flesh is clothed with worms, &c.— My flesh is clothed with worms, and with the filth of dust: my skin is broken and putrifies. Houbigant. Heath renders it, The worm covereth my flesh, and filthy mud my skin; suddenly it will turn even to putrefaction. See ch. Job 19:26. 

Verse 6
Job 7:6. And are spent without hope— תקוה באפס ויכלו vayiklu beaepes tikvah. Literally, And they are destroyed even to the extremity of hope. Heath renders it, And even the least glimmering of hope is at an end. 

Verses 7-11
Job 7:7-11. That my life is wind— That my life is but empty breath. Houbigant. It is easy to observe, in almost all Job's speeches, the struggle which he laboured under, between an earnest desire of death, as a removal from a life of pain and misery, and a dread of it, as he must die in the ill opinion of his friends, and leave a blot and a reproach upon his memory, which he should never have the opportunity to wipe off again; for after death there was no return. Read with attention the following verses in this view; and you will see nothing in them which contradicts the doctrine of a future resurrection, and another state of life, as some would have us believe. The expressions, indeed, are strong; Thine eyes are upon me, and I am not; Job 7:8. He that goeth down to the grave shall come up no more, Job 7:9. But nevertheless the following verse shews the full importance of these phrases; that they mean just so much, and no more than this: He shall return no more to his house, neither shall his place know him any more. Peters; who observes, that the expression, and I am not, is used by Homer's heroes for the dead; and yet no one questions their belief of a future state. Thus Telemachus says of his father Ulysses: "If I hear that he is dead, and is not any longer, [ μηδ ετ εοντος ] then I will celebrate his funeral, &c." 

Verse 12
Job 7:12. Am I a sea, or a whale, &c.— Houbigant renders it, Am I a sea or a whale, that thou raisest a tempest against me? an idea which very well suits with that storm of troubles wherewith Job was nearly overwhelmed. 

Verse 15
Job 7:15. So that my soul chooseth strangling, &c.— My soul therefore chooseth strangling; death rather than the recovery of my health. Heath. But Houbigant renders it thus: Yet thou preservest me from a violent end, and drivest death far from my bones: Job 7:16. Yet I shall not live always; cease therefore from me, since my days are vanity. See his note. 

Verse 17
Job 7:17. What is man, &c.?— What is mortal man, that thou shouldst contend with him, and that thou shouldst set thy heart against him? Schultens. 

Verse 19
Job 7:19. How long wilt thou not depart from me?— Literally, How long wilt thou not take thine eyes off me? This is a metaphor borrowed from combatants, who never take their eyes off from their antagonists. The figure is preserved in the next sentence, which represents a combatant seized by his adversary in such a manner as to prevent his swallowing his spittle, or fetching his breath. Till I swallow my spittle, is an Arabic proverb at present in use, signifying a very short time. See Schultens and Houbigant. 

Verse 20-21
Job 7:20-21. I have sinned, &c.— As if he said, "Though I am no such wicked and ungodly wretch as these men imagine me to be, for thou knowest the uprightness of my heart, yet I acknowledge myself a sinner, and humble myself under thy afflicting hand; renouncing every sin or error that I may have been guilty of, whether known or unknown. Let my confession and repentance, then, prevail with thee for pardon; take away this heavy load of evils from me; and thereby remove the cause of those suspicions which my friends have entertained against me. For now, if I expire under thy rod, their suspicions are confirmed, and my character entirely stained beyond redress: and shouldst thou seek me in the morning (the usual hour of judicature) to judge between me and my friends, behold I am not, the determination comes too late: when I am dead and gone, there will be no convincing them of the rashness of their censures; which, as they arose from the dreadful evils that they see me suffer, can only be removed by a visible removal of those evils." He must have entered very little into the spirit of this poem, who does not see how great a part of Job's calamity the unjust suspicions of his friends were to him; and how he labours and turns himself every way to remove them, or to support himself under them. Heath, Houbigant, and others, render the 20th verse, Be it that I have sinned; what injury can I do to thee, O thou Observer of man? Why hast thou set me up as a mark for thee, and why am I made a burthen to thee? 

REFLECTIONS.—1st, Job proceeds to justify his desire of death, as the period to the miseries that he underwent. Is there not an appointed time, or a warfare to man upon earth, where he must combat with a variety of evils, till by death he receives his discharge? Are not his days also like the days of an hireling, and full of toil and labour? As a servant earnestly desireth the shadow, wearied with the toils of the day, and longing for repose, and as an hireling looketh for the reward of his work, so do I long for death to relieve me from my miseries, and bring me to that reward which God hath promised to bestow in mercy on every man according to his work. I am made to possess, as if this was the only portion he was heir to, months of vanity, or empty ones, destitute of all joy, comfort, and usefulness, and wearisome nights are appointed to me. Restless upon his bed, no sweet report closed his eyes, to sooth his pains; or, if he slumbered, visions of the night scared and terrified him. When I lie down, I say, When shall I arise, and the night be gone, or measured? when shall the welcome day return, and these lingering hours be past? and I am full of tossings to and fro unto the dawning of the day. I turn, and turn again; every posture is uneasy; and, tired out upon my bed, I watch for the break of day. My flesh is clothed with worms, that bred in his ulcers, and clods of dust, from the ashes in which he sat. My skin is broken, and become loathsome: my days are swifter than a weaver's shuttle, hastening to their end, and are spent without hope of any recovery of his former prosperity. So that it need not be wondered that he courted death, overwhelmed as he was with such miseries, without the prospect of relief. Note; (1.) If we awake refreshed from beds of sleep, let us thankfully acknowledge to whom we owe it. (2.) Our vile bodies should ever humble us: one stroke of disease may make them loathsome to others and a burthen to ourselves. (3.) As our days are incessantly hastening to an end, how diligent should we be to improve them, that, when the thread of life is cut, we may not die without hope! 

2nd, Job now directs his discourse to God. If his friends care not for him, he hopes that God will remember him, either to ease or release him. 

1. He begs him to remember the vanity of his life, depending upon the breath in his nostrils, and passing as the wind. He despairs of seeing any more prosperity upon earth: hidden in the grave, he should no longer afford this spectacle of woe; and one glance of God's eye were enough to bring him thither. There all his sorrows would end, and, once removed, he should return to this miserable world no more, vanished as the cloud, and forgotten. Note. (1.) Our life is vanishing as a cloud, and passing as the wind; and, when we lie down in the dust, there is no returning to redeem or amend the days that are fled. (2.) If we must shortly take our leave of a vain world, it highly becomes us to have our affections weaned from it, that we may with readiness wait our great change, and cast no lingering look behind. 

2. He pours forth his passionate complaint: in anguish, in bitterness, he expostulates with God on his afflictions. Am I a sea, proud and raging, or a whale, ravenous and oppressive, that thou settest a watch over me? hemming me in with sore afflictions, and preventing my escape by death, which I long for. Nor can it be thought strange that I should thus eagerly court it, when, at my rising up and lying down, misery pursues me closer than my shadow. Terrified with fearful dreams, my bed, instead of easing me, aggravates my complaint: my life is become insupportable; I loathe it, or am become loathsome; the most tormenting death is preferable to my present sufferings. Let me then alone, that I may close these wretched eyes in the dust. I would not wish to live alway in the most prosperous condition, how much less thus afflicted, where my days all of them are vanity, full of evil, misery, and woe. Surely this also is his infirmity; how merciful is God to disappoint his wishes, and refuse an answer to his prayers! Note; (1.) Though to depart and be with Christ makes death desirable to the believer in his best estate, yet he is not unwilling to wait, in the midst of torture, till God is pleased to give him his dismission. (2.) Asleep or awake, God can reach our spirits, and on our beds make us a terror to ourselves. 

3rdly, We have, 

1. Job foolishly expostulating with God, What is man, that thou shouldst magnify him? which God seemed to do, by entering the lists as an adversary, to wrestle or contend with him, as the word may be rendered, a foe so unequal, and beneath his notice; and that thou shouldst set thine heart upon him, as an enemy? and that thou shouldst visit him every morning with repeated strokes of affliction, and try him every moment, giving him no respite from sufferings? How long wilt thou not depart from me, or look off from me? turn away thy frowning face, or eye me not so fiercely, as a contending wrestler; nor let me alone till I swallow down my spittle? Take off thy hand for a moment at least, just whilst I draw breath. Note; (1.) If God contends with his people, it is in mercy, because our way is perverse. (2.) The trials that we suffer here are designed, as the furnace for gold, to purge our dross, and brighten our graces; therefore we ought not to murmur under them, but seek to answer their design. 

2. We have him wisely confessing his sins, and pleading for pardon and reconciliation. I have sinned; though, respecting the charges laid by his censorious friends, he maintained his integrity, yet before God he was ready to acknowledge himself a sinner, and therefore unable to contend with him. What shall I do unto thee, O thou preserver of men? Fain would I obtain thy favour, and avoid thy displeasure, which now so heavily oppresseth me. Why hast thou set me as a mark against thee? Shew me wherefore thou contender with me so sorely, that I am a burthen to myself? And why dost thou not pardon my transgression, and take away mine iniquity? that the cause of all my evils being removed, the dire effects of them may cease. For now, if thou wilt grant me this, I shall sleep in the dust in peace, when my iniquity is forgiven; and thou shalt seek me in the morning, but I shall not be: like a kind friend coming in the morning to inquire after him, and lo, he is happily released from his misery. Note; (1.) An humbling sense of sin will serve essentially to silence every complaint in our afflictions. (2.) The great concern under our severest sufferings should be, not so much to obtain ease for our bodies, as rest for our souls in the pardon of our sins. (3.) If we ask, what a sinner must do? the answer is, Apply to the sinner's friend, the Saviour of men, and none go from him with a repulse. (4.) When our souls are at peace with God, we can comfortably commit our bodies to the dust, and take our leave of the world with as much calmness and satisfaction as when we bid good night to our friends on retiring to repose. (5.) If in the morning our spirit should be fled, and the corpse alone remain, let not weeping friends complain that we have so easily and suddenly escaped the pains of dying, if we fall asleep in Jesus. 

08 Chapter 8 

Verse 1
CHAP. VIII. 

Bildad affirms, that if Job was innocent, he would be immediately restored to his former splendor, on his making supplication to the Almighty. He shews that the wicked is like the bulrush, which withers as soon as it is sprung up. 

Before Christ 1645. 

Job 8:1. Then answered Bildad the Shuhite— Bildad, whose sentiments are the same with those of the preceding friend, now comes on to the attack, and tells Job, that his general asseverations of innocence are of no avail; that to deny his guilt, was to charge the Almighty with injustice; Job 8:2-3 that if he would not yield to the argument of Eliphaz, drawn from his experience, and strengthened by revelation, he would do well to pay respect to the general experience of mankind, as handed down by tradition; where he would find it established, as a certain truth, that misery was the infallible consequence of wickedness; Job 8:8-20 that therefore they could not argue wrong, who inferred from actual misery antecedent guilt; and, though he might urge that these calamities were fallen on him on account of his children's wickedness, yet he only deceived himself; for in that case God might indeed have chastised them for their crimes; but he would by no means have destroyed the innocent with the guilty; Job 8:4-7. He would rather have heaped his blessings on the innocent person, that the contrast might have vindicated his providence. He would even have wrought a miracle for the preservation or restoration of such a person: and he concludes, that since, from the known attributes of God, it was impossible he should cut off the innocent, or suffer the guilty to go free, and as no interposition of Providence had happened in his behalf, he thought him in a likely way, by his utter destruction, to prove a terrible example of the truth of that principle which they had urged against him. Heath. 

Verse 2
Job 8:2. How long wilt thou speak these things?— How long wilt thou trifle in this manner? He compares his words in the next clause to a strong wind, to denote the vehemence and impetuosity wherewith, according to his opinion, the pride of Job's heart burst forth against God. There is a passage in Silius Italicus, which is a fine comment upon this verse. 

——Qui tanta superbo Facta sonas ore, et spumanti turbine perflas Ignorantum aures. Lib. xi. ver. 581. 

With haughty mouth who speaks such swelling deeds, And like a foaming tempest overflows The vulgar ears. 

Verse 4
Job 8:4. If thy children have sinned— Though thy children have sinned. Job 8:6. Surely now he would awake for thee] Surely now he would make bare his arm on thy behalf; he would make the beauty of thy righteousness perfect. Heath. 

Verses 8-13
Job 8:8-13. For inquire, I pray thee, &c.— Bildad had exhorted Job to apply himself to God by prayer, upon the assurance, that if he were innocent, as he pretended, or shewed any marks of a sincere repentance, there was no doubt but he would be restored, through the divine mercy, to his former state of prosperity; but, if he should forget God in his calamity, or play the hypocrite with him, there were then no hopes for him; and for this he quotes a saying of their ancestors in these remarkable words. There are three things in this passage well worthy of our observation: First, his referring Job to their ancestors of former times, as the best instructors in wisdom; then urging the comparative ignorance of the generation which then was, and the reason of it, viz. the shortness of men's lives; We are but of yesterday, &c. human life being at this time in a swift decline, and reduced, in a few generations, from eight or nine hundred years, to one hundred and fifty, or thereabouts: but what is most to our purpose is, in the next place, his representing these long-lived ancestors of theirs, from whom they derived their wisdom, as living but an age or two before them: they were the men of the former age, or perhaps the fathers and grandfathers of these. And it appears from the Scripture history, that Shem, the son of Noah, who lived five hundred years after the flood, might well have been a cotemporary with the grand-fathers or great-grand-fathers of Job and his friends: with what authority, therefore, would such a one teach them! and with what attention would his instructions be received! Indeed, the same of these restorers of the human race was so great for many ages after, that when mankind fell into the superstition of worshipping men-deities, there is little doubt to be made, but that these were the first mortals who were deified; and that Saturn and his three famous sons (who are said by old Homer, Iliad xvi. ver. 187. to have "divided the world between them by a fair lot,") were, in reality, no other than Noah and his sons. See Bochart, Phaleg. c. 1. . The last thing that I shall observe from the passage is, the style or manner in which the precepts of their ancestors were transmitted to them; and that is, by some apt simile, or comparison, drawn from nature, and, like a picture, fitted to engage the attention; and, by agreeably entertaining the imagination, to leave a strong impression on the memory. Such is that natural and beautiful comparison which we have here; and which, by the way of introducing it, appears plainly to have been a proverbial saying, delivered down from their forefathers, and perhaps taught them from their cradles: Enquire, I pray thee, of the former age, and prepare thyself to the search of their fathers. Shall not they teach thee, and tell thee, and utter words out of their heart: out of the heart, the seat of wisdom always with the ancients. Have not they then, says he, transmitted to thee this wise lesson? That as the rush cannot grow up without mire, nor the flag without water, so neither can any thing flourish or prosper long without the blessing of Almighty God? and how should the ungodly or the hypocrite expect his blessing! One scarcely knows which to admire most, the piety of the sentiment, or the elegance and justness of the comparison. The Redeemer of mankind, who came into the world, among other great designs, to revive, by his teaching, that simplicity of manners which was so observable in those ancient times, I mean that piety, and love, and humility, and purity, and probity, and truth, and those other ornaments of the mind of man, which we see so admirably delineated throughout this book,—was pleased to choose the same method of conveying his doctrines and precepts, under the delightful style of an easy parable or similitude: but enough has been said, I hope, to vindicate the interpretation given of this passage: and I have dwelt the longer on this point, as judging it a thing of some importance in itself, as well as necessary to a right understanding of the following part of the chapter. 

And prepare thyself to the search of their fathers— Search diligently of the fathers for their memorial. Houbigant. The Syriac has it, and understand the histories of the fathers of them. 

Verse 11
Job 8:11. Can the rush grow up without mire? &c.— A bulrush without water is proverbial. It is adapted to the hypocrite, who, while he suddenly grows up, withers as suddenly, and while he flourishes most verdantly, is immediately dried up. Can the flag, or, can the sedge. Houbigant renders the 12th verse, whilst it yet flourishes, it is not cut down; yet it withereth before any other herb. 

Verse 13
Job 8:13. Whose hope shall be cut off, &c.— The thing which he longed for shall be a torment to him; and his confidence shall be as the spider's web. Heath. 

Verse 15
Job 8:15. He shall lean upon his house— He may prop up his house, but it shall not stand: he may make himself strong in it, but it shall not endure. Heath, after the LXX. 

Verse 17
Job 8:17. His roots are wrapped about the heap— Heath renders it, He windeth his roots about a spring; he twisteth himself about a heap of stones. Houbigant reads it, he has his roots involved or fixed in a hill; he adheres to the midst of stones; by which the writer seems to express the apparent firmness and worldly dependance of the hypocrite. The next verse should be rendered, according to Houbigant, But when they shall eradicate, or destroy him, his place shall disown him; it shall say, I never saw thee. See Scheuchzer, tom. 6: p. 29. 

Verse 19
Job 8:19. Behold, this is the joy of his way, &c.— Behold him now; destruction is in his path; and strangers out of the dust shall spring up in his room. Heath. 

Verses 20-22
Job 8:20-22. Behold, God will not cast away— Lo! as God doth not cast away the perfect man, so neither doth he strengthen the hands of the wicked; Job 8:21. Therefore he will again fill thy mouth with laughter, &c. Houbigant. This appears a kind of sarcastical conclusion; in which Bildad observes, that, though the hypocrite perishes in the manner above described, yet God will never reject the good man; and therefore, if Job were really such a one, which he appears greatly to doubt, he might be assured that God's providence would remarkably display itself in his behalf. 

REFLECTIONS.—1st, We have here, 

1. Bildad's hasty reproof of Job: How long wilt thou speak these things? impatient in thy complaints, obstinate in self-vindication, disregarding the good advice that was given thee, and charging God foolishly. How long shall the words of thy mouth be like a strong wind? rude to thy friends, and insolent against the Almighty. Note; Reviling language shews both a bad disputant, and a weak cause. 

2. His vindication of God. Doth God pervert judgment? or doth the Almighty pervert justice? No; the Judge of all the earth must do right. So far the truth was evident, and none would dispute it; but he was greatly mistaken in, 

3. The application. He supposes Job's children wicked, and himself a hypocrite; and intimates, that the awful providences upon him were the consequences thereof. If thy children have sinned against him, which he concludes from their sudden death, and he have cast them away for their transgression, it was an act of justice. If thou wouldst seek unto God betimes, and make thy supplication to the Almighty, notwithstanding all these heavy visitations, if thou wert pure and upright, as thou pretendest to be, surely now, without delay, would God appear to comfort and restore thee: he would awake for thee, to rebuke thy afflictions, and make the habitation of thy righteousness, in which thou maintainest thyself, prosperous; which would be the sure evidence of his approbation; then, though thy beginning was small, reduced as thou now art, yet thy latter end should greatly increase. He seems to advise him as a friend, but insinuates a strong suspicion of his hypocrisy, and makes two suppositions. [l.] That extraordinary afflictions are always the punishment of extraordinary sins. [2.] That righteousness was always blessed with outward prosperity: both which are false, and yet God's judgment and justice in no wise impeached thereby. Note; (1.) In every affliction it is good advice to fly to God for help. (2.) We can have no good hope that he will answer us, if we are conscious of our own hypocrisy before him. (3.) God's blessing can soon make a little afford a great increase. (4.) Though men call us hypocrites, if God knows our simplicity, it need little move us. 

2nd, From the miserable disappointment and end of the hypocrite and ungodly, Bildad goes on to infer, that the similar effects in Job's case proceeded from a similar cause. 

1. He appeals to the experience of former ages for the truth of what he was advancing, and bids Job search for the traditions of the ancient fathers in proof of his argument, as he wished not to rest the matter on their own authority, who, though men of age and experience, were but of yesterday, creatures of a day, compared with the age of those who had gone before; and knew nothing, comparatively speaking, because their days upon earth were a shadow, so soon gone, and afforded less time for the improvement of knowledge, and opportunity of observation. But if he would be at the pains to require of those impartial judges, he would, doubtless, receive satisfaction. Note; (1.) The experience of God's saints of old, recorded in the word of truth, should be diligently inquired into, and applied to our own case. (2.) We are not now, through mercy, left to precarious tradition, but have God's infallible oracles to guide us. (3.) There is a great deference due to age and experience, and, in general, to consult with these is to do wisely. 

2. He illustrates his main position by a variety of similitudes. Can the rush grow up without mire? can the flag grow without water? these are their nourishment and support. Whilst it is yet in its greenness, seems most flourishing, and not cut down by the scythe, of its own accord it withereth before any other herb, or in their presence, they looking on, and deriding its fall. So are the paths of all that forget God. Though planted in earth, and fed with the mire of sensual indulgencies, prosperous for a while, and flourishing; yet at best they are hollow and useless, and in a moment they wither under the blasts of God's displeasure; and the hypocrite's hope perisheth. Fair as their profession seemed, and well-grounded as their hope appeared, a day of trial, like the scorching sun, exhales the water, and, their worldly supports being withdrawn, they perish for ever; whose hope shall be cut off in black despair, and whose trust shall be as the spider's web, or house, spun from their own bowels of self-sufficient righteousness, too weak to make a cable for hope's anchor, and too thin for garments to hide the shame of their nakedness; swept away without resistance by the besom of destruction, and affording no more shelter for the soul against divine justice, than the hole of the spider. He shall lean upon his house, his prosperity, his religious profession, his moral duties, his external worship and services, but it shall not stand; tottering on the sandy foundation, it can yield the hypocrite no support; he shall hold it fast, cling to it, as the spider to her web, refusing to be beat out of his vain confidence and self-dependance, but it shall not endure; his prosperity shall fail, and his false professions be detected. He is green before the sun, like a flourishing tree, while the world smiles; or in the eyes of men he appears eminently blest, and his branch shooteth forth in his garden, strong and vigorous, and fenced on every side. His roots are wrapped about the heap, strike deep, and he seeth the place of stones, or house of stones, grow so high as to overlook the stateliest building. Such is the appearance often of prosperous iniquity, and so high the hypocrite lifts his head. If he destroy him from his place, as God assuredly will, then it shall deny him, saying, I have not seen thee: so complete will be the extirpation, that neither root nor branch will be left. Behold, this is the joy of his way, spoken ironically, this is what it comes to at last; and out of the earth shall others grow; either hypocrites, like them, who take no warning by their end; or good men, for whom the wealth of the sinner is laid up. Note; (1.) Hypocrisy among professors is the most common and deadly weed that grows in the church and garden of God upon earth. (2.) Forgetfulness of God is at the bottom of all iniquity. (3.) The self-righteous formalist, fair as he may appear without, hath his spider's poison within; and, though he pride himself in his works and duties, they will be found as unable to bear the severity of God's justice, as the spider's web to bind Leviathan. (4.) Though worldly prosperity continue long with sinners, even until death, yet then, at least, the axe will be laid to the root of the tree, and all their hopes perish. 

3rdly, Bildad here sums up his discourse, confident that every man would receive from God according to his work; but, as he looked no farther than temporal rewards and punishments, and extended no view to eternal ones, his inference was utterly defective. 

1. The holy and pious man God will not cast away: however great his distress might be for a season, joy and gladness would again return, and peace and plenty crown his head, to the confusion of all that hated him. 

2. The evil-doers God never will help out of the pit into which they are fallen, but their dwelling-place shall be covered with perpetual desolations. Hence he puts the issue of the controversy on the return of Job's prosperity; insinuating, that the continuance of his afflictions, from which there now appeared no prospect of deliverance, would be a full evidence of his insincerity and iniquity. Note; (1.) Though here the same event cometh in some sense alike to all, it is a blessed and comfortable truth, that in eternity God's justice shall be vindicated in the everlasting salvation of the righteous, and the eternal condemnation of the wicked. (2.) Till this great day comes, we may not conclude from men's outward circumstances either God's love or hatred, but must, in various circumstances, wait patiently to know the true characters of men, and judge nothing before the time when every man shall receive according as his work is. 

09 Chapter 9 

Verse 1
CHAP. IX. 

Job, acknowledging God's justice, sheweth that there is no contending with him. Man's innocency is not to be condemned by afflictions. 

Before Christ 1645. 

Job 9:1. Then Job answered and said— In reply to Bildad, Job begins with hinting that their opinions seemed a little to clash; Eliphaz had insisted from revelation, that the common failings of men were a sufficient justification of Providence, even in the most afflicting dispensations. Bildad says, if he were pure and upright, God would interpose in his behalf. Job replies, that all this is very true; but the difficulty is, to be thus pure and upright; "For I am not exempt from the common failings of men: if, therefore, they are sufficient to account for the great calamities which have befallen me, I am still without a remedy. As to God's power and wisdom, I am as thoroughly convinced, and can give as many instances of it, as you; and, therefore, I know it is in vain for me to contend with him; Job 9:2-13. I have nothing left but to acknowledge my own vileness, and to make my supplication to him, Job 9:14-19. But yet, as to any heinous crimes, beyond the common frailties of human nature, there I disclaim; and, let the event be what it may, I will rather part with my life, than accuse myself wrongfully. And whereas you affirm, that affliction is an infallible mark of guilt, you quite mistake the matter; for afflictions are indifferently assigned to be the portion of the righteous and the guilty. God, indeed, sometimes in his anger destroys the wicked; but doth he not as frequently afflict the righteous? The dispensations of Providence in this world are frequently such, that, were it not that God now and then lets loose his fury against them, one would be almost tempted to imagine the rule of this world was delivered over into the hands of wicked men; Job 9:21-24. As for my own part, my days are almost come to an end; therefore it is labour lost for me to plead the cause of my innocence. Besides, in the sight of God I must appear all vileness; so that it is not for such a one as me to pretend to put myself on a level with him: and even if I were able to do so, there is no one who hath sufficient authority to judge between us; Job 9:25-33. Yet were it his pleasure to grant me a little respite, I should say a great deal in my own vindication; but, as matters stand, I dare not; for which reason my life is a burden to me, and my desire is, that it may speedily come to an end; Job 10:1 to the end. I would, however, expostulate a little with the Almighty;"—And here he enters into the most beautiful and tender pleadings that heart can conceive; ending, as before, with a prayer, that his sufferings and life might soon come to a period, and that God would grant him some little respite before his departure hence. Heath. 

Verse 3
Job 9:3. If he will contend— To contend is a judicial term, and signifies properly to wage law. To answer him one of a thousand, signifies to justify himself for one of the thousand crimes which shall be charged against him. Though the uncharitableness and reproaches of Job's friends transported him into some passionate and bold expressions of his own innocence and integrity, yet he no sooner perceived that they took advantage of those expressions to charge him with presumption, as if God had unjustly afflicted him, but he made haste to free himself from that imputation. How should a man be just with God? and he who is best prepared for an account with him, can pay him nothing but his own coin; and that, rather laid up in a napkin, than husbanded and employed as it ought to have been. If he could offer him a good thought, an honest purpose and intention, he had received them from him, and, it may be, wanted courage to improve and execute them; and so the world had no more fruit of them, than if his heart had been as wicked as his neighbour's. So that, when he has said the best he can for himself, there will be no abiding the judgment which must still be deprecated; mercy must be implored; no satisfaction or payment pretended; but an entire release and pardon begged and relied upon. 

Verse 5
Job 9:5. And they know not— And they are not broken to pieces: an instance of the power of the Almighty, who can remove whole mountains as easily as the least pebble. See Heath, and Judges 8:16. Schultens and Houbigant render it, on a sudden, unawares. See Psalms 35:8. 

Verse 6
Job 9:6. And the pillars thereof tremble— The image is taken from a man in so great fear, that all his limbs tremble and shake like a leaf. 

Verse 7
Job 9:7. Which commandeth the sun, and it riseth not— Bishop Warburton supposes that this alludes to the miraculous history of the people of God; such as the Egyptian darkness, and the stopping of the sun's course by Joshua. But surely there is no necessity, from the words themselves, to suppose any allusion of this kind, or, indeed, any thing miraculous, since God, by throwing a cloud over the sun and stars, can and does obscure them when he pleases; and thus it is that the Chaldee paraphrast understands it; and seals up the stars with clouds: or, if we will take Bishop Patrick's exposition, it is thus, that the heavens are subject to the power of God, and neither sun nor stars can shine if he forbid it. There is a beautiful fragment of Pindar preserved to us by Clemens Alexandrinus; where he gives it as an instance of the "power of God," that he can, when he will, cause the pure light to spring out of thick darkness, or cover with a gloomy cloud the clear lustre of the day. 

Verse 8
Job 9:8. And treadeth upon the waves of the sea— Mr. Heath (following the reading of the Hebrew found in a correct copy) agrees with Houbigant in rendering this, who treadeth on the heights of the clouds; which, as he justly observes, makes a more elegant image. See ch. Job 22:14. Isaiah 14:14. 

Verse 9
Job 9:9. Which maketh Arcturus, &c.— Who maketh the constellation of the northern hemisphere, as well as the hidden chambers of the south, i.e. the furthest part of the south, or those constellations which are toward the south pole. The various and unsatisfactory attempts of learned men to ascertain the several constellations here mentioned, are sufficient to convince any person that we do not know enough of the ancient astronomy to determine upon it with any certainty; only, as these three seem to be put in opposition with the chambers of the south, I think it best, says Mr. Heath, to translate it in general, the constellations of the northern hemisphere. Parkhurst renders it, making the fire, the spirit or air, and the light; which he supposes to give us a nobler idea of Jehovah's power, than claiming the formation of these three constellations; and he observes, that all the fixed stars had been claimed as Jehovah's workmanship only two verses before. See his Lexicon on the word כימה kimah, and Peters, p. 136. 

Verse 11
Job 9:11. Lo, he goeth by me, &c.— Who, if he passeth by me, I cannot behold him: yea, while he glideth swiftly away, I perceive him not. Houbigant and Heath. 

Verse 12
Job 9:12. Behold he taketh away, &c.— But if he should take any thing away, who shall prevent him, or cause him to make restitution. Houbigant and Heath. 

Verse 13
Job 9:13. If God will not withdraw his anger— He is not a God who will restrain his anger; they stoop beneath him, who have surrounded themselves with strength: i.e. his majesty is most dreadful and inaccessible, which nothing can resist, and to which every thing that dares to oppose it must submit. Houbigant and Schultens. 

Verse 14
Job 9:14. And choose out my words to reason with him— And choose out arguments against him. This is in the judicial stile, and signifies the pleadings of the person accused. To my judge, in the next verse, should be rendered, to my adversary. Heath. Houbigant renders the word which we translate answer, in this and the next verse, by dispute. 

Verse 16
Job 9:16. If I had called, and he had answered me— But if I should call, that he might answer me, I could not easily believe that he would hear my voice; Job 9:17. Since he hath broken me with a tempest, and inflicted many wounds upon me without cause, Job 9:18. Nor hath given me space to take my breath, so hath he filled me with bitterness. Houbigant. This version shews the connection, and seems to give us the true sense of the passage. See Lowth's Prelections, p. 455. 8vo. 

Verse 19
Job 9:19. If I speak of strength— If we were to plead by strength, he is most strong; if by law, or judgment, who shall bear testimony for me? Houbigant. The meaning is, says Heath, "If I think to right myself by force, it is in vain; for he is infinitely stronger than I: if I choose to decide our dispute by law, who hath authority to call us before him?" 

Verse 20
Job 9:20. If I justify myself— If I call myself righteous, my mouth shall condemn me: if innocent, it shall prove me perverse; Job 9:21. Innocent, or being innocent, yet would I not make trial; nor would my soul be less weary of life. Houbigant and Schultens. The meaning of the 21st verse is sufficiently cleared by the 22nd. Though I were perfect, yet would I not know my soul, or life; i.e. "I would make no account of it,—I would despise it; (as it follows) for I should not think this perfection any security either for a long life or a prosperous; much less, were I never so perfect, should I flatter myself with the vain hope that you would instil into me, of being delivered from this deep distress wherein I am now plunged, and from which nothing but a miracle can restore me. For, one thing I have learned from experience, that God destroys the perfect as well as the wicked." And of this he gives a demonstration in the following verse: If the scourge slay suddenly, &c. i.e. "In times of common calamity, the righteous and the wicked perish for the most part indiscriminately." This is apparently the general course of Providence; and if any exceptions be made, they are rare and extraordinary, by the special appointment and direction of the great Lord and ruler of the world, for extraordinary reasons of which he alone is judge. But no wise man would ever build any great hopes upon these extraordinary and excepted cases; at least, they can never be a just ground for confidence and assurance. This seems plainly to be the sense of Job in this matter; for, it is very observable, that he builds his arguments on the general course of Providence; the others argue chiefly from the extraordinary exceptions to it. They had seen a good man now and then remarkably delivered; they had seen many a wicked man remarkably punished. These remarkable things, as they are the most sensible demonstrations of a present Providence, led Job's friends, whose thoughts were full of them, to push the matter of an exactly remunerating Providence in this life too far; so as scarcely to allow a good man to be finally unhappy in the present world, or a wicked man prosperous upon the whole. And I suppose their own prosperity, which they were but too fond, perhaps, of ascribing to the blessing of God upon their piety, (for, except their hard censures of Job, there is nothing but what shews them to have been good religious persons in the main,) might help to confirm them in this notion; for it is an old observation, that we borrow our very thoughts and reasonings sometimes from the state and temper that we are in. Job therefore, on the other hand, being in a state of the deepest distress, we need not wonder that his thoughts were black and cloudy; that, even with the consciousness of an upright heart and righteous life, he could neither enjoy himself by day with cheerful thoughts, nor prevent the dreadfullest dreams by night, especially considering the obscure dispensation under which he lived. See chap. Job 7:13-14. The same melancholic disposition it was, no doubt, which made him dwell upon the general course of Providence, without allowing for those extraordinary and excepted cases, wherein God, as it were, makes bare his arm, to deliver a good man from distress, and of which he himself was in the end a noble instance. Peters. And we must never forget, that Job lived under a dispensation far inferior to ours. Schultens renders the 23rd verse, If the scourge slay suddenly, it [the scourge] will laugh at the trial of the innocent. The figure is bold, but not too bold for the elevated poetry of this book. 

Verse 24
Job 9:24. He covereth the faces of the judges— He hath covered the face of the judgments which are done in it; but the cause of his anger who shall declare? That is, Who can set forth the reasons why God is angry at miserable mortals, and why he permits the earth to the wicked? Houbigant. Heath, after the Syriac, renders the last clause, were it not for his fury, who would regard him? i.e. This would be the language of the wicked, if the Almighty did not sometimes let loose his fury, and shew them that they are but men. 

Verse 26
Job 9:26. As the swift ships, &c.— There are but two places that I remember, says Mr. Peters, in the book of Job, where there is any allusion to navigation. One in the present passage, where Job compares the course of human life, and the rapidity wherewith it passes, to the swift ships, [swiftest ships, most excellent for sailing, Houbigant,] or, as it is in the margin of our English Bibles, ships of desire; i.e. such as are longed for, and long to be at their destined port, and crowd all the sail they can for that purpose. This gives, indeed, a very poetical image. But, if we will take the judgment of Schultens, he tells us, it ought rather to be rendered, ships of cane, or the Papyrus; i.e. such light vessels as they used in passing the river Nile, and other great rivers and arms of the sea. This, no doubt, was the first essay made by mankind towards navigation, and, perhaps, the utmost that their skill had reached in Job's time. See chap. Job 28:4 and Peters. 

Verse 28
Job 9:28. I am afraid of all my sorrows— I shudder in all my limbs. Heath, after the LXX. 

Verse 29
Job 9:29. If I be wicked, &c.— I shall be esteemed as guilty; why, therefore, should I take so much pains? Houbigant. Let me be condemned, why should I, &c. Heath. 

Verse 30-31
Job 9:30-31. If I wash myself, &c.— i.e. Though I should appeal to my former life, spent in a religious, holy, and virtuous manner, yet this will be in vain; as I find, from the increase of my calamities, that I shall perish under them; and, being plunged into an immature death, shall have all my former ornament of righteousness and justice defiled; myself being esteemed, at least in the sight of my friends, as an impure and wicked monster. 

Verse 33
Job 9:33. Any day's-man— There is no one who may judge between us; who may lay his hand, &c. Houbigant. The laying the hand on both parties, implies a coercive power to enforce the execution of his decrees. This no one could have over the Almighty: it was in vain, therefore, to contend with Him. Heath. In some of the northern parts of England, any arbitrator, umpire, or elected judge, is commonly termed a dies-man, or day's-man. Dr. Hammond, in his Annotations upon Hebrews 10:25 observes, that the word day, in all idioms, signifies judgment. 

Verse 35
Job 9:35. But it is not so with me— For thus I am not myself. Houbigant. But I am not sufficient master of myself. Heath. 

REFLECTIONS.—1st, Without a reflection on the insinuations of his unkind friend, Job enters directly into the argument. 

1. He admits God's justice as a sure truth, nor dared to question how unequal a match he was for his Maker. Unable to stand before his bar, sinful man could not answer to one of a thousand of the charges that God could bring against him, but must plead guilty; nor can he resist the execution of his deserved sentence. Should he dare to plead for himself, God is wise in heart, and would detect the folly, and silence the sophistry of his arguments: should he dare to resist, God is mighty in power, yea, almighty to put his sentence in force, and every struggle is vain; for who ever hardened himself against him, in self-justification, or impious opposition, and prospered? Note; (1.) The knowledge of our own sinfulness, and especially of our fallen nature, will silence all self-dependance, and bring us to God through the infinite and alone merits of Jesus, for justification unto life. (2.) Though wicked men and devils harden themselves in rebellion against God, as if he was weak to punish them, or negligent about their iniquity, a few short days will detect their folly, and lay them trembling under the rod of judgment in the belly of hell. 

2. He expatiates on the glorious evidences of God's wisdom and power: so far was he from cursing God, that he could, in the midst of his pains, delight to dwell on the contemplation of his divine perfections. (1.) His power how amazing! At his word the mountains leap from their rooted bases, and they know not whither they are hurled: if his anger burns, they are overturned as the mole-hill. Shaken by his arm, earth's loosened pillars tremble, and all the cumbrous load thereon sustained shakes like the leaf, and is as easily removed. The sun, that rose in glory at his word, shall, at his will, sink back into primaeval darkness, or, standing still in its course, withdraw from our hemisphere the light of day. Black with thick tempests, the lowering sky veils the bright stars, and their light is sealed up in darkness. Such works of wonder God wrought, when in the deluge the powers of earth and heaven were shaken; and works equally wonderous, whenever he pleases, he can still repeat, to scourge guilty mortals, and make his power be known. (2.) His wisdom how great! He alone spread the heavens over us with such admirable contrivance, and the waves of the sea beneath his feet retire to their appointed deep: yea, though they lift high their curling heads, their boundary is fixed, which they cannot pass. 

Each constellation moves in its appointed order, and the southern stars, unseen by us in this hemisphere, rise and set in regular succession, as we return to, and go forth from, our chambers. Note; The heavens are an expanded volume, the stars legible characters, where man should read the wisdom, power, and glory of God. (3.) His agency is invisible, and his works unsearchable. We cannot comprehend their number, or fathom his mysterious ways. He passes by us, and we see him not. The effects of his wisdom and power are evident, while himself, his counsels, his agency, are hid and secret. (4.) His sovereignty is uncontrollable. Whatever he pleases he doth in the hosts of heaven, and among the inhabitants of the earth. If he take away every gift that he has bestowed, who can hinder him, or make him restore it again? who dare plead with him, and say, What dost thou? may he not do what he will with his own? (5.) His anger is terrible: if God will not withdraw it, the proud helpers, or the helpers of pride, the stoutest sinners, the most exalted of the sons of pride, can neither support themselves, nor afford others the least succour: they do stoop under him, sinking down to the earth in affliction, or lower, crushed into hell under the insupportable load of his wrath. Note; How should we then fear to offend him, if such is the power of his anger? 

2nd, Job applies to his own case the views of God's perfections which he had described, as a ground of self-abasement before him. However he could maintain his cause before man, as being in no wise a hypocrite, as was alleged, he could not vindicate himself before God as not being a sinner. 

1. He owns his inability to stand the contest with God: he is too wise for man to plead with him; too mighty to be retired; and from his judgment no appeal can lie to any superior court. Note; There is no standing before God on the footing of our own deserts: in a covenant of grace, only, not of works, can the sinner be justified. Therefore, 

2. However righteous he was as a magistrate, and sincere in profession as a good man, he resolves rather to cry for mercy than to plead his merits: not that he expected to be heard for his prayer's sake; but, if answered, he should ascribe it solely to God's rich grace, and not to the worth of his own supplications. Note; Mercy, not desert, must be our plea; nor can our best prayers make God our debtor. 

3. Job had spoken rightly hitherto; but his infirmity now appears in the conclusion he draws, that while his afflictions were not removed, his prayers could not be answered; and, though acknowledging himself a sinner, he seems to think that his sufferings exceeded his deserts. He breaketh me with a tempest of afflictions, and multiplieth my wounds without cause, any such cause at least at his censorious friends had suggested. He will not suffer me to take my breath, I can scarcely pray or speak through the violence of my disease; but he filleth me with bitterness. Note; We must not judge that our prayers are rejected, because our sufferings remain: though we cannot now see why God deals with us thus, we shall be convinced by and by, that the greatest kindness God could do us was the continuance of our affliction. 

3rdly, The grand point in dispute is, Whether the wicked are always miserable, and the innocent prosperous. This his friends affirm, and he as resolutely denies. This is one thing, singular as it may appear to you, yet certain and sure, and which from the fullest conviction I advance, God destroyeth the perfect and the wicked; eternally, indeed, the faithful cannot perish; but often they fall in the promiscuous ruin, when desolating judgments arise; and if the scourge slay suddenly, he will laugh at the trial of the innocent. Not that God delights in the miseries of his people, but if he seem unconcerned for their sufferings, it is because he intends their trials for the increase of their graces, and the brightening of their crown. The earth, in general, is given into the hand of the wicked; they prosper, have dominion, and bear the sway. He covereth the faces of the judges thereof; gives them up to blindness of heart, and leaves them to execute their unrighteous decrees, to the oppression of the innocent: if not, if this be not fact and truth, where and who is he that can confute me? God hath the government of the world, and these things cannot be done but by his permission: sufferings, therefore, are no proof of his anger, nor prosperity of his favour. Note; (1.) Though the righteous here suffer with the wicked, they suffer not as the wicked; their afflictions are merciful corrections, not angry judgments, and the end of them not their ruin, but more abundant glory. (2.) It must silence our complaints under oppression, and suppress all envy at the prosperity of the wicked, that it is permitted for wise ends, which, though we know not now, we shall know hereafter. 

4thly, His complaints mingle with his arguments. 

1. He bewails his past prosperity fled, his present sorrows incurable. Swifter than a post on full speed his days of joy were hurried by, and now are succeeded by days of misery, which made the former forgotten, as if they had never been: they are gone, like ships that skim before the wind; and, as if labouring for an expression to set forth their velocity, fled as the eagle, when darting on his prey. In vain he sought to recover a glimpse of former comfort, or to compose himself under present afflictions; If I say, I will forget my complaint, I will leave off my heaviness, and comfort myself, the attempt were fruitless; sorrows followed him close as his shadow, and he feared they would overwhelm him at last. Note; (1.) Time is rapid, our day expiring, all temporal good transitory; let us be wise then to redeem it, that when the present moment is lost in eternity, as the drop in the boundless ocean, our happy portion there may be secured. (2.) It is easier to know that we ought to submit, and to bid the miserable forget their complaints, than to exercise that silent resignation which is so evidently our bounden duty. 

2. He despairs of being able to plead with God: either it is the language of humility, expressive of his worthlessness, or of his impatience and hard thoughts of God, as if he had cleansed his hands in vain. I know that thou wilt not hold me innocent; I begin to despair of recovery, and expect, in the continuance of my afflictions, to be treated as if I be wicked, which will be believed, without doubt, if I perish in my suffering. Why then labour I in vain to clear myself, when the calamities that I suffer will plead against me in the eyes of the world, stronger than any arguments that I can urge will vindicate me. If I wash myself with snow-water, and make my hands never so clean, use every effort to maintain my innocence, and shew my conversation never so blameless, yet shalt thou plunge me in the ditch of deep afflictions, and mine own clothes shall abhor me; my dearest friends will construe my case abominable, and my sufferings will make me a burden to myself. Note; (1.) The best of men have the lowest thoughts of themselves. (2.) The more a sinner goeth about to establish his own righteousness, instead of submitting to "the righteousness of faith," [Romans 4:13.] the more desperate his case grows. 

3. He complains of the unequal contest. He is not a man, as I am; the potsherds may strive with the potsherds of the earth, but impossible it is, that I, a worm, should answer him, the glorious and infinite God, and that we should come together in judgment, or alike, on equal terms. He can have no superior, nor is there any court where the cause can be tried; neither is there any day's-man, or arbitrator, to whom the cause can be referred, and by whose decisions we must abide. Or, it may be rendered, O that there were a mediator, that might lay his hand upon us both, so as effectually to settle and adjust the dispute. Note; The Lord Jesus Christ appears to be the day's-man whom Job wanted: his hand is laid on both, to bring an offended God near in mercy to sinful man, and to incline man, a sinner, to return in humiliation to a pardoning God. 

4. He wishes for a short respite, that he might speak for himself. Let him take his rod away from me, of chastisement that oppressed him, and let not his fear terrify me, that dread of his awful majesty which now overwhelmed him; then would I speak, in prayer and supplication, or plead for himself, and not fear him, as in his present state he did, God appearing as an enemy; or perhaps, daring as the challenge was, he would then maintain his cause without fear, and, though a sinner confessed, reason with him on the exceeding greatness of his sufferings; but it is not so with me; I am disabled by his terrors to speak before him; and I have no day's-man; or, I am not so with myself, so master of himself, as to be able, in his disordered state, to maintain his cause aright. Note; Even truly godly men, under sore trials, have spoken unadvisedly with their lips; therefore we had need ever pray, that we may not be led into temptation. 

10 Chapter 10 

Verse 1
CHAP. X. 

Job expostulates with God concerning his afflictions: he complains of life, but wishes for a little ease before his death. 

Before Christ 1645. 

Job 10:1. I will leave my complaint upon myself— I will not keep my complaint within myself. Houbigant. See the note on the 1st verse of the preceding chapter. 

Verse 3
Job 10:3. That thou shouldest despise, &c.— That thou shouldest hate or destroy the work of thine hands, and give countenance to, or favour the counsel of the wicked? Houbigant and Heath. 

Verse 4
Job 10:4. Hast thou eyes of flesh— Schultens observes, that eyes of flesh are here used for eyes of envy and hatred; and that to see, in the next clause, signifies to envy. 

Verse 7
Job 10:7. Thou knowest that I am not wicked— Flagitious. Houbigant. Guilty of atrocious and enormous crimes. It would be injurious to the character of Job, says Mr. Peters, should we interpret in a severe and rigorous sense, as it is certain his friends too often did, his frequent protestations of his innocence and his bold appeals to the supreme Judge to prove and try him; for where he is thus strenuous in affecting his integrity, it is only in opposition to the notion which those mistaken friends had entertained of him; namely, that he had been guilty of some gross sins which he had the art to hide from the world, and that he was in reality a wicked man, and a hypocrite in his behaviour. This is what Job utterly denies and disclaims; though he nowhere arrogates to himself perfect innocence, or freedom from sin. 

Verse 8
Job 10:8. Yet thou dost destroy me— And wilt thou tear me to pieces? Heath. 

Verse 10
Job 10:10. Hast thou not poured me out as milk, &c.— See Pliny, Hist. Nat. l. 7. c. 15.; see also this and the following verses finely elucidated in Scheuchzer, Physique Sacree, tom. vi. p. 39. 

Verse 13
Job 10:13. And these things hast thou hid in thine heart— And all the while didst thou treasure up these things in thy heart, I find by experience that this was thy purpose, Job 10:14. That if I should sin, thou wouldst observe me, and wouldst by no means acquit me from mine iniquity. Schultens. 

Verse 15
Job 10:15. If I be wicked, woe unto me! &c.— i.e. "I cannot, will not hope for any temporal deliverance upon account of my righteousness, as you, my friends, are endeavouring to persuade me, from a mistaken principle; and according to which, if no such deliverance should happen, you are still resolved to condemn me as a wicked man." The latter clause of this verse, I am full of confusion, &c. should be rendered thus, I am full of ignominy; and those who are spectators of my affliction even pride themselves against me, and insult me; Job 10:16. Thou huntest me as if I were a lion, and repeatest thy marvellous assaults upon me: that is, in short, "Thou sufferest my friends to attack and worry me in their turns, as the hunters usually do a stout lion when they surround him on all sides, and attack him one after another." See ch. Job 16:11; Job 16:13. I am persuaded that we should be very sensible of the beauty of this comparison had we lived in Job's days, and been with him at the hunting down of a lion. This circumstance of his friend's haughty behaviour towards him, their even priding themselves against him, and insulting him, was so insupportable, that he proceeds, Job 10:18 addressing himself to God: Wherefore then, &c.?—I should have expired, and no eye had seen me; "I should neither have undergone the reproaches which I now suffer, nor would these spectators of my affliction have incurred the guilt of this their hard usage of me; Job 10:19. I should have been as though I had never been; a mere abortion, carried directly from the womb to the grave, Job 10:20. Are not my days few? cease then."—The Hebrew is, יחדל ימי מעט הלא halo meat iamai iachadal, Will not the little of my days cease? Is it not a very short time that I have to live? In the next verses we have a gloomy prospect indeed: but it should be remembered, that the Easterns in general, and the Hebrews in particular, took their ideas of death, for the most part, from their places of sepulchre, which were large caves in rocks, where no light was admitted, except through the entrance. See Bishop Lowth's Prelections, Lect. 7. Heath renders the last verse of this chapter, A land, the darkness of which is as the thick darkness of the shadow of death; where there are no constellations, but its brightest ray is as the thick darkness. 

Verse 17
Job 10:17. Thou renewest thy witness— Accusations. Heath. Literally, says he, thy evidences; but, being a judicial term, it signifies indictments, charges: the phrase is somewhat analogous to the term in the English law, thou revivest thy bill. The word rendered changes is a military term, importing the leading on fresh troops to the attack to relieve those who were fatigued. Heath renders this latter clause, Thou devisest an army of new torments to inflict me. 

REFLECTIONS.—1st, Though in general Job acknowledged himself a sinner, and unable to stand the severity of God's judgment; yet, when he considered his own integrity in general, and the uncommon weight of his afflictions, he seemed to feel an argument for impatient complaint, and charges God foolishly. 

1. He repeats his passionate wish for death; My soul is weary of my life, burdened with afflictions, and longing to be rid of them in the grave. I will leave my complaint upon myself; I must complain, though I lay the blame on myself; such anguish cannot be suppressed, I will speak in the bitterness of my soul. Note; To be weary of life before God sends a discharge, is to be unfaithful to the post that he hath given us to maintain. 

2. He resolves to inquire of God the cause of his sufferings, I will say unto God, Do not condemn me, or account me wicked, deal with him as if he really was such as his friends suggested, and who, while his troubles continued, would be confirmed in their suspicions. Shew me wherefore thou contendest with me; he was not conscious of having wilfully offended, and therefore fain would know the design that God proposed in the heaviness and continuance of his calamities. Note; (1.) It becomes us in suffering times to inquire into their cause, that we may answer their end. Though we may know nothing of ourselves, particularly to condemn us, he that judgeth us is the Lord, who sees what we overlook, and whose ways and thoughts are as much above ours as the heaven is higher than the earth. (2.) When we suffer the rod of correction, we need especially pray to be saved from the condemnation of sin. Every other burden is supportable; that intolerable. 

3. He presumes to expostulate with God on his case. Is it good unto thee that thou shouldst oppress? can it be agreeable to thy perfections to take pleasure in tormenting me? that thou shouldst despise the work of thine hands, and be indifferent to my sorrows, though thy creature by nature, by grace thy servant too? and shine upon the counsel of the wicked, prosper their devices against the righteous, or, by the continuance of his afflictions, seem to approve the hard censures of the world and his friends. Hast thou eyes of flesh? or seest thou as man seeth? Looking farther than outward appearances, they condemn me; wilt thou do like them, who seest the secrets of the heart, and knowest my innocence? Are thy days as the days of man, whose life is short, his purposes mutable, and his researches after truth, through the imperfection of his faculties, tedious? that thou inquirest after mine iniquity, and searchest after my sin? continuing his anguish, as if to draw from him a confession of his guilt, as from a person under the torture; which seemed to Job severe and needless, persuaded of God's all-seeing eye and unerring wisdom, and assured of his own uprightness before him. Thou knowest that I am not wicked, chargeable with open or allowed iniquity, nor hypocritical in my professions; and there is none that can deliver out of thine hand. No power could rescue him from God's hand, and therefore, he need not be bound with these cords of affliction, as if to prevent his escape. Note; (1.) It is difficult under extraordinary troubles to be silent, and not impeach, by murmuring, God's goodness or his righteousness. (2.) The sense of God's omniscience should ever fill our minds with reverence and godly fear before him. Who will not dread the sin which darkness promises to cover when God's eye is there? (3.) Resistance against God is vain; to struggle against his corrections is but to torment our own souls. 

2nd, Having called himself the work of God's hands, he here enlarges on that consideration; begs God to remember his own past favours and his frailty, as a reason against the severity of those sufferings which threatened to destroy him. Thine hands have made me and fashioned me together round about, yet thou dost destroy me, for under these troubles I must quickly sink. Remember, I beseech thee, that thou hast made me as the clay, thou art my potter, I am moulded at thy will, brittle as the clay; remember it, for I cannot stand under such strokes of correction, but must be broken to pieces. And wilt thou bring me into dust again? delight to make and unmake me, give me a momentary existence, only to bring me to a miserable end? especially after being so fearfully and wonderfully made. Hast thou not poured me out as milk, and curdled me like cheese? thou hast clothed me with skin and flesh, and fenced me with bones and sinews, carried on the formation of my body till I breathed vital air: thou hast granted me life, and with it numberless mercies, and favour, thy gifts of nature, and the better portion of thy grace: and thy visitation hath preserved my spirit, kept me long amid the dangers that surround me, and supported and preserved the life thou didst bestow; and these things hast thou hid in thine heart: amidst all thy apparent mercies lay concealed the miseries which I endure. I know that this is with thee, thou alone canst assign the reasons of thy conduct, which to me appears strange and mysterious. Note; (1.) The curious structure and formation of the human body should lead us to an admiration of the hand that made it. (2.) All our mercies of nature, providence, and grace, are derived from God, and he should be acknowledged by us in all with thankfulness, and a grateful return made to him in bounden love and service. (3.) Though sometimes we cannot reconcile God's former dealings or his promises with our present afflictive dispensation, he will appear at last righteous in his word, and just in all his works. 

3rdly, The more Job went on to complain, the warmer his words grew. 

1. He reflects upon the severity of God's inquiry, and the rigour of his sentence. If he took one false step, it was marked as if God's eye was over him for evil. Full of confusion through his anguish, he scarcely knew what or how to speak, and therefore begs God to look upon his affliction in mercy before it quite overwhelmed him; for, instead of abating, the waters of trouble swelled daily higher: he was hunted with afflictions, as the fierce lion pursues his prey; and these so repeated and strange, that he was an astonishment to others, and a wonder to himself. Every day fresh calamities, as new evidences, arose to testify his guilt, and the increasing indignation against him; his changes were only from evil to worse; and war from heaven, earth, and hell, seemed to assault him. Note; (1.) If God be strict to mark what is amiss, who may abide it? (2.) Woe to the impenitent! whether prosperity or adversity attend them here, misery, intolerable as eternal, must be their portion hereafter. (3.) If a child of God seem sunk in uncommon calamities, let him not despair; though the dispensation is grievous, it is for the trial of his faith. (4.) Reflections upon God, as being hard and severe, are very sinful. 

2. He renews his impatient desire of death, but begs that God would give him some short respite from his afflictions before he dropped into the grave. He expostulates with God, why he so unkindly drew him into a world so miserable;—wishes as before, chap. Job 3:11 to have died from the womb, that no eye might have seen his misery, and that he might have departed as one that had never been. He urges the shortness of his days, as a plea for some moments' comfort before death should close his eyes in darkness, and lay him in the grave, whence there could be no return to earth again; where no succession of days and years cheered the melancholy scene, no distinction of age, sex, or station appeared, no beam of light ever pierced the dreadful gloom, but shadows of death, dark and dismal, were perpetually extended over it. Note; (1.) Every moment's respite and ease that we enjoy here should be regarded as a mercy from God. (2.) The shorter our days are, the more need have we to improve them. (3.) The grave affords to sense a very melancholy prospect; but to the righteous there ariseth up light in the darkness; and faith can look through the thick cloud, and behold those glories beyond, in prospect of which we can say, though I walk through the valley of the shadow of death, I will fear no evil. 

11 Chapter 11 

Verse 1
CHAP. XI. 

Zophar reproves Job for justifying himself: he declares God's wisdom to be unsearchable; but that it would be well with Job, if he would repent. 

Before Christ 1645. 

Job 11:1. Then answered Zophar— Zophar, highly provoked that Job should dare to call in question a maxim so universally assented to as that urged by his friends, immediately charges him home with secret wickedness. He tells him, that he makes not the least doubt, were the real state of his heart laid open, it would be found that God had dealt very gently with him; Job 11:2-7. That he was highly blame-worthy for pretending to fathom the depths of divine Providence, a talk to which he was utterly unequal; that, however his wickedness might be concealed from men, yet it was open and bare to God's all-seeing eye. Could he, then, imagine that God would not punish the wickedness that he saw? Job 11:7-11. That it would surely be far more becoming in him to submit, and give glory to God, by making an ample confession and full restitution: in that case, indeed, he might hope for a return of God's goodness to him; but the way he was in at present was the common road of the wicked, whose only hope was annihilation; Job 11:12-20. Heath. 

Verse 2
Job 11:2. Should not the multitude of words be answered?— The three friends of Job, though they all agree in persecuting him, yet differ somewhat in their character. The speeches of Eliphaz appear artful and insinuating; those of Bildad, grave and mild; of Zophar, fierce and violent: the two former had observed some decorum in their reprehensions of Job; the zeal of the last transports him beyond all bounds: Should not the multitude, &c. to the end of Job 11:6. Strange rashness and presumption! thus to pronounce upon a point of which he could not possibly be a judge. But it happened here, as usual, that this speaker, who sets out with the greatest heat, is the first whose arguments are spent. For, after this vehement speech, he makes but one reply, and it is over with him. See on chap. 25: and Peters. 

Verse 4
Job 11:4. Thou hast said, my doctrine is pure— The Hebrew signifies my way of life, my morals, or conduct. Mr. Chappelow rightly observes, that this phrase is the same as is made use of by St. Paul, Acts 26:4. Η'βιωσις μου, my way of life. 

Verse 5
Job 11:5. Open his lips against thee— The purpose of this wish is, that Job might be openly convicted of that wickedness of which they all concluded he must have been guilty, to draw down the wrath of God upon him to such an extraordinary degree. 

Verse 6
Job 11:6. That he would shew thee the secrets of wisdom— That he would even tell thee to thy face the secrets of thy craftiness; for they are double to thy real worth. Know, therefore, that God exacteth of thee less than thine iniquity. Heath. It is plain that the thing to be discovered was the wickedness of Job, which had hitherto, in the judgment of these friends, been covered by his hypocrisy; and, in truth, there was little reason to lay open the hidden treasures of God's wisdom to demonstrate this. Supposing Job (as they did) to be really a hypocrite, there was no more to do than to strip off the disguise, and his wickedness would at once appear: and this is what Zophar wishes to be done. 

Verse 7
Job 11:7. Canst thou by searching find out God?— Canst thou penetrate into the secrets or depths of God? Canst thou fathom the immensity of the Almighty? Houbigant and Heath. 

Verse 8
Job 11:8. It is as high as heaven— The universe was divided by the ancient Hebrews into the upper and the lower, the visible and invisible hemisphere; the one they call שׁמים shamaiim, or heaven; the other שׁאול sheol, which we have no English word to express: these two are opposed to each other in Scripture for height and depth, as in this verse and Psalms 139:8. Again, heaven was considered by them as the habitation of God and his holy angels; שׁאול sheol as the region of departed souls; and the surface of the earth, lying in the middle betwixt both, as the habitation of the sons of men, during their short continuance in this life. As little philosophical as this may seem, the division is simple and natural; and we are not further concerned with it in a philosophical, but in a theological view; as it shews the belief of the ancients under the Old Testament, that the soul subsists after death in a certain place and state. See Psalms 16:10. Isaiah 14:9 and Peters, p. 319 where a complete investigation of the meaning of the word שׁאול sheol will be found. Houbigant renders it, He is as high; and in Job 11:9 the measure of him, &c. 

Verse 10
Job 11:10. If he cut off, and shut up— If, by a change of things, he shall confine this man to his house, or grant that man to appear in public, who shall hinder him? I have expressed the matter rather paraphrastically for the sake of greater perspicuity. Zophar hints that Job himself had experienced a change to adversity from prosperity, and was confined to his house by a disease after he had been conversant in the public assemblies of men with the greatest honour. Houbigant. 

Verse 12
Job 11:12. For vain man would be wise— A man who hath understanding will become wise; but he who is as the wild ass hath no prudence. So Houbigant translates the verse; and he adds, that Zophar here means to say, that a man of a good disposition, if he sins at any time, will become wiser from thence; while, on the contrary, they who are like the wild ass in ferocity, will persevere in their blindness and folly: intending hereby to draw Job from that savageness which he supposes to be in him, to meekness, and an application to God for pardon. Though Schultens varies a little in his version, yet he gives nearly the same interpretation. The next verse seems properly to connect with the former in this view; If thou therefore, no longer like such a wild ungovernable colt, but like a wise man, wilt prepare thine heart, &c. If (Job 11:14.) thou wilt cast iniquity from thine hands, that wickedness may not dwell in thy tabernacle; Job 11:15. Surely then thou shalt lift up thy face, &c. 

Verse 17
Job 11:17. Thine age shall be clearer than the noon-day— Thy continuance in this life shall be as the noon-day; thy darkness or thy present obscurity itself as the morning light. Houbigant and Schultens. 

Verse 18
Job 11:18. And thou shalt be secure, because there is hope— Thou shalt also be confident, because hope shall be with thee: thou shalt dig securely; thou shalt have a quiet habitation. Thou shalt dig securely alludes to the custom of the eastern people, who pitched their tents near wells for the conveniency of water for their cattle; a matter of the utmost consequence to them, and therefore very apt to raise disputes among them; as may be seen in the histories of Abraham and Isaac. Heath. Schultens understands it of digging up a fosse or moat round his house for the defence of his family; observing that the writer finely alludes to that torrent of evils and vehement flood of waters by which the tabernacle of Job had been carried away, and from which they would be safely preserved by means of this moat. So that, in the word digging, you have, what might scarcely be expected, a most noble metaphor, which opens a wide field for meditation. 

Verse 20
Job 11:20. The eyes of the wicked shall fail— i.e. "Their hope shall be deferred and utterly disappointed." The latter clause נפשׁ מפח ותקותם מנהם אבד ומנוס umanos abad minnehem, vethikvatham mappach napesh, is literally, flight perisheth from them, and their hope, the expiation of life. There is the utmost virulence in this conclusion. Job had expressed his earnest desire that God would put an end to his life: this Zophar objects against him, as a certain proof his being a bad man; supposing it to proceed from a consciousness of guilt, which would not permit him to hope for any favour from God. Heath. 

REFLECTIONS.—With eyes sparkling with indignation, at seeing all the former arguments slighted and ineffectual, Zophar, the third, replies. 

1. He opens his speech with much insolence and abuse. Far from admitting any part of Job's vindication of himself to be either true or pertinent, he treats him as a mere babbler, who pretended by a multitude of words to make a shew of wisdom; gives the lie to his assertions of his integrity, and brands him as mocking God in such appeals to his omniscience. Note; (1.) Controversy of every kind usually produces unbecoming warmth; but, in religious controversy, to be abusive and passionate is, though too common, particularly indecent and sinful. (2.) When there is a disposition to find fault, the most inoffensive words, the most reasonable discourse, will afford a handle for malevolence. (3.) We need not account it strange to be treated unmercifully, when we see so good a man thus abused by his nearest friends. (4.) Though some may be so rude as to give us the lie, and others so wicked as to brand those with meanness who do not shew their resentment, the grace of God teaches a different lesson, and bids us overcome evil with good. 

2. Zophar had called Job liar, and, lo! his first charge against him appears to be itself a falsehood; so sure it is, that the first to give the lie is usually the most guilty, and abuse is a sad symptom of a bad cause. Job had maintained his integrity; but had acknowledged withal, that, though no hypocrite, or wicked man, he was a sinner, and therefore in God's sight worthy of condemnation. 

3. He wishes God to take up the controversy, since their arguments seemed fruitless, concluding that he must be on their side; though, alas! they who most solemnly appeal to him are often very far from being most in the right. Of two things Zophar wished God to convince Job 1. The unsearchable depths of his wisdom, that they are double to that which is in man, who shews only his own weakness and wickedness when he attempts to arraign what he cannot comprehend. 2. The unexceptionable equity of his procedure; far from exacting more than our iniquity deserves, his chastisements are less than our provocations. Note; (1.) Men may speak great truths, though they may draw very wrong inferences from them. (2.) A sense of our own blindness should ever make us silent under God's afflictive dispensations; though we know not how, there is wisdom, yea, and mercy in them. (3.) It is certain, that every man, while he is out of hell, has less than his iniquities deserve; and has cause, therefore, to praise God for his mercy, and cheerfully to submit to whatever burden is laid upon him. 

2nd, In our present fallen state we can comprehend so little either of the Divine perfections or providence, that to pretend to find fault with them were the extreme of arrogance and folly. Zophar here, 

1. Displays God's incomprehensibility, sovereignty, and omniscience, as arguments to silence Job's plea before him. His infinite perfections are beyond our most enlarged and persevering researches; the more we labour to comprehend his immensity, eternity, &c. the more shall we be lost in the contemplation, and forced to cry, O the depth, &c. Romans 11:33. His Sovereignty who shall control: if he cut off by death and judgments, or make a change in his dealings with any person or family, (as in Job's case) yea, should he reduce to its primitive nothing the whole created universe, who can say unto him, What dost thou? not that God, to display his sovereignty, makes his creatures miserable: infinite wisdom and justice mark all his ways. He knoweth vain men, he seeth wickedness; however closely covered or concealed, he detects the vain pretence; Will he not then consider it? yes, and visit such persons with the judgments which they have provoked. Note; (1.) Every view of the divine perfections should humble us before God. (2.) From him nothing is hidden: how should this consideration engage our watchfulness against the most secret desire of evil within our hearts! 

2. He represents man as vain in his imaginations, affecting to be wise, though born stupid as the wild ass's colt, and like that animal stubborn and untractable. Note; (1.) Man is by nature proud, and wise in his own conceits; ever since the first man, by affecting forbidden wisdom, fell, all his posterity have imitated his sin. (2.) Pride ever makes a man untractable; they who have a high opinion of themselves are usually above advice. 

3rdly, Zophar concludes his speech with sound advice; but evidently intimates his conviction that Job's afflictions proceed from his secret sins, which, if not parted with, must provoke his utter ruin. 

1. His advice is, to prepare his heart by serious reflection, and, setting before himself the humbling views of his sin, to stretch out his hands in penitent prayer for mercy, to put away iniquity from his hand, allowed sin, and to purge out wickedness from his tabernacles, which he seems to intimate he had allowed or connived at. Note; The sins of his houshold are chargeable on the negligent master, and God will more or less require them at his hands. 

2. He supports his counsel by a variety of considerations evincing the comfort that would accrue to Job from following it: For then shalt thou lift up thy face without spot before God and man, who would regard him with favour; thou shalt be steadfast, fixed in prosperity, and shalt not fear such aweful changes as of late he had beheld. Because thou shalt forget thy misery; the comforts restored will obliterate the remembrance of past calamities; and remember it as waters that pass away; if they are reflected upon, they will vanish as the brook dried up in summer; and thine age shall be clearer than the noon-day, thou shalt shine forth, thou shalt be as the morning; though clouds and darkness of affliction had covered him, these in his age should be dispelled; comfort and joy, as the light at noon, should cheer his future day, and his evening sun shine bright as the splendour of the morning. And thou shalt be secure, confident in the mercy of God, because there is hope of God's returning favour. Yea, thou shalt dig about thee, and fix a durable mansion, or find wells of water for his cattle, or be secured as in an intrenchment; and thou shalt take thy rest in safety, no danger being near to terrify or disturb: thou shalt lie down, and none shall make thee afraid; yea, many shall make suit to thee; thou shalt be more honoured and courted than now thou art slighted and despised. Note; (1.) When we have returned to God in faith and humble prayer, we may be confident of his favour. (2.) If God establishes us, we need not fear what all the powers of evil can do against us. 

3. He describes the miserable end of the ungodly: The eyes of the wicked shall fail, while looking after relief in vain, and they shall not escape from the hand of God's judgments, and their hope shall be desperate, and the disappointment terrible, as the giving up of the ghost. And such he seems to insinuate would be Job's case, if, rejecting the admonitions of his friends, he continued proudly and falsely to vindicate himself, while his sins remained. Note; (1.) If not before, in death at least, the vain confidence of the wicked and self-righteous expires. (2.) There is no escaping God's judgments; they who will not turn must burn. 

12 Chapter 12 

Verse 1
CHAP. XII. 

Job reproves the boasting of his friends: he shews that in this life it is frequently well even with those men who offend the Lord; yet allows that nobody could deny their general doctrine, that all things were governed by an Almighty God. 

Before Christ 1645. 

Job 12:1. And Job answered— In this and the two following chapters Job replies to Zophar. Greatly vexed that his friends should entertain so firm an opinion of his being a wicked man; that they should press him so hard with their maxim, "That affliction was a demonstration of guilt," and should make a mock of his appeal to God, he can no longer refrain from being very sharp in his treatment of them. He taxes them with self-conceit; their maxims he treats as mean and poor, the contrary of which was evident to all observing persons; good men were frequently in distress, while robbers and public plunderers enjoyed their ill-gotten wealth in perfect security; Job 12:2-6. This was so notorious, that it was impossible it could have escaped their observation; Job 12:7 to the end. This was, indeed, the work of Jehovah, who was all-wise and all-powerful, and no one could call him to account. All this he was as sensible of as they could be, for which reason he was the more desirous to argue the point with God; Job 13:1-10. And as for them, if they would pretend to be judges, they should take great care to be upright ones; since God would by no means excuse corruption of judgment, though it should be in his own behalf; and his all-seeing eye would penetrate their motives, though ever so closely concealed from human view; and in his sight, all their maxims of wisdom, on which they seemed so much to value themselves, would be regarded as dross and dung. He was not, he intimated, in the least apprehensive of bringing his cause to an issue; because he was satisfied that the Almighty, far from oppressing him by dint of power, would rather afford him strength to go through his defence; and he was persuaded that the issue would be favourable to him; Job 12:11-19. He, therefore, challenges any one among them to declare himself the accuser; secure enough as to that point, as he well knew they could not make good their charge: and as, in case of false accusation, the accuser was to undergo the punishment due to the accused if guilty, he knew they would run no such hazards, unless they knew themselves able to prove their charge. He, therefore, again ends with a tender expostulation with the Almighty, begging that he might, before his death, have an opportunity of publicly vindicating his integrity; since afterwards he could have no hope of doing it; Job 12:20 to the end of chap. 14: Heath. 

Verse 2
Job 12:2. No doubt but ye are the people— No doubt knowledge is yours; perfect wisdom dwells with you! 

Verse 4
Job 12:4. I am as one mocked of his neighbour— I am a mocking-stock to my neighbour. "He hath appealed to God, to be sure he will answer him! The integrity of the righteous man is become a scoff." He hath appealed to God, was the mock which had been thrown out to him, and alludes to what he had said, chap. Job 10:7 which had drawn forth that wish of Zophar (Job 12:5-6 of the last chapter), that God would appear, and convict him of his hypocrisy. Heath. 

Verse 5
Job 12:5. Is ready, &c.— This is much more beautiful in the original. It is a metaphor taken from the archer, whose arrow is fitted to the string, and ready to be discharged. The word שׁאנן shaanan, here rendered at ease, doth not make so complete a sense as could be wished: its root, שׁאן shaan, particularly refers to such wicked persons as are so void of humanity, that the afflictions of their neighbours are a pleasure to them; and who are so far from endeavouring to alleviate them, that it is their delight to increase them by taunts and insults. I render the whole verse, In calamity, contempt is ready in the thoughts of the insolent, for those whose feet are tottering. Heath. 

Verse 6
Job 12:6. Into whose hand God bringeth abundantly— Those who provoke God, enjoy in security whatever God pleases to bestow upon them. 

Verse 8
Job 12:8. Or, speak to the earth— Or, survey the earth. 

Verse 9
Job 12:9. Who knoweth not, &c.?— Who knoweth not among all these, that it is the hand of Jehovah which hath made them all? From the word Jehovah's being used in this place, some would infer that the book of Job must be at least posterior to the time of Moses, and written by a Jew: a very weak argument! as there seems no doubt that the name Jehovah was well known to Abraham and the patriarchs; nor was it made known to Moses by God, as a new name which he chose for himself, but as a name referring to the great covenant. See Exodus 3:14-15. Job means in these verses to express his firm opinion, that all animate and inanimate nature clearly bore testimony to the creating power and over-ruling providence of God. See Nehemiah 9:6. 

Verse 11-12
Job 12:11-12. Doth not the ear try words? &c.— Doth not the ear try words, as the palate tasteth food? Job, being about to speak of the supreme and absolute dominion of God over his creatures, begins with two proverbial expressions, in which he seems to insinuate that he wished for other judges of what he had to say, who, endued with a more mature and solid understanding of spiritual things, were better able to distinguish sincere piety, and the just complaints of oppressed innocence, from impiety and hypocrisy, and to dispute more prudently concerning God and his providence. Schultens. 

Verse 13
Job 12:13. With him is wisdom and strength— With him dwell, &c. Counsel and understanding are peculiar to him. Thus Houbigant; who supposes the expression of dwelling to be in immediate opposition to the foregoing verse, where wisdom is said to BE with old men, but here to DWELL with GOD, as in its proper and peculiar home, the fountain of all human wisdom. Job shews, in the following verses, that the affairs of the world, and the fortunes of men, are subject to such a variety of changes and chances, that all human reason and wisdom must be silent with respect to them; since the same misfortunes involve the good and the wicked, and seem rather to flow from the supreme dominion and unsearchable will of God, than to be distributed according to the rule of exact justice. See Schultens. 

Verse 15
Job 12:15. He withholdeth the waters— This seems to refer to the universal deluge; as the latter part of the next verse probably alludes to the fall. 

Verse 19
Job 12:19. He leadeth princes away spoiled— He depriveth the priests of their understanding. Schultens. 

Verse 20
Job 12:20. He removeth away the speech of the trusty— He bereaveth orators of their eloquence. Heath. On the latter clause Peters observes, that when Job would set out the uncontroulable power of God to defeat all the counsels and purposes of men, one of the strongest phrases that he could find to express it by is, He taketh away the understanding of the aged; for in those early days the highest veneration possible was paid to old age. 

Verse 21
Job 12:21. And weakeneth the strength of the mighty— The girdle being an ornament, the loosing it implies disgrace. 

Verse 24
Job 12:24. He taketh away the heart, &c.— Bishop Warburton thinks that these words allude to the wandering of the Israelites forty years in the wilderness. But whoever will be at the pains to consult the Hebrew, will find that there is no mention of any wilderness or desart in the passage. The word תהו tohu, so rendered, properly signifies confusion, and is the very word used Genesis 1 to express the chaos before the world was brought into form; so that the persons here said to wander in the wilderness, were only bewildered in a metaphorical sense; and so Schultens understands it. It might be rendered, and causeth them to wander in inextricable confusion. Moreover, the wandering of the Israelites was that of a whole people; this is only of the chiefs or heads of the people. Peters. Houbigant thinks that Job refers here to those chiefs or heads of families who, in the first ages of the world, led out colonies into new countries; and especially to such as God in his anger dispersed into distant and solitary places. He says, they are wholly wide of the mark, toto coelo, who suppose that the passage has any reference to the Israelites in the wilderness. 

REFLECTIONS.—1st, Exasperated by such treatment and insinuations, Job replies with equal severity, and returns the more justly deserved rebuke. 

1. He ridicules their arrogance in conceiting themselves the only living oracles: No doubt but ye are the people, ironically admitting their pretensions as the only wise men in the world, compared with whom, Job and others were as the wild ass, ignorant and stupid, and wisdom shall die with you; to be sure, when you are gone the world will, for went of such instructions, soon grow brutish. Note; (1.) Nothing is more disgusting and offensive than the boasts of vanity. (2.) A high conceit of our own importance is as foolish as it is sinful. 

2. He pleads a right to the exercise of reason, as well as they: But I have understanding as well as you; my natural faculties are unimpaired; and if I claim equality with you, I may do it without presumption, for I am not inferior to you in parts or knowledge; or falling before you, as one vanquished; or, more than you, an apostate from God, as was suggested. Yea, who knoweth not such things as these? What they had discoursed of the wisdom, justice, power, and sovereignty of God, were subjects that he was equally acquainted with, and which others could speak of as knowingly as they had done; they need not, therefore, on that account think so highly of themselves. Note; (1.) Though a wise man never chooses to speak in his own praise, there may be times when self-vindication may oblige us, as it may seem, to boast ourselves a little, 2 Corinthians 11:6. (2.) When we differ from others in sentiment, it becomes us neither to be overbearing, nor to despise them, however clear the argument may appear to us: they are men as well as we, and may be endued with equal, perhaps superior, understanding. 

3. He complains of their insolent usage. I am as one mocked of his neighbour; for so it appeared to him, who expected comfort from his friends, and found nothing but railing accusation; and this was the more cruel from a professor of religion, such as each of them appeared, who calleth upon God, and he answereth him; or he means himself, who, though they insinuated his neglect of prayer, continued ceaseless at a throne of grace. Note; (1.) It is a sore trial to be trodden upon in our afflictions, especially by those from whom we might have hoped for kinder treatment. (2.) When we are reduced in our circumstances, we are apt to be over-jealous, to pervert every inattention into a designed slight, and in trouble to account every word of reproof a reproach and cruelty. (3.) It is a comfort, amidst all the censures of men, even sometimes of good men, that we have a throne of judgment open, and are there sure to be heard with impartiality. 

4. He proceeds to confute their suggestion that the righteous were always externally happy. The just upright man is laughed to scorn; it was not merely his own case, but the frequent lot of the righteous: thus Noah, Lot, and others, fared from wicked men. He that is ready to slip with his feet, the righteous in affliction, is as a lamp despised in the thought of him that is at ease: the sinners in affluence despise his troubles, and he appears like the lamp ready to go out, the snuff of which is disagreeable and nauseous. Note; (1.) Religion, and the sincere professors of it, have been objects of mockery and scorn in every age: let it not then appear strange if we share in their reproach. (2.) It is too common to see poverty slighted and scorned by those who are at ease; but the portion of Lazarus at the gate is still infinitely preferable to that of Dives at the table. 

2nd, The two grand positions that Job's friends lay down he effectually controverts. First, he affirms the sufferings of the upright, and then remarks the prosperity of the wicked. 

1. The tabernacles of robbers prosper, such as the Sabaeans who plundered his substance, and many other wicked men who build up their houses by oppression and fraud; and they that provoke God by open and daring iniquities are secure, and frequently in this world live in affluence and at ease: into whose hand God bringeth abundantly of every temporal blessing. Note; (1.) They who abuse the gifts of God, or by dishonest gain enrich themselves, however fair their character may appear among men, will be counted robbers in the day of God. (2.) Many have a rich portion in this life, who have none in another. 

2. He appeals for the truth of what he advances to all the creatures, among whom in general the most innocent are the prey to the most rapacious; or he bids them observe the flocks and herds of the wicked, their tables covered with fish and fowl, and every delicacy; and then they will be convinced whether they are in general most affluent who are most pious. Or this is urged as an answer to what Zophar had advanced, of the wisdom, power, and dominion of God, in which there was no such mystery as he seemed to intimate, chap. Job 11:7.; but it might all be read as immediately respecting the brute creation. They were the work of the hands of Jehovah (which name of God nowhere else occurs throughout the whole book); they subsisted by his care, and were at his sovereign disposal: truths clear and evident to enlightened reason, as sounds to the attentive ear, or different savours to the palate; or he intimates, that, if any unprejudiced ear heard their dispute, he would as easily discover the perverseness of their arguments, and the solidity of his own, as the taste discerns between sweet and bitter. Note; The fallen understanding is like a vitiated palate, unable rightly to taste or relish; but when God gives the hearing ear, then we are able to prove all things, and to hold fast that which is good. 

3rdly, Job had asserted, that he was not inferior to his friends in understanding; and he shews it. 

1. By exalting the wisdom and power of God as much as they had done. However wise the ancients were, and however deeply skilled by long experience any man might appear, he was nothing compared with God, the Ancient of Days, whose wisdom is infinite, his counsels and understanding deep and unfathomable, and his strength almighty and irresistible. Note; If fierce disputants would lay aside the weapons of controversy, and desire to improve the undisputed and glorious truths that both sides admitted, how much more would it be to their own and others' edification and comfort? 

2. He mentions a variety of instances wherein this wisdom of God appeared in the various dispensations of his providence in the world. (1.) There is frequently no building up what he makes desolate, as the cities of Sodom; nor any possibility of delivering his prisoners, especially when shut up in the dungeon of hell, where there is a great gulph fixed, so that none, once entered, can ever pass from thence. (2.) He has different engines, able to act either way for the punishment of the sinner, when he pleases. If he bind up the clouds, drought and famine consume the earth; if he open the windows of heaven, a deluge sweeps away the ungodly. Note; If God withhold the rain of Divine influence from an unfaithful soul, it must quickly wither; or if he pour forth the flood of his wrath upon us, who may abide it? (3.) From him is derived all the wisdom of man, the deceived and the deceiver are his; so that the crafty can proceed no farther than his permission: and, as he pleases, he can counteract and disappoint all their deep devices, and make them subservient to the purposes of his own glory. Note; Though all the evil in the world proceeds from the abuse of what God bestows, and can proceed no farther than he pleases, yet is he in no wise to be charged as the author of the evil, which is wholly man's own work. (4.) As an evidence of what was asserted, a proof is added in the infatuation that God is pleased to put on the counsels of the wise; as in the case of Ahitophel, he maketh even those, who, as most eminent for understanding, were created judges in the land, foolish in their determinations. (5.) The greatest are equally under his dominion with the lowest. Kings are not too high for him to humble; he can loose their bonds, the tyrannical oppressions which they laid on their subjects; or their girdles, the ensigns of royalty, strip them off, reduce them to badges of servitude, so that their honour fades into contempt, and all their might affords them no protection. Note; No might of body, no advancement of station, not even the thrones of kings, are the least security, when God pleases to lay men's honour in the dust. (6.) The persuasive orator, intrusted with the concerns of state, who had words at will, hesitates, and is confused, if God withholds his help; and the aged senator, renowned for wisdom, becomes foolish. Have we ready utterance, or solid understanding? Be it remembered who made man's mouth, and teacheth him knowledge, lest, abusing these gifts to minister to our pride, confusion and folly should be our righteous punishment! (7.) The deep-laid plots of men his eye sees, his providence unfolds; the sins covered with darkness, thick as the shadow of death, are unveiled to their perpetual shame. Note; Let no sinner promise himself secrecy or impunity; there is an eye that pierces the darkness, from which no workers of iniquity can hide themselves. (8.) Nations are increased or diminished at his will. They prosper by his arm, and, that withdrawn, rush into ruin. Note; National strength is from God; if he be provoked, when at the summit of prosperity, by undiscerned means, he can quickly breed division, and the disjointed structure falls by its own weight. (9.) The greatest generals and wisest commanders, deprived by him of valour and counsel, lose their courage, are sunk with panic fear, utterly at a loss how to act, and, by mistakes gross as darkness, stumble, and lose the power of resistance, like a drunken man: so weak are the wisest and greatest without God; and so sure is it, that wisdom and power alone belong unto the Lord, and can only be derived from him. 

13 Chapter 13 

Verse 1
CHAP. XIII. 

Job reproves his friends for their prejudice: he professes his confidence in God, and entreats to know of him why he hides his face from him, and holds him for an enemy. 

Before Christ 1645. 

Verse 4
Job 13:4. Physicians of no value— Empty boasters: men who put on airs of great consequence, though in reality they were nothing. See Heath. 

Verse 8
Job 13:8. Will ye contend for God— The Hebrew for contend is a judicial term, and oftentimes used for putting a sentence in execution. Of this there is a particular instance in the case of Gideon, who was demanded by the men of his city to be put to death for casting down the altar of Baal, Judges 6:31.; where, though our translators render it plead, the sense necessarily requires it to be rendered execute vengeance; for the question was, not about pleading, but instantaneously putting to death. If he be a God, let him execute vengeance for himself. Job here convicts his friends of wickedness; of taking upon them to defend God in an improper manner, as if he needed their rash censures to vindicate the ways of his providence. This was such a fault as they had but too much reason to fear might, one time or other, draw down his severe chastisements on their own heads. He will surely reprove you, Job 13:10 if you secretly accept persons: i.e. if you judge thus rashly and unjustly even for him, or in vindication of his ways. See Peters. 

Verse 9
Job 13:9. Is it good, &c.— Is it right for you to pay false adulation to him? Houbigant; who observes, that the word adulate, in this clause, properly corresponds with mock in the next. 

Verse 11-12
Job 13:11-12. Shall not his excellency, &c.— His majesty shall wholly confound you, and his terror shall fall upon you; Job 13:12. Your boasting shall be like unto dust; your pride like a heap of sand, Job 13:13. Hear me in silence and I will speak; I will deliver that which hath been known to me. Houbigant. Heath renders the 12th verse, Are not your lessons empty proverbs? Your high-flown speeches, what are they, but heaps of dung? Job refers, says he, to those general maxims of the course of providence towards wicked men, which they had thrown out to insinuate to him that he was certainly guilty of some great wickedness, for which the wrath of God had overtaken him. 

Verse 14
Job 13:14. Wherefore do I take my flesh in my teeth, &c.?— That is, "You ask me, why I should consider my case as thus desperate? (for that is the meaning of these phrases.) Why should you be thus slow to believe that God will deliver you out of your troubles? This looks as if you were conscious of some wickedness rendering you unworthy of such a deliverance." Job answers to this charge immediately: "It is not the want of a due hope or trust in God, occasioned by any wickedness whereof I am conscious, that makes me thus despair of my condition; for, though he slay me, (Job 13:15.) yet will I trust in him; but still I will maintain mine own ways, my own integrity before him; Job 13:16. He also shall be my salvation; for an hypocrite,—a sycophant, or false accuser, as the Hebrew word ףּחנ chanep, sometimes signifies,—shall not come before him, to charge me with crimes of which I am not guilty, in the future judgment." If we understand the word rendered hypocrite in its ordinary signification, it will afford a good sense: as thus, He also shall be my salvation, for I am no hypocrite. Here Job gives a very poetical turn to his speech; supposes himself as already dead, and standing before the tribunal of God; and bids his friends, as in that awful presence, say what they had to charge him with; Job 13:17-18. As if he had said, "I address myself to my trial, and plead not guilty; Job 13:19. Who is he that will litigate the matter with me? for now I will be silent, and expire." This is the Hebrew, rendered as literally as possible; and the meaning, I think, is clear; namely, "Who is he that will bring a charge against me? for you are now to consider me as dead, and standing before the tribunal of God." The translators, who certainly mistook the meaning of the words, have added an if, and so spoiled the whole turn of the sentence, thus: For now if I hold my peace, I shall give up the ghost: but there is no if in the Hebrew. It is literally as rendered above. Here, then, we must suppose Job to break off his speech for a moment, to see whether his friends would venture to accuse him of any thing when summoned before the Supreme Judge, in this solemn and affecting manner: and as they had no particular crime to charge him with, nothing but a groundless suspicion against him, we may conclude, that they must needs remain as silent upon this occasion as Job, and as if they had expired with him: upon which this holy man seems to recollect himself, and, as fearing that he might have been too bold in his appeal, addresses himself in the following verses to the Judge himself; beseeching him, in the most submissive manner, before he enters into judgment with him, to grant him two things: to withdraw his afflicting hand from him, and to veil the terrors of his majesty, that it might not strike him with too great a dread; and then to question him, and he would answer; or permit him to speak, and vouchsafe to inform him what his guilt was, and what were the reasons of these severe afflictions. See the 20th and following verses. This beautiful passage evidently shews, as well as several others in his speeches, that Job looked forward to a day of judgment, when he hoped to have his innocence cleared. See Peters, p. 165, 166. 

Verse 15
Job 13:15. Though he slay me, &c.— It is impossible to understand this of a temporal deliverance; for how should a man hope for this, though he were slain? This passage, according to another reading, is, "Lo, he will kill; I will not hope; nevertheless, I will argue mine own ways, or plead mine own cause before him. He also shall be my salvation, &c." It is plain that Job here despairs of life, and yet hopes for salvation; which, therefore, must necessarily be understood of a future absolution and reward in the day of judgment. Peters. 

Verse 22
Job 13:22. Then call thou— The word call is here a judicial term, and imports the declaring the accusation. This, in our law, is termed arraigning the criminal. The whole verse is of the same kind. Heath. 

Verse 24
Job 13:24. Wherefore hidest thou thy face, &c.?— This expression, among some others, has been charged upon Job by a learned writer as very improper and unbecoming. Now, though we might admit that there is something faulty in the expostulation, yet it is very much alleviated by those expressions of humility and self-abasement which immediately precede and follow it. Read the 23rd and 25th verses. Scarcely ever were the feelings of the human heart, burdened with such a load of grief, expressed in a more natural or less blameable way; and I could almost recal the concession that I have made, of any thing at all wrong in it: for, if it be a rule of equity to put upon words and things the best construction that they will bear, Job seems, in the first part, to wish that God would discover to him the particular sins, if any, for which he thus afflicted him, and he was ready to deplore them, and to correct his errors for the future: in the second, the exceptionable part, he seems nevertheless to account it the greatest of his calamities, that God should hide his face from him, and deal with him as an enemy; on whose friendship and favour he had always set the highest value; had endeavoured to preserve it by the integrity of his life, and was resolved never to depart from that integrity. In the last part he confesses his own meanness, or rather nothingness, in comparison of God; and that in a manner so ingenuous and simple, as to shew that his complaints, however passionate and moving, had but a small mixture (for I must not venture to say none) of pride or stubbornness at the bottom of it. Peters. 

Verse 26
Job 13:26. Thou writest bitter things against me— The author of the Divine Legation, zealous to support his allegorical scheme, is always desirous, for that end, to point out inconsistencies in this book. "The great point Job insists upon (says he) throughout the whole book is, his innocence; and yet, to our surprize, we hear him thus expostulating with God: Thou writest bitter things against me, and makest me to possess the iniquities of my youth. This can be accounted for no otherwise than by understanding it of the Jewish people:"—but why so? May not the best man that ever lived find something to condemn in the levities and sins of his youth, or when he was a boy or child? for the Hebrew word נעורי neuraii, sometimes denotes a state of childhood. See Schultens and Grey. We may certainly allow him to have had respect to some actual sins of his youth, without any detriment to his argument, drawn from that present uprightness of heart and life which he now pleads; and had long practised; for, by the way, it is not his innocence, strictly speaking, which Job insists on, but his integrity. Peters. 

Verse 27
Job 13:27. Thou puttest my feet also in the stocks, &c.— Thou puttest my feet also in a clog; thou watchest all my paths; thou settest a mark on the soles of my feet. This alludes to the custom of putting a clog on the feet of fugitive slaves with the owner's mark, that they might be tracked and found. Heath. Houbigant renders the next verse, So that I am become like a thing consumed with rottenness; like a garment eaten up by the moth. I would just observe, that the dividing these speeches by chapters very frequently interrupts the connection; and the reader would do well in his perusal of them to neglect this division, which, though it has its uses, is of very modern date. 

REFLECTIONS.—1st, In vindicating his cause against his unkind friends, some severity mixes with his just self-defence. 

1. He desires them to weigh what he had said, that they might be convinced that he was not so weak as they would insinuate; he spoke from experience and observation, and he was assured that both would corroborate his sentiments, and prove him at least their equal in understanding. Note; We should well weigh before we condemn; rash censures only shew the folly of those who bestow them. 

2. He wishes that the cause might be brought before God, as the umpire between him and his friends; could this be granted, he feared not to carry the point. Note; Conscious simplicity fears not the eye of piercing truth. 

3. He sharply upbraids their cruel treatment of him: Ye are forgers of lies, contriving and publishing positions contrary to the truth of God, and highly injurious to the character of their neighbour—in saying that God never afflicted the righteous, and that his (Job's) sufferings were on account of his wickedness: ye are all physicians of no value, idol-physicians, pretenders to science, but ignorant both of the cause of his maladies, and the method of cure, deceiving his hopes, and as useless as the idol stock or stone. Note; (1.) A deliberate lie is a crying sin; against such false tongues no innocence can protect. (2.) Whatever here below the awakened sinner flies to for help and healing, will make him worse rather than better: none can cure the miseries of a fallen spirit, but that great physician who has the balm of life and grace to minister to the sin-sick soul. 

4. He begs them to hold their peace rather than speak such words as wound, instead of healing; and observes, that their wisdom would better appear in silence, than in arguments so weak, and urged with such unkindness. He earnestly intreats them to hear his reasoning, and not be inattentive to, or disregard his pleadings, as they seemed to do. Note; (1.) Hastiness to speak, and rashness to utter without mature deliberation, expose the folly, instead of displaying the wisdom of a disputant. (2.) Truth needs only a fair hearing; but prejudice is deaf, and the best of men often suffer unheard or unnoticed. 

5. He expostulates with them on the folly, sin, and danger of their conduct; who, while they pretended to plead the cause of God and truth, dishonoured him by falsehood, and misrepresented his dispensations; Will you speak wickedly for God? in condemning a righteous man as a hypocrite, and talk deceitfully for him, by pretending to vindicate his justice at the expence of his truth. Will ye accept his person, according to human partiality, and, construing my afflictions into signs of guilt, refuse to examine my case, and judge me unheard? Will ye contend for God? does his cause need such advocates? or will your pretext to plead for him excuse the falsehood of your principles, or the rash censure of your conclusions? Is it good that he should search you out? would he not then detect the evil of your principles, and the cruelty of your conduct? or as one man mocketh another, do ye so mock him? pretending to be on his side, yet speaking to his dishonour. He will surely reprove you, if ye do secretly accept persons; however you may deceive yourselves with imaginations of zeal for the honour of his perfections, he will resent your accusations of an upright man, condemned unjustly by you: Shall not his excellency make you afraid? or his height, his glorious perfections, of power, holiness, truth, &c. and his dread fall upon you, as false witnesses for him, doing so bad a thing under a pretence of zeal for his glory. Your remembrances are like unto ashes, your bodies to bodies of clay; your arguments are light as ashes, and as weak as a fortification composed of eminences of clay; or he suggests their weak and mortal state, as a reason why they should be afraid to provoke the holy and avenging God. Note; (1.) A good intention will not excuse, much less justify, an ill thing. (2.) They who plead for God had need be serious inquirers after truth themselves, and neither wilfully nor wickedly condemn those whom God hath not condemned. (3.) Whatever deceit we may put on others or ourselves, God is not mocked; he searcheth the heart, is no respecter of persons, and will assuredly reprove the evil that he discerns, however secretly committed, or coloured over with whatever pious pretext. (4.) The consideration of God's excellency and our meanness, his perfections and our vanity, should awaken in our mind a holy awe, and make us afraid to provoke his displeasure. 

2nd, Full of matter, he resolved to utter his speech, and begs a moment's diligent attention to the declaration that he was going to make. 

1. Whatever became of him, whatever censures his friends laid on him, speak he must; he would not smother the protestations of his innocence, nor pine to death in silent vexations: for, to hold his tongue under such circumstances of suffering and wrong, would be to burst with grief and expire: or, as some render the words, At all events I will take my flesh in my teeth, and put my life in my hand; come what will come, I will maintain my integrity. Note; If we have the testimony of a good conscience, we need fear no evil. 

2. He strongly maintains his simplicity before God. Though he slay me, yet will I trust in him: the severity of my trials shall not make me quit my dependance on him; and the consciousness of my integrity till death will I never renounce. I will maintain mine own ways before him, that I have walked in truth and all good conscience. Not that herein he placed his hope of salvation; no; He also shall be my salvation, in his rich and free grace is my trust, whatever becomes of me here below; but this he never could hope to partake of, if allowed guile had been chargeable upon him; for an hypocrite shall not come before him: this he was fully assured of, and as sure that this character was not applicable to himself, as his friends had insinuated. Behold, now I have ordered my cause, am ready to maintain it against every accuser; I know that I shall be justified from the malicious accusations of men, from the sin he had confessed, and in his own heart enjoy the consciousness of his acceptance before God. Who is he that will plead with me? let him appear, and I am prepared to answer every allegation. Note; (1.) Whatever discouragements are in our way, confidence in God is our great duty and support. (2.) They who plead the salvation of Jesus Christ, and trust in it in living loving faith, are conscious that no charge lies against them in the court of heaven. (3.) Though sincerity is not our justification before God, it is a comfortable evidence to our own souls of an interest in his salvation, while hypocrisy gives the lie to every hope. 

3. He turns from his friends to make his address to God. Two things he desires, and then he will undertake to open his cause: (1.) That his afflictions be removed, or suspended; and (2.) That the terror of the Divine Majesty be withdrawn; and that such a manifestation of his presence might be made, as would not confound and dismay him; then, as Defendant, he would answer, or as Plaintiff interrogate, and reason with God on his dealings with him: a daring proposal, for which he was afterwards, by Elihu, and God himself, justly censured. Note; In their distress men are too apt to utter what, on reflection, they must deeply condemn. 

3rdly, Having proposed a fair trial, Job now, 

1. Begs to be informed of the number and nature of his sins, being confessedly a sinner, though not chargeable with any of the grosser crimes. Some understand this as the language of humility; others, as a complaint of hard measure, to suffer without knowing the cause, or being conscious of having given any particular provocation: the latter sense seems most to correspond with the succeeding expostulations. Note; Who can understand his errors? they who know most, know but a little of the evil that they stand chargeable with before God. 

2. He grieves bitterly at the absence of a sense of God's favour, a more afflictive burden than all his other losses; and cannot bear the thought of having the God he loved to treat him as an enemy, and frown on him in displeasure. Note; (1.) Those alone who have enjoyed communion with God know the misery of darkness, and distance from him. (2.) An apprehension of God's wrath is a kind of hell upon earth. (3.) When God seems to depart from us, it becomes us to examine and see what hath provoked him; for assuredly there is a cause. 

3. He expostulates with God on his treatment of him, as beneath his majesty to crush a worm, who is as unable to resist him as the stubble the furious whirlwind: perhaps he meant it to move his commiseration. He complains of the hard measure that he endured, for which the iniquities of his youth were raked up against him, as those which afforded most cause for condemnation; and intimates God's severity in putting him into such a state of suffering, marking every false step, as if solicitous to catch at the least infirmity to vindicate his procedure, and to increase his anguish, under which already he pined away, as a corpse turning to putrefaction, and as a garment moth-eaten: under such misery to add to his sufferings seemed bitter, not to say cruel. Note; (1.) They have sadly-mistaken notions of the divine compassions, who can entertain a thought of his breaking with his wrath the heart which is bleeding in humiliation. (2.) However lightly youthful sins may be considered, God frequently makes his servants possess the bitter remembrance of them. (3.) They who think God too strict and severe, prove their own ignorance of themselves and him. (4.) Man is a perishing worm. How vile does disease make our bodies! but how much more odious has sin made the souls of all men by nature! What a blessed hope to be fixed out of the reach of both for ever on the resurrection-day! 

14 Chapter 14 

Verse 1
CHAP. XIV. 

Job sets forth the shortness and misery of human life. He expresses his faith in a future state; and declares, that after his change God will call, and he will answer him. 

Before Christ 1645. 

Verse 3
Job 14:3. And bringest me into judgment with thee?— And dost thou bring such a one into judgment with thee? 

Verse 4
Job 14:4. Who can bring a clean thing out of an unclean?— Who can be clean, that is born of the unclean? Not one. Houbigant, who observes, that Job, without doubt, here alludes to our natural corruption. The Vulgate renders it, Who can bring a clean thing from unclean seed? 

Verse 6
Job 14:6. Turn from him— This is a metaphor taken from combatants, who keep their antagonist always in their eye. See on chap. Job 7:19. Heath. 

Verses 7-16
Job 14:7-16. For there is hope of a tree, &c.— Job begins this chapter with a reflection on the shortness and wretchedness of human life, a truth which he had so sadly learned from experience. In his progress, therefore, as was natural, he seems to be casting about for arguments of support and consolation under these distressed circumstances; and particularly for proofs to confirm him in the belief of what they had received an obscure tradition of, the resurrection of mankind to another life. In Job 14:7 he touches upon that argument, from the analogy of things, which has been so often made use of in treating upon this subject: for there is hope of a tree, if be cut down, that it will sprout again: Hebrew ףּיחלי iachalip, will yet renew itself, will revive and flourish, as the spring comes on. This description is pursued for three verses. Then, Job 14:10. But men dieth, and wasteth away; man expires, and where is he? As if he had said, "After a tree is cut down, we see, nevertheless, the old stock flourish again, and send forth new branches; and shall man, then, when he once expires, be extinct for ever: is there no hope that he shall revive, and be raised again hereafter? Yes, there is, according to the doctrine delivered to us from our ancestors: but then they inform us, at the same time, that this resurrection shall not be but with the dissolution and renovation of the world; Job 14:11-12. The waters go off from the sea, and the flood (the river) will decay, and dry up. And man lieth down and riseth not till the heavens be no more; (till then) they shall not awake, nor be raised out of their sleep." The meaning seems to be, that as we see every thing in flux, and subject to change, so the whole shall one day be changed. The sea itself will, at length, be quite absorbed; and the running rivers, which now flow perpetually, as if supplied by everlasting springs, will, nevertheless, in time quite cease and disappear. This visible frame of things shall be dissolved, and the present heavens themselves shall be no more: and then, and not before, comes the resurrection and the general judgment. The common translation is somewhat different. Though the comparison here expressed has nothing to answer to it in the Hebrew, yet, it must be owned, the כ, caph of similitude, as they call it, or the particle כמו, kemo, as, is sometimes understood; and, therefore, the passage may be so rendered, if there be occasion; and then the meaning will be, that the death of man is not like the cutting down of a tree, which soon sprouts out again, and flourishes in the same place: but rather like the drying up of a river, whose waters disappear, and we see no more of them. So man appears no more upon the stage of this world: he lieth down, and riseth not till the heavens be no more. Job proceeds: "Since, then, this is the lot of mankind, to die to all intents and purposes to the things of this world, and not to be raised again till the end of it; Job 14:13 . Oh that thou wouldst hide me in the grave, (Hebrew בשׁאול bisheol, in sheol, the region of departed souls) that thou wouldest keep me secret till thy wrath be past: that thou wouldest appoint me a set time, and remember me!" As if he had said, "Tired out with the calamities of life, let me then presently undergo this lot, which must be undergone, the effect of Adam's sin and of thy wrath against it, till the time for us to remain in this separate state be fulfilled; and then remember me, and raise me to that better state which thou hast prepared for thy faithful servants." And here he breaks out into an expression of joy and admiration; Job 14:14. If a man die, shall he live, or revive? Is it true that we shall rise again to a new and better life hereafter? Let me, with hope and patience, wait this happy change, how long soever it may be in coming. All the days of my appointed time (or station) will I wait, till my change (Hebrew חליפתי chalpathi, my renovation) comes: It follows, Job 14:15. Thou shalt call, and I will answer thee; thou wilt have a desire to the work of thy hands. What can this mean, but that God would call him forth to judgment? That he should then be admitted to answer for himself before a just and equitable Judge, who knew the uprightness of his heart, and had a love for all his creatures who did not render themselves unworthy of it; and that then he should receive another sort of sentence than that which his rash, ill-judging friends had passed upon him, and be acquitted before him and all the world? though now, as it follows in the next verse, God had seemed to deal so hardly with him, had numbered all his steps, and sealed up his transgression and iniquity, as in a bag: Job 14:16-17 that is, had seemed to take account of every the smallest transgression of his life, and, by the severe chastisements inflicted upon him, had laid him open to the bitter censures and reproaches of his three friends. For his hopes of being acquitted in the day of judgment, could not entirely allay that grief and indignation which he had conceived at the cruel usage inflicted on him by these men, who measured his guilt by his afflictions, and treated him upon this account, in all their speeches, as a wicked man and a hypocrite. The reading of the LXX, understood by way of interrogation, which is Rufinus's conjecture, favours the sense that I have given of this passage. It is thus; for there is hope of a tree if it be cut down, that it will sprout again; but man dieth, and is he no more? intimating that it would be strange if a tree should revive after it was cut down; but that man, a creature of such excellence, should die, and there be an utter end of him. This kind of argument, I am sure, was much insisted on by the first apologists for Christianity; and while the Heathens complained in such strains as these, Soles occidere, et redire possunt, &c. "the sun sets and rises again; but for us, when our short day expires, there remains one perpetual night of sleep;" (Catull. Epig. 5:) the Christians argued, on the other hand, that, as the sun sets and rises again, the stars glide away and return, the trees grown old and dead in winter, recover life again, and bud and blossom in the spring; so, expectandum nobis etiam corporis ver est; "We too shall have our spring-time of resurrection;" Vide adeo quam in solatium nostri, resurrectionem futuram omnis natura meditatur, says Minutius Felix. And, as this reasoning is natural and obvious, as well as peculiarly calculated to shine in poetry, I see not why Job, in this noble poem, may not be allowed to reason in the same way. But, supposing the question where is he? to mean "he is gone for ever;" still this can only be understood of his returning no more to this world; for, as to the future resurrection, I must insist upon it that Job declares his hope of it very clearly in Job 14:14. All the days of my appointed time will I wait, till my change come. I know it is a common opinion, that by the change here mentioned is meant the change of death; but the sense above given suits best with the context, as also with the Hebrew word חליפה, chalipah, which properly signifies a change for the better, a renewal. Peters. Houbigant renders the beginning of the 14th verse, For, though a man die, yet he shall revive again; and therefore I will wait all the days, &c.; observing, in agreement with the ingenious Mr. Peters, that nothing can be so absurd as to suppose that the words contain any doubt of a future life, according to the common version. The learned Scheuchzer on this passage, as well as many others of this book, has entered into a variety of pleasing disquisitions in physics, which are by far too copious for our work: we beg, therefore, to refer the reader to him. 

Verse 14
Job 14:14. My appointed time— My appointed service. My station, or my warfare, as some render it: צבאי, zebaai. The word is commonly used in a military sense, either for an army, or a state of warfare; but it is likewise used in a religious sense, if I may so term it. The angels which attend the throne of God are called his צבא zaba, his host; and it is with respect to these that he is so often called the God and Lord of Hosts: צבאות zebaoth. The Levites, who attended the service of the tabernacle, are said to wait to do their office in this phrase. See Numbers 4:23. The word is used remarkably by the Prophet Isaiah 40:2 either to express the state of the Jews in the captivity of Babylon, waiting for the promised deliverance; or rather, the state of the faithful, who expected a much more glorious redemption under the Messiah: Cry unto her, that her warfare ( צבא zaba,) is accomplished. If Job had the same notion of a separate state which Isaiah seems here to have, either of the captivity of the Jews, under which they were to remain for a certain season, as a state brought upon them by their sins, till the day of their deliverance came; or of the state of the faithful, waiting with hope and patience for the redemption of the Messiah; we see how aptly he uses the word צבאי zebaai. The idea which the word conveys, is that of a post or station given him by God to maintain, till released from it and called to a better state; as if he had said, "Whatever station or condition God shall please to appoint me, either here, or in sheol, the intermediate state, I shall still wait in earnest expectation of the future renovation and resurrection." Peters. 

Verse 16
Job 14:16. For now, &c.— But now thou, &c. Do not watch mine offences so narrowly: Job 14:17. Do not seal up my transgression in a bag, or note mine iniquities in thy register. The word rendered sewest up in our version, signifies the taking down any remark or memorandum in a table-book. Heath. 

Verse 19
Job 14:19. Thou washest away the things, &c.— And the inundations of waters sweep away the soil of the earth. So the hope of man hast thou utterly destroyed. Heath, who renders the beginning of the 18th verse, for as the mountain falling wasteth away, and the rock may be removed from its place. Job, in these latter verses, returns to his deploration of that mortality which consumes and destroys the human race; which he illustrates and exaggerates by several similies: as of a mountain fallen, a rock plucked up by the roots, stones worn away by the continual lapse of water, and the earth itself carried away and consumed by inundations. See Schultens. Chappelow renders the 22nd verse, But his flesh shall have pain for him, and his dead body shall mourn for him: To which version, says he, an objection will possibly be raised from what we read in the 21st verse; for there it is mentioned as if man, after his departure hence, had no knowledge or perception of his sons coming to honour, or of their being brought low; therefore, how can it be said that his flesh shall have pain, and his soul, or dead body, shall mourn? This must be understood in an allegorical or poetical sense. Thus the Jews used to say, "The worm is troublesome to a dead man, as the needle is to the flesh of the living." Job writes in the same style, chap. Job 21:33. The clods of the valley shall be sweet unto him, i.e. when brought to the grave. 

REFLECTIONS.—We have here, 

1. A lively and affecting description of man, that is born of a woman, a dying worm, sprung from dying worms. He is of few days, so short his passing existence, that years or months are too long to reckon by: he is the creature of a day, a few short days terminate his mortal being, and full of trouble withal. From the hour that in cries he first bemoaned his entrance into a wretched world, sorrow is his portion; infancy, youth, manhood, age, have their attendant diseases, griefs, vexations, cares, and fears; till death, the king of terrors, closes the scene. In his best estate, he cometh forth like a flower, which of itself would quickly fade, but is seldom left to such a gradual decay; and is cut down, by the stroke of disease or accident, as grass before the mower's scythe: so transitory is all his excellence! He seeth also as a shadow; there is no more substantial good in his short-lived enjoyments, than there is solidity in a shadow; and, what makes them still more vain, he continueth not, but hastens from life to death, as the shadow of the flying bird: withal full of sin by nature as of sorrow, and indeed thence all his sorrow flows. He came a corrupted creature into the world, a child of fallen man, begotten in his image, for who can bring a clean thing out of an unclean? or, from such a sinful original, what but evil can be the natural fruit? Not one is born but in this state; not one is found, who is not a transgressor from the womb. Note; (1.) An humbling sense of original sin is the foundation of all true humiliation. (2.) The vanity and shortness of our present life should quicken us to greater diligence in securing an eternity of substantial bliss. 

2. Job expostulates with God, why, as a creature so weak, corrupt, and worthless, he should so strictly eye his ways, and so rigorously severe call him to his bar? He begs a moment's respite, that God would turn his frowning face away, and suffer him as a hireling to accomplish his day, with some little intermissions from ceaseless toil, and bring him at last to the sleep of death. Note; (1.) Life is a day of toil, but, blessed be God, "there remaineth a rest to his people (Hebrews 4:9.)" eternal in the heavens. (2.) We have a God who knows our frailty, and can be touched with the feeling of our infirmities; it is good in prayer to spread our case before him. 

2nd, Having pathetically described the miseries of life, he passes on to the consideration of death, where his flesh might rest in hope, though not of prosperity on earth, yet of a joyful resurrection. 

1. At death, man's hope in this world finally perishes. A tree cut down will sprout again; and, though the stock be dead, fibres from the root will put forth new suckers: the waters, exhaled from the sea, fall down again in showers; and winter's floods, though dried up by the scorching sun, at the returning season rise as before. But man's waste is irreparable; and when, at death, he gives up the ghost, as soon he must, he is gone for ever: no shoot shall spring, no flood of life return; where he lieth down he must abide, till the heavens be no more, never to return to life below: or perhaps intimating, that in another world only, when the heavens shall be wrapped together as a scroll, he might expect to rise again, chap. Job 19:26. Note; (1.) Though man's body dies, his soul perishes not with it, but lives in the world of spirits. (2.) Since there is no return hither to correct what hath been amiss, how great need have we to improve that present moment on which eternity depends! 

2. As he had hope in his death, he longs for its arrival; O that thou wouldst hide me in the grave, from all the miseries and sorrows which he endured, and from the strife of tongues; that thou wouldst keep me secret, where no eye should see him, until thy wrath be past, the effects of which, he apprehended, would never remove till his body should return to the dust, and his soul wait a resurrection-day: That thou wouldst appoint me a set time, to discharge me from the labours of life, or to rescue me from the dust of death, and remember me! think upon my sorrows, to end them; or on my sleeping ashes, to raise them once more from the grave. Note; (1.) Till the body sleeps in death, we cannot be entirely hid from troubles; but there at least they will end. (2.) The dust of God's saints is precious to him; he doth not forget them; the time is fixed for their glorious restitution, and herein they can rejoice. 

3. He resolves in patient hope to wait God's sacred pleasure. If a man die, as surely he must, shall he live again, to amend any thing that is past? no; therefore let me with patience bear my present burden. Or, shall he live again? yes; though his body lie down in the dust, he shall rise again: therefore all the days of my appointed time will I wait, till my change come. This expectation shalt reconcile me to my present afflictions: a change will come, a glorious change; the time is fixed; O come the welcome day! Then thou shalt call, and I will answer thee, ready for the arms of death; or from the dust, joyful to hear the trump that awakes the dead. Thou wilt have a desire to the work of thine hands; the curious fabric of my body, which thy hands have fashioned, thou wilt restore, no more to taste of death, or see corruption. Note; (1.) The hope of a glorious resurrection is the great support under every human misery. (2.) Death has changed its nature, when grace hath changed our hearts; it then becomes our privilege to die. 

3rdly, Job returns to his sad complaints, 

1. Of God's rigour. He had no hope of rest on this side the grave, while God seemed to mark with curious eye each step, to minute the least transgressions, and seal them up, as indictments ready to be produced in court against him. Note; (1.) 

Hard thoughts of God are as bitter to ourselves, as dishonourable to him. (2.) It is the want of a due sense of the evil of sin, which leads us to complain. 

2. Of man's wasting and irreparable condition. The mountains moulder; the rocks are removed by floods, or earthquakes; the stones, by continual dropping, are hollowed out; and floods sweep away the productions of the earth. These wastes none can repair; the mountains cannot grow again, nor the rocks return; the hollow of the stone is never filled up, nor the desolations of the flood repaired; and, or so, thou destroyest the hope of man, who, once removed by death, never returns to his place again: thou prevailest for ever against him, contention is vain, disease and death cannot be resisted; and he passeth, as a wind, from the face of the earth. Thou changest his countenance; the stroke of sickness covers the blooming face with livid paleness, and death makes it ghastly and frightful; and sendest him away into the grave. There, insensible of all that passes here below, his sons come to honour, and he knoweth it not; and they are brought low, but he perceiveth it not of them. But his flesh upon him shall have pain, in the dying hour, and his soul within him shall mourn at the bitterness of death. Note; (1.) This is a perishing world; we and it consume together; how vain then to place our confidence in any thing here below! (2.) Death makes strange alterations; proud beauty should look in that glass to humble its self-idolatry. (3.) It is to mere nature a bitter thing to die, and expiring groans are often full of anguish: to a sinner they are only the beginning of sorrows; but to a saint they are a farewel to pain and grief for ever. 

15 Chapter 15 

Verse 1
CHAP. XV. 

Eliphaz charges Job with impiety, in justifying himself: he proves by tradition the unhappiness of the wicked. 

Before Christ 1645. 

Job 15:1. Then answered Eliphaz— Eliphaz, not a little incensed that Job should pay no regard to his advice, and should dare to challenge the Almighty to argue the point with him, charges him home with self-conceit, in entertaining too high an opinion of his own knowledge; with arrogance, in undervaluing the arguments drawn from their experience, whose age was a sufficient voucher for their wisdom; and with impiety, in thus rudely challenging the Almighty to answer for his conduct in afflicting him, Job 15:2-13. He presses home the same argument upon him a second time; to which he adds that of universal tradition; insinuating, that he had yet worse to expect, unless he prevented it by a contrary conduct: and then presents him with an image, setting forth the final state of a wicked man; in which he so works up the circumstances, as to make it resemble Job and his condition as much as possible; intimating thereby, that he imagined him to be that very wicked man whom he had been describing, and that he had by that means drawn down God's judgments on himself, Job 15:14-30. That therefore his conceptions of innocence were an illusion, but one, however, of the worst kind: he had deceived himself: Job 15:31-35. Heath. 

Verse 4
Job 15:4. Yea, thou castest off fear, &c.— Truly thou loosest the bonds of religion; thou preventest the groans or prayers which are sent up to God. Houbigant. 

Verse 7
Job 15:7. Art thou the first man that was born?— Wast thou born before Adam? Schultens, Heath, &c. 

Verse 8
Job 15:8. Hast thou heard the secret of God?— Decrees from God and his council? Heath. See on ch. Job 29:4. 

Verse 11
Job 15:11. Are the consolations of God small with thee?— Dost thou make light of the indignation of God? or hast thou some secret charm? Heath. Houbigant renders the latter clause, Or hath any thing been secretly revealed to thee? לאט laat, rendered secret thing in our version, besides its general signification of something concealed, has a peculiar reference to spells and charms. See Exodus 7:11. Those charms were frequently used to prevent the effect of ill designs against any one. 

Verse 12
Job 15:12. And what do thine eyes wink at?— Or, And what are thine eyes taking aim at? The verb signifies properly to wink with one eye, as those who aim at a mark. See Heath and Houbigant. 

Verse 17
Job 15:17. I will shew thee, hear me, &c.— I will shew thee, hear me, for this I have seen; I will declare also (Job 15:18.) what the wise men recounted; for they concealed not the tradition of their fathers. Heath and Houbigant. Eliphaz, says Bp. Warburton, speaking of the wonderful works of God, declares how he came to the knowledge of them, I will shew thee, Job 15:17-18. The very way which Moses directs to preserve the memory of the miraculous works of God. "It is so," replies Mr. Peters; "and the very way that all the ancient history, and all the ancient wisdom, from the beginning of the world, was transmitted to posterity." The Bishop adds, "And who are these wise men? They are so particularly marked out, as not to be mistaken; unto whom the earth was given, and no stranger passed among them, Job 15:19 a circumstance applying to no people whatsoever, but the Israelites settled in Canaan." But, is Eliphaz here speaking of a nation or people? says Mr. Peters in return: no; he only speaks of wise men: and this could never be meant of the Israelites in general, whom the learned writer himself now and then represents as a gross sort of people. I shall not perplex the reader or myself with the various conjectures of expositors, in order to shew who are meant by these wise men; they are so particularly marked out, as the learned writer above mentioned observes, that one would think they could not easily be mistaken; and yet none of the commentators, who have come within my reach, seem to have been aware, that the characters here laid down so distinctly, can belong to none so properly as to Noah and his sons, from whom, in reality, the ancient traditions were delivered down: and it is evident, from the scripture history, that the earth was divided among these; that they were all of one family, and no stranger passed among them. See Peters, p. 32. 

Verse 20
Job 15:20, &c. The wicked man travaileth— This is a most beautiful image of the perpetual anxiety in which a tyrant lives: when he goes to sleep, he is afraid that he shall be murdered before morning. The whole description, taken together, is undoubtedly meant for Job himself; for which he had given some grounds, chap. Job 3:25-26. See Heath. 

Verse 22
Job 15:22. He is waited for— He is marked out for, destined to. Heath. 

Verse 23
Job 15:23. He wandereth abroad, &c.— His carcase to be cast forth as food for the vulture. Heath. He wandereth about, flying the oppressor. Houbigant. 

Verse 24
Job 15:24. As a king ready to the battle— As the master-goat ruleth over the flock. Heath. Schultens reads the verse thus, Distress and perplexity shall terrify him; they shall overpower him, like a king: he is destined to the most troublous fortunes. 

Verse 26
Job 15:26. He runneth upon him— Who will run upon him, &c. Job 15:27 after he had covered his face. Houbigant: who says that Eliphaz here points out the wicked man, flying before his destroyer, and before God himself pursuing him; who, although in his flight he throws his shield over his shoulders, yet will soon be cast down by the stroke of the Divine hand from behind. Schultens renders the verse, For he hath run against him with his neck, with the thickness of the bosses of his bucklers; supposing that Eliphaz here points out the fierce and insolent pride of the wicked man, opposing himself against God; the cause and foundation whereof, he imagines, to be assigned in the 27th verse; namely, the wantonness of his pride, through success and indulgence. Heath, however, closing the period at the 26th verse, reads the 27th thus: Though he covereth his face; Job 15:28, though he dwelleth in desolate cities, &c. Job 15:29. Yet he shall not be rich, &c. The founding and restoring of deserted cities was reckoned one of the chief glories of a prince's reign. Houbigant renders the last clause of the 29th verse, Neither shall his offspring be propagated upon the earth. 

Verse 31
Job 15:31. Let not him that is deceived trust in vanity— Let him not trust in prosperity; it is a mere illusion; for it will turn out nothing but vanity: Heath: who renders the next verse, For his branch shall not flourish; it shall be cut off before its time. 

Verse 35
Job 15:35. They conceive mischief, &c.— Conceiving in misery, and bringing forth in sorrow, their belly hath at last proved a deception. This whole description is evidently pointed at the situation of Job. His prosperity, was become vanity; his children were all cut off before their time; his family become solitary; and his hopes, to all appearance, an illusion. All the fine prospect with which the wicked man entertained himself, and for which he endured all the anguish here described, produceth only a deceit. He hath imposed on himself. Heath. 

REFLECTIONS.—1st, Job's friends had all spoken in turn; and Eliphaz, who had opened the dispute, undertakes again to reply, much offended that Job presumed to controvert their arguments, and endeavouring, from his own words, to produce sundry accusations in confirmation of the point which he so strenuously denied. 

1. He reproaches him with folly and emptiness in his arguments, whereby he had for ever forfeited the character of a wise man. His reasonings were vain, and his words blustering as the east wind, yet without solidity; unprofitable and useless. Note; (1.) It is much easier to treat an adversary with contempt, than to answer him. (2.) Unprofitable talk deserves censure: they who must give an account of every idle word had need keep well the door of their lips. 

2. He charges him with great impiety, as casting off the fear of God, and restraining prayer before him; since the principles that he advanced, according to Eliphaz's opinion, made all religion void. If the tabernacles of robbers prospered, if just men were laughed to scorn, and God destroys the perfect and the wicked, then, says he, of what use is it to fear him, or to pray to him, who laugheth at the trial of the innocent? Such speeches Eliphaz regards as deep iniquity, and the crafty glosses of piety, with which Job covered his words, but could not conceal the hypocrisy within. His own lips spoke his condemnation, and there was no need for further proof. Note; (1.) It is too common for angry disputants to distort the arguments of their adversaries and to charge them with inferences from them, not only never dreamt of, but utterly abhorred. (2.) They that cast off the fear of God will not think of prayer; and they who restrain prayer, can have no fear of God before them; and such a prayerless and careless state is the sum proof of a man's impiety, and the forerunner of eternal ruin. 

3. He arraigns him of arrogance and self-conceit, as if his claim to an equality of understanding, chap. Job 13:2 was to be interpreted a monopoly of wisdom. Art thou the first man that was born? or before Adam? that all knowledge and experience must center in thee? Yea, art thou wise as God, pretending to be from everlasting? Wast thou made before the hills? or, did God consult with thee in his glorious works, and communicate to thee his great designs? Hast thou heard the secret of God? and dost thou arrogate and restrain wisdom to thyself? What knowest thou that we know not? respecting numbers, and the current of antiquity, all are on our side: with us are both the gray-headed, and very aged men, much elder than thy father. Note; (1.) Nothing is easier than to triumph over our adversary, by making him speak what he never meant, and then confuting our own suppositions. (2.) There are secret things which belong unto God; to pretend to fathom which, proves not our wisdom, but our pride and folly. (3.) Many appeal to antiquity, who would often find it hard to support their pretensions; not that error supported by antiquity is at all the better for being the older: God's word is the only sure guide. (4.) Gray-heads are not always oracles; whatever veneration is due to them, truth is too great a sacrifice to make to any man. 

4. He accuses him of contemning the counsels of his friends, and the consolations of God, when those were the very things that he wanted, and for want of which his complaint was bitter; but, because he declared them miserable comforters, they would infer, as they spoke for God, that it was a slight put upon him. Are the consolations of God small with thee? despised and slighted? Is there any secret thing with thee? any charm which others know not of, to support thee; or any secret sin, which being indulged prevents the entrance of divine comforts? Note; (1.) Many speak in God's name, whom he never sent; and would interest him in their quarrel, though he disowns any relation to them. (2.) The consolations of God are what an afflicted soul wants above all things; with these every trial is lightened; without them, every burden is grievous. (3.) Allowed sin necessarily cuts off the sources of true comfort. 

5. He charges him with insolence against God. Why doth thine heart carry thee away? like an unruly horse, which refuses bit or bridle; and what do thine eyes wink at? Why so contemptuous of us? or what is thy aim and intention in those hard speeches of thine, that thou turnest thy spirit against God, as if daring to contend with him, and lettest such words go out of thy mouth? arraigning his wisdom, justice, and providence. It must be owned, that Job had given some handle for this charge, chap. Job 9:12, Job 10:3, Job 13:22-27 but Eliphaz draws a sudden temptation into a settled enmity and opposition against God, exaggerates the evil, and makes no allowance for Job's heavy afflictions, nor any account of the expressions of unfeigned piety which he constantly mingles with his most impatient complaints. 

6. From the glaring proofs of man's original corruption, Eliphaz would infer Job's falsehood in his self-vindication. What is man that he should be clean? and he which is born of a woman, that he should be righteous? If the saints in glory are not trusted by him, and the bright heavens are not clean in his sight, how much more abominable and filthy is man, which drinketh iniquity like water? as naturally disposed to it, as the appetite craves for food, and swallows it as greedily and copiously as those who are parched with thirst do the cooling draught. Note; (1.) Man is naturally disposed to evil, and only evil, and that continually. (2.) Indulgence in sin makes our bestial appetites only the more craving. (3.) Sin is the abominable thing which God hates, and will assuredly punish, unless the soul be washed in that blood of Jesus which alone can make us clean. 

2nd, Eliphaz proceeds with his arguments, which are as weak as his reproaches are unjust. He insists that the wicked are always miserable; and Job's sufferings, therefore, are to him a sufficient proof of his guilt. 

1. He bespeaks Job's attention; I will shew thee, hear me, something worth notice, and not such unprofitable talk as he had declared his to be, Job 15:3. He had claimed antiquity for his voucher, and professed to speak not more his own sentiments, than the traditions of the wisest and best of men, who were as great as they were good; and no stranger passed among them, either to share their blessings, or, as robbers, to plunder them; but their prosperity, the reward of their piety, was uninterrupted: in which he seems to glance at Job, unlike them in prosperity, and therefore unlike them in piety. 

2. He describes the wicked man, and his constant misery, wherein, though he speaks in a third person throughout, it is easy to see that the application is designed for Job himself. He draws the character of the wicked man, as daring in iniquity, fearless of God's threatenings, mocking at his wrath as a bugbear, and, as a combatant in arms, rushing on the thick bosses of his buckler, as if defying his power. In ease and luxury he riots, fed to the full, fattened as an ox in a rich pasture, gratifying every lust, and ministering to the cravings of a pampered appetite. By oppression he enlarges his habitation, and, having seized the houses of others, makes desolations around him, as if he would dwell alone in the earth, to enjoy the fruits of his ill-gotten abundance. Note; (1.) God is patient toward daring sinners; but their time of ruin is at hand. (2.) Sensual appetite is the soul's ruin, and fleshly indulgence stupifies the conscience against all fear of God, or sense of danger. 

3. The misery of the wicked man is largely described. His mischievous devices cost him much painful thought, his conscience feels at times the pangs of guilt; and short is the reign of iniquity. Terror haunts him, a dreadful found is in his ears, a fearful looking-for of judgment. In the midst of his prosperity, some calamity sweeps away his wealth, or disease embitters all his portion, and Death seizes him as his prey. In his afflictions he sinks under despair, and in hell it will be the consummation of his misery. The sword of vengeance hangs terrible over him, threatening each moment to fall. Reduced to beggary, he wanders, famished with hunger, and none give unto him. The day of death approaching scares him, and still more the dreadful darkness which obscures his prospect beyond the grave. Increasing troubles expected distress him; eternal anguish in his view dismays him; and, unable to resist, as a man before an armed host, he falls a prey to his own fears. Poor in the midst of his abundance, his covetousness and carking care withhold from him enjoyment; or, squandered on his lusts, he wastes quickly his ill-gotten wealth: at least, his possessions are transitory and vanishing as a dream. His afflictive dispensations are without any prospect of an end; his children, like withered branches struck with lightning, die around him; and, at last, himself is cut off by the blasts of God's displeasure. Deluded by Satan to trust in present vanities, he finds a lie in his right-hand: let others see and dread such fatal delusion! An immature death shall seize him, before the time that his vain hope suggested; and, like a dry stick, all his wealth, family, and friends, shall perish before him, or forsake him. Stripped by the tempest of wrath, like the unripe grape, or the flower of the olive, he shall see the desolation of all that was dear to him. Though hand join in hand, the congregation of the hypocrites shall be desolate: vain will be their pretexts of religion, when God comes to detect and punish them; his fire will consume the tabernacles of the wicked magistrates, where bribery and corruption dwelt. Thus shall the mischief, craft, and falsehood of the wicked return upon his own head, and vanity, vexation, and ruin, be his only portion. Throughout all this description he seems to keep Job in his eyes; whose losses, calamities, afflictions in his children, family, substance, and person, he would intimate, proved him to be this wicked man, this oppressor and hypocrite. Note; (1.) It is true, the curse of God is upon the houses of the wicked, and sometimes, though not always, visible in this world. (2.) The happiest sinner has inward terrors, which all his enjoyments cannot sooth or chase away. (3.) A dying hour and judgment-day, at farthest, will verify all that is here asserted of the wicked, and much more. 

16 Chapter 16 

Verse 1
CHAP. XVI. 

Job expostulates with his friends on their unkind treatment; and declares, that if they were in the like distress he would behave to them in a different manner. He sets forth the greatness of his sufferings, but still maintains his integrity. 

Before Christ 1645. 

Job 16:1. Then Job answered and said— Job, above measure grieved that his friends should treat him in this cruel manner, expostulates very tenderly with them on the subject. He tells them, that he should, in the like circumstances, have behaved to them in a very different way: Job 16:2-6; That he, as well as every one about him, was in the utmost astonishment to find a man whom he imagined to be his friend accuse him falsely, and give him worse treatment than even his greatest enemies would have done. But that he plainly saw that God was pleased to add this to the rest of his calamities; that he should not only be deprived of the comfort and assistance which he might have expected from his friends, but that he should be used by them in the most relentless way: Job 16:7-14 That he had voluntarily taken upon him all the marks of humility used by the guilty, though he was really innocent of their charges; that God above knew his innocence, though his friends so slanderously traduced him: Job 16:15-22 that he was sensible he was nigh his dissolution: chap. Job 17:1-3 that he made no doubt, that whenever the cause came to a decision the event would prove favourable to him. In the mean time, they would do well to consider what effect this their treatment of him must have on mankind; and how great a discouragement it must be to the lovers of virtue and holiness, to see a man whose character was yet unstained, on bare suspicion, dealt with so cruelly by persons pretending to virtue and goodness: Job 16:4-9. Would they but give themselves time to reflect, they must see that he could have no motive to hypocrisy, since all his schemes and hopes, with regard to life, were at an end; and, as he expected nothing but death, with what view could he play the hypocrite? Job 16:10 to the end. Heath. 

Verse 4
Job 16:4. I also could speak, &c.— I also could speak as well as you: if your soul were in my soul's stead, would I accumulate sentences against you? would I shake my head at you? Heath. The rendering of this verse interrogatively gives it a very pathetic turn. 

Verse 5
Job 16:5. But I would strengthen you with my mouth— I would rather encourage you with my mouth, and the vehemency of my eloquence should be kept within bounds. This is very applicable to the treatment that he had received from his friends, and a proper reproof of it. Heath. 

Verse 7
Job 16:7. But now he hath made me weary— For my trouble hath now weakened all my frame, and brought wrinkles over me, Job 16:8. He is present as a witness, and ariseth against me, who telleth lies concerning me, he openly contradicts me to my face. Houbigant. Heath renders the verses, Only now it reduceth me to the last extremity; thou causest all my company to be in a consternation. Job 16:8. It even wounds me to the heart, that my traitorous false friend should thus turn witness; nay, that he should become my accuser; that he should testify to my face. 

Verse 9
Job 16:9. He teareth me in his wrath, &c.— His fury rend-eth me, and he teareth me to pieces. Heath; who remarks, that the metaphor is taken from a beast of prey, who rends and tears his booty in pieces; and the same metaphor is carried on through the whole. See Psalms 35:16; Psalms 37:12. Lamentations 2:16. 

Verse 10
Job 16:10. They have gathered themselves together against me— They are ready to burst with fury against me. Heath. They have unanimously satiated their wrath upon me. Houbigant. 

Verse 13-14
Job 16:13-14. His archers compass me, &c.— The metaphor is here taken from huntsmen. First they surround the beast; then he is shot dead; his entrails are next taken out; and then his body is broken up limb from limb. Heath. 

Verse 15
Job 16:15. I have sewed sackcloth— The meaning of this verse is, I have sewn sackcloth (in token of grief) over my torn skin, and have defiled my head, my horn, or honour, with ashes. See Schultens and Heath. 

Verse 17
Job 16:17. Not for any injustice, &c.— Although there is not iniquity in my hands; although my prayers are pure before God. Houbigant. 

Verse 18
Job 16:18. O earth, cover not thou my blood, &c.— O earth! cover not thou my blood, lest there be no place for my cry! Job 16:19. Yea, even now my witness is in heaven; and He who is conscious of my actions is on high: Job 16:20. My thought is my interpreter with God; mine eye is dropping before him: Job 16:21. Is it for man to dispute with God, as a man disputeth with his neighbour? Houbigant. Heath renders the 21st verse, Oh that it might plead, &c.! meaning the dropping eye, the tears which he shed; and the 22nd verse, that those few years might come to an end; that I might go the way, &c. 

REFLECTIONS.—1st, Such arguing as Eliphaz offered produced little conviction and less comfort; no wonder, therefore, that Job, insulted and afflicted, retorts sharply the reproaches which his opponent had cast upon him. It was as hard to be patient under such provocation, as to be silent under his sufferings. 

1. He is tired of such vain repetition. It was crambe repetita, the same jarring string struck with the same rough hand. He complains of them all, as miserable comforters, who heightened his anguish by unjust reproaches, instead of pouring in the kind balm of friendly sympathy. He thought it high time for such vain talkers to have done, and considers it as insolent and provoking to have such answers obtruded upon him. Note; (1.) They who send wounded consciences to better obedience, and their own duties, for a cure, like Job's comforters, do but exasperate the pain. (2.) No human consolations can afford satisfaction to the soul under a sense of sin, till God speak the pardoning word. (3.) To censure men for sins that we cannot prove, and to persist in repeating accusations that have been confuted and answered, deserves a sharp rebuke. 

2. He suggests to them how different a conduct he would have adopted toward them, had they been in his circumstances; and therein justly upbraids their cruelty and unkindness. I also could speak, or ought I to speak? ought I to heap up words against you, and shake mine head at you, if you were under my calamities? No: far other should be my conduct. 'Twere easy indeed, as you do, to trample on the miserable, and insult the afflicted; but I would strengthen you with my mouth, suggesting every kind alleviation, ministering the soft balm of friendly sympathy and consolation; and the moving of my lips should asswage your grief. Note; (1.) Though we cannot remove the afflictions of our friends, we may kindly suggest to them arguments to support them, and, by tender sympathy with them, alleviate their sorrows. (2.) If we placed our souls in others' stead, under their temptations and afflictions, it would teach us both to judge of them more favourably, and to treat them with greater tenderness. 

2nd, Job's complaints are still uppermost, and all methods to asswage them are vain: whether he spoke, or was silent, he derived no ease from God or man; his prayers returned unanswered: his friends misconstrued his words into passion, and seemed disposed to call his silence sullenness. He therefore speaks in the bitterness of his soul. 

1. He was weary of his life; deprived now of every comfort, desolate and solitary; bereaved of his family, and forsaken of all those who used to assemble at his house for the worship of God. 

2. His body, emaciated with pain and grief, looked like decrepit age, and he appeared a kind of living skeleton; witnesses, indeed, of his deep affliction, but cruelly pleaded against him as proofs of guilt and sin. 

3. His enemy, who hated him, with piercing eyes observed him, full of indignation, and tearing him in fury. This enemy may be understood of Eliphaz, or Satan, or, as the context seems best to suit, of God himself, who appeared in such a terrible character, and of whom he was ready to entertain such hard thoughts. Note; They who have God indeed for their enemy, will be torn in pieces while there is none to deliver them. 

4. He was become the object of scorn and contempt, and herein a type of Jesus. But, though like him in scorn, how inferior to him in resignation! 

5. He was delivered into the hands of the wicked; the Chaldeans, who robbed him; and his friends, who seemed so set against him; or the wicked one, the devil, whose power to torment him appeared so absolute. 

6. The wrath of God seemed let loose upon him. When at ease a little moment, again suddenly the stroke broke into shivers all his comforts; seized as a child in a giant's arms, and shook limb from limb; set up as the butt of God's poisoned arrows, and the mark for the world's enmity; tormented with the most acute pains, and no intermission of his agonies; living as in the pangs of death, pierced through the liver with a sword, and the gall flowing through the wound, and daily aggravated and increasing troubles succeeding as breach upon breach, while with a giant's fury, resistless and cruel, God appeared to delight in crushing him under his feet: such sad thoughts his afflicted heart suggested. 

7. His humiliation was as deep as his affliction; sackcloth was his garb, his glory all departed, his horn in the dust, and tears night and day flowed, till his eyes grew dim with sorrow, as if the shadow of death hung on his eyelids. Note; (1.) It becomes us to humble ourselves when God's heavy hand is upon us. (2.) Though we sow in tears, as the showers in seed-time, the harvest of patient suffering shall be joy. 

3rdly, Though his passionate expressions are to be condemned, Job's uprightness in general deserves the highest approbation. 

1. He can appeal to God to testify that these afflictions came not upon for any injustice in his hands, as his friends suggested; or for any impiety in restraining prayer before God; for God knew his integrity to man, as also the purity of his intentions, and the fervency of his devotions. Note; It is an unspeakable comfort, whatever we suffer, if we can still keep a clear conscience, and take God to witness for the simplicity of our souls before him. 

2. He supports his appeal to God by a solemn imprecation: if what I say be not true, O earth, cover not thou my blood, let it be shed for dogs to lick; or, if there be any secret crime, let it be laid open to the day; and let my cry have no place with God or man: I am content to be condemned of both without mercy. 

3. He makes God his resource in his afflictions: amid the scorn and insult of his friends he poured out tears unto him; tears that bespoke his compassion, tears that pleaded against the unkindness of his accusers. Note; The tears of God's people are not forgotten; and they who cruelly caused these tears to fall shall be recompensed. 

4. He longs to have an opportunity to plead his cause before God, without dread of the Divine Majesty, as a man pleadeth for his neighbour, with freedom and unreserve; then he doubted not he should obtain a verdict in his favour, and silence his censorious friends. 

5. He comforts himself that the time is short; and, however now unjustly censured, his character would ere long be cleared up: when the few years of life ended, he should go the way whence he should not return, never come back again to a miserable world, nor be exposed to any of those calamities under which he now groaned. Note; (1.) Death is a journey into a far country, whence we are no more to return; the moment we depart from earth, our eternity is determined for hell or heaven. (2.) The time here is short, happy they who employ it in getting ready for their removal, that when the hour comes, they may have nothing to do but die. 

17 Chapter 17 

Verse 1
CHAP. XVII. 

Job appeals from men to God: the unmerciful dealing of men with the afflicted may astonish, but not discourage the righteous. Job professes that his hope is not in life, but in death. 

Before Christ 1645. 

Job 17:1. The graves are ready for me— They are preparing a grave for me. See Houbigant. 

Verse 2
Job 17:2. Are there not mockers with me?— Were it not so, I have sarcasms enough in store, and I could spend the whole night unmoved at their aggravations. Heath. See chap. Job 24:25. It is very plain to me, says Peters, that as Job in the fourth verse directs his speech to God, so in the two preceding he points at and addresses himself to his mistaken friends: Are there not mockers with me? Lay down now (some earnest or pledge), put me in a surety with thee; who is he that will strike hands with me? i.e. Which of you, who thus mock and insult me, will venture to try your cause before the Supreme Judge? No; they shew a want of understanding in thus rashly censuring me; and were they to bring their cause before thee, O God, thou wouldst not exalt them; i.e. they would be cast in the trial. This sense, we see, is very obvious and easy: the change of the person addressed, and the several breaks in the sentence, only shew the earnestness of the speaker, and are both natural and elegant. 

Verse 5
Job 17:5. He that speaketh flattery to his friends— The Hebrew of this verse literally runs thus: תכלננ בניו ועיני רעים יגיד לחלק lechelek yaggiid reiim veeinei banaiv tiklenah, He shall reckon friends for a portion or inheritance, and the eyes of his children shall fail; i.e. with expectation. They may look their eyes out before they receive any benefit or assistance from these friends. The expression is proverbial, intimating how liable men are to be disappointed who depend upon the constancy of human friendships; and nothing could be more apposite to Job's purpose. Peters. 

Verse 6
Job 17:6. He hath made me also a by-word— But they have marked me out for a by-word of the people; nay, I am even a prodigy in their sight. Heath. 

Verse 8
Job 17:8. And the innocent shall stir up himself against the hypocrite— The innocent, to be sure, will exert himself against the profligate. The whole of this and the next verse is an irony. Heath. 

Verse 10
Job 17:10. But as for you all, &c.— Now, therefore, recollect yourselves, all of you, and consider, I pray you: cannot I find one wise man among you? Heath and Houbigant. See ch. Job 6:28. 

Verse 11-12
Job 17:11-12. The thoughts of my heart, &c.— The gnawings of my heart (Job 17:12.) causeth it to be night instead of day; the light is short in comparison of darkness. Heath. 

Verse 13
Job 17:13. If I wait, the grave is mine house— I have no hope; the grave is my house: I have spread my couch in darkness. 

Verse 15
Job 17:15. And where is now my hope?— The repetition of the word hope is extremely elegant in this place. The two verses may be thus connoted; Where now, pray, can be my hope? my hope indeed! whoever have a mind to see it, (Job 17:16.) they must descend to the confines of the grave, seeing we shall go down to the dust together. Houbigant renders the last verse, It [my hope] shall descend together with me into the grave: it shall rest with me in the dust. 

REFLECTIONS.—1st, Job wished for a fair trial of his case; but it must be soon, or death would prevent him. 

1. He speaks of himself, as of one at the point of death, his breath corrupt through his disease, and drawn with difficulty; his days extinct, the last of them just at their end, and the graves of his fathers open, as ready for his reception. Note; (1.) Though the breath of natural life will quickly expire; yet if God has breathed spiritual life into us, we can never die. (2.) The days of time are drawing to their period; what folly then to seek our portion here, instead of securing a part in that eternity, where time will be lost as a drop in the ocean. (3.) If the grave is ready for us, highly it imports us to be ready for the grave; then come death, and welcome! 

2. He complains of his friends, as mockers, who insulted him with abuse, and deceived his expectations, provoking him continually, so that neither day nor night his eyes could close. Note; (1.) It is cruel to mock at any man's calamities. (2.) An exasperated spirit drives sleep from the eyelids. 

3. He longs that God would hear the cause. Lay down now some pledge of appearing, put me in a surety with thee, let me have assurance that the cause shall be heard, or, appoint my surety with thee, my Divine Redeemer, who will undertake to plead my cause for me, and then I am sure of success. Who is he that will strike hands with me, and lay any thing to my charge? I shall then have an advocate to answer for me. Note; They who have Christ for their surety, may appear with boldness at the bar of God. 

4. He imputes the charges of his friends to a judgment of infatuation upon them from God; and thence concludes their unfitness to be exalted as umpires in the dispute. Note; (1.) Wisdom is God's gift; and when the wise abuse their talent, he can infatuate and confound them. (2.) They shall not be exalted, but be cast down into the pit of misery, who employ the wisdom that God hath given them against the cause and people of God. 

5. He denounces a curse upon flatterers, such as he considered his friends to be, who pretended to speak for God, and to give him great expectations of prosperity: The eyes of his children shall fail, his family be desolate, and find no kindness in their distresses. Note; Flattery is abominable, and every wise and good man abhors it. 

6. He laments that he was now despised, though once the darling of his friends and the people. His poverty became a proverb, and his wickedness was universally esteemed to be the cause of it. Note; (1.) We must place little confidence in men's regard: love and loathing, honour and infamy, are often successive. (2.) Every one is the great man's admirer; but let him be reduced, and how despicable does he in poverty appear! It is well if we have one friend who is not so changeable. 

7. Bitter sorrow dimmed his eye, and continual tears wore him to a skeleton; so deeply does the body usually partake in the anguish of the soul. Let us fear inordinate grief, lest it make us self-murderers! 

8. He declares what effect his sufferings and his friends' behaviour would have upon the righteous. They would be astonished at his sorrows and their cruelty, and rise up with indignation to reprove the hypocrisy of such as pretended to sanctity, yet were so rash in their censure of the innocent. Far from being discouraged by such a dark dispensation, or the fear of the like usage, they would hold on their way in purity, simplicity, and integrity; and, instead of fainting, grow stronger and stronger. Perhaps he expresses his own confidence of doing so, notwithstanding their revilings, conscious of his righteousness, and the cleanness of his ways before God. Note; (1.) A good man may see things that he cannot account for in God's dealings; but he staggers not through unbelief. (2.) They who are faithful to God are zealous for him, and dare to vindicate his oppressed cause and people. (3.) The bitterest abuse that God's people sustain is usually from formal and hypocritical professors. (4.) Difficulties and opposition quicken and strengthen them who walk in the ways of God. 

2nd, From sad experience he is now convinced how little expectation he could entertain from his friends. 

1. He professes his despair of being eased by their counsels, in which no traces of wisdom appeared; and, unless they returned to a better mind, and came with more unprejudiced tempers to hear his defence, he could hope for little good from their conference. Note; Many are wise in their own eyes, who, in conference, are found to add nothing to the knowledge of those whom they pretend to instruct. 

2. He concludes it folly to flatter himself with the hope of good days. They are passed, no more to return; all his gracious purposes of the employment of his affluence for the good of mankind are frustrated; and the thoughts of his heart are ready to perish with his body in the grave: they are so bitter, that they change night into day, giving him no rest; and the light is short, because of darkness; the days of prosperity seemed but like a flash of passing light, succeeded by thick darkness; or the day obscured with his sorrows drew to an end, and scarcely afforded a beam of welcome light. Note; (1.) Death will put an end to all our purposes; therefore what now thy hand findeth to do, do it with all thy might. (2.) The night is tiresome to the sleepless eye, and the day dark to the sorrowful; let us bless God if we sleep in peace, and awake cheerful to meet the morning sun. 

3. His approaching end made it vain to expect a change; he looked for no house but the grave, no bed of lasting repose but the dust, no more dear relatives but worms and corruption; his hope was gone of earthly blessings, which neither he nor they would live to see restored. One prospect only was before him, They shall go down to the bars of the pit, and rest together there. Note; (1.) We are too apt to faint in adversity, and, when perplexed, to be in despair. Job little thought what good things yet awaited him. (2.) It is useful to keep death in our view, and to make the grave familiar to us. To a gracious soul, death has lost its terror. Since Jesus slept in the grave, it is but our house of passage, as travellers from time to eternity, from life to immortality. (3.) To be proud, little becomes those who are so nearly related to worms and corruption. (4.) They who could obtain no rest before, in death will find it; there, at least, fierce disputes and animosities will have an end. 

18 Chapter 18 

Verse 1
CHAP. XVIII. 

Bildad accuses Job of presumption and impatience: he shews that the light of the wicked shall be put out; that brimstone shall be scattered upon his habitation, and that none of his posterity shall survive. 

Before Christ 1645. 

Job 18:1. Then answered Bildad the Shuhite— Bildad, irritated to the last degree that Job should treat their advice with so much contempt, is no longer able to keep his passions within the bounds of decency. He proceeds to downright abuse; and, finding little attention given by Job to his arguments, he tries to terrify him into a compliance. To that end, he draws a yet more terrible picture of the final end of a wicked man than any preceding, throwing in all the circumstances of Job's calamities, that he might plainly perceive the resemblance; and, at the same time, insinuating that he had much worse still to expect, unless he prevented it by a speedy change of behaviour: Job 18:2 to the end; that it was the highest arrogance in him to suppose that he was of consequence enough to be the cause of altering the general rules of Providence: Job 18:4 and that it was much more expedient for the good of the whole, that he, by his example, should deter others from treading in the same path of wickedness and folly: Job 18:5-7. Heath. 

Verse 2
Job 18:2. How long, &c.— How long will you hunt after cavils against established maxims? speak your meaning plainly, and we will reply. The sense is, that it was in vain to puzzle the cause with cavils and exceptions; that he should give a plain instance where a righteous man was ever known to have had punishment inflicted on him; or else own the truth of the established maxim, that punishment was a sure mark of wickedness. Heath. 

Verse 3
Job 18:3. Wherefore are we counted as beasts? &c.— This refers to the 10th verse in the former chapter, where Job had, indeed, treated them very freely. 

Verse 4
Job 18:4. He teareth himself in his anger— Thou sayest, he collects all his fury against me. But shall the earth be forsaken, &c.? Houbigant. See the introductory note on the first verse, and ch. Job 16:9. 

Verse 5
Job 18:5. Yea, the light of the wicked— Rather let the light of the wicked be put out. Heath. 

Verse 8
Job 18:8. For he is cast into a net— The metaphor is taken from a beast, which the hunters have driven into the toils. He runs here and there, striving to find a way out; but the net entangles him more and more, till at length it fastens upon him. Heath: who translates the last clause, he runneth to and fro in the toils; and he observes well, that, the word robber, in the next verse, having no relation to the preceding metaphor, it would be rendered more properly, and the noose fasteneth close upon him. See Houbigant. 

Verse 11
Job 18:11. And shall drive him to his feet— And shall be spread around at his feet] Houbigant. The same metaphor seems to be continued. 

Verse 12
Job 18:12. His strength shall be hunger-bitten— The Vulgate renders this, His strength shall be eaten by famine; which appears to be a good translation, and still keeps up the image in the former verses: as does the next clause, Destruction shall be ready at, or for his side, alluding to the arrow which is fitted to the string, and ready to be discharged at him. See ch. Job 12:5. 

Verse 13
Job 18:13. It shall devour, &c.— Filthy ulcers shall consume his skin; an untimely death shall destroy his children. Heath and Houbigant. This sarcasm was peculiarly adapted to the case of Job, whose skin was thus consumed, and whose children had been destroyed in this manner. The reader must have had occasion frequently to remark, in this book, how often, amid the sublimity of the eastern metaphors, the author drops the metaphor, and treats of his subject simply: as in the present case; having spoken of the wicked man under the metaphor of a wild beast caught in a snare, in this verse he considered him no longer in that view, but speaks of him immediately in his own character. 

Verse 14
Job 18:14. And it shall bring him to the king of terrors— Horrors shall attack him, like a king. Heath. 

Verse 15
Job 18:15. It shall dwell in his tabernacle— They shall take up their habitation in his tent, because he hath no survivor: brimstone shall be sprinkled upon his habitation. As much as to say, "Since he hath no one to survive him, his posterity is utterly exterminated: horror takes possession of his habitation, and it is sprinkled with brimstone, that no person may ever after inhabit it, but that it may remain an object of terror to future ages." The image is grand, and worthy of the tragic style. Heath. But I should rather think, that the sprinkling of brimstone upon his habitation alludes to the known custom of purifying a house with sulphur, after it had been abused to wicked and riotous purposes. See Numbers 31:20. 

Verse 20
Job 18:20. As they that went before were affrighted— As his elders were seized with horror. The plain meaning of the verse seems to be, "His elders, who saw so signal an instance of divine vengeance, were seized with horror; and whoever, in after-times, should hear his history related, would be in amazement at it." Heath. 

REFLECTIONS.—1st, Bildad sharply takes up the discourse, and seems the more exasperated at Job's fancied presumption and obstinacy. 

1. He charges him with impertinent talkativeness; as if he took pleasure in hearing his own voice, and would never have done with his idle words, (arguments, or reasons, he will not call them,) as if they were mere empty sound, Vox et praeterea nihil. Note; (1.) They who engross the conversation, and withal say nothing worth hearing, deserve rebuke. (2.) It is too common with disputants to treat each other with contempt and rudeness; but abuse is not argument. 

2. He intimates that Job was inattentive to their sound reasonings, and that it was vain to speak unless he would pay some greater regard to their discourse. Note; It is endless speaking to those who will not hear. 

3. He regards himself and his friends as highly insulted: because Job had, chap. Job 17:4 spoken of them as wanting understanding, and chap. Job 12:7 referred them to the beasts for wisdom, he would infer that he esteemed them as brutish and vile. Note; Many people are apt to suspect affronts which were never intended. 

4. He accuses him of mad rage. He had said, chap. Job 16:9. "he teareth me in his anger:" No (says Bildad), you are your own tormentor; your passions are your plague, Note; Unmortified passions bring their curse and punishment along with them. 

5. He charges him with insolent expectation of changing the settled order of Providence: Shall the earth be forsaken for thee? shall God invert his order of government, and for thy sake cease to punish the wicked, and bless the righteous? and shall the rock be removed out of his place? the unchangeable God alter his purposes, and no longer give to a man according to his works? No: the supposition is presumptuous and arrogant. He first takes it for granted, that Job's sufferings were the punishment of his iniquity, and founds on them this heavy charge. 

2nd. Bildad here largely describes the misery of the wicked, and this with a view to Job's case; but he greatly erred from the mark. For, though all that he can say of a sinful state, respecting its punishment and wretchedness, be true, yet it does not always appear in this world; for neither are all who are sinful outwardly afflicted and miserable, nor do the greatest sufferings at all prove the want of the most solid piety. 

1. Darkness shall overwhelm the wicked man. His light of prosperity shall be quickly extinguished; the sparks of worldly comforts that he rejoiced in shall be quenched; his family shall be reduced to deep distress, and he shall go down to his grave in darkness and misery. Note; (1.) The joys of a wicked man are but as the sparks from a furnace, so quickly will they be fled and gone. (2.) There is a curse upon the house of the ungodly; and his ill example sways those who belong to him; they perish together. 

2. He shall be ensnared and enslaved by afflictions; his strong steps of health shall be straitened by sickness; or his large possessions, round which he stalked in pride, shall be cut short. His craft shall entangle him, and be his ruin; the net that he spread for others shall take his own feet; and, wherever he walks, the snare of sin, and consequently misery, is at his heels; he shall be caught without power to escape, and the robber shall spoil him, unable to make resistance: hidden dangers surround his steps, and sudden destruction is ready to fall upon him. Note; (1.) Satan first lays the snare of sin; and if once the soul come into his net, he will as surely be a tormentor as he hath been the tempter. (2.) When God leaves a wicked man to his own counsels, he rushes headlong into ruin. 

3. Terrors make him afraid on every side: within, an accusing conscience; before him, death looks ghastly, the grave yawns, an offended God frowns, hell opens. He would take to his feet; but whither can he run, to fly from God, or from himself? Note; Many a wretched soul flies to amusements, cares, and dissipations, for ease; but vain the attempt: Haret lateri lethalis arundo. 

4. Famine and destruction shall come upon him, and devour him to his very skin: and the most terrible of deaths shall bring him down to his grave. All his confidences shall fail him; he shall be rooted out of his tabernacle after beholding the desolations spread around it, and no one comfort remaining; and at last, as a malefactor reluctantly dragged to execution, he shall be brought to the king of terrors, terrors unspeakable before death, in death, after death. Note; (1.) Death is terrible to nature, till grace has disarmed him of his mortal sting; but to the impenitent sinner he continues a king of terrors, the most terrible of all terribles. (2.) When God strikes, vain are friends and physicians, and every human support. In that hour, the most infatuated soul will feel every creature-comfort and confidence to be vanity of vanities. 

5. His family shall fall with him. Death will erect his throne in the sinner's tabernacle, nor leave it till ruin, like that which was poured on Sodom, hath utterly laid it waste; because it is none of his, being gotten by fraud and oppression, or by his abuse justly forfeited. Neither root nor branch shall remain; struck as with the lightning's blast, no heir shall inherit his estate, neither son nor nephew; nor so much as a creature be left in his desolate habitation. 

6. His memory shall perish. He thought to perpetuate a great name in the earth, but the remembrance of it shall be blotted from the annals of time. Darkness, utter and eternal, must receive him, driven from his prosperity reluctant, and chased out of the world as a savage beast whose death is a deliverance to the country. Note; However great and honourable among men the prosperous sinner appears, his end will be to lie down in shame and everlasting contempt. 

7. His cotemporaries, amazed at God's judgments, shall hear of his fall, and posterity be astonished at the relation. 

8. Bildad sums up his speech, with confidence of the truth of what he had spoken: Surely, such are the dwellings of the wicked, as above described; and this is the place, the miserable lot assigned the reprobate soul of him that knoweth not God; for ignorance of God is at the bottom of all sin, and ruin eternal the wages of it. 

In all this description of a wicked man's sufferings, there is an evident allusion to Job's case; afflicted in his person and his family, robbed and spoiled, seeing the desolations of his house, acknowledging the terrors that he felt, and bemoaning his hopeless wretchedness: and hence Bildad would infer, that, being like the wicked in his sufferings, he must have resembled them in his sins. 

19 Chapter 19 

Verse 1
CHAP. XIX. 

Job complains of his friends' cruelty, pathetically laments his sufferings, and implores their pity: he appeals to God, and expresses his faith and hope in a future resurrection. 

Before Christ 1645. 

Job 19:1. Then Job answered and said— Disgusted by the little regard paid by the three friends to his defence, and finding them still insisting on their general maxims, Job desires them calmly to consider his case; to reflect that his failings, whatever they were, had not been at all prejudicial to them; but if, on the strength of their general principle, they thought themselves warranted from his sufferings to infer his guilt, he desires them to take notice that this was God's particular infliction: Job 19:2-7 that he insisted on his integrity, and desired nothing but to bring his cause to an issue, which was as yet denied him: Job 19:8-20 that God's inflictions were indeed very grievous; and, to excite their compassion, he gives here a very moving description of them; but tells them, that that should be a reason why they should pity him, and not add to the load by their unkind suspicions and cruel treatment: Job 19:21-22 that he was so far from retracting his plea, that he was desirous it should remain for ever on record: Job 19:23-24. Heath. For he was assured that a day was coming, in which all his afflictions would be fully recompensed, and in which they would wish that they had treated him in a more friendly manner; though he questioned whether that would suffice to avert God's judgments from them. 

Verse 3
Job 19:3. Ye are not ashamed— Are ye not ashamed to be so very obstinate against me? Heath. 

Verse 10
Job 19:10. And mine hope hath he removed— He rooteth up my hope like a tree. Houbigant and Heath. 

Verse 12
Job 19:12. His troops come together, &c.— The words here are military terms, relative to a siege. And raise up their way against me, Houbigant renders, and fortify their way against me. 

Verse 14
Job 19:14. My kinsfolk have failed— Have departed. Houbigant. He means to say, that his friends had quite deserted him; had ceased from their office, according to the immediate meaning of the Hebrew word חדלו chadlu. See Schultens. 

Verse 16
Job 19:16. He gave me no answer— And he answered me not, though I intreated, &c. Houbigant. 

Verse 17
Job 19:17. Though I intreated for the children's sake— The word חנתי channothi, rendered intreated, may signify the place of a man's dwelling. The sense may be rendered, And my habitation to the children of my body. Houbigant translates the verse, My wife abhors even my breath; the children of my body fly far from my offensive smell: and he observes, that we are nowhere told that all the children of Job perished, but only such as were feasting in their elder brother's house. 

Verse 18
Job 19:18. Yea, young children despised me— Even the very meanest of my family despised me; and if I rise up, they flout at me. See Schultens and Houbigant. 

Verse 19
Job 19:19. Inward friends— Rather intimate friends. 

Verse 20
Job 19:20. My bone cleaveth to my skin, &c.— My bones pierce through my skin and my flesh, and my teeth slip out from my gums. Heath and Le Clerc. Chappelow renders the clause, I am escaped with a torn skin, or, with my skin all over wrinkles, to denote his being quite emaciated. Schultens says, that to escape with the skin of the teeth, seems to be a proverbial expression for those who lie beaten and covered with wounds from head to foot; and their mouth being broken with blows, half dead, they are scarcely able to breathe. 

Verse 21
Job 19:21. Have pity upon me! &c.— Nothing can be more pathetic than the repetition in this passage, as well as the immediate application to his friends: O ye my friends! "You, at least, with whom I have enjoyed so intimate and friendly a correspondence; you, who more especially should exert the tender office of consolation, do you have some pity upon me, since the hand of God hath so fearfully afflicted me!" Heath, after an ancient manuscript, reads, You are my friends. To be satisfied with his flesh, means, according to the eastern style, to feed upon his fame, or life, and, as it were, to glut themselves with his sufferings and afflictions. Bp. Lowth observes, that this passage, as well as that at the beginning of the 14th chapter, affords us a most beautiful specimen of the complete elegy. See his Praelections, p. 452. Octavo. 

Verse 23-24
Job 19:23-24. Oh that they were printed in a book!— The sense of these words, according to the translation of Schultens, is this: "Who now will write my words? Who will record them in a book? Let them be engraven on some sepulchral stone, with an iron pen and with lead, so as to last for ever." The word rock, which our translators have made use of, seems to me to be more just than that used by Schultens. It is certain that the word צור zur, signifies in other places of the Book of Job a rock; and never there, or anywhere else in the Scripture that I am aware of, does it signify a small sepulchral stone, or monumental pillar. Nor can the using of this term appear strange, if we consider the extreme antiquity of the Book of Job; since it is easy to imagine that the first inscriptions on stone were engraven on some places of the rocks which were accidentally smoothed and made pretty even; and, in fact, we find some that are very ancient engraven on the natural rock, and, which is remarkable, in Arabia, where it is supposed that Job lived. This is one of the most curious observations in that account of the Prefetto of Egypt which was published by the Bishop of Clogher; and it is, in my apprehension, an exquisite confirmation of our version. The Prefetto, speaking in his journal of his disengaging himself from the mountains of Paran, says, "We came, at length, to a large plain, surrounded with high hills; at the foot of which we reposed ourselves in our tents at about half an hour after ten. These hills are called Gebel-el-Mokatab, i.e. the Written Mountains; for, as soon as we had parted from the mountains of Paran, we passed by several others for an hour together, engraved with ancient unknown characters, which were cut into the hard marble rock, so high as to be in some places at twelve or fourteen feet distance from the ground; and though we had in our company persons who were acquainted with the Arabic, Greek, Hebrew, Syriac, Coptic, Latin, Armenian, Turkish, &c. languages, yet none of them had any knowledge of these characters; which have nevertheless been cut into the hard rock with the greatest industry, in a place where there is neither water, nor any thing that can be gotten to eat." When I consider this nature of the place, and compare it with the account that Maillet gives us of the great burying-place of the Egyptians, which is called the plain of mummies, and which, according to him, is a dry sandy circular plain, no less than four leagues over; and when I recollect the account which Maundrell gives of figures and inscriptions which, like these, are engraven on tables planed in the natural rock, and at some height above the road, which he found near the river Lycus, and which, he tells us, seemed to resemble mummies, and related, as he imagined, to some sepulchres thereabouts;—I should be ready to suppose that this must be some very ancient burying-place. Such a supposition justifies the explanation of Dr. Grey as to the alluding in these words to a sepulchral inscription, but would engage us to retain the English translation, as to the term rock, in contradistinction to monumental pillars, or grave-stones cut from the quarry. Be this as it may, it is certain that there are in Arabia several inscriptions in the natural rock, and that this way of writing is very durable; for these engravings, it seems, have outlived the knowledge of the characters made use of. The practice was for the same reason very ancient: and if these letters are not so ancient as the days of Moses, as the Bishop of Clogher thinks they are, yet these inscriptions might very well be the continuation of a practice in use in the days of Job, and may therefore be thought to be referred to in these words. But, however happy our translators have been in using the word rock in the 24th verse, it is certain that they have been far otherwise in the 23rd, as to the word printed. It was absurd to employ a term which expresses what was invented but three or four hundred years ago; and especially as it does not, even by an improper expression, convey the idea of Job, which was, the perpetuating of his words, as is evident from the foregoing verse; Records, to which Job refers, being written, not printed, among us. These Written Arabian mountains very agreeably illustrate these words in part, and perhaps but in part; for it does not appear from the accounts of the Prefetto, with what view lead is mentioned here. Dr. Grey supposes that the letters, being hollowed in the rock with the iron pen, or chissel, were filled up with melted lead in order to be more legible; but it does not appear that any of these inscriptions are so filled up. Indeed, though some of them are engraven, most of those which Bishop Pococke observed near Mount Sinai were not cut, but stained, by making the granite of a lighter colour; which stain, he had an opportunity of being satisfied, sunk some depth into the stone: whether this was done with lead, let the curious determine. I shall only observe, that the LXX do not explain this at all, though the painting of granite rocks was anciently very common in Egypt, and those painting (stainings, or mere incrustations, as Norden took them to be) were extremely durable. "This sort of paintings," says Norden, "has neither shade nor gradation. The figures are incrustated like the cyphers on the dial-plates of watches; with this difference, that they cannot be detached. I must own, that this incrustated matter surpasses in strength, all that I have seen of this kind. It is superior to the al-fresco and Mosaic work; and, indeed, has the advantage of lasting a longer time. It is something surprising to see how gold, ultra marine, and divers other colours, have preserved their lustre to the present age. Perhaps I shall be asked how all these lively colours could soften together; and I must own that it is a question which I am unable to decide." If Job, in this place, referred to the writing with these durable staining materials on the rocks, the LXX did not understand him so to do; they seem rather to have supposed that he meant the recording of things by engraving them on plates of lead. Who will cause my words to be written, to be put in a book which shall last for ever? with an iron pen and lead, (i.e. upon lead) or to be engraven on the rocks? which cutting of letters on lead marks out an ancient method indeed of perpetuating the memory of things, but is very different from that which Bishop Pococke saw had anciently obtained in Arabia, the country of Job, and to which, therefore, his words may possibly refer. See Observations, p. 300. I would just observe, that the original words rendered and lead, which give this ingenious author to much trouble, are marked with a cross to denote their being doubtful as to the reading, and accordingly Mr. Heath omits them in his translation: That they were graven with an iron style; that they were cut in the rock to perpetuity! 

Verses 25-27
Job 19:25-27. For I know that my Redeemer liveth, &c.— We are now come to the celebrated text which has so much divided interpreters, and which has been generally thought to express Job's strong faith in a future resurrection; and that so clearly, that some have imagined the passage an interpolation, as they conceive the declaration too strong for the time and faith of Job: while others, and those especially who contend for the modern date of this Book, give the words a very different explication, and suppose them to contain nothing more than a strong persuasion, on Job's part, of a future restoration to God's favour, and felicity in this life: accordingly, they render the passage, For I know that my Avenger liveth, and that he will at last stand on the earth; and although my skin be torn in this manner, yet in my flesh shall I see God; whom I shall see on my side as mine eyes have beheld him, for he is no stranger. My reins within me are ready to faint with longing for him. See Mr. Heath's note on the passage. Now, I, with respect to the interpolation, as there is not one reasonable and proper foundation whereupon to build such a suspicion; as we might with as good reason suppose any other passage which did not strike in with our opinions interpolated; and as the allowance of such an interpolation would break though all the rules of criticism, and all the faith of manuscripts, the opinion certainly deserves not the least attention. II. As to the supposition that the text refers to Job's hope of a temporal deliverance, it seems utterly groundless; as, from all that has gone before, we evidently see that Job had no such hope. His earnest prayer, his utmost wish, was, for a deliverance from his troubles by death. See what we have said, chap. Job 14:7, &c. And if the interpretation that has been given of the preceding verses be admitted,—and there does not seem the least doubt of its propriety,—then to understand these verses as referring to an expectation of temporal deliverance would be most absurd; while they connect in the aptest manner, as alluding to Job's hope of justification in a future life. Having given the most pathetical description of his afflictions, which might move any heart, he applies to his friends in the most affecting manner, to cease from persecuting him, and to pity his forlorn condition; a condition utterly irremediable, and from which while he had no hopes to be delivered, he wishes in the most earnest manner that his words, his justification of his own integrity, the account of his wonderful, and to him unaccountable sufferings, might be engraven on his sepulchral stone, might be written in the rock to last for ages, till the great day oh his justification should come; for, "Though, in my present extremity of grief, I expect nothing but death, and to be laid in the grave; yet I am well persuaded that that day will come because (Job 19:25.) I know that my Redeemer liveth; גאלי goali; he who is to avenge me, and see that I have right done me." See Leviticus 25:25. This word, says Mr. Peters, is particularly apposite to Job's purpose, as it signifies one who vindicates the injuries of his friend, and does him justice after death: and moreover, in this view, it does not imply any necessity that this holy man should be acquainted with the whole mystery of our redemption, which is the great difficulty objected by learned men to the received interpretation of this passage. What knowledge of this matter Job, or the men of that age, might have conveyed down to them by tradition, is a point which we have no need to enquire into at present. It is sufficient to our purpose to understand the word here used in its plain and proper signification, that of a vindicator, or avenger. The next clause in the Hebrew, יקום עפר על ואחרון veacharon al apar yakum, is literally and at last over the dust he shall arise: i.e. over those who are reduced to dust, the dead. This is a very easy metonymy in the Hebrew poetry, and we have an example of it, Psalms 30:9. What profit is there in my blood, when I go down to the pit? shall the dust praise thee; i.e. the dead: the same word, עפר apar, and the same beautiful figure as here. There seems to be a peculiar elegance and significancy in the use of the word in this passage, as it brings to mind the sentence passed upon Adam, Dust thou art, and unto dust thou shalt return; from which sentence the good and just are now to be delivered; and therefore the day of resurrection is called in Scripture the day of their redemption: יקום yakum, rendered by our translators, he shall stand, signifies properly, he shall arise, or stand up; that is, he shall stand up to give sentence or execute judgment. It can scarcely have any other meaning; and I believe this was the posture in which judges usually delivered their sentences in all ages and countries. The phrase of God's arising to judgment is very usual in the sacred Scripture. See Psalms 74:22; Psalms 82:8 and, very remarkably, in the 14th verse of the 31st chapter of this Book, the very same word is used in exactly the same sense, What shall I do when God riseth up? i.e. to judgment. The next verse in our translation runs thus; and though, after my skin, worms destroy this body; yet in my flesh shall I see God. Here are three words supplied to fill out the sense; for in the Hebrew there is neither though, nor worms, nor body: the first and last, however, are rightly added; but as for the second, worms, there is no need of it. They have destroyed this, being in the Hebrew idiom the same with this be destroyed; and by this, must be meant this body, for there is plainly something wanting to fill up the sense, and there is no other word that we can think of so proper. I would just observe, that the Hebrew phrase is not in, but from my flesh I shall see God; which Vatablus, a judicious commentator, takes to mean, from, or after my flesh, thus consumed and destroyed. The next verse is, whom I shall see for myself, and mine eye shall behold, and not another, or a stranger. Possibly by the word זר zar, or stranger, Job, points at his mistaken friends and accusers; who, as he intimates, would be struck with shame and remorse in the day of judgment, and not be able to bear the sight of that Judge whom he himself should behold with pleasure. This gives an easy sense of the words, and, if I mistake not, a beautiful one. Or, supposing that by זר zar, a stranger, he meant, in general, one who is estranged from God and goodness, (for the word is often used in a bad sense) this will likewise render the passage easy. The next clause in our version is, though my reins be consumed within me. After this solemn declaration of his faith and hope in a resurrection, Job adds a few words more to close his speech, and they are very remarkable ones; such as, I think, confirm this interpretation of this famous text, and cannot possibly be reconciled with the other. There is nothing for though in the Hebrew; Job says, my reins are consumed within me; i.e. "I feel my very vitals fail me, and am hastening on apace towards that death which shall consign me to the future judgment." Here is a just coherence and agreement with what went before; but what can we make of this text, if the foregoing passage is to be understood of a temporal deliverance? Does he hope and despair in a breath? He then desires his friends, Job 19:28 not to persecute him any more, since the root of the matter or argument, that is, the strength of it, was found in him: and bids them beware that they were not convinced to their cost of the certainty of a righteous judgment hereafter, by the experience of some or other of those common plagues which God was oftentimes seen to distribute in this life. He mentions the sword particularly, which destroys promiscuously the good and the bad without distinction, and is sent, or suffered, by God with this design, that men may from thence infer there is a judgment. The expression in the Hebrew is remarkable: For wrath, that is, the wrath of God, bringeth the iniquities of the sword, that ye may know there is a judgment: Job 19:29 intimating, that the violence and iniquity which always accompanies the ravages of the sword, the many unjust and cruel things that are done and suffered amidst the rage of war, and, in short, every dispensation of Providence which levels the good and bad in this life, is a demonstration of a righteous judgment to be expected hereafter. That this must be the meaning, seems plain; nor can the passage be well understood of any other than a future judgment: for what other judgment was it which Job's friends wanted to know, or to be put in mind of? Not God's judgment upon sinners in this life: it was their great error that they carried this point to an excess, and interpreted all the calamities sent by God in this world, even upon particular persons, as so many judgments: at least they considered Job's afflictions in this light. It was, therefore, quite foreign to his purpose to go about to persuade them of temporal judgments inflicted by God: but what he was most of all concerned to put them in mind of, was, that there was a future judgment to be expected after this life. Had they been as well assured of this as they should be, or had they well considered it, they would have seen less occasion for a strict retribution in this life; and, consequently, would have been less forward to interpret God's inflictions upon Job as if they were a judgment on him for some secret wickedness. We conclude our note upon this passage with Houbigant's translation, Mr. Peters's paraphrase, and a short observation on part of Mr. Heath's version. Houbigant's rendering of Job 19:25 is, For I know that my Redeemer liveth, and that he shall hereafter arise over the dust: Job 19:26. And that even I, after my skin is consumed, shall behold my God in my flesh: Job 19:27. Yes, I shall behold him: my eyes, and not another's, shall see him. This my hope is reposed in my bosom: Job 19:28. But if ye shall say, let us persecute him, and devise some cause of accusation against him; Job 19:29. Then be afraid for yourselves, from the threatening sword; for the sword will grow wroth against iniquities, that ye may know that a judgment hereafter is at hand. Mr. Peters paraphrases the 25th, 26th, and 27th verses as follows: "For I know that the vindicator of my innocence and reputation, which you have thus inhumanly attacked, now liveth, and shall live for ever; and that in some grand future period he shall arise to judge the dead; and though, after my skin, which you see so miserably affected, this whole frame shall dissolve, and turn into dust; yet, I believe that I shall live again hereafter, as truly and certainly as I do now, and shall appear personally before my Judge; whom I shall see for myself, or in my own cause, prepared to do me justice; and, conscious of my innocence, shall look up to him with hope and joy; whilst others, my accusers, unable to behold him, shall look down with shame and confusion." The candid reader will immediately observe how natural and easy this interpretation is, and how strained is every expression upon the supposition that a temporal deliverance is meant. However, the latter clause of the 27th verse, as well as the 28th, I think may be admitted, even according to Mr. Heath's version, upon the interpretation we have given the passage: for Job surely might as well say, in hope of a future as of a present appearance of God for him, my reins within me are ready to faint with longing for him. See Bishop Sherlock on Prophesy, p. 225 dissert. 2: 

REFLECTIONS.—1st, Severe and cutting were these harsh censures which Bildad laid upon this man of sorrows. With just indignation therefore, 

1. He complains of the cruel usage that he met with; They vexed his soul, added gall to his cup, attempted to rob him of his only remaining comfort, his integrity; and exasperated his spirit by provocations more than man could bear. They broke him in pieces with words, every one had a stone to throw at him: they reproached him as a wicked hypocrite; they were not ashamed to make themselves strange to him, however zealously attached to him before; his afflictions had made them shy of him, and they blushed not at the baseness of their conduct. They magnified themselves against him, looked down upon and insulted him: they pleaded against him his reproach, turned his sufferings into an argument of his hypocrisy and iniquity; and this they persisted in, notwithstanding all his remonstrances; and ten times, or several times, (a certain number for an uncertain) repeated their cruel reflections and unkindness. Note; (1.) Inward vexation is among the severest trials. (2.) Reproach has been the portion of many a good man. (3.) False friends discover themselves in adversity. (4.) They who are fallen, are generally trampled upon. (5.) It needs great patience to sustain repeated insult. 

2. He makes a concession for argument's sake. Be it indeed that I have erred,—who is infallible? and errors of judgment deserved not such rough treatment. Besides, mine error remaineth with myself; if what I hold concerning God's dispensations be wrong, I only am chargeable with it, and answerable for it: or rather I must remain in what you call an error, receiving not the least conviction from your discourses. Note; (1.) It were the height of folly to conceit ourselves infallible. (2.) Truth is not the less precious, because proud and worldly-wise men stamp it with the brand of error. 

3. He warns them not rashly to impute to God motives for his conduct that he would disavow. His sufferings were from his hand alone; he was compassed with God's net of afflictions. He cried out for judgment against his plunderers, but was not yet heard: yea, though he cried aloud, and wished that the whole of his case might appear before God, no court was appointed for hearing it, nor judgment given. But God knew wherefore he withheld the answer to his prayer, without admitting their conclusion that he was a wicked man. Note; (1.) Though our prayers may seem to be repulsed, we must not faint. (2.) Sooner or later every man's cause will be heard, and the righteous sentence be passed thereon. 

2nd, Job acknowledged the hand of God in his afflictions; and here, 

1. Complains of the displeasure of God therein manifested. Like a benighted traveller in a wood, with briars and thorns God had hedged up his way, and he could see no path out of his troubles. As one seized by robbers, he had lost his all; stripped of his earthly comforts, children, honours, and estate; destroyed on every side, his hope was gone, as a tree rooted up and dry, which never can revive again: but, more bitter than any thing beside, God's wrath appeared kindled against him, and he seemed to treat him as an enemy, compassing him with legions of afflictions, and sore pressing him on every side, like a besieged city. Note; (1.) Many pious people are apt to write bitter things against themselves, and to mistake the rod of love for the scourge of ruin. (2.) Hope is the last support of the miserable; when that is gone, the case is deplorable indeed. (3.) Though we may see no way to escape out of temptation, he who laid the trial upon us knows how to bring us through it with safety. 

2. He laments the unkindness of his friends and acquaintance, wherein also he sees God's afflicting hand, His brethren he had put far from him. It was their sin that they were so faithless to him, but God suffered them. His relations failed him, his acquaintance shunned him, his familiar friends forsook him; his very domestics slighted him, and would not vouchsafe him an answer, though he called and intreated: the wife of his bosom cared not to come near him, and shunned his breath as if infectious; and, though he besought her by every endearing tie of conjugal affection; she paid no regard to his intreaty. Even the children in the streets had learned of their ungodly parents to mock at him; and as he went, or arose, to correct and silence them, they continued to revile him; nay, his bosom-friends, whom he loved as his own soul, not only forsook but abhorred him; not only as loathsome but as a wicked hypocrite; and, to justify their own perfidy, turned against him with the most virulent abuse. Note; (1.) They who are under frowning Providences will often see cause of complaint against man's baseness and ingratitude. (2.) The nearer the relation, the greater our love, and just expectations of due return, the bitterer will be the disappointment. 

3. He bemoans the painful and diseased condition of his miserable body, reduced and emaciated by his sores and sorrows, till his bones appeared ready to start through his skin, and that all over ulcerated, except his gums or lips; Satan probably leaving him the use of speech, not out of compassion, but that he might curse God. 

4. He intreats, on this representation of his case, the pity of his friends: if they would grant him nothing more, his very miseries deserved pity at least: and he upbraids them with the savage cruelty of thus persecuting him whom God had smitten, as if in his stead, and vested with his authority, not content with all the miseries that he had already suffered, and striving to fill to the brim the cup of his afflictions. Note; (1.) The least that we owe to human woe is pity; a friend will do more, he will partake in it, and labour to remove, or alleviate, the sorrows of the afflicted. (2.) It is doubly grievous where God hath wounded, instead of binding up the broken-hearted, to aggravate their pains. 

3rdly, We have here the glorious confession of Job's faith, as his great and only support, when all beside seemed desperate. His friends might be convinced hereby that he was neither infidel nor wicked; he believed in a Divine Redeemer, and expected with confidence a judgment-day; when, if not before, all their unjust accusations would be confuted and confounded: and this is, to all the pious who are unjustly aspersed by calumny, and oppressed by the world, a most encouraging expectation. Some have explained away this remarkable scripture, as relative only to a temporal restitution; but it is evident from Job 19:10 that this he utterly despaired of; and from chap. Job 23:8-9, Job 30:23 it appears that he had not the least hope of prosperity returning in this world; and therefore he looked beyond the grave into a better, where his soul had cast anchor within the vail. 

1. He prefaces his expectation with an earnest wish, that the words he was now about to say might be perpetuated to all ages, as a standing monument of his faith and hope, graven in the rock with an iron pen, and filled up with lead: perhaps, he wished that this inscription might be written on his tomb-stone, to testify, when he was dead, the sentiments which he entertained when alive. Note; It is for the glory of God, and the good of posterity, to leave behind us testimonies of our faith and hope; that in their works and writings, good men, like Job and Abel, (though dead) might still speak. 

2. His confession deserves to be written, not merely in letters of lead on the rock, but on tables of gold, or rather on the fleshly tables of our hearts, for ever. For, or namely, this is what I would have inscribed on the rock, I know that my Redeemer liveth, my divine Goel, to whom the right of redemption belongs; he lives from everlasting to everlasting; and that he shall stand at the latter day upon the earth, when he appears incarnate for his people's salvation; or rather above the earth, when he shall come in the clouds of heaven to judgment, with power and great glory, and all nations shall be assembled before him to receive their final doom: and though after my skin, worms destroy this body in the grave, and corruption consume this mortal tabernacle, yet in my flesh shall I see God. In the resurrection-day, when rescued from the dust my flesh shall be restored, with my bodily eyes shall I behold God manifest in the person of my Redeemer, whom I shall see for myself, with joy unutterable; and mine eyes, these eyes now dim with tears, shall behold his glory, and not another, or a stranger; an ungodly man shall have no such delight or comfort in meeting him. Though my reins, (or better without the though) my reins be consumed within me; my soul is consumed with eager longing for this day of my Redeemer's appearance and glory. Note; (1.) The faith in a Redeemer was the only support of the saints of God in every age. (2.) The Lord Jesus hath offered himself to redeem for fallen man God's forfeited favour, and the heavenly inheritance; and in him our right to both is restored. (3.) A comfortable certainty of his interest in the Redeemer's regard is every believer's privilege: he may say, He is mine, and add, I know it, by blessed and delightful experience. (4.) The hope of a judgment-day is the support of God's suffering saints. (5.) Though our bodies return to the dust, they are not lost in the grave, but preserved against the resurrection-day. (6.) In the vision of the ever-blessed God consists the glorious happiness of the redeemed. (7.) Every day which brings us nearer to our last day, our desires should be more enlarged, and our longings for it more eager, while we cease not to pray, Come, Lord Jesus, come quickly. 

3. He intimates the effect that his declaration should have upon them. Instead of using him as they did, they should rather say, Why persecute we him, seeing the root of the matter is found in him? He is found in the faith, and appears to be no hypocrite. At least, they ought to tremble for the consequences, if they persevered in using him ill. Be ye afraid of the sword of divine justice, for wrath bringeth the punishments of the sword; an offended God will draw it from the scabbard, that ye may know there is a judgment; and woe unto you if he set his face against you. Note; (1.) If a man have the root of the matter in him, and is found in fundamentals, lesser differences should be overlooked. (2.) All persecution for conscience sake is detestable; and how especially guilty must it be to oppress those who hold one faith, one hope, one God, one Redeemer with us, merely because they will not square every opinion to our own, or, however weak their objections, dislike our form of worship, dress, or ceremonies. (3.) In a day of judgment, bigotry and censoriousness towards our brethren will be remembered; and if it destroy not our hope, it will tarnish our crown. 

20 Chapter 20 

Verse 1
CHAP. XX. 

Zophar sets forth at large the state and portion of the wicked. 

Before Christ 1645. 

Verse 2
Job 20:2. Therefore do my thoughts— Verily the emotions of my thoughts cause me to reply, even because there is some sensibility in me. This translation is agreeable to the Hebrew, and throws much light on the passage. Zophar means, that, as he had some modesty left, he could not bear to have so much reproach thrown on him without notice. Perhaps, too, he intends a reflection on Job, as if he was deficient in that virtue. Thus this adversary of Job, who, as we have before observed, seems to have been of the most violent temper of the three, instead of being convinced by his appeal in the foregoing chapter, immediately turns the argument upon him; as if he had said, "Since you have mentioned the future judgment, give me leave to put you in mind of what history informs us from the beginning of the world, that the triumphing of the wicked is but short, and the joy of the hypocrite (the sycophant, or false accuser) only for a moment; Job 20:5 short, in respect of that swift destruction, which sometimes befals them here; but shorter still, compared with that futurity which we all expect:" for he seems to have an eye to both in this speech. The words of the 4th verse seem plainly to refer to the history of the first man, whose joy was short indeed, for he was judged and sentenced soon after he had sinned. But the following part of the speech gives us, I think, a very lively description of the effect which the consideration of a future judgment usually has upon the minds of wicked men; filling them with the greatest horrors in the midst of their enjoyments. Though it may not always restrain men from oppression, yet it makes their children seek to please the poor, by restoring to them that whereof their fathers had unjustly spoiled them: nay, sometimes the wicked wretch himself shall be so touched in conscience, that his own hand shall restore what he had taken; Job 20:10. His children shall seek, &c. He goes on in nearly the same strain to the end of the chapter; from a review of which we see that this speech of Zophar does not describe the punishment of the wicked to be just such a state as Job then laboured under, as some would have us think, meaning a state of outward calamity. Some strokes of this kind, indeed, appear to be mixed with it: but what he chiefly labours to describe is, a state of inward terror and perplexity, arising from a sense of guilt, and the apprehension of that future judgment which Job had mentioned in the conclusion of his speech. In short, he takes occasion from the mention of it to describe, with all the force of his eloquence, the anxiety and distraction which the thoughts of it do sometimes create in the bosom of a wicked man; and, as he still suspected Job for such, he tries, by this tragical description, if it were yet possible, to scare him into a confession. So that they who imagine that Job's friends in their following speeches take no notice of his famous protestation in the last chapter, seem quite to have overlooked the plain drift of this speech of Zophar, which contains a very elegant description of the restless state of wicked men, and their inward horrors and anguish arising from this very persuasion of a future judgment. See Heath and Peters. 

Verse 3
Job 20:3. I have heard the check of my reproach— I hear the ignominious reproof which is aimed at me; and the spirit within me causeth me to answer. Heath. 

Verses 4-7
Job 20:4-7. Knowest thou not, &c.— The latter clause of Job 20:4 might as well have been rendered, Since Adam was placed on the earth. There is no reason to doubt but that this passage refers to the fall, and the first sin of man; the date agrees; for the knowledge here taught is said to arise from facts as old as the first placing man upon earth: the sudden punishment of the iniquity corresponds to the Mosaic account; the triumphing of the wicked is short, his joy but for a moment. Above all, the nature of the crime, and of the punishment here described, are strong presumptions on this side: Adam's ambition was, to be like God, and he had the tempter's word to assure him that he should be so: how aptly is this ambition described in the passage before us: Though his excellency mount up to the heavens, and his head reach unto the clouds! that is, as the Syriac and Arabic versions render the verse, "Though in his pride he ascend up to heaven, yet shall he perish for ever." Adam's punishment was death: To dust shalt thou return. The punishment, as described in this book, is, He shall perish for ever: but how, or in what manner? Why, like his own dung; i.e. by returning to earth again. That the Chaldee paraphrast understood this whole passage to relate to the fall, seems evident by his expression in the 4th verse, where he takes notice, of the accuser or tempter, as well as of the offenders: Gaudium impiorum finitur cito, et laetitia delatoris ad momentum; the joy of the impious finishes quickly; and the gladness of the accuser at the moment. What delator, or accuser, do we read of at the time of Adam's being placed upon the earth, except the tempter? to whom the name of the adversary, or accuser, was afterwards appropriated; and it is the character, in this very book, of the spirit permitted to plague and torment Job: which is one evidence, by the bye, that the paraphrast understood the same person to have been concerned in both cases, in the tempting of Adam, and in the tormenting of Job. Our own version, the Vulgate, and Montanus's, agree in one sense; the joy of the HYPOCRITE is but for a moment: but who is this hypocrite, appearing at the very first placing upon earth? It was neither Eve nor Adam: they were bold and hardy, and distrustful of God, but showed no guile or hypocrisy in the whole transaction. But the tempter's part was all hypocrisy: he shewed great concern for the prosperity of those whom he meant to destroy, and well deserves this character; and the Chaldee paraphrast has reason for fixing it upon him. See Bishop Sherlock's Use and Intent of Prophesy, Dissert. 2: p. 209. 

Verse 6
Job 20:6. Though his excellency— His great honour; the Syriac. His pride. Houbigant. 

Verse 10
Job 20:10. His children, &c.— Houbigant gives this verse a different turn from that proposed in the note on the 2nd verse. He renders it; His children shall wander about in poverty; for his hands, &c. See Psalms 94:23. 

Verse 11
Job 20:11. His bones are full of the sin of his youth— The expression seems directly to assert that there is a punishment attending the wicked in a future state. His bones are full of the sin of his youth, or his secret sin, which shall lie down with him in the dust. There is a parallel expression, Ezekiel 32:27 of mighty warriors buried with great military pomp, and with their swords laid under their heads; but their iniquities shall be upon their bones, though they were the terror of the mighty in the land of the living. This passage puts me in mind of a contrary expression used by the prophet Isaiah, where he describes the happy state of the righteous at the resurrection; their hearts, says he, shall rejoice, and their bones shall flourish like an herb. Isaiah 66:14. It was probably from hence that the author of the book of Ecclesiasticus borrowed his expression, Sirach 49:10. Of the twelve prophets let the memorial be blessed, and let their bones flourish again out of their place; i.e. may they obtain a joyful resurrection. Peters. 

Verse 17
Job 20:17. He shall not see the rivers, the floods, &c.— That is, he shall not see them with any pleasure. The most delightful things of this world, and the greatest affluence and plenty of them, shall afford him no enjoyment. Bishop Warburton thinks this to be a proverbial speech, taken from the descriptions of the Holy Land, as a land flowing with milk and honey; but I think that proverbial speeches are usually conveyed in the same forms of words, and here is a great variation in the expression; for there is but one word the same, namely, דבשׁ debash, honey: moreover, supposing to flow with milk and honey, or rivers of honey and butter, were proverbial expressions, to denote a fertile land, yet it might be used (for any thing which appears to the contrary) in Job's time and country before ever Moses wrote. Milk and honey were such delicacies with the ancients, that Pindar, who had none of the lowest opinion of his own performances, compares his song to them for its sweetness: 

"Hail, friend! I send to thee this honey mix'd "With whitest milk."——— 

u924?εμιγμενον μελι λευκω Συν γαλακτι . N em. γ . 

See Peters. 

Verse 18
Job 20:18. That which he laboured for, shall he restore— He shall restore what he gained by his labour, and shall not consume it. His merchandize was abundant, but he shall not enjoy it. Houbigant. 

Verse 22
Job 20:22. Every hand of the wicked, &c.— All kind of misery, &c. 

Verse 26
Job 20:26. All darkness shall be hid in his secret place— All manner of calamity is laid up in store for him: an unquenchable fire shall consume him: it shall devour all that remaineth in his stead. Heath; see Joel 2:3. Houbigant renders it, Every secret thing which lay hid in his treasures, though no one bloweth it, a fire shall devour. If any one remaineth in his tent, it shall go ill with him. The beautiful images of the store-houses, or magazines, wherein are reserved distress and calamity for the wicked, is again repeated; chap. Job 38:22-23. 

Verse 28
Job 20:28. The increase of his house— The revenue of his house shall be taken away: in the day of wrath which abideth him, it shall be cut off. Houbigant. Heath renders it, the abundance of his house shall roll away like the torrents, in the day of his fury. 

REFLECTIONS.—1st, Zophar in haste rises to vindicate himself and his friends from the unjust aspersions, as he imagined, of cruelty and persecution, which Job cast upon them. Big with matter, his thoughts swelled in his bosom, and forced a vent at his lips. He interprets what he had heard as a high provocation; and, confident that reason was on their side, and solid understanding only with them, he speaks as under the influence of the spirit of wisdom, and therefore demands attention. Note; (1.) They who are most confident are seldom most in the right. (2.) Prejudice and pride make men interpret the kindest warning into an affront, and return it with insolence. (3.) The dictates of passion often pass for the voice of reason; so partial is every man apt to be in his own cause. 

2nd, He here opens his argument. The destruction of the wicked is speedy and certain; and therefore, from Job's afflictions, this character must needs belong to him. He appeals to all antiquity, in proof of the doctrine that he was about to advance. Since the day when man was placed on the earth, the misery of the wicked had been uniform and perpetual; witness Cain, the flood, the destruction of Sodom, &c. The triumphing of the wicked was ever short, and the hypocrites joy momentary. Whether their character was abandoned wickedness or hypocritical profession, avowed irreligion or the form of godliness without the power of it, their damnation slumbered not. Though for a while, indeed, iniquity might be triumphant, and hypocrisy undetected, yet ruin final and eternal awaited them. Their prosperity shall be passing as the dream, unsubstantial as the forms of fancy in the visions of the night, and they shall be loathsome to the last degree. With surprise they who passed by them in their exaltation shall, at their return, enquire what is become of all their greatness, now buried with them in the grave, where no eye shall any more behold them. Note; (1.) However long a wicked man's prosperity, or a hypocrite's profession, lasts in this world, it may well be counted short and momentary, compared with the eternity which approaches. (2.) Sin and ruin, though not always in this life, shall, in the next, appear certainly inseparable. (3.) They who lift their heads to the clouds in sinful prosperity, or proud self-righteousness, only thus mount, in order to fall deeper into the pit of destruction, where, of all others, the hypocrite's portion will be the most terrible. See Matthew 24:51. 

3rdly, In a variety of instances Zophar expatiates on the misery of the wicked in this world. His children shall seek to please the poor, or, being poor, shall please. Men will take pleasure to see them reduced, and the ill-gotten gain vanish, which by force their father shall be compelled to restore. Full of the sins of youth, his bones shall be rotten with diseases, and they shall not only bring him to the grave, but the curse of sin shall for ever rest upon him, dead as alive. Sweet as the draughts were of pleasurable iniquity, and delightful as was the indulgence of his appetites; cherished as his lusts were in his bosom, and concealed to save his character and credit among men, yet shall those acts of sin, which seemed so sweet in the prospect, and so transporting in the enjoyment, afterwards breed loathing; and pangs within shall succeed, bitter as gall to the conscience, and poisonous to the soul as the venom of the asp. The fruits of his insatiate covetousness, which he swallowed as a hungry man his food, he shall disgorge, either by his own terrified conscience compelling him to restitution, or by God's Providence restoring to the right owner the spoils of wickedness. Disease fatal as the poison of asps, and painful as the viper's bite, shall seize him, as the just wages of his iniquity. His affluence, in which he once gloried, and for which he laboured so long and unweariedly, shall fail him, like the streams of a brook dried up. When every one has got his own, nothing shall be left to comfort him. Because of his oppression he shall carry about with him a tormented conscience, and shall not save the smallest portion of his desirable acquisitions. He shall be reduced to pining hunger, and not the least pittance be left for his heirs: so universal shall be his desolations. Note; (1.) Youthful sins, however lightly accounted of, have terrible consequences. (2.) God often makes men's iniquities their present plague; and disease, deformity, pain, contempt, and loathing, are seen in this world to be the wages of sin. (3.) The sweetest sins produce the most bitter remembrances, both now in the pangs of conscience, and hereafter in hell, where the worm never dies. (4.) They dearly purchase present pleasure and greatness, who, for the sake of these, expose themselves to everlasting pain and contempt. (5.) The gains of covetousness and oppression are often short-lived: what is gotten by wickedness is very frequently squandered in profusion. 

4thly, We have the wicked man brought to his final exit. In the midst of his sufficiency and abundance, the fears of want shall make him poor, and prevent him from the use of what he has; or his destruction shall then suddenly descend upon him, and the wicked shall spoil him, as the Chaldeans had done to Job. While the meat is yet in his mouth, and he is in the mid-pursuit of his lusts and covetousness, the wrath of an offended God, furious as the whirlwind, shall be hurled upon him, to crush him under the intolerable weight; and miseries, like a deluge of rain, shall beat upon him. When God pursues, flight will be vain: judgment upon judgment, terrible to feel, as unavoidable to escape, shall light upon him; the barbed arrow pierces him, the glittering sword strikes him through the liver; mortally wounded he falls; the terrors of death seize him, convulsive agonies of body, tormenting pangs of conscience; horrible the present anguish, but more intolerable the fears of futurity. Darkness utter and eternal awaits him, reserved for him among God's treasures of vengeance; the fire of hell unquenchable, which God himself hath kindled, shall consume him. Misery and ruin shall be entailed upon his posterity: his sins, however secret, shall be brought to light; or judgments immediately from God, as the burning of Sodom, shall proclaim his atrocious guilt, and all the powers of nature appear armed against him in God's quarrel. In this day of wrath his desolations shall be accomplished; and all that he hath shall finally perish with him. Such is the portion of the wicked man. Note; (1.) The wrath of God assuredly abides on the most joyous sinner, and he will shortly make him feel its fury. (2.) How terrible will be the hypocrite's disappointment who lies down dreaming of happiness, and awakes in hell! (3.) There is no escaping from God's pursuit: they who will not flee to him for mercy cannot fly from him in judgment. (4.) If wicked men would but consider their latter end, it would give a check to their revels, and awaken some salutary concern about escaping the wrath to come. (5.) The most secret sins cannot be long concealed; a judgment-day will unveil every man's heart and ways. (6.) The portion of the wicked is this certain, terrible, inevitable ruin; if not in time, yet, what is infinitely worse, in eternity. 

The discourse of Zophar thus affords awakening truths; and though, as levelled against Job, it was grossly misapplied, yet it may minister abundant instruction, when considered as a warning against the ways and miserable end of the ungodly and the hypocrite. 

21 Chapter 21 

Verse 1
CHAP. XXI. 

Job observes, that the wicked sometimes live happily, and sometimes their destruction is manifest, yet, though some lead a prosperous, and others an afflicted life, all are cut off alike by death: whence it clearly follows, that the wicked are reserved to a day of wrath. 

Before Christ 1645. 

Job 21:1. But Job answered and said— It has been urged, and thought strange, that Job should never resume the argument of a resurrection, which was so full of piety and conviction; but, when resuming the dispute with his friends, should stick to the argument that he first set out with. Now supposing it to be true, that Job never mentions the resurrection in his following speeches, nor any thing alluding to it, (which, whether it be true or not, we shall see in the course of our observations,) yet a very sufficient reason may be assigned for it: for, if one such appeal as this, made in the most solemn manner, would not convince them of his integrity, I suppose he had reason to think that it would be much the same if he had repeated it a second and a third time; and therefore he had no other resource left, than to follow the argument with which he had begun; i.e. to combat the false principle upon which they were so forward to condemn him: and this he does effectually throughout the present chapter, by shewing, that many wicked men live long and prosperous, and at last die in peace, and are buried with great pomp; which shews that this life is not the proper state of retribution, but that men shall be judged and recompensed hereafter. See Peters. 

Verse 2
Job 21:2. And let this be your consolations— And let this be the consolation you administer. Heath. Schultens renders it, And this shall be for your consolations. "What I have to say, is in return for these wonderful consolations that you bring me;" understanding the passage ironically, which very well agrees with the next verse, the last clause whereof he renders, And after I have pleaded my cause, let it be your mockery. 

Verse 4
Job 21:4. And if it were so— But, if it is not so, what cause is there why I should be troubled in mind? Houbigant. 

Verses 5-15
Job 21:5-15. Mark me, and be admonished, &c.— The coldest reader cannot be insensible of the beauties of the poetry in this speech of Job. We will not, therefore, attempt to point them out, but attend to the thread of reasoning. As Job well knew that the account he was about to give of the prosperity of wicked men, however necessary to his argument, would have something shocking in it to the ears of those to whom it was addressed; the delicacy with which he introduces it is inimitable: Mark me, &c.—wherefore do the wicked live, (Job 21:7.)—become old, yea, are mighty in power? As if he had said, "That thus it is, in fact, is plain: with awe and reverence I speak it; but, as for you, I am persuaded that you will never be able, upon your principles, to account for it." The description which follows, of a prosperous estate, is such as might indeed justly create envy, were a wicked man in any estate to be envied; for we have here the chief ingredients of human happiness, as it respects this life, brought together, and described in terms exactly suiting the simplicity of manners, and the way of living in Job's time and country: as, first, security and safety to themselves and families; Job 21:9. Their houses are safe from fear,—of the incursions of robbers, we may suppose, or the depredations of the neighbouring clans, so usual in those ancient times, and of which Job had felt the mischievous effects: next, health, or a freedom from diseases, called, in the language of that age, the rod of God. See 1 Samuel 26:10. To this is added plenty of cattle, the riches of those times; Job 21:10. Next comes a numerous and hopeful offspring; and what a rural picture has he drawn of them! Job 21:11. They send forth their little ones like a flock, and their children dance: one sees them, as it were, tripping upon the green, with the flush of health and joy in their looks: They take the timbrel and harp, and rejoice at the sound of the organ; Job 21:12. Lastly, and to crown all, after a prosperous and pleasant life, comes an easy death: They spend their days in wealth, and in a moment go down to the grave; according to Schultens, their days pass on in a continual flow of prosperity, till they drop into the grave without a groan. As every thing in this divine poem is wonderful, there is scarcely any thing more to be admired in it, than the variety of descriptions that are given us of human life, in its most exalted prosperity on the one hand, and its deepest distresses on the other; for this is what their subject leads them to enlarge upon on both sides, with this only difference, that the three friends were for limiting prosperity to the good, whereas Job insists upon a mixed distribution of things from the hand of Providence; but as all of them, in almost every speech, enlarge upon one or other of these topics, the variety of imagery and colouring in which they paint to us these different estates, all drawn from nature, and suiting the simplicity of those ancient times, is inexpressibly amusing and entertaining: then, the religious cast thrown over them, considered as the dispensations of Providence, that we can receive neither good nor evil, but from God, the Judge of all, a point acknowledged on both hands, is what renders these descriptions interesting and affecting to us in the highest degree; and the whole, if well considered, affords no contemptible argument of the antiquity of the book. See Peters, and the next note. Mr. Heath renders the 8th verse, Their power is established on a firm footing; their people are in their presence, and their offspring before their eyes. 

Verses 16-26
Job 21:16-26. Lo, their good is not in their hand— After the foregoing elegant description of the prosperity of some wicked men, Job proceeds, on the other hand, to confess what was likewise apparent in the ways of Providence, that some of them were as remarkably distinguished by their wretchedness, being exposed to the most dreadful evils and calamities. He knew that, while he had been recounting the prosperity of the wicked, he had touched upon a tender point, to which his adversaries would be apt enough to give a wrong turn, as if he had been thereby pleading the cause of iniquity; and therefore he adds an apology for himself in the 16th verse, which is to this purpose: "I would not have you think, because I say the wicked sometimes prosper, that therefore I believe their prosperity to be owing to themselves, or in their hand, i.e. in their power; (the expression answers exactly to the Latin word proprius, as used by Terence for a thing so truly a man's own, or in his power, as that he need not fear a change; and, therefore, the commentators explain it by perpetual,) God forbid that I should give such countenance to impiety! no; though they may thus presumptuously imagine with themselves, I am not of their opinion, nor yet of their society; the council of the wicked is far from me: I know that all the happiness which they can boast is merely by the will and sufferance of Almighty God, and that sometimes He is pleased to make them terrible examples of his justice. For instance, (Job 21:17.) How often, &c."—to the 21st verse. It is strange to observe how some learned men have been perplexed in explaining these verses, for want of attending closely to the design of Job. The whole is nothing but a concession to his adversaries, that wicked men are sometimes thus severely punished, as they in their speeches had been fond of representing: but then he had before shewn, that they were sometimes as remarkably prosperous; and this made way for a third particular, which is, indeed, his general assertion all along, and the medium by which he endeavoured to convince them of the rashness of their censures and suspicions of him; namely, that things are dealt out here promiscuously, and without any strict regard to merit and demerit. As he had introduced the foregoing particular by an easy transition at Job 21:16 so he does this by another as easy and natural at Job 21:22. Shall any teach God knowledge, seeing he judgeth those who are high? As if he had said, "You see then the method of God's providence, from what appears in part; and will you presume to censure or correct it? Will you say, 'He ought to take another method,' and prescribe laws to the Great Judge of the world? It is evident that the common observation is true, that good and evil are dispensed by Him, for the most part, without any exact regard to the good or ill deserts of persons; and this during the whole period of human life, from the cradle to the grave; for, Job 21:23. One dieth in his full strength, &c. to Job 21:26." Now one would think that the inference from all this could scarcely be missed either by Job or his friends, if we will allow them to reason at all; especially since, as Maimonides himself tells us, they all agree in these two undisputed points, that God sees and orders all things, and that there can be no iniquity with Him. If then the present irregular course of things be such as cannot possibly be reconciled with the equity of the Divine Nature, supposing this life to be the whole extent of our being, the consequence seems clear, that there must be some other state to be expected wherein these irregularities shall be fully adjusted. Had Job been silent as to this conclusion, the premises themselves would have enforced it; but, indeed, it is what himself expressly asserts in the following part of the chapter; namely, that these prosperous wicked men, who experience so much good at the hand of God, and in return disclaim, and even defy, their benefactor, and who yet, with all their impiety, are permitted to live and die like other men, shall receive a dreadful recompence in the day of future judgment; Job 21:30. See Peters, and the following note. Houbigant renders the 24th verse, When his bowels are loaden with fatness, when his bones, &c. 

Verses 27-34
Job 21:27-34. Behold, I know your thoughts— By the day of destruction, and the day of wrath, mentioned in the 30th verse, I believe it will appear, from the context, can be meant no other than the future day of judgment; which, to the wicked and ungodly, is every where represented in Scripture as a day of wrath, a day of destruction and perdition. See 2 Thessalonians 1:9. 2 Peter 3:7. And it is remarkable, that Job, when he declares to his friends that he had been all along withheld from sinning by a pious awe of the Divine Justice, (meaning, as I apprehend, the thoughts of a future judgment) uses a like expression, chap. Job 31:23. Destruction from God was a terror to me; איד aid, the very same word as is used here. To understand it of a temporal destruction, is to suppose Job to cut the neck of his own argument, and to fall in directly with the reasoning of his friends; for thus it would stand, (Job 21:27.) Behold, I know your thoughts, and the devices which you wrongfully imagine against me; i.e. "I know what you would insinuate, by the speeches which you make; such as this which follows: (Job 21:28.) Where is the house of the prince, and where are the dwelling-places of the wicked? As if you should say, What is become of the house of Job, who lived like a prince? or, what, in general, is the portion of the wicked? Does not a great and sure destruction overtake them?" This is evidently the meaning of the question: the answer follows immediately, Job 21:29. "Ask those who go by the way, and do ye not know their tokens? that the wicked is reserved to the day of destruction, &c." Now, if this were meant of a temporal destruction, it directly confirms the insinuation of the friends; and the inference would be unavoidable; therefore Job must needs be wicked. The sense I contend for must, therefore, be the true one; in confirmation whereof I will shew how aptly it agrees with the context, and with Job's design in this speech. The great difficulty of the passage lies at the 29th verse; and commentators have been at a loss to give a satisfactory account, why the travellers, those who go by the way, should be consulted about the question here proposed, and what are the marks or tokens here referred to. The true key to it seems to be this: it was the custom of the ancients to bury near the high roads, in the most public and conspicuous places, and to erect a pillar or monument over the dead to preserve their memory. These pillars, if they had any inscription at all upon them, recorded, no doubt, the name and titles of the person, and, perhaps, some of the happiest circumstances of his life. Moreover, these inscriptions usually addressed the traveller with a Siste, viator; Stop, traveller, or to that purpose. These then, I apprehend, are the marks or tokens to which Job directs his friends, and which he would have them either to consult themselves, or to ask the travellers about; whence they would be naturally led to make the inference in the next verse. For, as they might observe several monuments among the rest, erected for such as had been notoriously wicked in their lives, yet had run out a long course of prosperity, and been buried at last with great pomp; it was with reason he bids them infer from hence, that the punishment for such as these was reserved to a more solemn season, which was the proper time of retribution, and not the mixed uncertain state of this life: "Ask the traveller (says he,) who goes by the highway, or consult the tombs and monuments there; and from thence you may learn this important lesson, That the wicked is reserved to a future day of judgment; they shall be brought forth to the day of wrath: reserved in the grave, and in שׁאול sheol, as in a prison, from whence they shall be brought forth like criminals, to receive their sentence, or be drawn to execution." The very terms plainly lead us to this sense. See Isaiah 53:7 and the note on chap. Job 19:24. Job pursues the same way of reasoning in the following part of his speech, and shews that the wicked mighty man is so far from being punished in this world, that he does what he pleases without any to controul him, or so much as to open their lips against him, Job 21:31. That, nevertheless, such a one shall at last go down to the grave in peace, and be buried with great pomp, Job 21:32. The Hebrew is emphatical, Even he shall be brought to the grave, and over the tomb he shall watch; i.e. in his statue or effigy: "A stately monument (says Bishop Patrick) shall be raised to preserve his memory, and represent him as if he were still living." It follows, Job 21:33. The clods of the valley shall be sweet unto him; and every man shall draw after him, as there are innumerable before him; i.e. according to Bishop Patrick's paraphrase, "There he lies quietly in the earth, and none disturb his ashes: he suffers nothing but what all men shall do after him, as innumerable have done before him." "See then (continues he, in the 34th verse) how ill you discharge the office of comforters, whose answers have so little truth in them; for you maintain that prosperity is the inseparable companion of piety; when every body can tell you, that none flourish more than the wicked, and that calamities are common to all mankind." Thus this passage, clearly and satisfactorily explained, affords us another plain testimony of Job's belief of a future judgment, and another state of life. See Peters, p. 241. Houbigant renders the 33rd verse, He shall suck the turf of the valley; and after him all men shall be drawn, as innumerable have been before him. 

REFLECTIONS.—1st, Before Job enters on the point in hand, he begs, 

1. An attentive hearing, and that pride and prejudice might not reject the conviction of the truths which he urged. Hear diligently my speech, as those who desire simply to investigate the truth, and wish, if mistaken, to be undeceived; and let this be your consolations; you will yourselves find the comfort of having used all proper means of coming to the knowledge of the truth; or this is all the consolation I expect from you, a fair and candid hearing. Suffer me that I may speak, without interruption, and after that I have spoken, mock on, continue to insult me, if this be your resolution in spite of all my arguments. Note; A patient hearing, at least, is due to every man. It is high injustice to condemn without permitting the accused to speak in their own defence. 

2. It was not to them that he at first complained, nor would they be his judges, and therefore they need not have taken up the matter so hardly against him. Is my complaint to man? no; but to God, who knew the bitterness of his sufferings, and from whom alone he could hope for redress; and if it were so, why should not my spirit be troubled? when all his prayers and tears had yet met no relief, but rather provoked the rash censures of his friends, who condemned him for hypocrisy. Note; If God were not kinder to us than our dearest friends, we should sometimes have hard measure. 

3. He bids them behold his case; and surely it deserved their pity. Mark me, my words, my sufferings, and be astonished at the strangeness of my afflictions; and lay your hand upon your mouth, pretend not to fathom the ways of God's unsearchable providence, and forbear to judge of men's characters by their outward lot in this world. Even when I remember the days that are past, the afflictions that had befallen himself, or the instances of the prosperity of the wicked that he was about to mention, I am afraid, and trembling taketh hold on my flesh. What I feel, though it shakes not my confidence or my integrity, yet it greatly distresses me; and what I see of the ways of God's providence with the wicked, astonishes me. I wonder and adore, waiting in affecting suspense the awful issue. Note; (1.) There are mysterious dispensations of Providence, which sometimes stagger the faith and hope of good men. (2.) We must wait till the great day of God for the final vindication of his ways to man. 

2nd, Job's friends had insisted upon it, that there was no such thing as prosperous iniquity; at least, that it was momentary. Experience, says Job, contradicts your assertion; the wicked live and die in ease and affluence, yea, are hardened by it; yet God often permits this, without being chargeable either with want of wisdom or justice in his government of the world. 

1. He describes their prosperity, Wherefore do the wicked live, if it be as you say? how do they become old, and are not cut off with any remarkable judgments, yea, are mighty in power? so far from being destitute or desolate, they bear the sway in the world. How is this consistent with your assertions? yet there are undeniable instances of what I advance. Their families are built up, and they live to see them well settled. Their substance is protected, and no rod of affliction falls upon them. Their worldly affairs in the minutest instances prosper. Their children are numerous as a flock, their houses are full of joy and mirth, and they devote to dance and song the jocund day. The hours pass along in pleasure and sensual indulgence, and without a groan they go down to the grave, in a moment, without any of the miseries that Zophar had described; or, quietly stupid and insensible, without apparent fear or terror. Note; (1.) No man is to be judged of by his outward prosperity; we must take in eternity to make a right estimate of man's estate. (2.) Worldly wealth abused, to gratify sensual appetite, is a curse instead of a blessing. 

2. He suggests the ill effects of their prosperity; it hardened their hearts against God, and led them to infidelity. Therefore, because possessed of such wealth, and living, in consequence thereof, in a round of vanity and worldly lusts, they say unto God, Depart from us; they wish to leave him far above out of their sight, that no remembrance of him should disturb their conscience, and interrupt their joys; for we desire not the knowledge of thy ways. The paths of godliness appear forbidding and melancholy, compared with pleasure's flowery way; and they wish for no unwelcome interruption, from grave lessons and religion's needful restraints. Their lives make it their interest that God should not interfere with the concerns of men; and therefore, though perhaps not in words expressed, the sentiments of their hearts are, What is the Almighty; or who is he, that we should serve him? Perhaps there is no God; or, if there be, he cares not about the petty affairs of men: the terrors of his arm are but the bugbears of priests, to frighten the minds of the superstitious; and what profit should we have if we pray unto him? a talk useless and unnecessary, whence nothing can be gained. So thinks the blinded sinner, lost in indulgence, and enslaved by divers foolish and hurtful lusts, which drown men in perdition and destruction. Note; (1.) A pleasure-loving world is ever jealous of the incroachments of religion, and wishes to be ignorant, lest, coming for a moment to the light, they should not be able, with such quietness of conscience, to return to the pursuit of their vanities. (2.) Irreligion is the parent of infidelity: we easily persuade ourselves to believe what we desire. (3.) Though a wicked and careless world sees no profit in prayer, a child of God by blessed experience finds that his richest acquisitions are made upon his knees. 

3. Job puts in a caveat, not to be misinterpreted, as if in this description of the wicked he concurred with, or approved of, their ways. No; he knew their slippery steps. Lo, their good is not in their hand. They have their portion in this life alone, and no hope hereafter; but the counsel of the wicked is far from me; I neither say as they say, nor do as they do. Note; When we are speaking with those whom we know to be captious, we had need be the more explicit, that we may not be misunderstood. 

3rdly, Having described the prosperity of the ungodly, he maintains, 

1. The continuance of it. How oft is the candle of the wicked, his prosperity, put out? does it not often burn to the last? How oft cometh their destruction upon them? is not the very contrary seen to be very frequently the case? Doth God distribute sorrows in his anger? no; he lives at ease, and knows no affliction. How oft, as his friends had suggested, are they as stubble before the wind, and as chaff that the storm carrieth away? experience shews the reverse to be true. Note; Though many instances of God's interposition against the wicked appear,—more commonly, perhaps, they live and die undisturbed in their possessions. 

2. He answers an objection, that, though themselves do not suffer, God layeth up iniquity for his children; but admitting it, that would not at all prove the conclusions which Job's friends would draw; for they require that God should reward him in this life, and he should know it. His eyes should see the destruction, and he should drink of the wrath of the Almighty, in his own person, according to their principles; for else, what pleasure, or what business hath he in his house after him? after death, when their joys or sorrows cannot affect him, when the number of his months is cut off in the midst, and he goes down to the grave. 

Perhaps this whole passage may bear a different view, as a concession, that oftentimes the wicked might suffer, but it was not always the case, and that were sufficient to invalidate their arguments. Note; (1.) A wicked parent entails the curse of God upon his family. (2.) There is a cup of trembling filled with the wine of the wrath of God, which will shortly be put into the hand of the ungodly. 

3. He maintains the sovereignty of God in all these dispensations. Shall any teach God knowledge? pretend to direct his procedure, seeing he judgeth those that are high, who must shortly appear at his bar, when righteous judgment will be administered. Till then it were presumption to judge of men's characters by their outward circumstances; for here men equally wicked have very different ends: one goes down to the grave in the midst of prosperity, ease, and affluence; another, after lingering long in misery. Or it may intimate the different kinds of death that men meet; some by a sudden and unexpected stroke, others wasted by sickness and long decay: but in the dust all difference will be at an end, and the worms alike cover all. Note; (1.) God is not only sovereign but just; he doth indeed what he will; but what he wills is always holy, just, and good. (2.) The strongest health is no protection from the stroke of sudden death: it becomes us every moment to be prepared. (3.) If we have ease and appetite, while others groan in pain and loath their food, let us be thankful, and improve the mercy before the evil days come. (4.) However the wicked die, they will meet in one place; whether they go from the palace or the dunghill, they will lie down in flames, and the worm that never dies shall alike prey upon them. 

4thly, 

1. Job intimates his thorough knowledge of his friends' design in their former speeches. He saw that they concluded him to be a hypocrite, though wrongfully, and that merely because his dwelling was desolate, as they argued was the constant case with the wicked. Note; Men's looks and inuendoes often speak as plainly as any language can. 

2. He refers them to any traveller for confutation of their assertions, who could give them sure proofs and tokens that wicked men were very commonly in prosperity. This is not the place of recompence, but the next world; there they will receive according to their deeds; and every good man, a traveller to glory, would inform them, if they asked, that the wicked is reserved to the day of destruction; they shall be brought forth to the day of wrath; certain and eternal wrath is their portion hereafter, though now they are great and prosper. Here they are too high to be reproved, and too mighty to be restrained by the arm of human justice; but there they will be convicted and condemned, without the power of resistance. Here, notwithstanding their wickedness, they go in pomp to the grave; a gorgeous sepulchral monument and attendant crowds do them honour even in the dust, to make the clods of the valley sweet unto them; but they shall awake to shame and everlasting contempt. And thus, in death at least, which is the common lot, the wicked will meet their desert, and every man must draw after him, as there are innumerable before him. Note; Death is a beaten road, which, sooner or later, every man must tread. Semel calcanda est via Lethi. 

3. He concludes from hence the futility and falsehood of their answers, and the vanity of their pretended consolations. They accused him as a hypocrite, and promised him comfort on his repentance, as if his sufferings, the effect of his sins, would be then removed; whereas he hath proved, that sufferings are not the necessary punishment of guilt here below, seeing that the wicked very commonly prosper; nor was he conscious of the least of those accusations which they suggested. 

22 Chapter 22 

Verse 1
CHAP. XXII. 

Eliphaz asserts, that Job's justification of himself doth not please God, and that he is surrounded with snares, because he had been guilty of many iniquities. He exhorts him to repentance, with promises of mercy. 

Before Christ 1645. 

Job 22:1. Then Eliphaz the Temanite answered— Eliphaz here, increasing in his indignation, charges Job home with particular facts of cruelty and oppression; to which he adds the atrocious crime of atheism, and a denial or disbelief of Providence; and this latter he assigns as the reason of Job's obstinacy in refusing to submit and acknowledge his guilt: Job 22:2-14. He compares his wickedness with that of the mighty oppressors of the antediluvian world; with that of the inhabitants of Sodom, and the cities of the plain; intimating not obscurely, that his end would probably be the same as theirs, unless prevented by a speedy submission, and full restitution, Job 22:15-20 to which he therefore earnestly presses him, and endeavours to allure him by placing full in his view the great advantages that he would probably reap from such a conduct: Job 22:21 to the end. Heath. 

Verse 3
Job 22:3. Is it any pleasure? &c.— Is it any advantage. Heath. 

Verse 4
Job 22:4. Will he reprove thee— Will he dispute with thee concerning thy religion? Houbigant. 

Verse 6
Job 22:6. For thou hast taken a pledge— See chap. Job 24:7. Who that sees this ranked among the greatest enormities, says Bishop Warbuton, but will reflect that it must have been written by one studied in the law of Moses; which says, If thou at all take thy neighbour's raiment to pledge, thou shalt deliver it unto him by that the sun goeth down, &c. But was this practice of taking a pledge peculiar to the Israelites? or rather, was it not absolutely necessary in those early times, before they had the use of money, at least in any great plenty? See on chap. Job 42:11. Now, when all commerce was in a manner transacted without money, and chiefly by an exchange of one commodity for another, the taking of a pledge must of necessity happen very frequently: a proper exchange not being to be had. This, therefore, would make the custom as common in Arabia as in Judea; and I conceive that any hard usage to the poor in this way was as much to be condemned in the one country as in the other. See Peters. 

Verse 8
Job 22:8. But as for the mighty man— But if any one had sown a field for himself, being in thy favour, he received the fruit of it. Houbigant, in part after the Syriac. Heath renders it, but as for the mighty man, the whole land was for him; and thy particular favourite he might dwell in it. The meaning of Eliphaz seems to be, that while Job oppressed the poor, he courted and paid all adulating respect to the great and the rich. 

Verse 11
Job 22:11. Or darkness— Thou beholdest darkness, and not light. Houbigant. Heath renders it, Or is it dark, that thou canst not see? Observing that the path of the wicked man is here represented as covered with darkness, so that he cannot see the snares which are laid for him, but falls into them: in antithesis to which, the path of the righteous man is represented in the 28th verse as all light; The light shall shine upon thy ways? Houbigant renders the last cause of the 9th verse, and thou hast broken the arms of the fatherless. 

Verse 12
Job 22:12. Is not God in the height of heaven?— Is not God high above the heavens? Yea, see the summit of the stars how high they are. This verse is the answer which he supposes Job to make; the consequences of which he draws out at large in the following verses. He takes his handle from Job 22:16 of the former chapter, as appears from his retorting the latter clause of it against Job in Job 22:18. See Heath; who observes, that the particle rendered and at the beginning of the next verse, should be rendered from whence, as it is the inference drawn from the infinite distance at which he supposes God to be removed from human affairs. 

Verses 15-20
Job 22:15-20. Hast thou marked? &c.— As the universal deluge was a most signal and memorable instance of God's displeasure against wickedness and wicked men, Eliphaz takes occasion to enlarge upon it for five or six verses together, as a proper lesson (so he thought it) for his friend; and then closes it with the mention of another destruction by fire, either past or to be expected, which is described to be as general and as fatal to the wicked: and the remnant of them the fire consumeth, or shall consume: Job 22:20. This, indeed, some refer to the judgment of God upon Sodom and Gomorrah; but it is much more natural to understand it of the last general conflagration; for how could the destroying a little city or two be said with any propriety to consume the remnant?; i.e. the whole remainder of wicked men? when at the same time Chaldea, and perhaps the greater part of the world, was overrun with idolatry. The dissolution of the world by fire, is what St. Peter calls expressly, a day of judgment and perdition to ungodly men: 2 Peter 3:7. And this St. Jude, Job 22:14 seems to say was prophesied of by Enoch before the flood; and if so, must be known to Noah, and by him, no doubt, transmitted to posterity; and so might be well known to Job and his friends. The righteous Noah and his family, who were so miraculously preserved, are very poetically introduced, Job 22:19 as triumphing over the wicked generation whom they had called in vain to repentance, and who had said unto God, depart from us; Job 22:17. And what can the Almighty do for them? defying him as it were, and contemning both his threatenings and his promises: Job 22:19-20. The righteous see it (i.e. see the destruction of this wicked race) and the innocent man נקי naki, (singular) laugheth them to scorn; whereas our substance is not cut down. There is some difficulty in this clause. The Hebrew is literally, is not our rising cut off? Are not we overwhelmed and sunk, never to rise more? Or, is not our insurrection and rebellion against God (for so impiety and wickedness is often styled in Scripture) justly punished by this terrible excision? They seem to be the words of those wicked men who were cut down out of time, Job 22:16 but here put into the mouth of the innocent Noah and his family by way of derision; as it is common to repeat the words of another, or to make a speech for him upon such occasions, κατα μιμησιν, as the rhetoricians speak, and without naming those whose words they are supposed to be. This gives a good sense to the passage, which is scarcely intelligible any other way; and thus it will be the same as if it were said, "The innocent mock them, saying, Are not these impious wretches justly punished? Is not our pride, may they say, and insurrection against our Maker, sadly humbled by this utter extirpation?" It follows, and the remnant of them the fire shall consume: which may be understood as the words of Eliphaz, or, perhaps, as a continuation of the speech of Noah; and then it will be as if he had said, "Though this judgment by water, extensive as it is, may not so thoroughly have purged the world but that wickedness and wicked men will again spring up, spread widely, and abound; yet, know, there shall come a time hereafter, when the world shall be consumed by fire; and then, the whole race and remainder of wicked men shall be delivered up, once for all, to such an absolute destruction, as that none shall ever spring from their ashes, nor shall the new world and its inhabitants know wickedness, or defection from God, any more." We see then, from this remarkable passage, that the doctrine of the future dissolution of the world by fire, so plainly taught us, and so immediately connected with the doctrine of the resurrection in the New Testament, was not unknown in Job's time; and, consequently, is a further confirmation of the point which we have endeavoured to establish, chap. Job 19:25 and elsewhere. The prophet Isaiah seems to handle this subject very copiously in the 24th and the two following chapters of his prophecy; and he uses an expression, chap. Job 26:11 very like to this of Eliphaz, The fire of thine enemies [which is prepared for thine enemies] shall consume them. Such an expression, I own, may be used in a metaphorical sense, and therefore little stress can be laid upon it, except the context favours, as here: but it is to be observed, that as the 24th chapter is taken up with a lively description of that utter dissolution and destruction which shall be brought upon the earth for the wickedness of its inhabitants; so the two following chapters contain hymns of praise to God on this occasion, both for his judgments on the wicked, and his mercies to the righteous. See those chapters, and Peters, p. 409. 

Verse 21
Job 22:21. Acquaint now thyself, &c.— Humble thyself, I pray thee, before him, and make restitution. Heath. 

Verse 22
Job 22:22. Receive, I pray thee, &c.— This phrase, says Bishop Warburton, was taken from the verbal delivery of the Jewish law from Mount Sinai. He adds, "The rabbins were so sensible of the expressive peculiarity of this phrase, that they say the law of Moses is here spoken of by a kind of prophetic anticipation." It is of little moment, in the present case, what the rabbins say; the argument, if it carries any weight with it, must proceed upon this supposition, that men were under no divine law; had no precepts of their duty given them by God, before the law was published from Mount Sinai; or at least, whatever precepts might be given them, they were not distinguished by the term here used, of a law. But neither of these points can be allowed. God says to Isaac, Genesis 26:5. I will bless thee, because that Abraham kept my charge, and my law, or laws. This, we are assured, was long before the law of Moses was given; and therefore means probably some divine precepts of religion, delivered down from Adam, or from Noah, to succeeding generations. These are what Job calls the words of the holy One, chap. Job 6:10 and remarkably, chap. Job 23:12 the words of God's mouth, which he esteemed more than his necessary food. 

Verse 24
Job 22:24. Then shalt thou lay up gold, &c.— And count the fine gold as dust, and the gold of Ophir as the stones of the brooks: Job 22:25. For, the Almighty shall be thy fine gold, &c. Heath; who observes, that Grotius has given a right exposition of the 24th verse: Value not the gold more than dust, nor the gold of Ophir than the stones of the torrent. 

Verse 29-30
Job 22:29-30. When men are cast down, &c.— For whoever humbleth himself shall be extolled and had in glory; he that hath lowly eyes shall be exalted: Job 22:30. Whoever is innocent shall be safe, and delivered by the purity of his hands. Houbigant, who understands the word אי ai, with Grotius, to be an Arabic pronoun, signifying whosoever. 

REFLECTIONS.—1st, It is Job's hard case to have all that he can urge misunderstood, and some ill meaning constantly drawn from a distortion of his arguments. Because he maintained his integrity, as being no hypocrite, Eliphaz would infer that he pretended to make God his debtor; and thereupon he argues, that his goodness could never profit him, or his iniquity hurt him. 

1. Our goodness cannot profit God, or merit any thing at his hands. Can a man be profitable unto God, as he that is wise may be profitable unto himself? no; though religion is our wisdom, and the advantages of it to us unspeakably great, in present possession, and future expectation; yet our goodness extendeth not to God. He is far exalted above all blessing and praise; we receive all from him, but can add nothing to him, completely happy in his own all-sufficient fulness. Is it any pleasure to the Almighty, that thou art righteous? or is it gain to him, that thou makest thy ways perfect? No; though he takes pleasure in the prosperity of his servants, and is glorified in their services, yet, had there never been man or angel created, his infinite self-complacence, and the inexpressible riches of his glory, had been the same. It is his condescension that he accepts our services; the pleasure and the gain of them is our own alone, not his. 

2. Our iniquity cannot hurt him. Will he reprove thee for fear of thee? Will he enter with thee into judgment? lest, if left to prosper, thou shouldst grow above his government? Note; None are too great for God to humble: if he spare the wicked, it is not for fear of them, but in patient pity towards them. 

2nd, Job's friends had repeatedly condemned him by insinuations and inferences, and by comparing his case with that of wicked men; but as this had no effect, Eliphaz takes a large step farther, and, right or wrong, resolves to lay on him crimes enough. If half of them could but be proved, Job would have been a bad man indeed. It is common in the world to say, Abuse confidently and abundantly, and some of the lies will be believed. 

1. In general he charges him with great wickedness and astonishing crimes, as if what he was about to advance were but a small part of the black catalogue. Note; The best of men have been the most foully aspersed by lying tongues. 

2. He proceeds to the particular accusations, and they are many and grievous. [1.] Great oppression. For a trifling loan he had secured a pledge of much superior value, or thou hast taken thy brother for a pledge, arrested him for an inconsiderable debt; and when the poor were almost naked, had stripped them of the little raiment they had left. [2.] Cruel uncharitableness. The hungry and thirsty were left to faint and famish, and a cup of cold water denied them, while he rioted in affluence; yea, even the afflicted widow, whose poverty swelled the measure of her griefs, was sent away empty from his door. [3.] Vile partiality. Before him, as a magistrate, the greatest ever carried the cause: the mighty man, who oppressed the poor, was sure to have judgment in his favour, and be confirmed in the possession of what he had seized; while the arms of the fatherless were broken, ruined without redress by their richer neighbours. And, as no less destitute of piety towards God than charity towards man, he charges him, [4.] With avowed infidelity; as if God, in the height of heaven, either could not see through the dark cloud which interposed, or lest men at large, while he paraded through his own superior mansions, careless about the insignificant concerns of little mortals. Note; (1.) Though foolish and wicked men say that God hath forsaken the earth, yet he heareth the cry of oppression and wrong. Though heaven is his throne, he filleth all things, and is as much present beneath the thick clouds, as above them. (2.) Abominable in the sight of the righteous Judge is the acceptance of men's persons: he will quickly appear the patron and awful avenger of the injured. 

3. He ascribes Job's present sufferings to his atrocious sins; for thus he reasoned: Because his sufferings are great, his sins must be great, and in exact proportion to them; therefore snares compassed him about; health, wealth, and children, were lost together; terrors had seized his conscience, which they interpreted as the signs of conscious guilt; and darkness had enveloped all his hopes; while, like a drowning man in the midst of boisterous waves, desperate and undone, he seemed ready to sink into eternal ruin, the just punishment of his supposed crimes. Note; (1.) He who wilfully condemneth the righteous, is an abomination to the Lord, (2.) We must not wonder if the most malignant interpretations are put on our providential afflictions: better men than we are have suffered more severely before us. 

3rdly, Job had pleaded the experience of all ages, to testify the prosperity of many wicked men. Eliphaz thinks that he has an irrefragable argument to confute him, in the flood brought on the world of the ungodly and while he insinuates that his sins were such as theirs he bids him take warning by their punishment. 

1. He describes their wickedness, and uses the very words that Job had spoken concerning the wicked who prospered, chap. Job 21:14 as a confutation of what he there advanced. They said unto the Almighty, Depart from us; we renounce his government, worship, and ways: and what can the Almighty do for them? as if they neither expected any good, nor feared any evil at his hands. Yet, which was a great aggravation of their wickedness, he filled their houses with good things. Note; (1.) Impiety is the parent of infidelity. (2.) Ingratitude to God is among the sinner's blackest crimes. (3.) They are still poor in the worst sense, who, though their houses are full of goods, have their hearts empty of divine grace. 

2. He professes his abhorrence of such principles and practice: The counsel of the wicked is far from me. So Job had declared, and Eliphaz thinks with much greater reason he may assert. 

3. He relates their destruction. Though it was the old way, and the general way, it was not an iota the safer for that. They were cut down by the divine judgment, out of time, and removed into an eternity of misery, and this before they had filled the number of their years, surprised with sudden destruction; whose foundation was overflown with a flood; all their confidences perished with them, and they sunk as lead in the mighty waters. Note; (1.) When we remember what the water hath once done, we should think what the more devouring element of fire will shortly do, consuming entirely the earth, and all that is therein. (2.) The hope of the hypocrite and of the sinner is on a sandy foundation: when the floods of wrath descend, ruin, terrible as inevitable, shall overwhelm them. 

4. He testifies the joy of the righteous, either Noah and his family, or godly men in all ages, on seeing the vengeance: not that they take pleasure in men's misery, but they rejoice to see God glorified in his judgments. With these, Eliphaz and his friends joined; happy now, as those of old, to perceive themselves distinguished by God's protection, and therefore concluding the goodness of their state and cause, whereas our substance is not cut down, but theirs was; and the remnant of them the fire consumed; which some refer to the burning of Sodom and Gomorrah, but it is more probably designed to point out Job's case, whose cattle and servants the lightning had consumed; and thence he would infer that they were righteous, but he condemned and made to suffer, as one of the ungodly. 

4thly, On the supposition that Job was a wicked man, Eliphaz had warned him of the great danger to which he was exposed with the sinners of old: yet, not to reduce him to despair, but to lead him to repentance, he gives him excellent counsel and encouragement; which shews, mistaken as he was in Job's particular case, that he was well versed in the way of God, and, at bottom, a man of sound piety. There may be something, yea sometimes much, to condemn even in truly good men; to whom, notwithstanding, we cannot refuse our general approbation of their conduct. 

1. His counsel is an humble and speedy return to God: Acquaint thyself now with God: now, while yet there is life and hope; without delay, acquaint thyself with his perfections and providences, and be at peace, silent and submissive before him, acquiescing in all his dispensations; and, instead of fighting against him, lay down thine arms and seek pardon and peace with him: thereby good shall come unto thee, his merciful favour shall be restored. Receive, I pray thee, the law from his mouth, submit to his government, yield thyself up to his holy will, and lay up his words in thine heart as the choicest treasure, and thy counsellor and guide in every time of difficulty. Note; (1.) Acquaintance with God is the way to be at peace with him: till we know his holiness whom we have offended, and his love whom we have slighted, we can never in real penitence return to him. (2.) Peace with God is the most invaluable of all blessings. (3.) If God, in our divine Redeemer Jesus, has been pleased to restore our souls to his favour, let it be our care henceforward, to yield up ourselves to be guided by his holy word and will. (4.) They who know the value of the Scriptures esteem them above mines of gold, and, daily labouring therein, store their hearts with the richest treasures of divine counsels and consolations. 

2. He promises him the best of blessings, as the consequence of such an humble return to the Almighty, from his state of estrangement and rebellion against him; and these precious promises are frequently the most effectual means to engage the sinner's heart to God. 

[1.] His evils should be removed, and his lost prosperity be restored. If thou return to the Almighty, thou shalt be built up, the desolations of thy house and family shall be repaired; thou shalt put away iniquity far from thy tabernacles, thou wilt be careful to remove every evil, and no more commit or connive at it; and then thy sufferings, which are the effects of thy iniquity, God will put far away from thee. Thou shalt lay up gold as dust, and the gold of Ophir as the stones of the brooks, in such abundance shall thy riches increase; secure also, as well as affluent, no robbers shall any more plunder, or judgments spread desolation, Yea, the Almighty shall be thy defence, He, on thy repentance, will become thy friend, and preserve thy goods in safety: or, he shall be thy choice gold, better to thee than all thy other riches, and thou shalt have plenty of silver. Note; The best riches are God's grace and love. 

[2.] He should enjoy communion with God, and be happy in the sense of his favour: for then shalt thou have thy delight in the Almighty, he shall be thy happiness and joy, and shalt lift up thy face unto God, with holy confidence in him, and boldness to approach him. Thou shalt make thy prayer unto him, assured of a speedy answer of peace, and he shall hear thee, while thou art speaking, and grant thy requests; and in grateful acknowledgment of his mercies received, thou shalt pay thy vows, constant in praise as prayer. Note; (1.) They who have ever tasted the happiness of communion with God, and known the bitterness of distance from him, as Job had, will count the restoration to a sense of his love the most inestimable blessing. (2.) When we are at peace with God, we may approach him with confidence, knowing that we shall receive the favours which we require of him, as far as they be for our good. (3.) For the blessings received in prayer, we owe the constant grateful return of praise. 

[3.] All his designs should succeed, and a blessing be upon all his labour: Thou shalt decree a thing, resolve under the Divine assistance so to act, and it shall be established unto thee, God will confirm thy purpose, and crown the issue with success: and the light shall shine upon thy ways, no such darkness as now surrounds thee shall remain; but thy path shall be clear as the day, and the sun of prosperity shine upon thee on every side. Note; (1.) The success of all our purposes, whether respecting spiritual or temporal good, comes from God alone. (2.) They who are at peace with God, will enjoy the light of his countenance as their present comfort, and look to the light of eternal glory as their expected happy portion. 

[4.] His prayers should be heard in behalf of others, as well as himself. When men are cast down, and under their distress apply to thee, thou shalt say, to encourage them, there is lifting up; or, in prayer to God for them, let there be lifting up, and he shall save the humble person, and lift him out of the pit of affliction at thy request. He shall deliver the island of the innocent, save them at thy desire; or the innocent, the one good man, shall deliver the island, or he shall deliver those who are not innocent; not only shall the humble receive a blessing from thy prayers, but even the wicked shall enjoy respite from them, and some temporal good. And it is (the Island) or he is (the person prayed for,) delivered by the pureness of thine hands, God having such respect to thy petitions, when thou stretchest forth thine hands to him in the heavens. Note; (1.) Great is the power of a good man's prayers, and we should earnestly desire to have an interest in them. (2.) Though God's praying people are often the ridicule of the world, it is through them that the island is preserved. (3.) There is one innocent and holy Intercessor in heaven, for whose sake God's humble people partake of his salvation. 

23 Chapter 23 

Verse 1
CHAP. XXIII. 

Job wishes that he might be allowed to plead his cause before God; but, wherever he turns himself, he cannot find or behold him. He acknowledges, however, that God observes his paths, and therefore he doth not despond. 

Before Christ 1645. 

Job 23:1. Then Job answered and said— Job, being tried to a high degree, by the freedom which Eliphaz had taken with him in his last speech, charging him directly with the most enormous sins, (see the 15th, and following verses) turns to God, according to his custom, and earnestly begs that he would bring him to his trial; that he would hear the matter fully, and determine between him and his friends. The passage from this to the end of the 10th verse is a very fine one; in which a candid reader can see nothing, I should suppose, but an earnest desire in Job to come before his judge, and take his trial, and be delivered, once for all, from the unjust suspicions of his friends. The word rendered order, in the 4th verse, is used for drawing up a speech, chap. Job 32:14 or preparing a table for an entertainment, Isaiah 21:5. Moses uses the same word, Leviticus 6:9, for preparing a burnt offering; and David, Psalms 5:3 for addressing himself to his devotions. Our translators have rightly added the word strength in the 6th verse, Will he plead against me with his great strength? no; but he will put strength into me. Munster and Vatablus, two of the most judicious among the critics, follow this sense. Le Clerc gives another, not quite so natural, but a very good one, if the Hebrew will bear it; thus, Will he strive with me with his great might? no; but he would attend to me: that is, "he would give me a patient hearing, and attend to the reasonableness of my plea; which you do not." Heath, and some others, render the 2nd verse, Still must my complaint be rebellious obstinacy: his hand is heavier than my groaning. The word rendered seat, in the 3rd verse, denotes the throne or tribunal of God; the usual place for the administration of justice. From my judge, in the 7th verse, is rendered by Heath and Houbigant, From my accusation, or judgment: and in the 9th verse, instead of, where he doth work, Heath reads, towards his brightness; which makes a better sense, and is a proper antithesis to his hiding himself in the latter part of the verse. See Peters, p. 173. 

Verse 11-12
Job 23:11-12. My foot hath held, &c.— The division of this book into verses has obscured the sense: these two should be read thus, Job 23:11. My foot hath trodden in his steps; I have kept his way, and have not turned aside (Job 23:12.) from the commandment of his lips; neither have I swerved from his statutes. I have esteemed, &c. See Heath, and the note on Job 22:22 of the last chapter. 

Verse 13
Job 23:13. But he is in one mind, and who can turn him?— For when he is in the way, who shall turn him? whatever he desireth, that he doth. Job had said, in the preceding verses, that he had observed the steps, and trodden in the way of God; and he now adds, when he is in the way, who shall turn him out? i.e. "Who shall compel God to forsake that way of ruling human affairs which he hath once purposed, and to follow another." Houb. 

Verse 16
Job 23:16. For God maketh my heart soft, &c.— For God causeth my heart to melt; the Almighty terrifieth me; Job 23:17, Yet so, that my mind doth not despond for that darkness, even that thick darkness, with which I am covered. Houb. Heath observes, that the word darkness is used here, as it is frequently, to denote calamity; and the thick darkness to express death. 

REFLECTIONS.—1st, Job seems to think it in vain to reason with his friends, resolved as they were to condemn him so unreasonably and cruelly, and therefore rather turns to God in his answer to the accusations of Eliphaz. 

1. He justifies his complaints from the bitterness of his anguish, which all their counsels tended nothing to alleviate; even to-day is my complaint bitter, or rebellion; so accounted by his censorious friends; but so far were his complaints from exceeding his sufferings, that his stroke was heavier than his groaning. Note; (1.) They who know not what others feel, are too apt, when at ease themselves, to condemn them for inordinate sorrow. (2.) Though God does not forbid us to complain, yet we need fear, lest we murmur under our afflictions, which were to rebel against his government. 

2. He longs to appear before God, and plead his cause; Oh that I knew where I might find him, where at his tribunal I might stand, I would order my cause before him, and fill my mouth with arguments, I would direct my prayer to him, and plead the prevailing arguments of his grace in a Redeemer; or I would produce the most unexceptionable evidences, how unjustly I am condemned by my friends. I would know the words which he would answer me; far from desiring the darkness to hide me, as suggested, chap. Job 22:14. I should long for his sentence to come forth, and to understand what he would say unto me, who would judge according to truth, and not condemn me unjustly as you do. Note; (1.) A soul under desertion cries after God, O that I knew where I might find him, and such complaints shall not be long unanswered; he will be found in mercy of those who seek him. (2.) It is a comfort to the people of God, that whatever others answer them, or judge concerning them, they expect to appear before Him whose decisions will be according to truth. 

3. He expresses his confidence in the issue of such a trial. Would he, God, plead against me with his great power, to crush and oppress me as you do? No; he would put strength in me, encourage me to bear up under every pressure. There the righteous, such as in an evangelical sense, through the grace of God, he might be said to be, might dispute with him, not against him as an adversary, but before him as their judge, so should I be delivered for ever from my judge, from your censures, which, as judges of my case, you have so rashly pronounced; or rather he who is my judge would declare my integrity, and deliver me, through my Redeemer, from present and eternal condemnation. Note; (1.) They who fly to God in their distress, to pray and plead with him, shall find their strength increase with every application to him. (2.) If God acquit us? we need neither fear nor care whose anathemas are upon us. 

2nd. Job had said, O that I knew where I might find him; and his were not empty wishes, but earnest labours. 

1. He laments his disappointment; on every side he turned his thoughts, deeply revolved in mind his sufferings, and sought to find out their cause, and to acquaint himself with God's designs in them; but darkness was in all his path, and he was as much as ever at a loss to account for the very singular circumstances of his afflictions, and wherefore God thus visited him. Note; The most beloved saints of God have been exercised with great afflictions and trials, which, however grievous for the time, work blessed fruits for the faithful in the end. 

2. He was conscious of his own integrity, and satisfied in the divine Omniscience; and therefore concludes, that, when he had been tried, he should come forth from the furnace as gold, the brighter for the torture. My foot hath held his steps, I have sought to conform step by step with his word and providences; his way have I kept, his worship have I maintained, and his will obeyed in simplicity, and not declined from it, in any known instance, or by allowed guile; neither have I gone back from the commandment of his lips, as a backslider, or an apostate; I have esteemed the words of his mouth more than my necessary food, more delightful to my soul, and more necessary for it than even food for my body. Note; (1.) It is a comfort that God knows our ways, and our simplicity before him. (2.) The trials of the faithful are sure to terminate to their honour and advantage. (3.) The word of God is the believer's daily bread, and he feeds upon it to the comforting and strengthening of his soul. 

3rdly. Though he was conscious of his uprightness, and hoped that the issue of his trials should be peace, they were hard to be borne, though bear them he must. 

1. It was in vain to think of opposing God. He is in one mind, always the same, and who can turn him from executing his will? and what his soul desireth, even that he doeth, without controul, or possibility of effective resistance. He performeth the thing that is appointed for me, according to his holy will; and many such things are with him, many dispensations of his providence, abstruse and unaccountable by mortal worms: or he feared more troubles were in his hand, as if his measure of suffering was not yet full. Note; Though God doth what he will, he cannot but do what is right; and therefore we are ever bound to acquiesce, and, seeing his hand in our afflictions, to be dumb, and not to open our mouth. 

2. Though Job quitted not his hope, yet at times his fears prevailed: Therefore am I troubled at his presence; when I consider, I am afraid: What he had already suffered, made him apprehensive lest worst was in store for him, the apprehension of which quite melted him down: for God maketh my heart soft, and the Almighty troubleth me, the fear of his impending visitations, as well as the sense of present anguish; because I was not cut off before the darkness of affliction came, as if he was marked out to suffer; or it may be construed as an expostulation, Why was I not cut off before, or by darkness, by death, from beholding these miseries? neither hath he covered the darkness from my face, which, had I been hid in the grave, I had not seen: or without the word neither, He hath covered the darkness from my face, refuses me the comfort of departing, or suffers me not to see an end of my afflictions. Note; (1.) The consideration of God's perfections, out of a Redeemer, is big with terror to the soul; but in him our fears remove. (2.) We should not be in such haste to be gone from our troubles into the darkness of death, when we know not how soon the scene may change, and the life which was our burden be made comfortable to ourselves, and serviceable to the cause of God. 

24 Chapter 24 

Verse 1
CHAP. XXIV. 

Job affirms, that wickedness often goes unpunished; but that there is a secret judgment remaining for the wicked. 

Before Christ 1645. 

Job 24:1. Why, seeing times, &c.— Job, having obviated in the foregoing chapter the charge of Eliphaz, as to a denial or disbelief of God's providence, goes on to express his wishes, that God, in his providence, would make a more visible distinction between the wicked and the righteous in this world; that thus good men might not fall into such mistakes by censuring suffering innocence, Job 24:1. And, whereas Eliphaz had compared him to the men of violence and oppression in the antediluvian world, he recites a long list of the crimes of those persons, which had justly drawn down the divine vengeance; placing it, as it were, in contrast with his own character, which he had sketched in the foregoing chapter, Job 24:11-12 thereby shewing the defect of the comparison, and, as it were, defying them to convict him of any of those crimes, Job 24:2-18. He concludes with shewing what, according to their principles, ought to be the general course of Providence with regard to wicked men, which, however, was notoriously not the case; and since it was not, it was plain that he had proved his point: the falsity of their general maxim was apparent; and their censure of him, merely for his sufferings, was a behaviour by no means justifiable; Job 24:19 to the end. Heath. 

Times—days— These terms are in the Hebrew judicial: the former expresses seasons set apart for the public administration of justice; the latter seems rather to denote the time of such judgments being put in execution. Heath renders the verse, Why are not stated seasons set apart by the Almighty? And why do not those who know him see his days? Houbigant gives it a different interpretation, which, indeed, seems better to agree with the context: What is the reason why, when times have not been hidden by the Almighty from men, they attend not to his day, which they know? i.e. "Whence comes it to pass, that when God has not concealed the times or changes of human affairs, men should still act so blameably; as if God had hidden in perpetual darkness both things present and things future?" 

Verse 2
Job 24:2. And feed thereof— And him that feedeth them. So Heath, after the LXX. 

Verse 4
Job 24:4. They turn the needy out of the way— They pervert justice in the cause of the poor; the meek of the land hide themselves with one consent. See Amos 2:7; Amos 5:12. Heath. 

Verse 5
Job 24:5. Behold, as wild asses, &c.— See, like the wild asses in the desart, they go forth to their labour: they are up with the dawn for bare food: the common must find them meat for the children. This, and the following verses, to the 11th, describe the extreme misery of the poor people under those oppressors. "They go out before day, in droves, like the wild asses in the desart, to their labour, and that for bare food only: for, as for their families, the wilderness must supply them. Obliged to lie in the open air, with neither covering to keep them warm, nor a hut over their heads to keep them dry, they must cling close to the rock to shelter them from storms; their children are torn from the breast to be sold into slavery. Job 24:9. The orphan is torn by violence from the breast; the garments of the poor are taken for a pledge: Job 24:10. They go about naked, because they have no clothing; and those who are starving for hunger carry the sheaves: Job 24:11. They work during the noon-tide heat in their vineyards: they tread their vine-vats, but are athirst: a misery the more exquisite, as it was heightened by the immediate presence of what would relieve them; but they dared not stretch forth their hands to take it;" Heath: with whom Houbigant agrees, except in the 5th and 6th verses, which he renders thus, Behold, like wild asses, which go forth into the desart for their food, ready for their prey, industrious to seek out food for their young; (Job 24:6.) So they reap the corn in the field by night; they gather the vintage by wickedness; (Job 24:7.) so that the naked lodge, &c. 

Job 24:6. They reap every one his corn in the field— Mingled corn, or dredge. Margin. Job apparently alludes to the provender, or heap of chopped straw or hay, lying mingled together in the field, after having passed under a threshing instrument; to which he compares the spoils that were taken from passengers, so early as his time, by those who lived somewhat after the present manner of the wild Arabs; which spoils are to them what the harvest and vintage were to others. With this agrees that other passage, chap. Job 6:5 where this word occurs: Will the ox low (in complaint) over his provender? or fodder, as it is translated in our version; i.e. when he has not only straw enough, but mixed with barley. See Observations, p. 210, and Judges 19:19. 

Verse 12
Job 24:12. Men groan from out of the city— Now follow the oppressions of the city, where the face of things is still worse; nothing to be heard but the groans of the dying, and the cries of the wounded. In the city the dying groan, and the soul of the wounded crieth aloud; yet God maketh no distinction. Heath. 

Verse 13
Job 24:13. They are of those that rebel, &c.— Heath, supposing this to allude to the people who lived before the flood, whose violence and oppression are recorded in several parts of the sacred scriptures, renders this clause, They are of those who were thrown headlong from the light. 

Verse 14
Job 24:14. The murderer rising with the light— In broad day-light the murderer would arise, and slay the poor and the defenceless. See Micah 7:6. The two verbs arise and slay signify, by a common Hebraism, arise to slay. 

Verse 15
Job 24:15. The eye also of the adulterer— The 16th verse appears to refer to the thief or house-breaker, mentioned Job 24:14, in which case this verse must stand in a parenthesis. See Heath and Schultens. I would just observe, that the Syriac and Arabic render the 16th verse, In the dark he seeketh out houses: a translation which, if admitted, will very well connect the 15th and the 16th verses. The author of the Observations seems to be of this opinion, p. 97, where, speaking of the manner of building in the east, which was principally of bricks made of mud, he observes, that the architecture of the country of Job seems to have been of the same kind; for he speaks of the adulterer's digging through houses; and these walls of sun-burnt brick, when moistened with copious showers, must have been liable to accidents of this kind, at the same time that the thickness of them must have made the term digging peculiarly expressive. 

Verse 17
Job 24:17. For the morning, &c.— Surely the morning was to him altogether the shadow of death; because he saw before his eyes the terrors of the shadow of death. In this and the next verse, says Mr. Heath, is a fine description of the terror and perplexity of the inhabitants of the old world, at the approach of the waters of the deluge. They run to and fro; neglect the only apparent means of saving themselves; they cannot find the way to the high grounds till their retreat is absolutely cut off, and they are destroyed, as at all events they must have been. 

Verse 18
Job 24:18. He is swift as the waters— He curseth the coming day: his portion shall be cursed upon earth: he shall not enjoy the treading of his vineyards. Houb. But Heath renders it, He was scared at the sight of the waters. Their portion was destroyed from the earth: he could not see the way that led to the high hills. See the foregoing note. And he observes, that the argument from the 13th verse onward is, that, as the great oppressors before the flood were at once made a signal example of the divine vengeance; so (according to the principles of the friends at least) all impious men ought to be, and to receive their punishment in this world in the sight of all men. But as notoriously this was not the case, therefore their inference of Job's being a bad man, from his sufferings, could have no foundation. See Heath and Mudge. 

Job 24:20. The worm shall feed sweetly on him— His sweetness or vigour shall be corruption. See Schultens and Heath. 

Verse 22
Job 24:22. He draweth also the mighty with his power— He oppresseth the poor: he trusteth in his own power; but he shall have no confidence of his own life. Houb. But Heath renders it, Though he drew together the mighty for his support, yet should he be in perpetual alarms; he should scarcely think his life in safety. Job 24:23. Though he should imagine himself to be in security, and should rely on it, yet should his eyes be on their ways. 

Verse 24
Job 24:24. They are exalted for a little while, &c.— His exaltation should be but for a short time, and he should be no more: yea, he shall be brought low; he shall be moved down like the green fodder, or cropped off like the tops of the ears of corn. The comparison is between a man who is struck dead suddenly, and, falling, his mortal convulsions make him throw about his legs and feet; and the grass, which, as it is mowing, the lower part is cast upwards. Heath. 

Verse 25
Job 24:25. And if it be not so now— But since this is by no means the case at present, who, &c. See Houb. and Heath. 

REFLECTIONS.—1st. The argument in dispute is, whether the wicked were not always pursued with marks of the divine displeasure in this world. Job constantly denies the assertion. 

1. He begins with an inference drawn from the close of the former chapter: Why, seeing times are not hidden from the Almighty, whose all-capacious mind comprehends in one view the past, the present, and the future, and according to whose will all events are directed; Why, if, as you assert, the wicked are always miserable, do they that know him, who are acquainted with his will and ways, and favoured with his love, not see his days of executing judgment in this life on the ungodly? which they certainly would, if, as you affirm, they were always punished here, whereas the very contrary is evident. Note; Whatever strange dispensations of Providence appear, we may be assured that God hath not forsaken the earth: he sees and orders all with infinite wisdom, and at last we shall adore, and wonder, and praise him, when we shall see his great designs laid open to our view. 

2. He proves, in a variety of instances, the prosperity of the wicked; who, though the most unjust and cruel oppressors, go on with impunity. They rob men of their estates, and plunder them of their cattle. If the poor have but a single beast, they make a prey of it, and regard not the cries of the widow or fatherless: insolent and overbearing, it is dangerous but to stand in their way, and the poor are forced to hide themselves for safety. Intractable and wanton as the wild asses, they make plunder their trade, and, rising early, pursue their prey, living upon the fruits of their robbery. The corn which others sowed they reap, and gather the vintage of the wicked, devouring even one another; or the wicked gather the vintage of the just, oppressed by them. The almost naked are stripped of the few rags which covered them, and, merciless, they leave them in cold and hunger to pine and shiver on the barren mountain, or under the dreary rock. Even the fatherless babe they pluck from the breast, to sell as a slave, and take the pledge of the poor, or the poor for a pledge, seize them for debt, and make them their bondmen: they have no pity on the naked to cover them; and if he has gleaned but one sheaf of corn to satisfy his hunger, even that they violently take from him. Imprisoned within their walls, and doomed to hard servitude, the poor are compelled to make their oil, and tread their wine-presses, yet dare not quench their thirst with the juice of the grape. Under such oppression, even in the cities as well as the country, men groan without redress; and the soul of the wounded, struck and hurt for daring perhaps to complain, crieth out, but in vain; yet God layeth not folly to them, suffers all this sin of grievous rapine and cruelty, and interposes not with any distinguished judgments. Note; (1.) God takes notice of the sinner's wickedness, though he, from his success, promises himself impunity. (2.) It is doubly cruel to injure the fatherless and widow. (3.) They are wicked and hard-hearted masters, whose servants are scarcely suffered to live by their labour; and there is a master in heaven, who will right them shortly. 

2nd, Like Ezekiel's chamber of imagery, Job goes on to describe greater abominations which pass in this world often with impunity. They are of those that rebel against the light, resist the remonstrances of conscience, and wilfully and deliberately plunge themselves into the grossest crimes; they know not the ways thereof, they refuse to know, and shun the light of truth, nor abide in the paths thereof, preferring the dark ways of wickedness before it: or, literally, the daylight is odious to them; they choose the darkness, if possible, to hide their guilty deeds. Vain attempt! while God's eye, clearer than the sun, pierces the thickest shades, and the night to him is as bright as the day. We have, 

1. Their sins—murder, adultery, and house-breaking. Rising with the light, the murderer seizes the early traveller, and, though poor and needy, and there is little to be got from him, yet killeth him, as if thirsting for blood, and at night is as a thief, robbing whatever he can seize. The adulterer, ashamed to perpetrate his designs publicly, waiteth for the night, and still, in fear of discovery, disguiseth his face; and, tempted by the false hope of secrecy, rushes to the horrid deed. The robber, in the day, prowls in quest of prey, and, having marked the place and house, at night breaks through and steals. Note; (1.) Though blood in many instances be not discovered here, the day will come when it will cry for vengeance. (2.) However secret the adulterer's crime be kept, his shame shall not be covered when, on the day of judgment, the mask is plucked away. 

2. Though they succeed in their enterprises, they carry about them continual terror. They know not the light, dare not be seen in it, are afraid of discovery. The morning is to them as the shadow of death, so unwelcome; if one know them, guilt flashes in their faces, and dread of deserved shame and punishment seizes them; they are like men just expiring in the terrors of the shadow of death. Note; A state of wickedness is a state of trembling: however pleasurable or profitable the sin, the continual alarm, through fear of discovery, embitters all. 

3rdly. We have, 

1. The farther character of the wicked. He afflicts the barren with reproach, oppresses the widow, and not even the mighty are safe; so daring is he, that when he riseth up no man's life is secure. 

2. Notwithstanding all his complicated sins, it is given him to be in safety; and, instead of being affected with God's patience, and becoming penitent, he resteth thereon, promising himself continual impunity. Yea, he is exalted; so far from undergoing any distinguished suffering, he rears his head high, and, if not beloved, is feared and obeyed. Note; Prosperity often hardens the sinner, but he is least safe when most secure. For, 

3. The time of recompence will come, though not here, yet in death at least. Short lived is his joy, though it endure to the last gasp; for swift as water his days are hurrying by; and, however happy he appears, the curse of God is upon him; and when he is gone, he shall no more behold the possessions in which he gloried. His remembrance shall be blotted from his parent earth. Broken down as a tree, the worms shall feed upon his carcase in the dark: secure as he was, God's eye still marked his winding way; and, as wicked men before him were, he shall be swept away from the earth, when the measure of his iniquities is full, as the ears of ripe corn are cut down. In the grave he shall be consumed, and there all his glory shall perish with him, as the snow is melted before the scorching sun. Note; Though vengeance be slow, it is sure: the longest period of a sinner's reign is a few short days, a fleeting moment of life. 

4. He challenges them to confute the truths that he had advanced, to prove him a liar, or invalidate his arguments; else must they quit the field, and own the prosperity of the wicked; and that not here, but hereafter, their recompence from God awaited them; and, consequently, that their judgment, who concluded him a wicked man merely because of his afflictions, was rash and censorious. 

25 Chapter 25 

Verse 1
CHAP. XXV. 

Bildad observes, that the dominion of God is supreme; that his armies are innumerable; and that no man can be just, compared with God. 

Before Christ 1645. 

Job 25:1. Then answered Bildad— The last weak effort against Job is made by Bildad. The three friends, finding themselves quite baffled in their purpose, which was, to make Job confess himself guilty of some enormous crimes, which they rashly supposed to have drawn this heavy judgment upon him; instead of ingenuously owning themselves in the wrong, which, if one may guess from the usual issue of disputes, is one of the hardest things in the world, this grave antagonist satisfies himself with an evasive answer to this purpose: namely, that no man, strictly speaking, can be justified before God; man being at best a frail and fallible creature, and God a Being of infinite purity and perfection: which is an argument that concerned Job no more than themselves, but must involve them all, without distinction, in the same class of sinners. As we here take our leave of the arguments urged by Job's friends, we may just observe in conclusion, that nothing could be more untoward than this conduct of theirs, to bring a charge against him which they could not prove, and from which his well-known virtue and integrity of life ought to have screened him. But, though Job very plainly shews them the injustice and inhumanity of this procedure, nay, though he confutes them so far that they had nothing to reply; yet, like modern disputants, they stood out to the last, and had not the grace to own their mistake, till God himself was pleased to thunder it in their ears. Here, then, we have a lively instance of the force of prejudice and prepossession. 

Verse 2
Job 25:2. Dominion and fear are with him— Dominion and terror are his attendants, while he distributeth perfect justice from the height of his exaltation. Heath. See Hosea 9:7. Micah 7:3. 

Verse 3
Job 25:3. And upon whom doth not his light arise?— And who is there whom his brightness doth not surpass? Heath and Schultens. 

Verse 6
Job 25:6. How much less man, that is a worm, &c.— How much less mortal man, who is corruption? and the son of man, who is a worm? The Alexandrian edition of the LXX reads the 5th verse, He saith to the sun, Arise not, and it doth not arise; He commandeth the moon, and it shineth not, nor are the stars pure in his sight. In chap. Job 14:1-2. Job represents the miserable condition of man in strong colours; and, upon this representation, expostulates on his case with God, Job 25:3-4. Dost thou open thine eyes upon such a one, and bringest me into judgment with thee? Who can bring a clean thing out of an unclean? These last words shew the ground of the expostulations in this and the 15th chapter. The sense of Job's expostulation seems to be this: "Why art thou extreme to mark all my errors? Is it reasonable to expect purity of a man born of a woman, who is by the very condition of his birth unclean?" I shall be easily persuaded that Job had not entered into all the niceties relating to this point; but I shall not easily believe that he charged God foolishly, by imputing uncleanness to the works of his creation: for, tell me upon what ground this expostulation stands; How shall man be clean, that is born of a woman? Why not clean? Did God make woman or man unclean at the beginning? If he did, the expostulation would have been more apposite, and much stronger, had the true cause been assigned, and Job had said, "How canst thou expect cleanness in man, whom thou createdst unclean?" But as the case now stands, the expostulation has a plain reference to the introduction of vanity and corruption by the sin of the woman, and is an evidence that this ancient writer was sensible of the evil consequences of the fall, upon the whole race of man. Moses tells us, Adam begat a son in his own likeness, after his own image; and St. Paul, that we have borne the image of the earthy. The notion is the same as expressed by Job, Can a clean thing come out of an unclean? See Bishop Sherlock's use and Intent of Prophecy, Dissert. 2: p. 221. 

REFLECTIONS.—Bildad, either convinced by Job's arguments of the prosperity of the wicked, was unable to reply: or, seeing him unshaken in his opinion, thinks it useless to attempt his conviction. One thing, however, he cannot but urge; and therein he is right, the majesty and holiness of God, as an argument to deter Job from his repeated appeals to him, and eagerness to plead for himself at his bar. 

1. He would have Job observe how great and glorious God is. Dominion and fear are with him, his kingdom is absolute and universal, and reverence and godly fear are the bounden duty of every creature before the eternal majesty. He maketh peace in his high places; no jarring discord disturbs the repose of that bright world where he dwells. Is there any number of his armies? when all the hosts of heaven and earth, the elements, and all the powers of nature, stand ready to execute his commands; and upon whom doth not his light arise? his providential care, extensive as the sun's bright beams, fills the earth with his goodness. Therefore Job's noisy clamour is as unreasonable as his desire to plead with such an almighty and holy God is presumptuous. 

2. How vile man is! How can man be justified with God, or how can he be clean that is born of a woman? his nature is corrupt, his ways perverse; and therefore what folly, what madness, to pretend to appear at his righteous bar! Behold even to the moon, and it shineth not; yea the stars are not pure in his sight; his piercing eye can descry spots in the brightest luminaries of heaven; how much less then can man, that is a worm, dare stand in his presence as an appellant, or the son of man, the corrupted offspring of a fallen parent, which is a worm, a dying worm, and shortly to be food for worms, presume to vindicate himself? Note; (1.) A sense of our meanness as mortal worms, and our sinfulness as fallen creatures, should ever humble us low in the dust before God. (2.) Man is by nature as unfit for communion with God, through his corruption, as unable to stand before him by reason of his guilt; woe were unto us, if we should, unpardoned and unholy, be called to his bar. (3.) It is a mark of the amazing love and condescension of God, that, notwithstanding our vileness and sinfulness, he has in mercy had respect unto us, and sent his Son to wash us in his blood, and his Spirit to renew our hearts, that we might be enabled to appear righteous in his sight, and be made meet for the enjoyment of his blessed self. 

26 Chapter 26 

Verse 1
CHAP. XXVI. 

Job, reproving the uncharitable spirit of Bildad, acknowledges the power of God to be infinite and unsearchable. 

Before Christ 1645. 

Job 26:1. But Job answered and said— Job, finding his friends quite driven from their strong hold, and reduced to give up the argument, now tells them, Job 26:2-3 if the business was to celebrate the power and wisdom of the Almighty, he could produce as many shining instances of it as they could; but at the same time he intimates, that their behaviour was mean, after so great a parade of wisdom as they had exhibited, to shelter themselves at last behind the power of God, rather than generously give up an argument which they were unable to maintain, and acquit him of a suspicion which they were not capable of supporting by a conviction. Heath. 

Verse 2
Job 26:2. How hast thou helped him, &c.— Whom hast thou been helping? him who hast no power: For whom hast thou gotten a victory? the arm which hath no strength, Job 26:3. To whom hast thou been giving counsel? him who hath no wisdom: verily, thou hast been teaching learning to the master. Heath. The latter clause of the 3rd verse, which is literally rendered, was, most probably, a proverbial expression. 

Verse 5
Job 26:5. Dead things are formed from under the waters— Shall the Rephaim be brought forth from under the waters; and their inhabitants, or their neighbours? It follows, Job 26:6, Sheol is naked before him, and destruction hath no covering. Job is here giving instances of the almighty power of God. Our translators have been a little unhappy in their version. The word רפאים Rephaim never signifies dead things. It originally denotes those giants in impiety who were overwhelmed by the flood; and from thence it came afterwards to signify the manes of wicked men, or men of violence like them, who, as they died, were gathered to their assembly, to the lowest depths of שׁאול sheol. See Proverbs 9:18. The Chaldee paraphrast, LXX. and Vulgate, all translate rephaim here by a word which signifies giants; and from a view of their translations, compared with the Hebrew, the meaning of the verse seems to be, "Shall the Rephaim be brought forth again from under the waters, with which they were overwhelmed at the flood; or their neighbours, those wicked souls who have since been gathered to their assembly?" See Peters, Proverbs 21:16, and Isaiah 14:9. Houbigant renders this verse, Behold the giants tremble beneath the waters, in their inhabitants: Job means those giants, says he, who were overwhelmed with the flood; having their overthrow as immediately present before his eyes, because the deluge at this time was fresh in the memory of men. 

Verse 9
Job 26:9. He holdeth back the face of his throne, &c.— He covereth the place of his immediate presence, spreading his cloud over it. Heath. 

Verse 10
Job 26:10. He hath compassed the waters with bounds— He hath set a circle as a boundary upon the face of the waters, even to the extremity of light with darkness; i.e. to the very edge where light and darkness meet. The horizontal circle is here meant. See Peters, and the note on chap. Job 28:3. 

Verse 12
Job 26:12. He divideth the sea with his power— He shaketh the sea. Schultens. He appeaseth the sea by his power; by his wisdom he hath determined its extent. Houbigant, who observes, that the sacred author here refers to God's creation of the sea, and his limitation of it by appointed bounds. Bishop Warburton, however, tells us, that the destruction of Pharaoh and his host in the Red Sea is here plainly referred to, and that רהב rahab, rendered proud, signifies Egypt. But perhaps, says Mr. Peters, others may see nothing more in it than the description of a storm or tempest. The Hebrew word רג raging translated divide, is not the same as is used Exodus 14 of the Red Sea, but signifies a violent breaking and tossing of the waves, as in a storm. And if the former part of the sentence means that God sometimes by his power raises a violent storm at sea, the latter may well enough be understood of the pride and swelling of the sea itself, allayed again by the same divine power and will which raised it. Though I suspect, indeed, from the use of the phrase elsewhere, that same ancient piece of history, much older than that of Pharaoh's overthrow in the Red Sea, may be here alluded to. If Egypt, for its pride, or strength, be once or twice called רהב rahab, in the scriptures, this is no argument that Egypt must be always meant, wherever the word proud or reb occurs. 

Verse 13
Job 26:13. By his spirit he hath garnished the heavens, &c.— It may be well asked, how come these disagreeable ideas to be joined together? How comes the forming of a crooked serpent to be mentioned as an instance of Almighty power, and to be set as it were upon an equal foot with the creation of the heavens, and all the host of them? When you read the whole chapter, all the images in which are great and magnificent, can you possibly imagine that the forming of the crooked serpent, in this place, means no more than that God created snakes and adders? This surely cannot be the case. If we consider the state of religion in the world when this book was penned, it will help to clear this matter up. The oldest notion, in opposition to the supremacy of the creator, is, that of two independent principles; and the only kind of idolatry mentioned in the book of Job (and it was of all others the most ancient) is the worship of the sun and moon and heavenly host: from this Job vindicates himself, chap. Job 31:26, &c. Suppose Job now to be acquainted with the fall of man, and the part ascribed to the serpent, of the introduction of evil; and see how aptly the parts cohere: In opposition to the idolatrous practice of his time, he asserts God to be the maker of all the host of heaven, By his spirit he hath garnished the heavens. In opposition to the false notion of two independent principles, he asserts God to be the maker of him who was the first author of evil: His hand hath formed the crooked serpent. You see how properly the garnishing of the heavens and the forming of the serpent are joined together. That this is the ancient traditionary explication of this place, we have undeniable evidence from the translation of the LXX, who render the latter part of this verse, which relates to the serpent, in this manner: By a decree he destroyed the apostate dragon. The Syriac and Arabic versions are to the same effect. These translators apply the place to the punishment inflicted on the serpent, and it comes to the same thing; for the punishing of the serpent is as clear an evidence of God's power over the author of evil, as the creating him. We need not wonder to see so much concern in this book of Job to maintain the supremacy of God, and to guard it against every false notion; for this was the theme, the business of the author. He gives as it were an epitome of his design in these remarkable words, delivered by Job, chap. Job 9:4. God is wise in heart, and mighty in strength: who hath hardened himself against him, and hath prospered? The mention of the serpent in this manner, in the book of Job, is the more to be regarded, because this book being, as I conceive, older than the Mosaic history; it is an evident proof that the account of Moses is the ancient account of the fall, and not a story dressed up by himself to serve any particular ends or purposes. Bp. Sherlock on Prophecy, Dissert. 2: As this learned and able writer has in these last words expressed his opinion of the antiquity of this book, we will just set down, for the satisfaction of the reader, what he offers against the opinion of its being written for the consolation of the Jews at Babylon. "The patience of Job," says he, "is much talked of, and we seldom look further for any use of this book; but in truth the book was written in opposition to the very ancient opinion which introduced two independent principles; one of good, the other of evil. For this reason Satan, the author of Job's misfortunes, has permission from God to afflict Job; and the moral of the history lies in Job's reflection, The Lord gave, and the Lord hath taken away: and again, Shall we receive good at the hand of God, and shall we not receive evil? In all which, as the history expressly observes, Job did not sin with his lips; intimating how prone men were to sin with their lips, when they talked of the evils of life, and the author of them." 

Verse 14
Job 26:14. Lo, these are parts of his ways— Lo! these are but the outlines of his paths; yet what a series of noble acts have we heard of him! but of the thundering of his mightiness, who can even bear the contemplation? See Heath and Schultens. 

REFLECTIONS.—1st, Pained as Job is, in every part, he cannot help rallying Bildad on the impertinence of his pompous oration. 

How hast thou helped him that is without power? how savest thou the arm that hath no strength? If this be referred to God, it is an ironical sarcasm on Bildad's pretending to lift his feeble arm in support of the Almighty and his cause; or if it be spoken of Job, as seems most likely, it expresses his contempt of a discourse so foreign to the purpose, and so little suited to minister to him strength or help. How hast thou counselled him that hath no wisdom? ridiculing the folly of his affecting the part of a counsellor, and of his regarding his opponent as if he was destitute of understanding: And how hast thou plentifully declared the thing as it is? set forth the matter in dispute in a copious and convincing manner, when in fact he had not spoken one word to the purpose, respecting the grand point in debate. To whom hast thou uttered words, as if I were ignorant of such knowledge, and words withal so foreign to the case? And whose spirit came from thee? in thy conceit, the spirit of wisdom and eloquence; in my apprehension, the spirit of error and affectation. Note; (1.) When persons conceited, and wedded to their own opinions, assume a superiority in dispute, without producing any just claim to it, they deserve the ridicule that they provoke. (2.) It is not sufficient that what we say is true; it must be pertinent, and applicable to the case in hand, or else it is unprofitable and vain. (3.) Afflicted souls need not to have displays of majesty and terror set before them; but of mercy and grace in Christ, poured in as balm to their wounds. 

2nd, The point in debate is dropped here; and, since Bildad seemed to triumph in setting forth the power and greatness of God; Job, so far from disputing it, heartily joins with him, yea, exceeds him. It were happy for us, in all our religious differences, if we would waive disputes about opinions allowedly not essential to salvation, and, content to differ about the more abstruse and minuter points of doctrine, unite in the great and glorious truths which both sides heartily embrace. 

1. The power and glory of God appear among the inhabitants of hell beneath, sunk as stones in the mighty waters, and groaning in misery: the Rephaim, the giants of enormous size, swept away by the devouring deluge with all the multitude, are shut up in chains of darkness in the great abyss, unto the judgment of the great day, (for so the words may signify:) Behold, the giants groan under the waters, with the inhabitants thereof, the world of the ungodly. Hell is naked before him, and destruction hath no covering; he sees each atom of the sleeping dead wherever dispersed in earth, fire, air, or water: yea, the place of the damned is open before him, hell itself excludes not his presence; how then should the sinner be hid, when even death and hell are without covering? 

2. From things beneath, he ascends to things around us, in the earth and sea: He hangs the earth upon nothing, poised in the vast expanse, and held together by strange magnetic virtue. Shut up in the bosom of the vast abyss, the mighty waters know those bounds which they cannot pass till time shall be no more. The stormy billows roar, and lash the echoing shores; the waves lift up their heads, as if they had forsaken the deep, and threatened to mount the skies; the pillars of heaven, the strong mountains, tremble, and stand astonished at his reproof, when tempests and mighty thunders are stirred up round about them; then, at his word, he smiteth through the proud waves, the storm is hushed, billows subside, and creep in gentle murmurs to the shore. 

3. From objects around us on earth, he rises to the visible glories above us, which bear the strong and legible characters of his eternal power and godhead who fashioned them. The vast expanse of firmament is stretched over us, where float those clouds, in which, by wonderful mechanism, the waters exhaled from the sea are suspended, nor, rent with the weight, pour down in torrents their collected stores, but with gentle showers refresh, instead of deluging the earth. Garnished by his Spirit, the aetherial sky, bright with sun, moon, and stars, displays the wonders of his transcendant greatness; and his hand hath formed the crooked serpent, either some bright constellation in the heavens, or that wonder of God's works upon earth, Leviathan, Isaiah 27:1.; yet, surpassing marvellous as these his works appear, lo, these are parts of his ways, but how little a portion is heard of him? how little do we know, compared with what is unseen; and even in what is visible, how small a part can we comprehend of the depths of the wisdom, knowledge, and glory of God therein manifested. But the thunder of his power, the amazing greatness of it, who can understand? it infinitely transcends all human faculties, and leaves us far behind, lost in wonder and admiration. 

27 Chapter 27 

Verse 1
CHAP. XXVII. 

Job protesteth his sincerity. The hypocrite is without hope. The blessings which the wicked have are turned into curses. 

Before Christ 1645. 

Job 27:1. Moreover, Job continued his parable, and said— Concerning the word parable, see Numbers 21:27. We add another criticism upon it from Mr. Peters. "The word משׁל mashal, is the same as is used in Scripture for a proverb, and is the very title given in the book of Proverbs. If we refer to the etymology of the word from the verb משׁל mashal, to rule, we shall find that it means no more than a powerful or commanding sentence or speech; and a good speaker in those ancient times had, no doubt, a great command in their assemblies. The Proverbs are called משׁלים meshalim for no other reason, than for the weight and authority that they carry with them; for as to other things, we know that some are delivered in plain, some in figurative expressions; some in similies, and some without. A book of sentences of Epicurus, of so much authority with his followers that they used to get it by heart, was for the same reason, as I take it, called κυριαι δοξαι, an expression exactly answering to the Hebrew meshalim, and rendered by Tully, sententiae maxime ratae. With the same regard to the original idea of the word, a taunting domineering speech, or by-word, is likewise called mashal: as Psalms 44:14. Thou makest us a by-word among the Heathen. And for the same reason, a song of victory, or triumphal speech in a good cause, is also called mashal; as Isaiah 14:4 where our translators read, Thou shalt take up this proverb against the king of Babylon, and say, how hath the oppressor ceased! &c. But this proverb, as appears by what follows, is no other than a triumphal song or speech, and that as noble a one as ever was composed, from Isaiah 14:4-23 of that chapter. And here we are brought home:—by Job's continuing his parable, is only meant that he went on in a triumphant way of speech, like one who had got the better of the argument, as he certainly had. For his antagonists, though they might not be convinced, were put to silence at least, and had nothing to reply." Commentators differ much concerning the argument of Job in this chapter. Mr. Heath seems to have placed it in its true light. "Job," says he, "having refuted thoroughly the principle on which his friends had argued, and having silenced them; he now, in this chapter, undertakes to prove to them on their own principles, that their reasoning was false; and, having first declared his purpose to maintain his innocence, he then desires them to consider how, on their own principles, they could suppose him a hypocrite; for, as he had given up all hopes of life, what end would it answer to play the hypocrite; a part which could not deceive the all-seeing eye of God? and what reliance could such an one have on the Almighty? Could he have the face to call upon him in the time of calamity? His own conscience must tell him that it would be in vain. 'But, to put the matter out of all dispute, I will prove to you (says he,) by arguments irrefragable, (at least to you, for they are your own) that it must be foolish to the last degree to play the hypocrite in my condition; for all that I could propose to gain by it, is the long catalogue of misery which I shall run over. This you must allow to be true, for you yourselves tell me that you have seen it;'" referring to chap. Job 4:8, Job 15:17, Job 20:4. 

Verse 2
Job 27:2. Who hath taken away my judgment— Who hath afflicted me so severely, without any notorious blame on my part. Schultens. 

Verses 5-8
Job 27:5-8. God forbid that I should justify you— See the note on chap. Job 2:9. This and the three following verses afford us a proof of Job's faith, and contain the noble plea that he makes for himself against the reproachful insinuation of his mistaken friends; as if he must needs have been a wicked man and a hypocrite, under all the fair appearances of a strict piety and integrity. "Though I am quite cast down, (says he,) and as miserable almost as it is possible to be in this life, yet God forbid that I should justify your censures of me, by owning that I have played the hypocrite, or been secretly wicked! No; whatever shall befal me, I am resolved that I will still maintain and still hold fast my integrity: Let mine enemy be as wicked, let him flourish and prosper as much as his heart can wish here; (and he had before shewn that this is often the case with the wicked,) But, what is the hope of the hypocrite, though he hath gained, when God taketh away his soul? i.e. What can he think will become of him after death? What comfort can such a one possibly entertain in the prospect of futurity?" I have put no force upon the words, but rather softened the last branch of the sentence; for there is plainly a meiosis, as the rhetoricians call it; and by the hypocrite's having no hope, may very reasonably be understood, he has the most dreadful expectations. This evidently appears to have been Job's meaning, from the following part of the chapter: Will God hear his cry, saith he, when trouble cometh upon him? Job 27:9. But particularly from the 20th and following verses, where he describes in a very lively manner the horror and distraction of a wicked man upon a death-bed. From this passage then it appears, that, in Job's opinion, the great difference between the righteous and the wicked, as to happiness and misery, consisted in their future expectations. Peters. Heath renders the 8th verse, For what can be the hope of the hypocrite, when he is cut off? when God depriveth him of his life? 

Verse 11
Job 27:11. By the hand of God— i.e. By such arguments as are irresistible; by the arguments which you have all along dignified with that title; referring to chap. Job 18:21 and Job 20:29. Heath. Houbigant renders it, by the help of God. 

Verse 15
Job 27:15. Those that remain of him, &c.— The learned Schultens has, I think, given the true meaning of this passage, rendering it, they shall have death itself for their sepulture; i.e. they shall be reduced to so great a degree of misery, that where they die there they shall rot, and no person shall bury them. It is put in antithesis to the costly monuments of the rich. Heath; who renders it, those that remain of him shall rot unburied. 

Verse 16
Job 27:16. Though he heap up silver, &c.— See Zechariah 9:3 and 2 Kings 5:5. 

Verse 18
Job 27:18. A booth that the keeper maketh— Here is an omission of the word vineyard: these booths were little huts or arbours made by the keepers to watch in by night, to prevent the vineyard from being plundered: a practice still continued in the wine-countries. See Heath, and Isaiah 1:8. 

Verse 19
Job 27:19. The rich man shall lie down, &c.— He may lie down rich, but it is the last time: a rendering which the latter part of the verse fully justifies. It describes the case of a tyrant, who lies down to rest in quiet; but those who conspire against him come upon him while he sleepeth: he openeth his eyes, but it is but for a moment; to see his own destruction. Heath; with whom Houbigant agrees. But Mr. Peters explains it thus: "The wicked rich man shall die, but shall not be gathered to the assembly of good and pious souls: he openeth his eyes in the other world, and finds himself quite lost and miserable;" for, that the word ףּאס asap, gathered was sometimes put for being gathered to their fathers, or their people, we have a plain example, Numbers 27:13 where, of Aaron it is only said, that he was gathered; and yet the same, no doubt, was meant by it, that he should be gathered to his people; i.e. to the assembly of good and pious souls. 

Verse 20
Job 27:20. Terrors take hold on him, &c.— See Proverbs 10:25. The meaning of the high metaphors in these verses is, that he dieth, as most wicked men do, in the utmost terror, tumult, and confusion. 

Verse 22
Job 27:22. For God shall cast upon him— There is nothing for God in the Hebrew. Houbigant renders the 21st verse, A burning wind shall carry him away, and he shall be gone; it shall hurl him out of his place; and he connects it thus; It shall urge him on, and not spare: driven into flight, he shall flee from its power: Job 27:23. It shall clap with its hands against him, it shall hiss against him out of its place. Heath renders the latter clause of the 22nd verse, he would fain fly out of its reach. The poet here personifies the storm, who carries away, hurls down, claps his hands at, and hisses the wicked man off the stage. 

REFLECTIONS.—1st, Though his friends are silent, Job continues his discourse; a parable it is called, as being full of deep and weighty matter, or as abounding with metaphors and allegories. 

He solemnly appeals to God, as the everliving God, and Almighty Governor of the world, to witness for his integrity, though he had afflicted his soul, and taken away his judgment, refused to appear to vindicate him, and continued his troubles (a rash expression, for which Elihu reproved him, chap. Job 34:3.). While life and breath endured, he resolved that nothing should make him wickedly and falsely confess himself guilty, when his conscience bore him witness in the Holy Ghost that he was sincere before God. Far, therefore, from justifying them in their charges, by acknowledging the truth of them, he, with indignation, rejects the thought, resolved till death to maintain his past integrity, and, notwithstanding all he suffers, to cleave steadfastly to God, and never quit his plea of the justice of his cause, or suffer his heart to reproach him, by yielding to their cruel suggestions. Note; (1.) An oath is an appeal to the heart-searching God; and, as we must swear by no other, when we swear by him we cannot be too circumspect that we speak the truth, the whole truth, and nothing but the truth. Prevarication, or concealment, is as much perjury in the eye of God, as direct falsehood. (2.) We are too apt to charge God foolishly, to faint under his corrections, and to call that his vexation, which flows only from our own impatience. (3.) Whatever circumstances we are in, it is a wise and holy purpose, to hold fast till death in our dependance on God, and unshaken steadiness in the profession of the true religion. (4.) While believers are careful to keep a conscience void of offence, they are in duty bound to turn a deaf ear to Satan's suggestions that they are hypocrites, and not children of God, and to be unmoved by any censures of perverse and uncharitable men. If our conscience condemn us not, then have we confidence towards God. 

2nd, It had been suggested by his friends, that he was a wicked man, or a hypocrite. No, says he, I know the evil and danger of their state too well. Let mine enemy be as the wicked. If it were permitted him to wish the greatest evil to his enemy, he could not think of any thing so terrible as his sharing with the wicked: not that a good man, like Job, would wish evil to any; but it is expressive of his sense of the dreadfully dangerous and ruinous estate of the ungodly. For what is the hope of the hypocrite, though he hath gained, succeeding in his schemes of worldly advantage, and securing praise and honour among men? How vain and wretched! what a delusion will the whole appear, when God taketh away his soul? A dying hour, or, at farthest, a judgment-day, will terribly undeceive him, and all his professions and outward performances will stand him in no stead at God's bar. Will God hear his cry when trouble cometh upon him? (either the troubles of life, or the fearfulness which at death, or after death, will seize him)—will God then regard his prayer? No; while inward hypocrisy remains, prayer is an abomination; and in the day of vengeance inflexible justice can be prevailed upon by no importunity to reverse the sentence. Will he delight himself in the Almighty? No; his religion is a burden, a task; not a pleasure, or his choice. Will he always call upon God? No; at best he prays only by fits and starts. When he can get nothing by it, or must sustain damage from his profession of religion, the mask is immediately removed. Now Job suggests, that the very contrary of this was his character, and therefore he was no hypocrite. Note; (1.) Miserable is the condition of the hypocrite: we ought to take especial heed that we deceive not ourselves, but prove our ownselves, whether Jesus Christ indeed be formed in us. (2.) Many groan and cry under their troubles, whose prayer, as it proceeds not from an humbling sense of sin, but from mere anguish of pain, returns unanswered. (3.) They who have neglected prayer, or used it in mere formality, will shortly cry out in anguish of soul, when the door is shut, and it is too late to knock. (4.) The religion of hypocrites consists in profession, the performance of some outward ceremonies, and a desire to appear righteous before men; but the heart is unchanged. They know no delight in God; their talk of formal duties is irksome; and an excuse for omitting them, or hurrying them hastily over, is easily admitted. Nor would they pray, or serve God at all, if the fear of hell, or their character in the world, did not more influence them, than any pleasure in his service, or real love to him in their souls. 

3rdly, That the wicked are certainly miserable, Job will readily allow; the question only is, Where? not always visibly in this life, though that may be sometimes the case; but assuredly after death the curse will overtake them. This he here undertakes to teach his friends, under the good hand of God, if they desire to learn; and these dispensations of the Almighty's providence he would unfold, which themselves must needs have observed and seen, and therefore the more blameable their censures in condemning him for a hypocrite. The portion of the ungodly and the oppressor then is sure destruction, descending to them as a heritage; and, though in this life they may prosper, they shall receive it from the hand of the Almighty in eternity. 

1. Their families, whom they leave behind them, and in whom they hope to perpetuate their name and glory, shall be cut off by the sword, or by famine; and if any yet remain, the pestilence shall sweep them away, hurried to the grave, without a tear dropt over them: either they shall have no widows to lament them, or they shall be so odious to the wives of their bosoms, that they will rather rejoice at their departure. 

2. The wealth of the sinner, which with such assiduous care and toil he collected, shall be dissipated through God's ever-ruling providence. The just shall possess the wardrobes that he hath filled, and the innocent divide the silver that he hath accumulated, who will make a better use of the unrighteous Mammon. His stately palace shall moulder into dust, as the feeble house which the moth erects, and be of as short continuance as the shepherd's booth. Note; (1.) When men are dead, frequently their riches strangely vanish: could they look out of their graves, their misery to see how they are disposed of would be greater even than the anxiety and care with which they scraped them together. (2.) The only durable house that we can build, is that not made with hands, eternal in the heavens. 

3. They themselves shall meet a miserable death, and a more terrible eternity. The rich man shall lie down in the dust of death, but he shall not be gathered to the sepulchre of his fathers, or the congregation of the righteous. He openeth his eyes, which he closed upon his bed, and lo, he is not any longer numbered with the living, but cut off by a sudden stroke, and lifting up his eyes in torment. Terrors take hold on him, resistless as the torrent of waters; and a tempest of divine wrath, as little expected as the approach of the thief, stealeth him away in the night, just when he had been saying, Soul, take thine ease. The east wind carrieth him away, and he departeth into the regions of eternal darkness; and as a storm, the vengeance of God hurleth him out of his place, from his palace upon earth, down into the horrid caverns of Tophet; for God shall cast upon him the fierceness of his wrath, tribulation, and anguish, and not spare; his punishment will be without measure, and without end, where, though he would fain flee out of his hand, resistance is vain, and the great gulph fixed prevents all escape. Men shall clap their hands at him, or, hands shall clap at him, the righteous upon earth on being delivered from their oppressor, and saints and angels in heaven magnifying God for his righteous judgments, and shall hiss him out of his place, treating his memory with contempt on earth, or expressing their abhorrence of his crimes when he is driven from God's tribunal into everlasting punishment. Note: (1.) They who lie down on their beds know not whether they shall ever awake again among the living. Are we ready then for a sudden summons? (2.) The death-bed of the rich is often a scene of tempest, when they must leave a beloved world, to go where dreadful darkness hides the prospect, and conscious guilt begets a fearful looking-for of judgment. (3.) If once the sinner be ingulphed in the belly of hell, then black despair will add the summit of misery to the intolerable and everlasting burnings. 

28 Chapter 28 

Verse 1
CHAP. XXVIII. 

Job observes, that man, though he can find out the hidden veins of silver, gold, iron, and brass, yet cannot find out wisdom: God hath taught him that wisdom consists in the fear of the Lord. 

Before Christ 1645. 

Job 28:1. Surely there is a vein for the silver— See the Reflections on the 28th verse, p. 806. This chapter, as it is one of the most beautiful and instructive, so perhaps, we may adds it is the most obscure of the whole book. The subject of it is an inquiry after wisdom: not the wisdom of God, meaning the unsearchable depths of his counsels; but wisdom in general, or rather the wisdom proper to man; and, therefore, in the last verse, as the result of the inquiry, we are told what that wisdom is. The chapter begins with a fine description of the indefatigable industry and ardour of mankind, in searching after things which contribute either to the use or ornament of life; how they dig into the bowels of the earth for metals, gold, silver, iron, and brass; and though the great Creator hath set a boundary betwixt light and darkness, dividing the two hemispheres from each other, as by a line or circle, yet the industry of avarice of man is without bounds. He searcheth into the land of darkness itself for hidden treasures. See Job 28:3. The word rendered vein, מוצא motza, signifies properly a going-forth: there is a going-forth for the silver; that is, "man hath found where silver may be dug out of the earth." See Peters and Houbigant. 

Verse 2
Job 28:2. And brass is molten out of the stone— And stone, when it is melted, becometh brass. Houbigant. 

Verse 3
Job 28:3. He setteth an end to darkness— He hath set, or, an end is set to darkness, and an extremity to all, or, to the universe. He (meaning man, that audacious creature) searcheth out the stones of darkness, and the shadow of death. He digs into another world, as it were, for gold and precious stones. תכלית taklith, as well as קצ ketz, signifies the end, the border, and extremity of any thing; and the extremity of all, or the universe, I apprehend to mean the same-horizontal circle which divides the light and darkness from each other; for what is above the horizon is, in effect, the universe to us; at least, it was so to the ancients, who considered all below it, as, to them, a region of perpetual darkness. It was this upper visible hemisphere which they called the world; see chap. Job 18:18 and 1 Samuel 2:8. That this must be the meaning here, seems further confirmed by a parallel place in this speech of Job, chap. Job 26:10 where he points out the same horizontal circle in almost the same words: He hath set a circle as a boundary upon the face of the waters, even to the extremity of light and darkness; i.e. to the very edge where light and darkness meet. This is evidently the sense of that passage, and we see that the expressions in both are much the same; only what is called the extremity of light in one, is in the other passage, called the extremity of all, or the universe, meaning the whole enlightened hemisphere. See Proverbs 26:10. Isaiah 44:24. If this then be the true sense of this difficult passage, I believe the reader will agree with me, that the thought is very noble and sublime: it is as if we should say, in the language of Horace, Nequicquam Deus abscidit, &c. "In vain is it that God hath divided the light from the darkness, if men will dig into the land of darkness itself for gold and treasures." As the author of the Book of Job was, perhaps, the most brief writer that ever appeared in the world, and his language the most concise; he just gives you a glimpse of things, and leaves the rest to be supplied by the imagination of the reader. His thoughts are like the gold and jewels that he speaks of; precious in themselves, we must sometimes labour hard, and go deep for them. Peters. Heath understands the passage somewhat differently; and, supposing it to contain a description of the dreadful life of the miner, who descends into the bowels of the earth in search of ore, he renders it, Maketh a league with darkness, and all destruction; who searcheth out the stones of darkness, and the shadow of death. 

Verse 4
Job 28:4. The flood breaketh out— The author here gives us another instance of the daring spirit and ingenuity of mankind; how they cross the broad rivers and arms of the sea for commerce, where there is no path for the foot of man; where they lessen to the sight, and are tossed upon the waves. The verse may be literally translated thus: The flood interrupts from the stranger; forgotten of the foot, they appear less than men; they are tossed. If we were to see such a passage in Pindar, I am persuaded, we should think that which I have given to be the sense of it, and admire the strong and lively images here set before us. There are but two places which I remember in the Book of Job, where there is any allusion to navigation, and both shew it to have been in its infancy: the one is chap. Job 9:26 on which see the note; the other is this before us; where the sea is not so much as mentioned, but נחל nachal, a torrent, or flood; some arm of the sea, perhaps, of a few leagues over, which, dividing the several nations, must interrupt their hospitality and commerce with each other, except by the help of navigation. One would think that Job had the boat and mariners in his eye when he describes them so poetically in these three remarkable particulars; that they are forgotten of the foot; i.e. their feet forget them, and are no longer serviceable to them in this very different way of travelling; that they lessen to the sight; they look like crows instead of men, as they go further and further from the shore; and lastly, are tossed up and down upon the billows; נעו nau. The word seems to denote any involuntary and irregular motion, and is used by the Psalmist for the staggering of a drunkard; to which he compares the unsteady motion of a ship's crew tossed in a storm, in that fine description, Psalms 107:27. Peters. 

Verse 5
Job 28:5. As for the earth, out of it, &c.— By means of it. Heath; who thinks that the latter part of the verse refers to the bituminous sulphureous countries in the east; the subversion of which produced the destruction of Sodom and Gomorrah; though it seems probable that the meaning is more general. 

Verse 7
Job 28:7. There is a path which no fowl knoweth— As for his path, the eagle knoweth it not: the eye of the vulture hath not pierced it. Heath. 

Verses 12-21
Job 28:12-21. But where shall wisdom be found?— Job continues to give further instances of the daring and yet successful attempts of mankind, to provide themselves with every necessary and conveniency of life; such as corn for bread; (Job 28:5.) fountains of water in the dry places, where they are wanted, cut out of the hard rock; (Job 28:10.) and rapid rivers restrained within their channels to prevent the mischiefs of their overflow: Job 28:11. To which he adds again gold and sapphires, and other precious stones, dug from the deep dark caverns of the earth, where the lion's foot never trod, nor the vulture's eye hath reached: in short, that there is scarcely any thing so concealed, but that the industry of man hath brought it to light; wisdom alone excepted; for all this is designed to introduce the great question, "Where shall wisdom be found?" Job 28:12-20. The reader cannot but take notice of that beautiful repetition which is here made of several of the particulars before mentioned, and the fine turn which is given to each: the depth saith, It is not in me; and the sea saith, It is not with me: as if he had said, "Men may dig into the bowels of the earth, and find gold and treasures there; but they will have as far to seek for wisdom as ever: nay, could they traverse the great sea itself, as they now cross a river or a strait, yet they would find that wisdom is not to be had in the way of commerce and exchange." It follows, It cannot be gotten for gold,—the onyx,—the sapphire,—the coral,—the pearl,—the topaz. The sapphire was mentioned before, and, being itself a Hebrew word, there can be no doubt about the meaning of it; but for the other words, whether we translate them rightly is a controverted point among the learned; and the obscurity of the text in this, as well as in other places, affords no inconsiderable argument of the antiquity of the book. One thing we cannot but remark from this passage; namely, how early the race of men had learned to set a value on those precious trinkets which are here so lavishly and temptingly exposed to view, that we could scarcely have forgiven the speaker, but for the honesty of his intention. It cannot, however, but give us a high idea of the splendor of Job's condition in the time of his prosperity, to see that he was so well acquainted with all those rare and costly things which the world calls treasures, and of which, no doubt, he had his share; but it gives one still a higher idea of his integrity and good sense, to find him representing wisdom as beyond comparison more valuable than them all. "But where then is this valuable thing to be found? Whence cometh wisdom? Job 28:20 and where is the place of understanding? Job 28:21. Seeing it is hid from the eyes of all living, and kept close from the fowls of the air, or heavens." Had augury been practised in the days of Job, one would think that he had here alluded to it. But I cannot find that there is the least mention in this book (which is another mark of its antiquity) of divination of any sort, except what Tully calls, improperly, the natural divination per somnia et vaticinationes, by dreams and extacies, or prophetic raptures; and it is remarkable, that he says of those two sorts, that many of the philosophers who discarded all the rest allowed of these; I suppose because they were supported by unquestionable facts. See Tull. de Divin. lib. 1: cap. 3. If one may take a hint from the old scholiast upon Homer, it should seem as if augury was introduced among the heathens together with their men-deities; for he tells us, "that Jupiter and the eagle, which of all the winged tribe gives the most certain omen, were born together." See Peters. Job, by mentioning the birds, appears to mean that wisdom was sealed up from all; from all beneath, Job 28:14 from all in the midst, Job 28:15. From all above; from all which walk the earth; from all which fly the heavens. 

Verse 22
Job 28:22. Destruction and death say, &c.— In this and the following verses we have an answer to the great question, "Whence cometh wisdom?" But it opens to us by degrees. Destruction and death say, we have heard the same thereof with our ears. Destruction and death mean the dead: the metonymy is easy, and gives a clear and natural sense to the passage. He had just before told us, that wisdom and her place were hid from the eyes of all the living, and, therefore, where should we go to seek for it, but among the dead? The synonymous words Destruction and death are used, probably, after the Hebrew manner, to increase the signification, and to denote a long race of their dead ancestors from the beginning of the world downward. "The generations of men (says Job,) who have lived before us, and are now gone to the regions of the dead, have told us, We have heard the fame thereof with our ears; that is, we have had something relating to this question about wisdom delivered down to us by tradition from our forefathers." That this must be the meaning, can scarcely be doubted, when it is considered what a regard is paid, throughout this whole dispute, by every speaker and in every speech almost, to what was taught them by their ancestors; from whom, in a manner, all their wisdom was derived, transmitted down, and received with a religious veneration; so that the citing of their authority in favour of the point in question, was looked upon as an unanswerable argument: nor is this any wonder, considering what a short remove they were from the very fountain-head of their traditions, and that those, when traced to their beginning, carried with them a divine authority: for, whether derived from Adam or from Noah, as the first, in his state of innocence at least, was admitted to a free converse with his Maker; so the other was a prophet, to whom God was pleased to reveal himself in a very singular manner; and therefore the instructions conveyed down from these must needs have been esteemed as oracles; and those who had the advantage of living nearest to them, and so were supposed to have received the greatest share of this traditional knowledge, must, of course, have been looked upon as the wisest men. See Peters, and the note on chap. Job 8:8. 

Verses 23-28
Job 28:23-28. God understandeth the way thereof— Job having observed, that the generations of men who had lived in former ages had said, concerning wisdom, we have heard the fame thereof with our ears, adds, that tradition had delivered to them some further particulars respecting this important subject; as, that God alone (Job 28:23.) understands the way thereof, and knoweth the place thereof; for his knowledge reacheth to all things and places, Job 28:24. For he looketh to the ends of the earth, and seeth under the whole heaven; and that with a wisdom so infallible, and a power so uncontroulable, as to give a certain weight and measure to things the most uncertain and inconstant with respect to us, the winds and the waters, Job 28:25. To make the weight for the winds, and he weigheth the waters by measure. We have moreover had it delivered down to us, says Job, in the same traditionary way, that this infinitely wise and glorious Being, when he made the world, not only displayed his own wisdom in the admirable contrivance of it, but at the same time declared what was the wisdom proper to man, the best and truest wisdom that he could attain unto; which was, to acknowledge and adore his Maker, and to pay all due obedience to his laws, Job 28:28. Unto than he said, &c. The Hebrew is לאדם laadam, which might be rendered as a proper name; And unto Adam he said; for it is plain, from the circumstance of time, that Adam is, and no other can be, meant. We have here then a record of something spoken by God to the first man, not to be met with in the Book of Genesis; but whether spoken to him before or after his fall, is not so easy to determine. If after the fall, the words carry with them a reproof as well as instruction, highly seasonable, and suited to the circumstances of our unhappy progenitors; and here again we may observe how aptly destruction and death are made the conveyers of this great truth, from Adam down through his posterity. Since it was the disobedience of our first parents which brought death into the world, every instance of mortality would naturally recall to the minds of them and their descendants the history of the fall, and read them a new lesson of obedience. We may observe further, that if the opinion of learned men be well grounded, that there was neither rain nor thunder before the sin and fall of our first parents, then here is another particular which seems to shew that this admonition to Adam must be given after the fall; for God is said to give it, when he made a decree for the rain, and a way for the lightning of the thunder, Job 28:26. And if he was pleased at the same time to accompany it with a display of his thunder in all its terrors, and that this was the first time Adam had heard those awful sounds, what an impression must it make upon his heart! How could he choose but remember it himself, and transmit it with care to his posterity? And we have some reason to think that this might be the case, as the law was afterwards delivered from Mount Sinai with the same solemnity. It is wonderful to observe in what a variety of natural and sublime expressions the thunder is described to us in this book, and in all of them with a reference to the Deity; as, the noise of his tabernacle,—the murmurs of his mouth,—that by which he judgeth the people—and the like. See chap. Job 36:29; Job 36:31; Job 37:2; Job 37:5. If the thunder, therefore, be here considered as the instrument or token of God's wrath, and the rain, by which he usually blesseth the earth, as a token of his mercy (See Deuteronomy 11:14.), with what exquisite propriety are they here united to enforce that lesson of obedience which follows! To which it may not be improper to add, that, though this admonition to Adam be here expressed in very general terms, there is reason to believe that God was pleased to give him at the same time a more distinct account of the particulars of his duty; as seems plainly intimated in these words; Job 28:27. Then did God see it, and declare it; he prepared it; yea, and searched it out: It; that is, wisdom, no doubt; the great subject of inquiry throughout this chapter: but not his own wisdom surely: this was the same from all eternity; but the wisdom proper for man, and which he now communicated to him, declared, or numbered; established, and defined it; for so the Hebrew words may be rendered; words which seem to imply a full and elaborate system of religion and morality, briefly summed up in the following sentence: The fear of the Lord is wisdom, and to depart from evil is understanding. Peters. 

REFLECTIONS ON THE TWENTY-EIGHTH VERSE, AND ON THE NECESSITY OF READING THE SACRED SCRIPTURES. 

In this verse is contained what may be regarded as a good moral to the poem. Here we see the reason why this holy man, amid all his calamities, still persists in that well-weighed and generous resolution which he expresses in the foregoing chapter, Job 28:5-6 and which plainly points out the connexion between these two chapters: Till I die, &c. Well might Job thus reason and resolve, who had learned from the divine oracle this important lesson, that, be the circumstances or events of things what they may in this world, yet to fear God is wisdom, and to depart from evil is understanding. This he was sure of, because God had said it; and here, therefore, he fixes his foot, where every wise man gladly will, (I was going to say where every man of sense and sobriety will, who, like Job, and his friends, have ever experienced the embarrassments of their own reasonings)—upon a divine revelation. What the traditions of their ancestors were to these men, even that the Bible is to us; and happy were it for us that we paid it the same pious regard: that we would give it its due weight in the determining of our religious controversies; be studious to enrich our minds with the knowledge of its awful truths, and to form our lives by the simplicity of its admirable precepts: that we would allow these sacred books the privilege, at least, which we so seldom deny to others of any merit; I mean, that of a serious and attentive reading; (a small favour, considering the character which they bear;) and we should find that they want nothing to recommend them but their being thoroughly understood. 

It is true, that they require many helps to a full understanding of them; and so does every book in the world which was written at any great distance of time from us. But these helps are every where to be had: we abound with commentaries, and other treatises of divinity, well intended for this purpose, and very useful in their kind. But it is strange, that persons of a liberal education, whose curiosity often prompts them to take no small pains to learn a modern language, or to acquire so much skill in the Latin and Greek as may enable them to read with ease a classic author, though a heathen, should not be excited by the same curiosity, if by no other motive, to get a little insight into the Hebrew, and to study in their original language (I might call it perhaps, with some, the original language, as a further incentive to the curious.) Books of so singular a nature, that in all the heathen world of learning there is scarcely any thing to be met with of the kind; certainly not any thing which will bear the least comparison. 

It would make me happy to be in any degree instrumental to the promoting of a just esteem and reverence for the Holy Scriptures in general; or to recommend them to the serious regard of even a few of those who by the advantage of education, or eminence of station, have it in their power to set the pattern to others; and especially persons of a politer turn, who seem in a more peculiar manner obliged to lend their assistance towards restoring to the Holy Scriptures that due honour and authority which a false politeness has contributed more than any one thing else, perhaps, to rob them of. Let us banish it back again to the regions whence it came, and where it may well suit with a religion that will not bear the light of Holy Scripture. If we wish well to our own country, let us beware how we throw aside our Bibles, or treat them with a fashionable contempt and neglect; which, besides the danger of it to our constitution, must unavoidably be attended with a corruption of manners, widely spreading and increasing in proportion to it. For, as there can be no sufficient curb to the inordinate passions of men without religion, so there can be no religion of sufficient authority to influence mankind, without a revelation, real or supposed; nor is there any other real revelation of the will of God beside that contained in the Holy Scriptures: so that we may venture to affirm, that they are the only true supports of true religion in the world. Happy is that people who enjoy the light of these, with a free liberty of examining them, and of applying all the helps which learning can afford to a right understanding of them! May we ever enjoy this liberty, and make a diligent, as well as a sober and modest use of it! Nor, by our negligence or imprudence, incur the severe censure passed on those who have a price in their hand to get wisdom, but have no heart or inclination to it. Proverbs 17:16. 

The divine oracles contain every thing, in short, for which a book can be valuable. The oldest history, the best morality, the noblest poetry, the only true theology: in short, a treasure of wisdom not to be exhausted. If the vicious and the thoughtless know not how to value them, or a writer here and there has attempted to signalize himself by disparaging them;—men of piety, virtue, sense, and solidity of mind, have always loved, admired, and reverenced them. Among these, for the honour of our country, what a fair catalogue of illustrious names might be produced! I mean not of such whose profession may seem to have set a bias on their judgment; but others, persons of the most improved understanding, of the most elevated genius, as well as eminently lovers of truth and of mankind; the Boyles, the Lockes, the Newtons, the Addisons. So that, if human authority be of any consideration in the present case, we have the best, the most unexceptionable which the world affords, for the excellency of these sacred books. And if any one can doubt of their divine authority, after weighing the external evidence that God hath given us of it, let him but study them thoroughly, and without prejudice, and I may venture to promise him that he will feel it: I mean, that he will perceive so many internal marks of their truth, and experience so much of their efficacy to make him wiser, holier, and better, as will easily dispose him to acknowledge their divinity; that they were given by inspiration of God: And (why should I not proceed with the apostle's character of them, modest as it is, and just?) are profitable for doctrine, for reproof, for correction, for instruction in righteousness; that the man of God, as well the teachers of religion as every other christian, may be perfect, thoroughly furnished unto all good works. 2 Timothy 3:16. See Mr. Peters's Dissertation. 

REFLECTIONS.—1st, Riches are the grand object that men covet: to obtain them, no labour, contrivance, or industry is spared. By indefatigable pursuit and toil the mine is exhausted of its store; but the secrets of heaven, with all our study, cannot be penetrated as the bowels of the earth. The silver from the vein, and gold from the mine or the sand, are collected and purified in the fire; and iron and brass are dug out of the earth, and molten in the furnace. The same spot which above produces bread for man's food, beneath contains the hidden treasures of gold and precious stones, sparkling as fire. Man, in pursuit of these, opens the mine, and introduces the light, where, from the creation, darkness reigned. He searcheth out all perfection, contrives a variety of instruments to extract these subterranean treasures, and brings to the surface the stores of ore which lay concealed as in the shadow of death. When gushing waters hid in the bowels of the earth break forth, waters which never foot before had touched, by levels cut through the rocks, or engines, he drains the overflowing flood. No rock, no mountain, can resist his researches. He carries on his projects, and brings forth to the light the precious things which were hidden. Secret paths are hollowed out, which neither the most sharp-sighted bird hath seen, nor the strongest beasts have trodden, which roam the wilderness in search of prey. Note; (1.) Shall gold thus engage man's incessant toil? and shall the riches of God's grace, infinitely more precious, be neglected? (2.) They who would be wise unto salvation, must dig in the mine of God's word for the sacred treasures there contained. The earth often disappoints men's researches; but those whom God, by his grace, engages to seek his true riches, never seek in vain. (3.) Deep is the mine; but deeper far, and more unsearchable, the dispensations of providence and grace: the keenest eye is here often at a loss, and the strongest reasoner, after all his researches, is forced to cry, O the depth! 

2nd. Gold and precious stones are valuable acquisitions; but Job suggests a far more worthy pursuit, and which will more amply repay the pains; and that is the wisdom, the knowledge of, and acquaintance with, God and his ways. 

1. This is the inestimable gain which man knoweth not how to value, and, while engrossed in earthly cares, and endeavours how to be rich, seldom concerns himself about. Yet, compared with this, all the most admired and precious stores which earth ever disclosed, are lighter in the balances than vanity itself. One grain of grace is a more substantial good, than if the earth were one solid mass of gold and the whole property our own. 

2. This is the hidden treasure which man knoweth not where to find. The miner saith, it is not in his dark cavern; the mariner saith, the merchandise of the sea cannot procure it; the deepest researches of the wisest philosophers are unsatisfactory, and they grope for the wall as the blind. Where then shall wisdom be found? nowhere, but in him who is the wisdom of God, and hath brought life and immortality to light in the gospel, and in his word hath bid us search after him that we may find him, and in him all the hidden treasures of wisdom and knowledge. Note; (1.) The truths of the gospel known and believed, make a man more truly wise than the deepest acquaintance with the arcana of nature, or the most distinct understanding of the abstrusest parts of the mathematics. (2.) Most people are eager enough, yea, too eager, after riches; here no pains discourage their pursuit; but the treasures of grace they despise and neglect, and count them not worth the seeking. Foolish preference! to be more solicitous about a perishing world than an immortal soul; and more anxious to secure a portion in time, than in eternity. 

3rdly. When we have begun to inquire, like Pilate, John 18:38. What is truth? we must not hastily depart without an answer. Job repeats the important question, Whence then cometh wisdom? he resolves the question by a twofold consideration of it, as secret with God, or as revealed to man. 

1. Secret things belong unto God; known unto him are the springs and reasons of all his dispensations, whether of providence or grace. They who soar the highest cannot pry into them: and they who sink the deepest find the shallow line of human understanding unable to fathom the abyss of wisdom. Could even the dead come back to tell us what they know, they could report but the fame of it, that such wisdom is in God: but what it is, neither the spirits of men nor angels comprehend. God alone understandeth the way thereof, and he knoweth the place thereof. The residence of wisdom is in his own bosom. (1.) His eye overlooks all; at one view all nature is open to him; the past, the present, the future, know no succession in his all-comprehending mind. (2.) His power doth all; the very winds are poised in his balance, laid up in his treasures, directed to what point to blow, how long, how violent, and when to return. The waters are measured by him in exact proportion; the sea to reach its banks, and not to overflow; the rivers to run perpetually, while he maintains their inexhaustible source. Note; A real faith in God through Christ will reconcile us to every event of his gracious providence, and is sufficient to engage us in a perfect acquiescence in the wisdom, equity, and mercy of the dispensation. 

2. Man's duty and wisdom are revealed to him. And unto man, Adam, at first, and to all his sons, he said, Behold, attend with solemn reverence the great and important lesson, the fear of the Lord, that filial fear which proceeds from the knowledge and love of him as revealed, this is wisdom, the most valuable acquisition, and infinitely surpassing the highest flights of philosophic attainments; and to depart from evil, sin of every kind, the effect of such fear of God, is understanding. And with this Job suggests that his friends should have been satisfied, and not have pretended to dive into the secrets of God, and condemned him for a hypocrite, by misinterpreting the designs of Divine Providence. 

29 Chapter 29 

Verse 1
CHAP. XXIX. 

Job sets forth, in a pathetic manner, the happiness of his former prosperous state. 

Before Christ 1645. 

Job 29:1. Moreover, Job continued his parable— Job now goes on to finish his defence; and, in order to it, he first sets out his condition in the time of his prosperity, in the present chapter; against which he places, by way of contrast, in the next chapter, his present unhappy situation, describing both with great beauty and elegance. He then proceeds, in the 31st chapter, to purge himself of the several crimes laid to his charge; imprecating on himself the divine vengeance, in various manners, in case he were guilty; and at last concludes, Job 31:35; Job 31:37 that this was his plea; on this he would rest his defence: he was desirous that it might be recorded, and prays that his cause might be brought to a decision, declaring that he was under no manner of apprehension as to the consequences. 

Verse 3
Job 29:3. When his candle shined upon my head— See the Reflections. 

Verse 4
Job 29:4. As I was in the days of my youth— The word חרפי chorpi, signifies the winter, or rather, more precisely, the wet season, such as prevails in the eastern countries. Oh that I were as in months past, says Job, as I was in the days of my winter; in the days of his moist time; that is, when, as he expresses it in the 19th and 20th verses, my root was spread out by the waters, and the dew lay all night upon my branch, &c. Not as in the days of his disgrace then, the days in which he was stripped of all, as an herb of its leaves and flowers in the winter; but like a plant in the latter part of the rainy season, before the violent heats and droughts come on, which scorch and burn up every thing. See Observations, p. 11. Heath, after Schultens, renders it, The days of my prosperity, my autumnal state; when he was loaded with prosperity, as the trees are with ripe fruit in autumn. The word סוד ; sod, (the secret,) in Scripture, signifies two things; either secret counsels, or the assembly where such consultations are held. In the former sense it is used Amos 3:7 in the latter sense it is used more frequently, as in Psalms 89:7. Jeremiah 6:11 and elsewhere. Agreeable to this account then, אלוה סוד, sod eloha, (the secret of the Lord,) and יהוה סוד, sod iehovah, in Scripture, may signify two things, either the counsels and decrees of God's providence (which are secret with respect to us, any further than he is pleased to reveal them), or the assembly where these consultations (speaking after the manner of men) are held: In this sense it is used in the 8th verse of the 15th chapter of this book; where Eliphaz asks Job, Hast thou heard the secret of God? (the Hebrew is אלוה בסוד besod eloha in the secret counsel, or assembly of God;) And dost thou restrain, rather, hast thou drawn wisdom to thyself? i.e. "Hast thou been admitted, as a hearer, in that great assembly where God's consultations are held, and hast thou drawn wisdom to thyself from thence?" Now, if we understand the phrase in the same sense here, we shall not only find the passage very intelligible, but an image rising to our view which is exceedingly sublime: Oh that I were, says Job, as in months past! when the counsel of God was over my tabernacle: i.e. when that august assembly where God's counsels and decrees are passed was held, as it were, over my habitation, and it seemed to be his peculiar care to prosper me and my family! When the Almighty was yet with me, as he goes on, and my children were about me! The LXX and Symmachus both preserve the sense, or come very near it, but do not seem to have equalled the full beauty of the image. See the Reflections. 

Verse 8
Job 29:8. The young men saw me, and hid themselves— Among the honours paid to Job in the time of his prosperity, though he was the greatest of all the men of the east, his cotemporaries, we do not find that prostration was ever used towards him, or so much as thought of. The young men when they saw him, through a rustical bashfulness, hid themselves; the aged stood up; the nobles held their peace; they were all attention when he spoke. Their tokens of respect, in short, were natural and manly; and one of the most convincing proofs of the high antiquity of the book, is this simplicity of manners, which is every where observable. Peters. 

Verse 15
Job 29:15. I was eyes to the blind, &c.— The writer of the Observations remarks, that when Job would express his readiness to bring forward on their journey those who were enfeebled by sickness, or hurt by accident, and to guide in their way those who were blind, or ignorant of it, he says, I was eyes to the blind, and feet to the lame; referring to the difficult journeyings in the wildernesses of that country. See Numbers 10:31. 

Verse 20
Job 29:20. My bow was renewed in my hand— Gained strength in my hand. The word ףּתחלי tachliph, rendered renewed denotes all change, whether from worse to better, or the contrary. See Isaiah 40:31. Heath. 

Verse 22
Job 29:22. My speech dropped upon them— My speech dropped upon them like the dew. Houb. 

Verse 23
Job 29:23. They waited for me as for the rain— Among the Egyptians, the heavens pouring down rain or dew, was a hieroglyphic of learning and instruction. See Horapollo on Hieroglyph. l. 1. sect. 35 and Heath. 

Verse 24
Job 29:24. If I laughed on them, &c.— If I was merry with them, they could scarce contain themselves; yet dropped they not their reverence for me. The word rendered they could scarce contain themselves, signifies properly, to stand firm on the legs. The sense is, they could not refrain from bodily expressions of joy. The latter clause is rendered by Mr. Heath paraphrastically. It is literally, and they caused not the light of my countenance to fall. See Houb. 

Verse 25
Job 29:25. I chose out their way, &c.— But if, with them, I sought after serious things, I sat in the chief place: as a king when he cometh to comfort the mourners, so did I dwell in the midst of the company. Houb.; who makes this and the foregoing verse correspond to each other. Heath translates it very differently. If I chose to travel with them, I had the most honourable place: I pitched in tent also as a king among the troop; when he leadeth them to the plains. 

REFLECTIONS.—1st, Reflections upon Job's former prosperous state, contrasted with his present wretchedness, draw forth the deep sigh from his bosom, and, though no prospect of a change appears, he cannot but wish the return of happier days. Oh, that I were as in months past, enjoying such outward blessings, or rather such communion with God, as even then was his greatest joy. Note; (1.) God does not forbid us to pray for the restoration of health, ease, and worldly good, while we in submission resign ourselves to his will. (2.) A godly man longs more for the light of God's countenance, than for any blessing that this world can afford. 

Job mentions two things especially, which made him wish for the months that were past: the comfort that he had in God and in his family. 

1. In God; when he preserved me from all evil, when his candle shined upon my head, the bright communications of his favour were my delight and glory; and when by his light I walked through darkness, and every trouble was made easy by the presence, light, and love of God: As I was in the days of my youth, when he enjoyed a lively sense of the divine regard, when the secret of God was upon my tabernacle, and he manifested himself to me, as he doth not to the world; when the Almighty was yet with me, showering down mercies spiritual and temporal upon me. Note; (1.) They are safe whom God preserves, and they only. (2.) The light of God's love will refresh the soul amid the darkest dispensations. (3.) It is a blessed thing, when in our youthful days we are acquainted with the secret of God. 

2. In his family. When my children, those dearest and most valuable earthly blessings, were about me, my comfort and joy: when I washed my steps with butter, so plentifully did the kine supply him, and the rock poured me out rivers of oil; his olive yards so fruitful, that the streams of oil gushed out, as springs of water from beneath the rock. Note; Children are God's gifts: while we thankfully enjoy them, let us not by idolatrous affection tempt God to take them away. 

2nd, Job's friends had treated him with insolence, and accused him of being an oppressive magistrate, as well as, in general, a bad man. But how differently had he used to be regarded, and what testimonies could he not produce of his integrity! He here declares, 

1. What high respect had formerly been paid him from the least to the greatest. When, as a magistrate, he went to the place of judgment, which was usually held in the gate, or where the greatest concourse of people was, that all might hear and have free access, the young men with veneration gave way, and the aged rose up with deep respect, and stood till he was seated. The princes and nobles, the chief magistrates who were on the bench with him, conscious of his superior abilities, heard him as their oracle: they sealed up their lips before him, and waited for his opinion of the case, fully assured, from the depth of his penetration, and the integrity of his heart, that his decisions would be the voice of truth and justice. Every hearer applauded his sentence, and every beholder testified to the gravity, wisdom, and uprightness of his conduct. Note; (1.) Modesty in youth, and respect for the aged, are most amiable and becoming. (2.) A wise and upright judge is worthy to be had in honour, as one of the most useful members of the community. (3.) It is a mark of true wisdom to know when to be silent. 

2. What did he do to deserve this respect? He was the friend of the poor and fatherless, espousing their cause, and redressing their complaints. Those who were ready to perish, through want or oppression, experienced his generous support; and the widow's hearts were made to exult in the kind care that he shewed for them and their interests. Blessings were showered down upon his head, the voice of gratitude; and daily prayers went up to God for him; the best recompence that the poor can make to their benevolent friends, and which Job esteemed the most valuable return. Clothed with righteousness, no respect of persons ever biassed his determinations; and the ornament that he valued more than the purple robe, or the diadem, which as a magistrate, perhaps, he wore, was that judgment, that principle of equity and uprightness, which ever influenced him. The ignorant, who could not plead for themselves, and the helpless, who had neither friends nor money to prosecute their just rights, he freely and effectually assisted; and the poor found in him a father, ever ready to vindicate their wrongs. If difficulties occurred in any cause with close application he set himself to unravel the truth, which cunning, fraud, or falsehood had perplexed; and the wicked, convicted by his wisdom, and condemned by his righteous sentence, unable, as when the jaw-bone is broken, to hold their prey, were compelled by shame and grief, or by compulsion, to restore the fruits of their oppression. Note; (1.) They are truly great, whose will to do good is equal to their ability. (2.) Gratitude and prayer are returns which the poorest can make; these then should never be forgotten. (3.) A heart filled with the love of justice, seasoned with mercy, a head blessed with sound understanding, an ear patiently attentive to the longest evidence, and a hand firm in the execution of proper punishment on the wicked—these constitute a righteous judge. 

3rdly. From all appearances, and according to human foresight, no man's prosperity appeared of surer continuance than Job's; no wonder therefore, 

1. That he promised himself good days. Then I said, when every thing without was so fair, and I felt within conscious integrity, I shall die in my nest. He knew that he must die; and never in his greatest prosperity forgot to prepare for his departure hence; but he hoped that it would be in peace, amid his kind friends surrounding his bed, and his children, the heirs of his virtue as well as affluence, with filial piety closing his dying eyes. I shall multiply my days as the sand, and late return unto the tomb, full of years, riches, and honours. Note; (1.) When things go smoothly we are too apt to count upon their continuance; but how often do we see a quick transition, and our hopes disappointed! (2.) A long life is a desirable blessing, when employed for the glory of God, and the good of mankind. 

2. He thought that he had great grounds for his hope. Rooted as a tree, his worldly prosperity seemed fixed on a durable basis, and his vital stamina sound and vigorous. Watered continually by providential care, he grew and increased; the dew of heavenly influences rested upon him, and all his concerns, spiritual and temporal, flourished. His glory was fresh, never withering, ever blooming; while each day added new lustre to his estate, and his bow was renewed in his hand; so that he appeared to have nothing to apprehend from any adversary. When he spoke, attention sat mute; and on his lips the audience hung: the ear, delighted, was never weary; and his discourse, as gentle showers descending to refresh the parched ground, sunk deep into the heart. All heard with silent wonder his words, as the voice of wisdom; and with submission received his counsels, as oracular. If he smiled graciously, so great they esteemed the honour, that they scarcely could believe themselves the objects of his regard; and, far from presuming on his familiar condescension, were awed by his Majesty, and paid him no less respect and reverence. As a counsellor, all who consulted him acquiesced in his advice. As a teacher of divine truth, he pointed out their way, and they followed him. In public assemblies he had the seat of honour; in the congregation of the faithful he presided, and led their devotions. As a king in his army, he was honoured and obeyed, and as one that comforteth the mourners, ready to fly to the relief of the afflicted, and to pour the balm of consolation into the wounded spirit. Note; (1.) If we prosper in body or soul, be it ever remembered who it is that watereth us every moment; whose influences being withheld, we wither, droop, and die. (2.) Superiors should be condescending, and yet in their freedoms maintain their dignity. (3.) They who have comforted others, find themselves often unable to receive in their afflictions the consolations which they have administered. 

30 Chapter 30 

Verse 1
CHAP. XXX. 

Job goes on to lament the change of his former condition, and sets forth the contempt into which his adversity had brought him. 

Before Christ 1645. 

Verse 2
Job 30:2. Yea, whereto might the strength, &c.— For of what use was the labour of their hands to me, since all life was destroyed in them? Heath. Houbigant renders the last clause, When all their health or strength was worn out: and he renders the next verse, They led a solitary life in hunger and thirst: they fled into the desart: they sought out waste solitudes. 

Verse 4
Job 30:4. Who cut up mallows, &c.— Or, Sea-purslane. The word rendered juniper signifies the broom, or birch-tree. See 1 Kings 19:4. These were, without doubt, the meanest kinds of foods and made use of only when no other could be procured. 

Verse 7
Job 30:7. They brayed— They made their moan, or cried out. Heath and Houbigant. The latter part of the verse may be rendered, Among the nettles were they ... {tormented, Hiller, par. 2: p. 196 con.} / {burned, Noldius, 919.} See the Observations, p. 85. 

Verse 8
Job 30:8. They were children of fools— Foolish men and inglorious, they were driven out of the country in which they lived. Job 30:9. But now, I am become their song, &c. Houb. 

Verse 10
Job 30:10. They abhor me, &c.— They abominate me: they hold me in the utmost abhorrence, and fear not to spit in my face. Houb. Heath reads, They hold me in abhorrence; they go out at a distance from me; nay, they refrain not from spitting in my face: Job 30:11. Because he hath stripped me of my glory, and hath afflicted me; therefore they have thrown off the bridle in my presence. See Schultens. 

Verse 12
Job 30:12. Upon my right hand rise the youth— On my right hand their brood start up: they trip up my heels. Their troops of destruction throw up an intrenchment round me: Heath: who, instead of, they set forward my calamity, in the next verse, reads, they triumph in my calamity: there is none who helpeth me against them. 

Verse 14
Job 30:14. They came upon me, &c.— They come on, as to a wide breach; they roll themselves on against me, like desolation. 

Verse 16
Job 30:16. And now my soul is poured out upon me— For now my soul melteth within me. Houb. See Psalms 42:4. 

Verse 17
Job 30:17. My bones are pierced in me, &c.— My bones are pierced through with pain in the night, and my veins have no rest. Job 30:18. With great force he layeth hold of my garment, and enfolds me by the collar of my robe. Job 30:19. He hath cast me into the mire, &c. Houb.; who observes, that the idea is taken from a man struggling with another, laying hold of his garment, casting him to the earth, and rolling him in the mire. Job compares the disease and affliction which laid hold of him with such a struggle. 

Verse 21
Job 30:21. Thou art become cruel to me, &c.— This appears to be one of the most exceptionable passages in all Job's speeches. There seems to be a great want of decency, or of delicacy at least, in the expression, if the Hebrew words carry the same force with the English. But the turn of the sentence in the original is somewhat different, תשׂטמני ידךֶ בעצם לי לאכזר תהפךֶ tehapek leakzar li beotsem yadeka tistemeni which is literally thus: Thou art become cruel to me; with thy strong hand thou hatest me: to hate with the hand, is something very different from hating with the heart, and is a plain direction to us how the passage ought to be understood; namely, Thou hast dealt with me as if thou hatest me; or as men use to deal with those whom they hate. As for the other expression, thou art become cruel to me, it is remarkable that the same word is used Jeremiah 30:14 where God himself declares how he had dealt with his own people, and expresses it in the following terms: I have wounded thee with the wound of an enemy, with the chastisement of a cruel one. What shall we say? Does the Hebrew word carry a softer sense than the English? Or have we softer ears than the ancients? Or is there a mixture of both in the case? It is not my purpose to vindicate every daring thought or ardent expression which occurs in the speeches of this afflicted man; but we shall certainly judge amiss, if we think every thing wrong which will not suit with the politeness of our manners. If we flatter ourselves that we excel in this respect, it is certain that we fall short in others; and it were happy for us if, with Job's simplicity, we could reach those noble heights of piety which are so conspicuous in his speeches and his character throughout. Some of his commentators have fallen very hard upon him, and given him little better quarter than his three friends. It is well for him that he had a better advocate to plead his cause than any of them; for as to any thing highly criminal in Job's speeches, it is what the infallible judge himself acquits him of. See chap. Job 42:7-8. Peters. 

Verse 22
Job 30:22. Thou liftest me up to the wind— Thou liftest me up: thou causest me to ride upon the wind; nay, thou dissolvest my very existence. Heath. Houbigant renders the last clause, But salvation shall not forsake me; which seems to connect well with the next verse, where he says, For I know that thou wilt place me in the state of the dead, in the house to which all the living hasten: the sheol, or general receptacle both of good and bad souls. See Peters, p. 401. 

Verse 24
Job 30:24. Howbeit, he will not stretch out, &c.— Houbigant renders this verse, Howbeit death shall not extend his hand to my sepulchre; but if to my dissolution, even that shall be for my salvation. See his note. Heath reads it differently thus: Howbeit, he will not stretch forth his hand in its might, though they shout ever so loud when he afflicteth me. The author, says he, with great elegance, makes death and the grave two persons (see the former verse), who shout at every stroke laid upon the sufferer, as if it brought him nearer to their hands: a shout of triumph, as for a victory gained. 

Verse 26
Job 30:26. When I looked for good, &c.— See the note on chap. Job 3:25-26. 

Verse 28
Job 30:28. I went mourning without the sun— I go mourning, as if the sun did not shine. Houb. 

Verse 29
Job 30:29. I am a brother to dragons, &c.— I am a brother to jackals, and a companion to ostriches. See Bochart Hieroz. lib. 2: cap. 14. The jackal and the female ostrich are both remarkable for their mournful cry, and for their inhabiting desolate places. 

Verse 30
Job 30:30. My bones are burned with heat— My bones are dried up with heat or drought: Heath and Houb. Organ, in the next verse, should be read pipe. 

REFLECTIONS.—1st, We have here a long account of Job's distresses; among the chief of which he reckons the insults that he sustained from the vilest abjects around him. 

1. He describes them as younger than himself, persons of the meanest extraction, whose parents were so despicable, that they were unworthy to be set over the dogs of his flock; yea, scarcely fit company for them: so slothful, that they were useless cumberers of the ground: so battered with vices, that they never reached old age: or so foolish, that all the wisdom which usually attends long life was perished in them. Poor as idle, famine came upon them; and while they refused to work, to such sturdy beggars none cared to give; so that their distresses drove them to the deserts, to live upon roots and fruits which grew wild among the bushes. Vagabonds on the earth, and plagues of their country, for their crimes they were driven from the society of men, and every one was glad to be rid of them. Under the rocks and in caves they hid themselves; like wild asses famished, they brayed for hunger; and under the nettles, or thorn hedges, were gathered together, a generation of folly and infamy, the very scum of the earth. Note; (1.) They who can work and will not, have no right to eat. (2.) It is a relief to society, when the idle vagrants, the pests of the public, are driven from the hive. (3.) This beggarly world is full of the devil's poor, whose vices and sloth concur to make their being as miserable to themselves, as their sins make them odious to God and man. 

2. Even these dared to shew their insolence and abuse to this afflicted man. They derided him; made him the subject of their ballads; perhaps turned his name into a proverb for hypocrisy and wickedness; they abhorred him for the vigilance with which, as a magistrate, he had animadverted upon them; and shunned him as a plague, or, if they came near, it was but to add the vilest insults to him, to spit in his face, or trip up his heels, that they might sport themselves at his fall. Because God had afflicted him, and loosed his cord (his power as a magistrate to punish them), they cast off all reverence and restraint. The very children, taught by their ungodly parents, rose up to mock at his calamities. They imputed to him the cause of all their sufferings, and sought to revenge themselves upon him in his destruction. They obstructed him in the exercises of devotion, or treated his holy walk with contempt, they added bitterness to his affliction, and they have no helper, or no helper is against them, none to take my part. Like the waters when the mound is broken down, or a besieging army when the breach is opened in the wall, they came rolling themselves as if to overwhelm him in his present desolations, taking advantage of his weakness, and eager to make an utter end of him. Note; (1.) Insult is what generous spirits can with the greatest difficulty brook. (2.) The best of men have suffered the most contempt and ridicule from an ungodly world: we must not think it strange, therefore, if we share with them. (3.) They who in their prosperity were almost adored, in adversity will often be trampled upon by every foot. 

3. Thus was the "greater than Job" treated in his distresses, mocked, spat upon, pushed at in sport, and abhorred; yet he never appeared greater in the eyes of God than when most despised and rejected of men. 

2nd, Many and grievous were the tribulations that Job endured both in body and mind, of which he here feelingly complains. 

Internal terrors fixed on his spirit, from the apprehension of God as an enemy: and, as the wind, swift in succession and resistless, they pursued him. His welfare or salvation, his prosperity, passed away as the cloud vanishes. Dissolved with anguish, his soul melted within him, and affliction had seized on him as its prey. His body tortured with pains, his bones aching, and his sinews as if stretched upon the rack, prevented sleep from closing his weary eyes. The discharge from his boils discoloured and stiffened his very garments, so that they were not only noisome, but pressed hard and painfully on his inflamed ulcers. Like one cast in the mire, so loathsome he appeared; and as more than half dead, his flesh seemed already turned to corruption, and fit only for the grave. Vain, as it appeared to him, were his prayers, his tears; God gave him no answer, as if disregarding his request. Yea, worse, God seemed to deal with him as a cruel enemy; and, as if armed with omnipotence, opposed him on every side. Caught up as the stubble before the wind, he thought that God sported with his misery, and by the blasts of his displeasure dissipated all his substance. No prospect of relief appeared; but, wretched as he was, he expected to be brought to the grave, the house appointed for all the living since sin entered and death followed at his heels. Yea, even the death unto which he was appointed was delayed, and he was kept in torment; or God would not rescue him from going down to the pit, notwithstanding the prayers and pleadings of those who interested themselves for him, in his present ruinous and miserable estate. His compassions to the poor and afflicted had been tender and constant; and he might have hoped to have met with like compassion from God; but how greatly was he disappointed, when, instead of the good he looked for, evil came upon him; and, instead of light and comfort in his troubles, darkness, and despair of their end, had compassed him about. A burning fever scorched him up within, and days of anguish rushed on him as an enemy, and surprised him as a thief in the night. No gleam of sunshine lightened up the dark valley of affliction: even amid the greatest concourse of those who assembled for worship, or gathered round him, he roared out in his pains, desolate and wailing, as the dragons and the owls, and finding none to pity him. His skin was black with his disease, and it burnt to the very bones and marrow. The voice of joy was fled, his harp and organ lay neglected by, unable now to relish the swelling notes, when weeping and mourning were the melancholy discordant sounds that ever grated in his ears. Note; (1.) They who dwell in corruptible bodies, must expect often to feel sickness and pain, the preludes of death. (2.) It is a folly, as well as a sin, to be proud of that body which the stroke of disease can make so loathsome. (3.) Whatever houses men build for themselves, let them remember that there is one dwelling prepared for them, where they must make their longest abode. (4.) Bodily trials are heavy; but a sense of God's displeasure, and a wounded spirit, are the bitterest of all our burdens. (5.) Music is a pleasing entertainment; but disease untunes the nerves, and loosens the silver cord, and then the sounds of harmony can delight no longer. 

31 Chapter 31 

Verse 1
CHAP. XXXI. 

Job makes a solemn protestation of his integrity, and concludes with a prayer that his defence might be heard and recorded. 

Before Christ 1645. 

Job 31:1. Why then should I think upon a maid?— This has been generally understood to mean the great care and circumspection which Job had used to avoid all temptations and occasions of sin; and he subjoins in the following verses the high and reasonable motives which had urged him, and should urge every man, to such a circumspection: Job 31:2. For what is the portion which God distributeth from above, and the inheritance of the Almighty from the place of his exaltation? Is it not destruction to the wicked, and a rejection of the workers of iniquity? ver.4. Doth he not see my ways, and numbereth he not all my steps? Which passage is a further proof that his prospects were to another life; for this very thing, had he meant it of a temporal destruction, was what his antagonists had repeated over and over to him, and had urged it as an argument of his guilt, that he was thus miserably destroyed. When Job, therefore, says the same thing, namely, that a sure destruction attends the wicked, it is their portion, an inheritance from God; it is plain that he must understand it in another sense than his antagonists did; namely, of their final retribution in a future state. See Peters, and the note on Job 31:13; Job 31:24. Mr. Heath, however, is of opinion, that the word rendered a maid is improperly translated. The passage throughout, says he, has no relation to adultery or fornication, but to idolatry. This the following verses evidently demonstrate: בתולה bethulah, therefore is certainly an idol; and what that idol was we are informed by Eusebius, who, from Sanchoniathan's history, tells us, that Ouranos was the first introducer of Baitulia, when he erected animated stones. Bochart supposes that the original word, rendered animated stones, signifies rather anointed stones. The custom, indeed, of anointing pillars was very ancient. So Jacob set up a pillar and had anointed it, and the stone itself was called by him, אלהים בית beth elohim. These pillars were afterwards turned to idolatrous uses; and it is one of the commands to the children of Israel to break them in pieces on their entrance into the land of Canaan. Exodus 34:13. Photius says, that he saw many of them in Mount Libanus. At first, these idols were only rude stones or pillars; afterwards they were made in human and brutal forms. For more concerning these betulia, see Boch. Geogr. Sacr. lib. 2: cap. 2. 

Verse 5
Job 31:5. If I have walked with vanity— If I have followed after a lie, or my foot hath hastened to fraud. Houbigant. 

Verse 7
Job 31:7. And mine heart walked after mine eyes— The expression is strong and beautiful. The meaning of this latter clause is, "If my eyes have seduced my heart, or any corruption have defiled my hands." 

Verse 10
Job 31:10. Then let my wife grind unto another— May my wife be defiled by another. 

Verse 13-14
Job 31:13-14. If I did despise, &c.— See on chap. Job 19:25. The 14th verse should be rendered in the future, agreeably to the Hebrew; what shall I do, when God shall arise; and when he shall visit, what shall I answer him? Job here plainly speaks of something which he was infallibly to expect, had he behaved unjustly to his slave: but could we suppose him to mean it of any temporal judgment or visitation of God, what is it that he had to expect? He seems to think his condition so miserable already, that it was scarcely possible for him to fall lower; and therefore he often and earnestly wishes for death, as the happiest thing that could befal him. We need not question, therefore, but he had an eye to the future judgment; and it is remarkable, that he expresses himself in the same phrase here as he does in chap. Job 19:25. When God shall arise. See Peters, and the note on that place. 

Verse 17
Job 31:17. Or have eaten my morsel myself alone— This is agreeable to the early ideas of hospitality, and is as strong an expression of benevolence as can be conceived. The Arabs practise it to this very day in its greatest extent. On a journey, after they have prepared their food, they go to the highest ground in the neighbourhood, and call out thrice with a loud voice to all their brethren, the sons of the faithful, to come and partake of it: Dr. Shaw tells us, that they did so when he travelled in that country, though none of those brethren were in view, or perhaps within a hundred miles of them. This custom, however, they maintain to be a token at least of their great benevolence, as indeed it would have been of their hospitality, provided they had had an opportunity to have shewn it. See the Preface to his Travels, p. 12. Schultens observes, very agreeably, that this verse affords us a beautiful picture of liberality and tender charity; which would not suffer Job to eat even the least morsel of bread without imparting some little portion to the poor and needy. 

Verse 18
Job 31:18. For from my youth, &c.— Houbigant renders this most beautifully: how far it may be agreeable to the Hebrew, I take not upon me to determine. For compassion educated me from a child; she brought me up, even from my mother's womb. Heath reads the passage thus; If from his youth I brought him not up as a father; yea I guided her from her mother's womb; referring to both the male and female orphan. 

Verse 21
Job 31:21. When I saw my help in the gate— When I saw myself superior in the gate. Houbigant. That is, superior in authority, sufficient to influence those judges, whose usual place of hearing causes was in the gates of cities, as we have often had occasion to observe. 

Verse 22
Job 31:22. Then let mine arm fall from my shoulder-blade— May my shoulder-blade fall from my shoulder, and my arm be broken from my elbow. Heath and Houbigant. 

Verse 28
Job 31:28. This also were an iniquity to be punished by the judge— The Hebrew of this passage is only two words, פלילי עון avon pelili, which Schultens renders iniquitas arbitratoria; meaning, as he explains it, such an iniquity as any one must judge to be so; and he confirms his interpretation by the use of the word פלילים pelilim, Deuteronomy 32:31. Their rock is not as our rock, even our enemies themselves being Judges 1 :e. in the judgment or opinion even of our very enemies; so that here is nothing intimated of a judicial trial or punishment; but only the notoriety of the sin observed; and thus it is that the Chaldee paraphrase, as well as the Greek and Latin versions, interpret it; a great or heinous iniquity. But, supposing that it were rightly rendered an iniquity to be punished by the judge; as this may be well understood of the Supreme Judge of all, who shall say that it does not belong to him, as the lord and sovereign of the world, to punish those who in effect deny him to be such, and transfer his honour to another? Peters. Houbigant renders it, This also is a wickedness worthy of judgment; and the next clause seems plainly to prove, that it was the divine judgment whereof Job thought it worthy. The phrase may be rendered in the same manner in the 11th verse, This is a heinous crime, yea, an iniquity worthy of judgment. 

Verse 31
Job 31:31. If the men of my tabernacle said not— If the men of my dwelling had not said, Who can shew the man who hath not filled himself with his victuals? Heath and Schultens. 

Verse 33
Job 31:33. If I covered my transgressions as Adam— This passage contains an allusion to one circumstance in the history of the fall. Among the particulars wherein Job vindicates his integrity, one is, that he was ever ready to acknowledge his errors. The allusion to Adam's hiding himself is proper and apposite; but if you render the passage agreeably to the marginal reading of our English Bible, after the manner of men, it becomes an accusation of others; and the vindication of himself has in it a mixture of pride which does not suit the character of the speaker. See Sherlock on Prophesy, p. 212. 

Verse 34
Job 31:34. Did I fear a great multitude— Then may I be afraid of the great multitude, and may the contempt of kindred terrify me. May I even be silent, and not go out of my door. Heath. 

Verses 35-37
Job 31:35-37. Oh that one would hear me, &c.— The clause, behold, my desire is, &c. might be better rendered, Lo, here my sign or pledge, let the Almighty question me: for the Hebrew word signifies, equally, let him answer me, or let him make me to answer. Job here, as in other places, shews a great earnestness to come upon his trial: they were his friends, and not God, who were his accusers: for God, he was well persuaded, would soon clear him if he were but once admitted to come in judgment before him. The meaning of the verse, therefore, seems plainly to be this: "O that I had but a hearing granted me! "See there my mark or gage;" תוי tavi: (something as a pledge or earnest that he would stand the trial) "Let the Almighty interrogate me; and let any of you, my accusers, write a bill of indictment against me." It follows, Job 31:36. Surely I would take it upon my shoulder, and bind it as a crown to me: that is, "I would be so far from being ashamed, or terrified, that I should rejoice and triumph in it; as knowing well that so impotent an accusation would only serve the more to clear my innocence." He adds, Job 31:37. I would declare unto him [to the Almighty, my Judge] the number of my steps, as a prince I would approach him: i.e. "I would give him a full and free narration of my whole life, and would stand before him with a look as upright and assured as a prince." Nothing can be plainer than that the book or libel here supposed to be written by Job's adversary, cannot be meant of one drawn up by God. For how was it possible for him to triumph in this? If it was a bill of accusation, coming from the God of truth, he had surely more reason to tremble than to triumph. If it was a bill without an accusation, or without any crime alleged, what sort of an indictment was this? We must therefore conclude, that by the adversary must be meant Job's friends, who were his only accusers that we know of; and God is here appealed to as a hearer or judge between them. In this it is that job with reason triumphs, as being conscious of a well-spent life; and therefore he says, that he would approach his judge with a look as upright and assured as a prince. Peters. 

REFLECTIONS.—1st, Two of the most common and most besetting sins are, lewdness, and an inordinate love of the world; of both these Job protests his innocence. 

1. Of lewdness. So far was he from every grosser indulgence, that his eyes, the inlets of beauty's beams, through which, like the rays collected in the burning-glass, the fire of impure desires is kindled in the heart; these were kept from wandering on forbidden objects: nor in his secret thoughts did he ever harbour or cherish the fancies of an unchaste imagination. Nor was he thus circumspect, because of the shame or inconvenience which might ensue from indulgence; no; it was the fear of God which restrained him: he knew that uncleanness must exclude him from the regard and favour of God; must expose him to the terrors of divine vengeance, to strange diseases here, and eternal sufferings hereafter. Nor could he hope for concealment in his most secret sins, even in thought, fully persuaded of God's all-seeing eye, from which nothing is hid, nothing is secret. Note; (1.) Fleshly lusts are most dangerous enemies of the soul, and call for especial watchfulness. (2.) They who would keep their hearts pure, must keep their eye single: the least impure indulgencies allowed, lay open the soul to a deluge of iniquity. None who once slacken the rein know where they shall stop. (3.) However unexceptionable our outward conduct appear, there is a God who marks our secret steps, is with us amidst the darkness, and sees the hidden thoughts of our minds; let us remember then continually, that his eye is upon us. (4.) Impurity of temper, and the enjoyment of God, are incompatible: into the new Jerusalem the defiled and unclean cannot enter. (5.) It should deter us from the thought of sin, to look forward to its punishment; the highest indulgence of corrupt appetite will miserably repay us for devouring fire and everlasting burnings. 

2. Of an inordinate love of the world. No vanity or deceit was in his walk or conversation: he never told a lie to make a good bargain; unreasonably commended his own goods, or decried his neighbour's as they scruple not to do who are in haste to be rich. His step turned not from the path of justice, warped by self-love and partiality from the rule of truth and uprightness; nor did he covet what he saw, or use any illicit method to procure, as Achan did, the tempting bait. No blot cleaved to him, not merely of outward crimes, for which men could accuse him, but his heart was restrained from the desires of inordinate concupiscence; so that he could be content that God should weigh him in the balance, conscious of his integrity, and readily resting his all upon the trial; content, if guilty, to suffer the loss of substance, family, children and all, as the just punishment of his transgression. Note; (1.) A truly honest man is a great character. (2.) They who are full of talk in their worldly dealings, are generally to be suspected as full of fraud. Honesty needs no varnish. (3.) The gain of covetousness, however fair our character, will leave a blot in the sight of God, which nothing but atoning blood can wash away. (4.) The fruits of injustice must be restored, or in the day of judgment they will be cast into the opposite scale; and when we are weighed, we shall be found wanting. (5.) They who are conscious of integrity, never shun a scrutiny. But (6.) all our genuine virtue and integrity are through grace, and our holiest things need the washing of the atoning blood. 

2nd, Two other instances of Job's integrity are produced. 

1. He abhorred adultery. His neighbour's wife never enticed his heart: he yielded neither to her solicitations nor allurements, or spread the net of seduction, or watched the unguarded moment, to rob her of her honour. He imprecates the most dreadful of evils, acknowledges himself worthy to suffer the deepest shame and dishonour, and deserving to be punished in kind, if such guilt were found in him. But a variety of considerations made him detest the thought. [1.] The heinous nature of the crime; an injury to his neighbour the most irreparable, and to his own soul, the most destructive. [2.] The just judgment that he might expect from man, even death, to which in the earliest ages adulterers were doomed; and, indeed, how much more deserving is he of death, who steals from a man that most precious jewel his wife, his honour, than he who robs his house, or takes his purse! [3.] It would now kindle a fire in his conscience to torment him, of God's wrath to punish him, through eternity, and of present judgments, such as fell on Sodom, to mark God's abhorrence of such hateful deeds. Note; (1.) Adultery is among the most crying sins. (2.) The deceitfulness of sin is great: they who think to take some undue liberties and to rest there, know not how unable they are to refrain from the greatest lengths of lewdness, if once they enter into temptation. (3.) Though our laws have no longer numbered adultery among the capital crimes, and so secret may the sin be kept that human suspicion may never reach it, yet whoremongers and adulterers God will judge. 

2. He shewed to his servants the greatest equity and tenderness. He did not condemn them unheard, or, if they complained, slight their expostulations; but examined their remonstrances without being offended, and gave them whatever redress their just grievances called for: and this on these great considerations: [1.] he considered that he had a Master in heaven, with whom was no respect of persons, and to whom he must give an account; [2.] that, however exalted his station was above them, they were made of the same clay, partakers of the same human nature, and fashioned by the same hand. Note; (1.) A good man will be a kind master, and not a lion in his house and frantic among his servants. (2.) If our servants are perverse or faulty, it becomes us not to be harsh or inexorable, lest we should find as little mercy and kindness from our Master in heaven, as we shew to them. (3.) It should serve to humble the highest, and keep them from valuing themselves as if creatures of a different species from their inferiors, to remember the common womb from whence they came, and the same grave to which they go. 

3rdly, Accused as Job had been of cruel unmercifulness, it not only appears that the charge was utterly groundless, but that his character had been the very reverse from this earliest days. 

1. He describes the attention and regard that he ever paid the poor, the fatherless, and the widow. The poor never presented his supplication unheard, or was grieved with the denial of any reasonable request. The widow's eyes did not fail, either through the delay of her petition, or through inattention to her speaking looks, when she knew not how to ask. Alone he had never eaten his morsel; the fatherless was not only fed at his table, but honoured with his presence. From his youth he was the father of the orphan, and the husband of the widow to counsel, guide, and protect them. Never did the poor want covering, or the naked go shivering from his door; his fleece clothed them, and, warned by his charitable gifts, they blessed his bounty, and prayed to God to reward him. In the gate, no frowns or menace discouraged the fatherless; not a finger was ever lifted against them, though, had he been disposed to oppression, so great was his influence, that he might have done it with impunity. Note; (1.) Kindness to the poor is not only highly acceptable to God, but brings with it, in the secret satisfaction it ministers, an abundant reward. (2.) The poor need clothes as much as meat, and we must not forget any of their wants. (3.) Respect shewn to those who, through poverty, are too commonly despised, is a cheap, yet most grateful kindness. (4.) The more power we have to do ill, the more careful should we be never to abuse it. 

2. He imprecates vengeance upon himself, if ever he had done as Eliphaz suggested, chap. Job 22:9 even that his arm might drop from his shoulder, or be broken from the bone. Note; Though the use of imprecations upon ourselves in general, is sinful and evil; yet in a solemn clearing of ourselves, like an oath, they may be used to God's glory. 

3. He mentions the restraints which withheld him from all uncharitableness and unkindness. He feared to provoke that holy God, who is the avenger of the injured, and the guardian of the poor. He knew the terror of the Most High, and how little he could endure his judgments, should he provoke him by such displeasing conduct. Note; (1.) The highest must remember that there is one higher than they, to whom they must give an account. (2.) Holy fear of God is a needful restraint from sin. 

4thly, Compelled to commend himself, in vindication of his character from the most unjust aspersions, Job proceeds to other instances of his simplicity before God and man. 

1. This world never engaged his heart with idolatrous affection; he never placed his hope in the pursuit of gold, or his confidence on what he possessed; his gain gave him no joy comparable with his God; he received it as God's gift, and employed it to God's glory. Note; (1.) Covetousness is idolatry. The affection of the heart set on gold, and our joy and confidence placed on the creature, are equally criminal with the knee bent to the stock or stone, and frequently more so. (2.) Riches are very apt to steal away the soul into inordinate love of them; hence so few rich men enter the kingdom of heaven. 

2. He renounces all idolatrous worship paid to the luminaries of heaven. These, probably, were the first of all the Pagan deities that obtained divine honours. In the time of Job, this worship began to grow in vogue; but far, very far, was he from joining in the abominable service, either openly or secretly. When he went forth, and beheld the sun in its meridian splendour, or in the clear night saw in her silver orb the moon diffusing grateful light to the benighted earth, his heart was never seduced to adoration; or, bowing, kissed he his hand before them, the usual method of worship in token of divine honours. He regarded idolatry as a crime deserving the most ignominious punishment from the magistrate; and more detested it as the highest affront to God, who will not give his glory to another, and who regards the worship of other gods as the denial of himself. 

3. No revenge, even against his bitterest enemy when in his power, found a place in his bosom; so far from doing him an injury, he never rejoiced when misfortune befel him: he never suffered his lips to speak a word of imprecation, or his heart to harbour a wish of malevolence against him; nay, when those of his house, his friends, or servants, urged him to resent the wrongs done him, and wished for the flesh of those who hated him, that they might avenge their master's cause, he neither attended to their instigations, nor suffered them to shew their resentment. Note; (1.) Among the first of graces are, the forgiveness of injuries, and the love of our enemies. (2.) Joy in the fall of an enemy, is malice and murder in the heart. (3.) The greatest provocation will never justify our revenge. (4.) There are seldom wanting those who are ready to blow the coals of contention; to such the wise will turn a deaf ear. 

4. He mentions the hospitable entertainment that every traveller met with from him; which, when there were yet no public inns, was more especially needful. His door was ever open to the traveller, or to the way, his house by the way-side, that the weary might turn in thither and find refreshment, repose in safety under his roof, and not lodge in the street, exposed to the inclemencies of the weather. 

5thly, We have Job reiterating the protestations of his sincerity, and concluding with his appeal to God. 

1. He protests his sincerity. 

(1.) He never concealed his iniquity, as Adam did, or as men in general do, desiring to find excuse, and to lay the blame on others. He acknowledged himself a sinner; many transgressions he was chargeable with; for, who liveth and hath not sinned? but no wickedness, no hypocrisy, contradictory to his profession as a good man, were chargeable upon him; all that he knew he freely owned, and desired to be humbled for before God. Note; (1.) Hypocritically to excuse, palliate, or conceal our sins, is only to deceive and destroy our own souls. (2.) Humble confession to God, through Christ, is the sure way to instant pardon. 

(2.) No fear of man intimidated him from his duty as a professor or a magistrate; he was not ashamed of his religion, nor feared any ridicule to which it might expose him; he paid no regard to persons in judgment; the quality of the party never influenced his decisions, nor could he ever be prevailed upon to sit silent by while truth and justice were oppressed; but he openly remonstrated against it, unconcerned as to who were displeased or offended; alike indifferent to the clamours of the vulgar, as unmoved by the contempt of the great. Note; (1.) The fear of man is a great snare; it requires much Christian fortitude to get above it. (2.) They who hear a good cause run down, or see injustice committed, without vindicating the one, and remonstrating against the other, become criminal by their silence and connivance. 

(3.) His possessions were honestly come by; his land had no accusation against him for oppression; the wages of the labourer kept back, never cried against him; nor did his hard hand squeeze his tenants, or his unreasonable demands of work beyond their strength endanger the lives of his servants; land, tenants, or labourers, never had reason to complain. With solemn imprecations he binds his judgment upon him, if he falsified in his evidence; and wishes that barrenness and the curse might desolate his fields, instead of plenty crowning the year with increase. Note; Ill gotten estates are often untoward possessions, and disappoint the hopes of the unjust. 

2. He once more renews his appeal to God, and his eager desire to have his cause heard at his bar. O that one would hear me, that he might have a judge appointed, before whom he could plead his cause. Behold, let it stand upon record, as the thing which, so far from fearing as a hypocrite, I long for, my desire is that the Almighty would answer me; a rash wish, if he meant that God would enter the lists in judgment against him, but allowable if he desired only to plead his cause, in opposition to his friends before him; and that mine adversary had written a book, a bill of indictment, containing the charges to be heard at the bar of God. Surely I would take it upon my shoulder, so confident was he that he could vindicate his cause from every accusation of his unkind friends; far from fearing to be crushed by it, he would carry it off in triumph; and bind it as a crown to me, his righteousness should shine the brighter, the more it was examined; and the impeachment of his integrity should issue to his more distinguished honour. I would declare unto him the number of my steps; truth needs no disguise; he would lay bare his bosom and every secret step, nor dread the strictest scrutiny; and as a prince would I go near unto him, not trembling as a criminal, and keeping at a distance; but with confidence and majesty boldly advancing to the judgment-seat, without a fear that his cause should miscarry. Note; (1.) Consciousness of innocence longs for the trial. (2.) They who have now God's verdict in their favour, will in a judgment-day surround his throne as princes, yea, as assessors with him. 

Thus the words of Job are ended. If this be not thought by his friends convincing, it would be vain to multiply arguments; and in self-vindication he will add no more. 

32 Chapter 32 

Verse 1
CHAP. XXXII. 

Elihu is angry with Job and his three friends; with the one for justifying himself; with the others for not answering satisfactorily. He apologises for his youth and zeal to speak. 

Before Christ 1645. 

Job 32:1. Because he was righteous, &c.— Wherefore he was righteous. Job had given in his plea, to which the three friends made no reply: the consequence was, that he accounted himself acquitted from the accusation. Heath. 

Verse 2
Job 32:2. Elihu, the son of Barachel, &c.— Elihu, a new personage, here makes his appearance. Attentive all the time to the debate between Job and his friends, he utters not a word till both sides have done speaking; and then shews, that a stander-by, though of less abilities and penetration, may sometimes see farther into a dispute than those who are eagerly engaged therein; and who, by having their passions raised to an undue height, are very apt to carry things to an extreme. This useful moral presents itself to us, in the strongest light, from the description here given of Elihu, a young man, of little knowledge and experience in comparison of the other speakers, who were famous for wisdom, and venerable for their years. Elihu is said to be the son of Barachel the Buzite, but of the family of Ram: he also was descended from Nahor, (see the note on chap. Job 2:11.) and, taking up his habitation in the country of the Buzites, had thence his denomination; but he is very carefully distinguished by the author from the posterity of Buz; being described as a descendant from Ram, or Aram, who was the grandson of Nahor, by his son Kemuel. The land of Buz was, doubtless, somewhere in the neighbourhood of Job, as the posterity of Nahor settled in this country. It is mentioned in Jeremiah 25:23 and joined with Dedan and Temah; and therefore, like them, was most probably a city of Edom. Elihu was provoked at the behaviour of Job, as well as that of the three friends: at Job, for attempting so to vindicate himself, as to leave an imputation of injustice on God's providence; at the three friends, for charging Job with such atrocious crimes, and falling so miserably short when they should have come to the proof, as not to be able to convict him of one of them. Elihu therefore, having waited awhile for the reply of the friends, and finding that they had no intention of making any, begins with a modest apology, drawn from his youth, for his engaging in the dispute at all;—for old age in those days was so highly honoured, that a young man scarcely dared to open his mouth before his elders: Job 32:6-10. He tells them, that he has waited a long time to hear what they would offer; but, finding that they do not design to reply, he desires their leave to speak his opinion; a liberty, however, in which he would not indulge himself if they were willing to make answer, or could any way convict Job of what they had laid to his charge: he adds, that his intention was, to attack him in a manner quite different from what they had done; for which reason he should not think himself at all obliged to answer the arguments that he had urged against them: Job 32:11-14. But at the same time he declares that it was not his intention to speak partially in his favour; since the acceptance of persons was a crime which, he was sensible, would be severely punished by the Almighty: Job 32:21-22. He therefore addresses Job, and gives him to understand, that the manner in which he had urged his defence, and the representation that he had made of the treatment which he had received at the hands of the Almighty, were very unbecoming: chap. Job 33:1-9. He had represented himself as perfectly innocent, and God as inflicting punishment upon him without a cause; but he ought to consider that he was a man, and consequently liable to many infirmities, and therefore should readily acknowledge the justice of God's providence, Job 33:9-13. That God had, by revelation, declared the manner of behaviour which was acceptable to him; which was, to put away the evil of his doings, and to cast off all pride; hinting, that this last was, at the bottom, the real motive to his stubborn behaviour: Job 33:14-19. That, if he would conform himself to this rule, he might expect, though he was even at death's door, that God would restore him to his health and vigour; more especially if he had a prophet near him (intimating that he himself was such a one) who would represent his past righteousness in his behalf before God; in which case, he would have an opportunity in the face of all his people: Job 33:20-22. This, however, must be attended with a confession of his faults, a public acknowledgement of God's justice, and a sincere purpose of amendment. If he had any objection to make to this, he desires him to make it; if not, to have patience with him, while he shewed him the course which, he was persuaded, it was his wisest method to pursue, Job 33:29 to the end. See Peters and Heath. But we shall not be just to the argument, if we omit to mention here, that Dr. Hodges, in a work intitled Elihu, has advanced a very peculiar opinion respecting that personage, and with regard to the principal scope and design of the Book of Job. He supposes Elihu to have been no other than the second person in the Divine Trinity, the Son of the blessed God, who assumes the office of mediator, and speaks the same language with Jehovah: see the 38th and following chapters. And he conceives, that the chief scope of the book, and the principal intention of Elihu, was, to convict Job of self-righteousness; and to instruct him, and all mankind, in the great doctrine of justification by faith: see Romans 3:21; Romans 3:31. We refer such of our readers as are desirous of knowing more respecting this opinion, to the work which is written in support of it. See also the Reflections. 

Verse 3
Job 32:3. Because they had found no answer, &c.— Because they had found no answer whereby they might convict Job. 

Verse 9
Job 32:9. Great men— רבים rabbim, teachers. Heath and Houb. 

Verse 13
Job 32:13. Lest ye should say— Say ye not, therefore, we have found out wisdom? It is God must confute him, and not man. "God only can sift him to the bottom, and know whether his pretences to piety have any thing real in them, or are only hypocritical." 

Verse 18
Job 32:18. For I am full of matter; the spirit, &c.— As he was a young man, he dares not claim much authority, from his own sayings; but he claims it from the inspiration of the Almighty, by whose Spirit he was actuated, and whose oracles he was delivering. Heath. 

Verse 19
Job 32:19. It is ready to burst like new bottles— Bottles of new wine. The epithet new belongs more properly to the wine, as it is in the LXX in our Saviour's parabolical expression of, putting new wine into old bottles; and as it is more consistent with the nature of things; for, the bottles being made of leather, an old bottle was more liable to be burst by the fermentation of new wine, than a new one. 

Verse 21
Job 32:21. Let me not, I pray you— Elihu's apology for himself is, that he would not presume to interpose in the debate till they who were his elders had done speaking: I said, Days should speak, and multitude of years should teach wisdom, Job 32:7. But however, as God had given to every one their share of understanding, and as he then found in himself a strong impulse to speak, he would deliver his opinion with all freedom, and without flattery, or a partial inclination to either side. Let me not, I pray you, accept any man's person. Let me not be partial to any man; for know I not, if I should be partial, that my Maker would destroy me in a moment? Heath and Peters. 

REFLECTIONS.—1st, The warm dispute was closed. A silent pause ensued: Job's friends ceased to answer; counting him obstinate against conviction, and righteous in his own eyes, they forebore to reply: but now a new personage appears. With silence he had listened to the knotty controversy, perceives the fallacy and falsehood of the arguments on the one side, and the rashness and impatience on the other; and therefore, rising with warmth, he prepares to reprove both for their perverseness; Job's friends, that they condemned him without evidence; and Job himself, that he justified himself rather than God; was more careful about his own reputation than God's glory, and seemed more solicitous to vindicate himself than to justify God in the dispensations of his providence. Note; (1.) In angry disputes there is usually much to reprove on both sides. (2.) When we have a fault to find, it should be done to men's faces, and not behind their backs. (3.) A gracious heart is jealous for the honour of God, and cannot, unmoved, see him slighted. (4.) A holy indignation against evil, and a temperate warmth in the cause of truth, are so far from being to be condemned, that they are highly commendable. We have, 

1. The name and family of this moderator, Elihu, My God is he. Hence some have supposed him to be Christ, the son of Barachel, Blessed of God, of the kindred of Ram, the High and lofty One, the Buzite, despised and rejected of men; and to him other things in his speech and character may be applicable: but more generally he is supposed to be a descendant of Buz, the son of Nahor, Abraham's brother, Genesis 22:21. 

2. He was a young man; had sat silent till his elders had spoken; and waited till none made any further reply. Note; Young men owe their elders deference; and, though they must not yield implicit faith, or sacrifice truth to any difference of years, yet they should wait respectfully till with propriety they may state their objections. 

2nd, Elihu, having taken up the cause, 

1. With great humility and modesty prefaces his discourse. He speaks of himself as diffident because of his youth, and afraid to speak before his elders. He had attentively heard them out, in hopes that every new speech would throw light on the argument, and rectify the mistakes of the former; but he owns that he was disappointed, and therefore hopes that he may, without presumption, beg an audience, and venture to speak his opinion on the subject. Note; (1.) In matters of doubtful disputation, it becomes us to be diffident of our own opinion, and more ready to hear the sentiments of our elders than forward to broach our own. (2.) 

By-standers, who hear, cool and unprejudiced, often see farther than those, who, in the heat of dispute, have their judgment blinded by passion. (3.) If we have given others a long and patient hearing, it is but reasonable that we should be heard in our turn. 

2. He mentions several reasons that emboldened him now to speak. [1.] Because there is a spirit in man, a rational spirit, capable of judging and thinking; or rather God puts his Spirit in man, and the inspiration of the Almighty giveth him understanding; and then the youngest may be wiser than the aged. Note; (1.) Since we have rational souls, the greater obligation lies on us to cultivate this distinguishing privilege. (2.) The wisdom of fallen man in spiritual matters is darkness, till the Spirit of God enlightens his understanding. [2.] Because neither greatness nor grey hairs are always repositories of wisdom; it is right that they should be, but we frequently see that they are not. [3.] Because, as the matter stood, the dispute was as far as ever from being settled; and their conceit of their wise arguments was groundless; for, though what they pleaded was allowed to be true, God thrusteth him down, not man; yet it would not be at all evident from thence, that Job was a wicked man, or a hypocrite, as they inferred. Note; They who call God to sanction the conclusions of their folly, or censoriousness, deserve a sharp rebuke. [4.] Because he came cool and unprejudiced to the dispute: Job's speeches were not directed against him, neither was he partial to either party, but spake simply, with a view to the glory of God, and the elucidation of the truth. In order to which, he would not answer Job with their inconclusive arguments, accusing him as wicked, or pleading his sufferings as a proof of guilt; but, admitting his claim, and presuming his integrity, he intended to shew how unbecomingly he had spoken of God, and how unjustifiable were his complaints and hard speeches, which reflected upon the mercy, justice, and providence of God. Note; They have a right to speak, who can set the cause of truth in a light more convincing and striking than those who have gone before. Be it our care, that, like Elihu, we act up to the expectations that we have raised. 

3rdly, Silent with amaze, Job's friends attempted not to speak; attentive to what so young an orator could offer, when their store of argument was exhausted; while he, after waiting a while, proceeded, 

1. To declare how full he was of the subject; as wine fermenting, he must speak or burst. Much he had to say; it was a burden to him to be longer silent; and, for relief of his own spirit, as well as their conviction, he was compelled to open his mouth. Note; They who speak for God should be earnest in their discourses, out of a heart big with zeal for God's glory, and the good of men's souls. 

2. He professes to speak with impartial freedom, not sacrificing truth to compliment; neither because of Job's distress, through false compassion dealing unfaithfully with him; nor because of his friend's greatness, fearing to blame what was blameworthy in them: and thus he resolves to speak with an eye to God, who hates falsehood, and flattery. Note; (1.) The fear of God will set us above the fear of man. (2.) Compassion for the poor must no more influence us to be partial to them, than respect for the rich. Truth and justice must ever be the great considerations. 

33 Chapter 33 

Verse 1
CHAP. XXXIII. 

Elihu offereth himself in God's stead to reason with Job, in meekness and sincerity. He excuseth God from giving man an account of his ways, by his greatness; and inciteth Job to attention. 

Before Christ 1645. 

Job 33:1. Wherefore, Job, I pray thee— See the note on the first verse of the preceding chapter. 

Verse 3
Job 33:3. My words shall be of the uprightness of my heart— My heart is integrity; my words are knowledge; my lips speak that which is pure. Houb. who renders the second verse in the future: I will open my mouth; my tongue shall speak eloquently. 

Verse 5
Job 33:5. Set thy words in order before me, &c.— Set thy arguments in array against me; stand thy ground. This is a metaphor taken from the drawing up of an army with the purpose of giving battle. 

Verse 6
Job 33:6. I also am formed out of the clay— Houbigant renders this passage, I, I say, who am formed out of the same clay: Job 33:7. Therefore my terror shall not, &c. These, and the 4th verse, seem to contain Elihu's apology for assuming the character of a mediator between Job and his friends, of presuming to represent the Deity, and of reasoning with Job in that character. 

Verse 10
Job 33:10. Behold he findeth occasions against me— The first branch of this passage, Behold he findeth occasions against me; or, as Heath and others render it, He inventeth cruelties against me, is not to be found in Job's speeches; and as for the other branch, which occurs, chap. Job 13:24 we have there observed, that though there may be something faulty in the expostulation; yet it is much alleviated by the expressions of humility which precede and follow it. See the note on that place. 

Verse 12
Job 33:12. Behold, in this thou art not just— Lo, this I will answer thee, thou art not perfect: therefore, let God be justified, rather than mortal man; Job 33:13. Why dost thou contend against him, since he will not give account of any of his matters? The word צדק tzedek, signifies not only just, but perfect; a signification which it hath also transmitted to the Greek word δικαιος . The argument is, "Notwithstanding all thy pretences to purity and innocence, thou art far from perfection. There is human frailty enough in thee and all mankind, to justify the dealings of God with thee or them, however severe they are. Give him, therefore, the glory, acknowledge the justice of his proceedings." See Joshua 7:9 and Heath. 

Verses 14-18
Job 33:14-18. For God speaketh once, &c.— When God hath spoken once, verily he will not repeat it. Houb. Elihu, blaming Job for some intemperate expressions that he had used, and for the manner of his offence, which he thought liable to great exception, Job 33:9-11 observes, that while he pleaded his innocence so much, and called so earnestly upon God to bring him to his trial, he did not well consider the infinite distance betwixt God and man; that his own unerring wisdom was the sole guide of his actions, and that he was not obliged to give account of them to any of his creatures: Job 33:12-13. He then proceeds to observe in this verse, that though God be thus high, yet he condescends to instruct men by the secret whispers of his grace, sometimes by extraordinary dreams and visions, and sometimes by afflictions that he may withdraw them from such courses as are mischievous and sinful, and bring them to an humble dependance on himself, Job 33:17. That he may withdraw man, &c. which should rather be rendered, Let man put away his sins, and let pride be hidden from him: Job 33:18. So shall he preserve his soul from the pit, and his life from perishing by the dart. For Schultens has well observed, that from the 17th verse onwards is that divine instruction mentioned in the 16th verse. See Peters and Heath. 

Verse 19
Job 33:19. He is chastened also with pain— Or if he is chastened with great pains on his bed, and he crieth out aloud, through great pain in his bones; Job 33:20. And his life abhorreth—ver. 21 his flesh wasteth visibly away—ver. 22 and his life draweth to those that are slain.—ver. 23. If there is nigh him a Messenger, one that is eloquent, one among a thousand, to represent to man the righteousness of God—ver. 24. Then he is gracious unto him, &c. Job 33:27. He shall utter his song before men, and shall say, I sinned, I perverted that which is right; I acted a wrong part: Job 33:28. He hath delivered my soul from going down into the pit; my life also shall behold the light. Heath and Houb. Bp. Warburton says, that this passage, to the end of the 30th verse, "contains the most circumstantial account of God's dealing with Hezekiah, as it is told in the books of Chronicles and Kings." That there is a likeness in circumstances may be allowed; but then we say, that it is a most circumstantial account of the way of curing diseases in those ancient times; and so may be reckoned as a mark, and no inconsiderable one, of the antiquity of the book. For it shews the book to have been written, or at least the history of it to bear date, before physic was studied so as to become a distinct profession, and when distempers, according to the simplicity of the first ages, were looked upon as inflictions from the hand of God for the sins of men; and therefore the messenger of God, the interpreter of his will, or the prophet, was to be applied to for the cure of them. And in this view, it is no wonder if the circumstances fall in very naturally with the history of Hezekiah, who was so remarkably restored by the prophet Isaiah. However, that there can be no allusion here intended to the recovery of Hezekiah, which was a single and extraordinary instance, seems plain; for Elihu tells us in the following verses, that this way of recovering from diseases was then common and usual; Job 33:29-30. Lo! all these things God worketh oftentimes with man, to bring back his soul from the pit, to be enlightened with the light of the living. Instead of oftentimes, the Hebrew indeed is three times, a certain number for an uncertain; and it is said to be God's usual way of dealing with the same person, to raise him once, twice, and thrice, perhaps, or oftener, from the bed of sickness. But, though we read of many extraordinary cures in the Bible, yet I think there is no one instance of the same person's having received this special favour above once. There is a passage in the 107th Psalm not very unlike to this of Job; and yet I suppose no one will think that it has any respect to the sickness and recovery of Hezekiah, especially if the psalm be David's, as seems not improbable. The whole of it is an admirable composition, not unworthy of the pen of the royal prophet: see Job 33:17-20 where the description, I think, suits Hezekiah's case nearly as well as the other: and yet that the Psalmist, whoever he was, could not have Hezekiah's case in his thoughts, seems plain; because, if he had, he would no doubt, for decency's sake, have avoided the first word in the description: Fools, because, &c. That he had this very passage of Job in his thoughts, seems highly probable; since he has borrowed from this same chapter of Job the 40th verse of the Psalm, word for word, as Bishop Hare observes upon the place. 

REFLECTIONS.—1st, Elihu opens his discourse with an application to Job by name, whom his friends had never thus addressed. He begs a favourable hearing, and that he would weigh his arguments entire. They were the product of mature deliberation, and flowed from the sincerity of his soul: he hoped to speak clearly to his understanding, and convincingly to his conscience. Endued with a reasonable soul as a man, and renewed in the spirit of his mind as a gracious man, he might expect attention; and was ready to hear, in return, whatever Job could farther say for himself. He had desired one on the behalf of God, that he might plead with him: Lo! he is here; one in his own nature, fashioned from the same clay, whose terror would not scare him as if God himself appeared, nor his hand be heavy on him: he would bring no such railing accusation as his friends had done: he proposes to convince him by the weight of his arguments, not run him down by the violence of his words. 

Note; (1.) We are bound to hear a discourse intire, before we form a judgment upon it. (2.) They who speak for God have need of deep and serious deliberation; and should be more solicitous to speak plain, so as to be understood, than fine, that they may be admired. 

2nd, Job had boasted, chap. Job 31:36 how easily he would bear on his shoulders every charge that could be brought against him; but Elihu will convince him that the burden is heavier than he is aware. 

1. He open his charge against Job for words spoken openly and publicly to the dishonour of God, and reflecting on his adorable perfections; and against such every hearer is ever bound to bear a public testimony. 

[1.] He had said, I am clean without transgression, I am innocent, neither is there iniquity in me; this might be collected from chap. Job 10:6-7, Job 13:2-3, Job 27:5-6 or, perhaps, Job might in express words have asserted it, though not recorded in the controversy; not that he pleaded he was not a sinner, but he had too high an opinion of his own integrity, insisted upon it too much, and thereby drew unjust reflections on God, for afflicting a person so righteous as he conceived himself to be. 

[2.] He had represented God as severe and cruel, seeking occasion to quarrel with him, and without cause treating him as an enemy—expressions highly irreverent, and deserving just censure. See chap. Job 13:24; Job 13:27, Job 14:16-17, Job 19:11.; for these things, therefore, 

2. Elihu proposes to plead with Job. Behold, take notice of it as an important truth, in this thou art not just; however upright in general he allowed his conduct to have been, here it was indefensibly culpable. Therefore, I will answer thee, confute these bold assertions, and this on the clearest principles. (1.) That God is greater than man; and therefore it is both foolish and arrogant to find fault with him; why dost thou strive against him? whose wisdom, power, justice, and truth, are not only above comparison, but above our comprehension? Note; This one consideration should for ever silence every murmur against God's ways and providences. (2.) He is sovereign in his dispensations, for he giveth not account of any of his matters: Who shall question the eternal Majesty, and say to him what dost thou? or, as others interpret the words, he giveth not an account of all his matters; there are secrets of Providence which he reserves to himself, and into which it were presumption to pretend to pry. 

3rdly. Though God is not obliged to give any account of his matters, yet he never deals with men so unreasonably as Job suggested; but if we attend to his notices, we may perceive his designs towards us. For God speaketh once, yea, twice repeats his admonitions, and in a variety of ways, by secret remonstrances with our consciences from his word and spirit, by his afflictive providences, and by his ministers; yet man perceiveth it not: negligent or perverse, he regards not the inward admonition, nor adverts to the chastening rod, nor hears the voice of the wise: or the words may be rendered, a second time he doth not revise it, the words yet man being not in the original: his counsels need not a second thought. All is planned with perfection of wisdom and justice, and therefore to be submitted to with implicit resignation. 

1. He speaks to men in a dream, which, before there was any written word, was frequently the method that God took to convey the notices of his will. See Genesis 20:3; Genesis 31:24 in a vision of the night, when deep sleep falleth upon men, in slumberings upon the bed: Then, when the senses are locked up in repose, he openeth the ears of men, not of the body, but of the soul, and sealeth their instruction or chastisement; conveys admonitions to their conscience, and assures them of the certainty of his chastisements, if they take not warning: and when they awake the dream is not forgotten; but the lively traces of it remain, as wax bears the impression of the seal. 

2. He hath designs of mercy in these notices that he gives. [1.] That he may withdraw man from his purpose, prevent him from the sin into which he was ready to rush, and work a divine change on his temper and disposition. [2.] And hide pride from man by restraining the proud from their purposes; or that he may humble and subdue the spirit of his believing people, too reluctant in their submission to his providential will. [3.] He keepeth back his soul from the pit, and his life from perishing by the sword, when he is on the brink of present and eternal ruin, he is warned, and, if he take the warning, is plucked as a brand from the burning. Note; (1.) Proud resistance against the secret admonitions of God, is wilful rebellion, and will end in reprobacy. (2.) It is an unspeakable mercy to be visited with notices of our danger, and to have a faithful monitor within. (3.) The soul which perishes, will only have itself to blame; for God can say, I would have gathered you, and ye would not. 

4thly. Various ways hath God to speak to the souls of men by his word and providences. 

1. He inflicts man with disease; pain universal as acute, seizes the body. The appetite is lost. Pining waste consumes him to a skeleton. Death appears in full view, and the grave opens to receive him. Note; (1.) How soon may the softest pillow cease to afford repose to the throbbing head! (2.) If we be able to relish our food, let us acknowledge the mercy, and not abuse it to luxury, lest God, as a just punishment, should bring us to loath even dainty meat. (3.) The strongest constitution is a feeble barrier against the wastes that disease will make. Let not the strong man glory in his strength. 

2. When affliction is laid on the body, God sends instruction to the soul, if there be a messenger with him, a godly minister, or rather that divine Messenger sent from heaven, on purpose to teach men the way of salvation; an interpreter, able to expound the design of dark providences, and to open the Scriptures with clearness and conviction to the conscience; one among a thousand, as an able minister may justly be reckoned; or it peculiarly refers to the Great Prophet, the chief of ten thousand, to shew unto man his uprightness; either the uprightness of God in afflicting him, or the path of duty proper for his present condition, in order to the right improvement of the affliction; or the infinite merit of the great Messiah, the antetype of all the sacrifices, whom Job had already acknowledged as his Redeemer, and who, to the believer who lives by faith in him is the most solid support against all the fears of death, and the living fountain of comfort and safety. Note; (1.) Most people in sickness are much readier to send for the physician for their body, than the minister of God for their soul. (2.) The great endeavour of a wise interpreter is, to lead the afflicted to an humbling acknowledgement of the righteousness of God in their sufferings, and to point the troubled soul to the infinite merit of Jesus as its only hope against the condemnation of sin. 

3. The gracious effects are set forth, which thereupon ensue. [1.] To the soul, pardon and redemption; Then he is gracious unto him, and saith, Deliver him from going down to the pit, the pit of death, and hell the wages of sin, for I have found a ransom, have accepted the offering of the Redeemer in the sinner's stead. [2.] To the body, the restoration of health and ease; his flesh shall be fresher than a child's, as if his life were again renewed; he shall return to the day of his youth; become healthy, vigorous, and strong. Note; (1.) There is a ransom paid and accepted for all who will be saved by grace, with which God declares himself well pleased and satisfied. (2.) When God's chastisements have answered their end, he is pleased often in mercy to remove them, and give health of body, as well as health of soul, to the believer. 

4. The grateful returns that such a person makes for the mercies he has received are, [1.] Prayer and thanksgiving. He shall pray unto God for the continuance of his mercy and grace, and praise him for what he has experienced, and he will be favourable unto him; will hear and answer him; and he shall see his face with joy, God will lift up the light of his countenance, and fill the soul with divine consolations, for he will render unto man his righteousness, will deal with the person recovered according to the tenor of the covenant of grace, and accept of his person and of his works through the merit of the Redeemer. [2.] He will give glory to God, by humble confession of his sins. He looketh upon men, and will justify God's afflicting hand upon him, and will say, I have sinned, and perverted that which was right, have justly offended the eternal majesty, and it profited me not, I found no advantage or comfort in the way of evil; therefore I will return to him from whom I have so greatly departed. Note; (1.) Sin is not only rebellion against God, but an offence against sound reason, as tending to our eternal ruin. (2.) Every sinner will find the ways of iniquity utterly unprofitable; they neither bring him present peace, nor can secure for him the least support against a day of evil. [3.] He encourages others, by his own experience, to make their application to God, and expect the like mercy: He will deliver his soul from going into the pit, or, He hath delivered my soul from going down to the pit, hath saved from death and hell, and his life, or my life, shall see the light; present prosperity and comfort, and eternal blessedness and glory, await the faithful. (1.) We are bound, for other's good, as well as in gratitude to God, to speak of the things that he hath done for our souls. (2.) They who have tasted that the Lord is gracious, cannot but become advocates for him with others, to come and experience, with them, how good the Lord is, and how blessed the man who putteth his trust in him. 

The 27th and 28th verses may also be interpreted of God's regard to other sinners in a like state of affliction, who on their humble confession are restored, and made to partake of his favour and regard. 

5thly, Elihu, having shewn how God speaks to man, here sums up the great purpose of all these dispensations. 

1. They are designed for man's good, to bring back his soul from the paths of sin and ignorance, and thereby to rescue him from the pit of eternal misery; to be enlightened with the light of the living, to partake of the present blessings of divine teaching and grace, in order to the better and more valuable possessions of the eternal inheritance among the saints in light. Note; (1.) Departure from God necessarily ends in eternal ruin, if we be not recovered. (2.) God leaves no man without admonition; if men perish, their ruin lies at their own door. (3.) If any sinner's soul be recovered from the paths of the destroyer, he will wholly ascribe it to the free and saving grace of God. 

2. He concludes with a desire that job would mark well what he had said. He is ready to hear, if Job has aught to reply, and would take more pleasure in justifying than condemning him; but if he acknowledged the truth of what he had urged, he would proceed with his discourse, and doubted not but Job's attention to it would be repaid with wisdom and instruction. Note; (1.) A faithful friend never loves to find fault, and is happy to be undeceived, if he has been mistaken or misinformed. (2.) The wisest men are always the most willing to learn. Superficial attainments puff up, but solid wisdom humbles. 

34 Chapter 34 

Verse 1
CHAP. XXXIV. 

Elihu accuseth Job of charging God with injustice: he avers, that the Almighty can never act unjustly; and that humility and submission were required from man towards so great a Being. 

Before Christ 1645. 

Job 34:1. Furthermore Elihu answered and said— Elihu goes on with his impeachment of Job. He accuses him of having charged the Almighty with a denial of justice, and with having punished him beyond his deserts, Job 34:2-6. This is a language, he tells him, which could be used only by the profligate and abandoned, among whose party he seemed willing to enrol himself; otherwise he would never have said, that God makes no difference between the righteous and the wicked; referring to chap. Job 9:22-23. That it was impossible to suppose God could act unjustly; for, were he so disposed, what could hinder him from annihilating the whole human race at once? He needed only to withdraw his preserving power, and they would instantly fall into dust. Job 34:7-15. Since then he did not act in this manner, but his ways were perfectly agreeable to righteousness, he was not to be addressed in so rude a manner as Job had made use of. Reverence and respect were due to earthly princes; how much more to him in whose sight the prince and the beggar were the same: for he was the maker of them all. Job 34:16-19. That though God would look with a merciful eye on the infirmities of human nature, when accompanied with humility; yet the arrogant were sure to find no favour at his hands; he would not fail to execute his vengeance on them, that they might be an example to others, Job 34:23-30. That submission and resignation was the behaviour fit for man in the presence of God; and that were he really a man of that knowledge which he pretended, he would not act in this manner: but it was apparent that he was not so, by his acting the part of a wicked man, and adding contumacy to his sin. Job 34:31-37. 

Verse 5
Job 34:5. God hath taken away my judgment— This refers to the words of Job, chap. Job 27:2 and the force of the exception lies in a misinterpretation. Job had said, God hath respited my judgment: this Elihu turns to, God hath refused me justice. 

Verse 6
Job 34:6. Should I lie against my right?— As to my accusation, I am belied: my wound is mortal, though I have not transgressed. Heath and Houb. 

Verse 13
Job 34:13. Who hath given him a charge?— Who, on earth, can be his overseer? The meaning is, "Who on earth hath authority to examine into and controul his proceedings?" See Schultens and Heath. 

Verse 17
Job 34:17. Shall even he that hateth right— Would he that hateth judgment reign in his fury? The sense is, "Since he can so easily destroy all the human race, would he, if he was not a lover of justice, restrain his fury from destroying them?" Schult. and Heath. 

Verse 22
Job 34:22. There is no darkness, nor shadow of death— i.e. "Not death itself shall conceal the workers of iniquity from the eye of God, or withdraw them from his justice: Men may flatter themselves with the hope of annihilation, if they please; but they will find themselves sadly disappointed when they come to make trial of the other state." Peters. Instead of that he should enter, in the latter clause of the next verse, Heath reads, When he shall enter. 

Verse 26
Job 34:26. In the open sight of others— This is a metaphor taken from executions, which are performed in public places amid a croud of spectators, for the sake of example. 

Verse 30
Job 34:30. That the hypocrite reign not— That a profligate man may not reign; that there may be no snares for the people. Heath. 

Verse 31
Job 34:31. I have borne chastisement, &c.— I lift up my hands; let me not be utterly destroyed. Heath. See Houb. 

Verse 33
Job 34:33. Should it be according to thy mind? &c.— It is He will recompence that which proceedeth from thee; whether thou refusest, or whether thou choosest; and not I. The latter clause is an invitation to a confession of his crimes; and includes an argument, that it was God who was to punish them, and not man: as he, therefore, was perfectly acquainted with them, there was no reason why he should not make an ample confession. Heath. 

REFLECTIONS.—1st, Elihu, encouraged by Job's silence to proceed, resumes his discourse. 

1. He addresses the audience. Perhaps the important debate had been attended by others, besides Job's friends; or, though in the present case they erred greatly, yet they were probably, in the general, both wise and good men. He desired to be judged by their wisdom, persuaded that his arguments would bear the test; and those whose taste was most correct would best relish his discourse. 

He proposes, therefore, to proceed with the subject, that they might come to a right judgment of Job's case, and consult as to what would be the best advice to give him under his present distress. Note; Mutual assistance is the means of mutual improvement. 

2. He recites the charge which he draws from Job's assertion. Job hath said, I am righteous, so as not to deserve (he thought) so heavy visitations, chap. Job 27:6. And God hath taken away my judgment, chap. Job 27:2 because he had not appeared to remove his afflictions, or silence the accusations of his friends. Should I lie against my right? my wound is incurable without transgression, chap. Job 9:17, Job 16:17-20 he hath said, it profiteth a man nothing that he should delight himself with God: Not expressly indeed; but Elihu infers this as the consequence of his reasoning; chap. Job 9:22, Job 21:14-15 not that Job really thought so; but, in the rashness of dispute, unguarded expressions give a just handle for rebuke. 

3. He expresses his astonishment, that so good a man as Job should say or insinuate such improper things. What man is like Job, who drinketh up scorning like water? either lays himself open by such words to scorn and contempt of the enemies of religion, or is so free in his reflections upon God, and so liberal of ridicule and contempt on his friends. See chap. Job 11:3. Which goeth in company with the workers of iniquity, and walketh with wicked men, not in his conduct indeed, but by uttering such speeches as seemed to countenance and encourage them in their iniquities. Note; it is a grief to good men, when the conduct or conversation of professors gives occasion to the adversary to speak reproachfully, or to the wicked an argument to harden themselves in sin. 

2nd, Elihu had proved, that God, in afflicting men, designed their good. Here he vindicates him from the charge of wrong, directing his discourse to the company, who, if Job would not hear, might bear testimony to the truth of what he advanced. 

1. He asserts, that God neither can nor will do any injury to any man, nor, though Sovereign and Almighty, abuse his power by a capricious use of it; but with infinite justice deal with all men, giving them according to their works; and he rejects, with the greatest abhorrence, the very suggestion of the contrary. Note; (1.) As long as a sinner is out of hell, he is bound to lay his hand on his mouth before a righteous God, and own that he has received less than his iniquity deserves. (2.) Though God's justice does not always evidently appear here, the day is at hand when he shall be acknowledged just in all his judgments. 

2. He proves this by arguments drawn from the sovereign dominion and irresistible power of God. Who hath given him a charge over the earth? He hath no superior whom he should fear, and be influenced by to do iniquity: Or, who hath given man a charge over the earth? hath not God? And can it be supposed that, after being so beneficent, he would become unjust? assuredly not: Or, who hath disposed the whole world with such order and regularity, and filled it with such a variety of blessings? How absurd then the thought, that he should do wickedly, who filleth the whole earth with his goodness. If he set his heart upon man, in strict justice to enter into judgment with him; if, as he might, he should gather unto himself his spirit and his breath, which once he gave, the consequence would be, that all flesh shall perish together, and man, even the whole human race, shall turn again unto dust. As we are creatures, he who made us may unmake us when he pleases; it is but to withdraw his support, and we breathe our last; and, as we are sinners, he would appear righteous if he consumed the earth. But he spares us, and thereby shews how far he is from doing man any injustice, when daily we hold our all, though forfeited, through his mercy. 

3rdly, Elihu appeals to Job, if, or seeing, he was a man of understanding, for the absurdity of his positions: he admitted God's government, yet complained that he was oppressed: condemning thereby the most just. Even to man that is a worm, if placed on a throne, it were insolent and highly improper, though there were foundation for the charge, to call him son of Belial, or wicked. How much more then must it appear presumptuous to lay such a charge against the King of Kings, who regardeth no man's person; but, with the strictest justice and impartiality, considering all men alike the work of his hands, pronounces sentence and executes judgment upon them. Note; Great and poor must shortly stand before the same judge where the greatness of the one, and the poverty of the other, will be no plea for favour or compassion; but every man shall receive according as his work is: to beget therefore in Job higher and more worthy thoughts of God, and a more humble and lowly sense of his own deserts, Elihu suggests the following considerations: 

1. God's omnipotence. The mightiest men are unable to stand before him; death, sudden as terrible, shall overtake them: At midnight there shall be a cry of destruction; and with strokes of judgment, invisible but irresistible, they fall. Let the loftiest tremble; they are as easily brought down, and as unable to grapple with the arm of death, as the meanest creature that they may despise. 

2. His omniscience. As none are above his judgment, neither can any escape his notice. Naked and open before him are all the ways of men; he observes and minutes even the secrets of their souls. Though darkness, thick as the shadow of death, be sought to conceal their sins from his all-seeing eye, they are not hid; or, though wrapped up within the closest cells of a corrupted heart, there is not a thought passes there but he knoweth it altogether. As, therefore, he will not be unjust through want of power; so neither can he be so through error or mistake. Note; (1.) It is the folly of sinners, that they think to hide their sins, as if, by concealing them from the eyes of men, they could elude the scrutiny of God. (2.) There is not a more awakening consideration, which should affect the sinner's soul, than that the eye of God is constantly observing his heart and all his ways. 

3. His justice. He never will give any man cause to complain of him. When he visits for iniquity, he will not lay a heavier burden than the sin deserves. And, therefore, as there is no appeal from his bar, nor possibility of altering the sentence of the most just, it were the highest folly to demand a fresh trial, when the result must necessarily be on that plan in disfavour of the sinner. 

4. He illustrates this justice, power, and omniscience of God, in his dealings with men. The wicked, though never so numerous or great, are broken in pieces, and better men rise up in their stead. He knows their works, and brings their destruction upon them unawares, when, in the night, asleep and secure, they dream of no danger near. He makes his vengeance visible, that others may see and take warning by the ruin of these sinners, whose iniquities always justify God in his punishments. Because they rejected his government, and would pay no regard to his will and ways, but by oppression extorted the cries of the afflicted and needy; therefore doth vengeance, terrible as righteous, come upon them. Note; (1.) They who will not be guided by God's word, will assuredly be smitten with his rod of judgment, and broken in pieces as a potter's vessel. (2.) Rejection of God's warnings, and obstinate disregard of his will and ways, fill up the measure of men's iniquities. (3.) The groanings of the poor against the hard-hearted, and of the oppressed against the unjust, are heard by the righteous and compassionate God, and he will shortly recompence them. 

5. God's dealings are not to be controlled by weak man. When he giveth quietness, whether to communities in peace and safety protecting them from their enemies; or to individuals, prospering their worldly affairs, especially filling their souls with spiritual peace and joy in believing; who then can make trouble? and interrupt or disturb them in the enjoyment of the quietness that he bestows? and when he hideth his face in anger, who then can behold him, or appear before an offended God, whether it be done against a nation, or against a man only? None can rescue a devoted people from their destruction; nor can any bear up under a sense of God's wrath, or relieve the distresses of the soul that he hath wounded but himself. Note; (1.) National peace and security are from God alone. (2.) If a soul enjoy a sense of the divine favour through faith in Jesus, no accusations of sin, or fears of death or hell, need disturb it. (3.) When God is our enemy, the whole world, and all that is in it, cannot procure us one helper to protect us from the frowns of his displeasure. 

6. He watcheth over the welfare of kingdoms, that the hypocrite reign not, who by craft and fraud sought to step into the throne, and tyrannise over the people whom he had deluded. God disappoints his devices, lest the people be ensnared. Note; (1.) Ambition often creeps in order to climb. (2.) When religion has been made the usurper's pretext, good men have been ready to fall into the snare. 

4thly, Elihu means not to leave the conviction of what is wrong to grieve the afflicted Job, without direction how to behave, that he may be extricated from his distress. 

1. He suggests to him what in his case was proper to be said and done. Surely it is meet to be said unto God, I have borne chastisement, and desire to submit cheerfully and patiently, and wait the Lord's leisure for its removal. I will not offend any more, by charging God foolishly, as severe and unjust. That which I see not, teach thou me: I see much evil which deserves punishment, yet I see but a part: Who can understand his errors? Open my eyes, and make my conscience tender and sensible. If I have done iniquity, I will do no more; the past sufficeth: henceforward, through divine grace, I hope to walk more holily and humbly than I have hitherto done. Note; (1.) They who are truly humbled for sin, will never complain against God for what they suffer. (2.) When we are afflicted, we are especially called upon to inquire after the cause. (3.) When we turn to God, we must resolutely turn from sin: Christ and Belial cannot agree. 

2. He reproves him for his waywardness. Should it be according to thy mind? It were highly unreasonable that the creature's will should prevail against his creator and governor: Beside, He will recompence it, whether thou refuse, or whether thou choose: And therefore it is in vain to struggle against his will. But if thou shouldst persist, thou must bear the blame, and not I: never will I object to any of his dispensations, which are all holy, and just, and good: Therefore speak what thou knowest, if it appear a wiser method of proceeding than that which I have suggested. Note; (1.) He who knows what is most for our good, and designs that in all he doth, must needs do well; and it is the height of folly to object. (2.) To struggle against God, or find fault with him, is as useless as it is foolish and sinful. 

3. He appeals, for the reasonableness of what he had advanced, to all men of wisdom and godliness. However, wise Job might be, in the present case he apprehends that he had betrayed some want of understanding, as well as some defect in piety. And he wished heartily that the company would weigh Job's words, as well as his answer, as he disputed not for victory, but truth. Three reasons he gives for wishing Job's case to be thoroughly tried. [1.] Because he apprehended that his speeches had a tendency to strengthen the hands of the wicked. [2.] Because he had appeared hastily to triumph in his defence, when, in fact, he was justly to be blamed, though clear of some particulars which his friends had suggested. [3.] Because to his impatience under reproof, he had added rebellion against God; and, by continued self-vindication, accused him as unrighteous. Note; (1.) Great men, and good men, are still but men, and will see daily cause to say, "Forgive us our trespasses." (2.) The kindest office of christian friendship is, to improve and lead us to a right and humbling view of ourselves. 

35 Chapter 35 

Verse 1
CHAP. XXXV. 

Comparison is not to be made with God, because our good or evil cannot extend unto him. Many cry in their afflictions; but are not heard, for want of faith. 

Before Christ 1645. 

Job 35:1. Elihu spake moreover— Elihu puts it to Job's conscience, whether he thought it could be right to gain his acquittal by an impeachment of God's justice; yet, he tells him, he must have thought after this manner, otherwise he would never have made use of such an atheistical expression, as, "that he had no profit by doing his duty, more than if he had sinned;" referring, probably, to chap. Job 23:11; Job 23:15. That he ought to consider that God was so far above the influence of all human actions, that neither could their good deeds be of any advantage to him, nor could their evil deeds affect him; Job 35:2-7. They might, indeed, affect themselves or their neighbours: they might suffer from the oppressions of men, and cry aloud to God to relieve them; but if this cry was not made with an entire dependance on, and a perfect resignation to the will of God, it would be quite fruitless: God would not give the least ear to it; Job 35:8-14. Much less ought they in every affliction to be flying in the face of the Almighty, and shaking off his sovereignty; that they ought rather to wait his leisure with patience; and that Job himself would not have acted in this manner had he not been hurried away by too great a self-confidence; Job 35:15-16. Heath. 

Verse 9
Job 35:9. By reason of the multitude of oppressions— See chap. Job 19:7. 

Verse 10
Job 35:10. Who giveth songs in the night?— Who appointeth guards over me in the night-season? Heath; following the LXX. See Psalms 91:11. But Houbigant, after the Syriac, renders it, Who giveth thoughts in the night? which seems best to agree with the next verse. 

Verse 12
Job 35:12. There they cry, &c.— There they may cry aloud: but there is no deliverance from the pride of evil men. Heath, after Le Clerc. 

Verse 14
Job 35:14. Although thou savest, &c.— How much less ought it to be said, thou shalt not bear rule over us? Judgment is not before him; wait thou therefore patiently his leisure. Heath. 

Verse 15
Job 35:15. But now, because it is not so, &c.— But now, because he visiteth not in his anger, and because Job is deprived of knowledge by immoderate self-conceit; Job 35:16. Therefore openeth he his mouth rashly, &c. Heath. 

Houbigant renders the latter clause of the 15th verse, Because he doth not severely animadvert against sin. 

REFLECTIONS.—1st, Job had laid himself open to reproof; and Elihu fails not to point out to him various particulars in which he had erred; and he seems to have had so good an opinion of him, as to expect that when he had reconsidered them, he would own that he had spoken amiss. Note; A good man may err, but he is open to conviction, and not ashamed to own either his ignorance or his sin. Errare possum, hereticus esse nolo. 

1. The accusation here laid is, [1.] His presumption in saying My righteousness is more than God's. Not that he pretended that his moral righteousness was greater than God's; but that he seemed more solicitous to justify himself than God, and complained as if his goodness had made God his debtor, and that he was not rewarded as he had a right to expect; and this most justly deserved rebuke. [2.] The dishonoured idea that he had given of true religion, chap. Job 9:22, Job 10:15 as if it were of no advantage to serve God, and that he had cleansed his hands from iniquity in vain, while his troubles were so uncommon and his judgment taken away. Note; (1.) God never can be our debtor; the best that we do is unworthy of him, and he ever chastises us less than we deserve. (2.) Though we may find no present outward advantage, yea, much loss and suffering for the sake of God and his cause, we shall find religion no unprofitable service at last. 

2. The confutation of Job's assertions is drawn from the greatness and glory of God; and this Job, and all who joined him, might be convinced of, if they looked to the heavens, for they would teach them how transcendantly God is exalted above man: our sins may hurt worms like ourselves, and our goodness extend to our fellow-mortals: but with respect to him the malice of the most daring sinners is impotent: they cannot destroy his government, disturb his peace, or tarnish his glory; any more than they can blot out the sun. Though they oppose him, and break his law, they cannot fly from his arm, and must, at least, glorify him in their punishment. On the other hand, our goodness extendeth not to him; he needeth not our service; we can add nothing to his self-sufficient blessedness; nay, all that we render to him, we must first receive from him; and, so far from making him our debtor, the obligation is our own, that we are permitted and enabled to serve him, and that he condescends to accept the worship that we offer, and the bounden duty which we desire to pay him. 

2nd, We have another complaint of Job's silence. 

1. He had reflected upon God, as not hearing and relieving the prayers of the afflicted and oppressed, chap. Job 19:7, Job 24:12, Job 30:20. Hereto Elihu answers, 

2. That if they receive not an answer of mercy, it is because themselves are to blame, [1.] as only anxious to be delivered from their sufferings, and making no spiritual improvement of them to their humiliation, and greater acquaintance with God their Maker or Makers, as in the original, expressive of the Persons in the Godhead, who said, Let us make man. Note; (1.) Many groan under trouble, and complain of their miseries, who never show any humiliation for sin, or desire after God. (2.) Irreligious poverty and suffering is, of all estates of human misery, the most miserable. (3.) Selfish prayers, the cries of mere distress, without any regard to God's glory or our soul's good, can obtain no help from God. [2.] As being impatient under their sufferings, and unthankful for the mercies they enjoy. They look not for support from inward consolations, desiring to wait God's leisure, who, under the severest pressures of affliction, can make the heart glad, and giveth songs in the night, when the darkest troubles surround his faithful people. Nor, though endued with understanding, and a capacity to know God above the beasts, do they make any use of it under their sufferings, or differ in their prayers from the mere cry of brutes, who roar because of their anguish. Note; (1.) They who are insensible of the undeserved and distinguishing mercies which they enjoy, have no reason to expect deliverance from the evils that they feel. (2.) God can give joys which will overbalance all our sorrows; and, when our tribulations most abound, make our consolations, through Christ, the more abundant also. (3.) The distinguishing difference between a man and a beast, lies not so much in reason as religion. The chief dignity of man lies in his capacity for the knowledge, service, and enjoyment of God. [3.] Their cry is the cry of vanity; they are only solicitous about the perishing things of time; for their bodies not their souls, merely because of the oppressions that they suffer under the proud: or this is given as the reason why God giveth them no answer; not only because their prayers are vain or insincere, but also because of the unhumbled pride of their hearts. They are evil men; their sufferings are the effects of their sins, and yet they do not repent of the one, while they cry to be delivered from the other. Note; (1.) While the design of our afflictions is not answered, it is mercy in God to deny our prayers for their removal. (2.) An unhumbled heart may howl upon the bed, but cannot offer that sacrifice which, through the Mediator, is as the grateful incense, and returns fraught with blessings from above. 

3rdly, We have the last charge that Elihu brings against Job for his hasty expressions; and this is, 

1. That he despaired of God's ever appearing for him, either to vindicate him from the unjust aspersions cast upon him, or to deliver him from the miseries that he suffered, chap. Job 9:32-35, Job 23:4-7, Job 31:35-37. Note; When God corrects us for our humiliation, Satan is ever ready to drive us to despair. 

2. Elihu rebukes his despondence, and shews him both the path of duty, and the reason why his deliverance was delayed. Judegment is before him; he will certainly appear to vindicate the cause of his people, and then every dark dispensation shall be unfolded: Therefore trust thou in him, or wait upon him; trust in his promises; and patiently expect their fulfilment. Had this been the case, ere this his anguish had been relieved. But now, because it is not so, because this faith, patience, hope, and resignation, have not been exercised, he hath visited in his anger, displeased with Job for his mis-improvement of the mercy intended him in his affliction. Yet he knoweth it not in great extremity: the greatness of his sufferings made him overlook his unbelief, impatience, and rashness; and thereby he both lost the comfort, and deferred the removal of them. Note; (1.) Despair of relief is a high reflection upon God's power and grace, as impatience is on his goodness and wisdom. (2.) Faith in God is the only clue which can guide us through every labyrinth of temptation. (3.) If our troubles be not removed, but increased, it becomes us to examine closely whether we have not provoked God by our behaviour under them. 

3. He concludes from the whole, Therefore doth Job open his mouth in vain, in undue complaints of his sufferings, in unjust reflections upon the Lord, and in too eager a vindication of himself. He multiplieth words without knowledge, appears in the present instance in some degree unacquainted with the desert of sin, the perfections of God, and the path of duty. Nevertheless, we may add, that great allowances should be made for Job on account of the darkness of his dispensations. 

36 Chapter 36 

Verse 1
CHAP. XXXVI. 

Elihu sets forth the justice of God in all his ways, and extols the greatness of his power and providence. 

Before Christ 1645. 

Job 36:1. Elihu also proceeded— Elihu goes on to lay before Job the impropriety of his behaviour towards God, and desires him to consider how vain it will prove; that God is Almighty, and will never yield the point, that he will administer impartial justice to all men: Job 36:2-6.; that the general course of his providence is, to favour the righteous; and that, though he may sometimes correct them in love, yet, if they submit patiently to his fatherly correction, and amend their ways, they shall enjoy all manner of prosperity. But if they are stubborn, and will not submit, they only draw down greater degrees of his vengeance on themselves; Job 36:7-16. He tells him, that had he followed the former course, he had probably before now been restored to his former condition; whereas, by persisting in the latter, he was in a fair way of becoming a signal example of the divine vengeance: Job 36:17-18. He warns him, therefore, to make use of the present opportunity, lest God should cut him off while in a state of rebellion: for that, with God, neither wealth, power, nor any other argument that he could use, would be of any avail: Job 36:18-26. God was infinitely powerful; there was, therefore, no resisting him; and infinitely wise, as sufficiently appeared by his works; there was, therefore, no escaping out of his hands. His purity was so great, that the sun in his presence was more dim than the smallest ray when compared with that bright luminary; his holiness was manifest, from his aversion to iniquity; and his goodness, in supplying the wants of his creatures: Job 36:26 to chap. Job 36:23. Man was utterly unable to account for the least of his works; how then dared he to attempt to penetrate the secrets of his providence, and to call him to an account for his dealings with men? This could proceed only from an unjustifiable self-conceit: Job 36:24 a crime which the Almighty would not fail severely to punish. Heath. 

Verse 4
Job 36:4. He that is perfect in knowledge— Though the perfection of knowledge be with thee: Heath; who thinks that this alludes to Job's sarcasm, chap. Job 12:2. 

Verse 5
Job 36:5. Despiseth not any— Will not yield to any. Heath. 

Verse 9
Job 36:9. That they have exceeded— How they have set him at defiance. Heath. 

Verse 15
Job 36:15. He delivereth the poor in his affliction— Whilst, or, but he delivereth, &c. 

Verse 16
Job 36:16. Even so would he have removed thee, &c.— He would have also screened thee from the edge of the broad sword, against which nothing can make resistance; and the provision of thy table should have been full. 

Verse 20
Job 36:20. Desire not the night— Desire not the night that thou mayest oppress the afflicted, expecting nothing less: Houbigant. But Heath renders it, Wish not earnestly for the night, to descend to the lower regions; and the 21st verse, Beware, look not upon iniquity, so as to choose it rather than affliction. 

Verse 27
Job 36:27. For he maketh small, &c.— Who causeth the exhalations of the waters to mount on high, which form the rain in his clouds, (Job 36:28.) when the heavens pour down. 

Verse 29
Job 36:29. Also, can any understand, &c.— How much more when he manifesteth the burstings of the clouds; the crash of the thunder of his pavilion! Job 36:30. See his lightning flasheth around him! he turneth up the bottom of the sea: Job 36:31. Verily by them he executeth judgment on the nations, &c.; Job 36:32. He covereth the sun as it were with his hands, and commandeth it, &c.; Job 36:33. His thunder maketh proclamation before him. Wrath is treasured up against iniquity. This is one of the noblest images in the whole book, and has been finely illustrated by Schultens; to whom we refer, and Heath. 

REFLECTIONS.—1st, As the general silence seemed to give approbation to what was said, Elihu, after a short pause, resumes his discourse, with an apology for trespassing a little longer on their patience; for what he had now to say would be short, yet important. He was speaking in God's behalf, therefore might claim attention. It was no common subject that he treated; but his knowledge was fetched from afar, the result of long researches, and concerning the deep things of God. His design was, to vindicate the ways of God to man, and ascribe righteousness to his Maker in all the dispensations of his providence. And in doing this he resolved to use the greatest impartiality and sincerity, speaking the truth in love; and he presumed that he was so thoroughly acquainted with his subject, and his intention was so upright, that they would acknowledge their regard justly due to his disquisition. Note; (1.) They who speak for God in simplicity, will, by the importance of their discourse, engage attention. (2.) A faithful soul is jealous of God's honour, and rises up to vindicate his dispensations from the foolish and sinful aspersions of those murmurers and complainers who charge God foolishly. (3.) Truth, and plainness of speech, especially become those who profess themselves teachers of the good ways of God. 

2nd, Elihu, in the behalf of God, proceeds, as he proposed, to vindicate God's righteous government. 

1. The meanest of his subjects are not despised by him. He is mighty to redress their grievances, and wise in all his dispensations towards them. Note; if God despiseth not any, surely much less ought we to despise a fellow-creature! 

2. He ministers impartial justice. The greatest, if wicked, feel his vengeance; cut off even here oftentimes by his righteous judgment; or, if their lives be prolonged, they are only reserved for the wrath to come: while the cause of the poor that were wronged, God espouses; and his eyes are upon them for good; they are exalted to honour in this world, or, what is infinitely better, they are established in his grace and love. Note; (1.) The day is near, when the oppressor and the oppressed will meet at the righteous bar of God. (2.) However low God's faithful people may be reduced, there is a kingdom prepared for them. 

3. If God afflicts his believing people, it is purely with a design to do them good; to humble them under the views of past iniquities, and to open their ears to that instruction, to which, except under the rod, they would have been inattentive; and to shew them the path of duty, as the sure way of deliverance from the cords of affliction. Note; (1.) A sense of God's purpose in our chastisements should make us not only resigned but thankful. (2.) Whatever brings us to humbler views of ourselves, and more unreserved dependance on God, is to be reckoned among our chief mercies. Afflictions only answer their design, when the ear and the heart are open to discipline; else they but harden instead of humbling. (3.) It is a blessed fruit of afflictions, when we leave the dross of sin in the furnace, and come forth purified as silver from the fire. 

4. When the end of the correction is answered, the rod will not only be removed, but the blessedness of it appear. If they obey and serve him, in consequence of his gracious chastisement, then they shall spend their days in prosperity and their years in pleasures; for godliness hath the promise of the life which now is, and ever brings that best portion, contentment; but especially in their souls they shall prosper, and taste the more substantial pleasures of religion. 

5. Where hypocrites suffer, far different is the issue. As they obey not the divine admonitions, but by their impatient and unhumbled spirit heap up wrath, and, instead of crying to God in their distress, are stupid and hardened under it; destruction awaits them; they shall perish under the judgment, and, what is far worse, shall die impenitent. In youth they shall be cut off, and their portion in eternity be appointed them among the unclean, whose worm dieth not, and their fire is not quenched. Note; (1.) Hypocrites in heart will be detected: however fair a shew they make in the flesh, there is one that seeth and judgeth. (2.) Many now proudly despise the open sinner, the profane and unclean, and say to them, "Stand by thyself," I am more holy than you, who yet shall have their portion with them in the burning lake. 

3rdly, Elihu applies what he had said, to Job's case. 

1. Had he been humbled, God would have removed the affliction; but his conduct under it continued the scourge upon him. It is God's constant method of procedure, to deliver the poor in spirit, to support, comfort, and strengthen him, and, when it is fit, to open a door of escape for him. Meantime, he conveys his instructive lessons, and whispers his kind consolations to the soul, amidst all its sorrows; and this Job would, ere now, have experienced, had he been patiently submissive; his path had not been then, as now, straitened, or his wants so distressing; he would have been freed from his troubles, and his table crowned with plenty: but since, by a behaviour like that of wicked men, and pleas which gave them countenance in their iniquities, he had offended, therefore in just judgment his corrections were continued, till his heart should be brought to bow in silent humiliation, and to give God his due glory in the acknowledgment of his righteousness. Note; (1.) When chastisements have answered their end, they will assuredly be removed; for God doth not willingly afflict the children of men. (2.) They who plead the cause of the wicked, must not wonder if they suffer with them. 

2. He warns him of the danger of persevering in obstinate self-vindication. There was danger lest God, in wrath, should resent his injurious aspersions on his government; and if he should rise up to avenge his own quarrel, woe to the man against whom he lifts up the sword. No ransom can redeem him, no might rescue him, no darkness conceal him; no, not even the grave, which Job had so impatiently desired. The darkness hath no covering before God; and in death, their appointed place, the wrath of God pursues the sinners. 

3. He cautions him to regard iniquity no longer, to persevere no longer in his charges against God, or so impatiently to desire death, to be rid of his afflictions, rather than humbly resigned to wait God's leisure and time for his deliverance. Note; The greatest sufferings are preferable to the least sins. 

4. He bids him observe God's power, wisdom, and righteousness, to engage his unreserved submission to his will. He exalteth by his power, himself the source of all power, and, according to his own will, exalting whom he pleases. None teaches like him, so wise or able to direct: he needs no adviser; his ways, word, and providences, are all perfect in wisdom; and it were as false as foolish to charge him with iniquity, whose bosom is the seat of justice; and whose glorious prerogative it is, from the essential rectitude of his nature, that he can do no wrong. Note; The more we know of God, the more shall we be silenced and confounded before him, nor dare compare our wisdom, power, and righteousness with his, or complain of any thing that he appoints, which must be always wise as righteous. 

4thly, From this view of the glorious works of God, his unsearchable perfections, and wonders in the administration of the kingdom of providence, Elihu would affect Job with humble thoughts of himself, and higher apprehensions of God and his ways. 

1. He is worthy to be magnified for the works that he hath wrought, visible to every eye: the heavens above, the earth around us, proclaim the glory of the Creator; and since, in them, his universal goodness as well as greatness appears, we may assuredly conclude, that in his works of providence, respecting us in particular, he deserves equally to be magnified and adored. 

2. Though we see and know a part of his excellence, yet his perfections are unsearchable, and the mysteries of his works past finding out. If then we cannot comprehend his surpassing greatness, it were a folly to arraign his proceedings, and to speak evil of what we know not; and if we cannot account for the division of the drops of rain, or for the most common appearances in nature, it were highly absurd to quarrel with his providences, because we do not clearly see the reasons of his conduct. 

[1.] God is great, and we know him not, cannot fathom his immensity, or comprehend his eternity; neither can the number of his years be searched out, who is from everlasting to everlasting; and here all our ideas are lost. 

[2.] As unsearchable are his works. That the drops of dew descend, and from the clouds the rain pours down, we see; but how this wonder is performed, is yet a mystery, if we ascend to first principles. A little we know; but in a thousand inquiries into the nature and causes of things, we are enveloped with darkness; for who can understand the spreadings of the clouds? how poised in air they float? how from the smallest appearances they quickly darken the sky? how they collect their stores, or dispense them? or the noise of his tabernacle, the stormy winds which blow under heaven, or the thunders which utter their voices from the clouds? Behold, he spreadeth his light upon it, on the clouds his tabernacle; the light of the sun, which shines when the rain is blown over; or the lightning which flashes: and covereth the bottom of the sea with waters, thence to be raised, by the action of the sun and wind, into the clouds, as the vapour in the alembic. For by them judgeth he the people: he can when he pleases make them instruments of his vengeance, as in the flood, or, when in season and measure they gently water the earth, he giveth meat in abundance. With clouds he covereth the light, either shading the sultry beams of the sun, or with thick tempest in the sky turning the day into night; and commandeth IT NOT TO SHINE, by the cloud, or without this supplement to the text, by that which cometh betwixt, as in eclipses, when, by the interposition of the moon the sun is darkened, or the earth intercepts the sun-beams, while the moon passes through her shadow. The noise thereof sheweth concerning it, the whistling wind, or thunder, prognosticates the approaching rain; the cattle also, furnished with strange instinct, give tokens concerning the vapor, when the gathering storm approaches. In all which we see God's wondrous working, and are bound to magnify and praise him, whose wisdom is infinite, and his ways past finding out; and therefore in all his providences silent submission becomes our bounden duty. 

37 Chapter 37 

Verse 1
CHAP. XXXVII. 

Elihu goes on to set forth the greatness and wisdom of the works of God. 

Before Christ 1645. 

Verse 3
Job 37:3. He directeth it under the whole heaven— Its flash is beneath the whole heavens, and its blaze unto the ends of the earth. Schultens and Heath. 

Verse 6
Job 37:6. Likewise to the small rain— And to the rain dropped plentifully, and to the storms of rain, Be ye violent. The meaning of the next verse is, that, through the violent storm here mentioned, a stop is put to all the labours of man. By the same storm, Job 37:8 the wild beasts are driven into their dens. 

Verse 10
Job 37:10. By the breath of God frost is given— By the breath of God he giveth ice, and he swelleth the waters by the thaw: Job 37:11. Fair weather also disperseth the cloud; his sun scattereth the cloud abroad; Job 37:12. This also [the sun] by his wisdom performeth its revolution, that men may execute whatever he commandeth them upon the face of the earth. 

Verse 13
Job 37:13. He causeth it to come— See chap. Job 38:23. It seems to me not improbable, says Bp. Sherlock, that these reflections arose from the methods made use of by Providence (not worn out of memory in the time of the writer of this book) in punishing the old world, in consequence of the purse laid upon the ground. Such methods they are, by which the ground may at any time be cursed, and the toil and labour of men increased to what degree God thinks fit. And it is to be noted, that the blessing promised to Noah, upon the restoration of the earth, is expressed by the regular successions which should continue from that time, of seed-time and harvest, cold and heat, summer and winter; which is but a promise, in other words, that the hail and snow, and the waters of heaven, should be no longer instruments of judgment, but of mercy. In the 33th chapter God is introduced as setting forth his own great works of wisdom and power; He laid the foundations of the earth; he shut up the sea with doors; he commanded the morning and the day-spring: after which it follows, from the wicked, their light is withholden. This passage might be thought to allude to the Egyptian darkness, did it not refer to a much older date, and stand among the earliest of God's works, as an instance of his power from the beginning. The same reflection occurs in this writer more than once; it is mentioned again, chap. 9: and numbered among the judgments of God: He commandeth the sun, and it riseth not, and sealeth up the stars. Again, chap. 36: after mention made of the clouds, and of light, it follows, By them judgeth he the people. To what ancient piece of history do all these allusions refer? We have nothing remaining upon record to which the application may be made. This only I find, that when God restored the earth, and gave his blessing to Noah, one promise is, day and night shall not cease: a strong intimation that clouds and darkness, storms and tempests, had greatly prevailed before for the punishment of the old world. See Bp. Sherlock on the Use and Intent of Prophecy, p. 218. 

Verse 15
Job 37:15. Dost thou know when God disposed them— Dost thou know when God fixed his curb upon them, and caused, &c.? See Schultens and Heath. This passage is by Grotius, and many other learned commentators, supposed to refer to the rainbow; when God laid his commands on the elements that they should no more destroy the world by water, and set his bow in the cloud as a sign to man. 

Verse 16
Job 37:16. Dost thou know the balancings of the clouds, &c.— Art thou acquainted with the balance of the atmosphere, the wonders of perfect wisdom? Heath. 

Verse 19
Job 37:19. Teach us what we shall say— The author here gives us an evident proof of his great skill in the management of the drama, as he by degrees prepares us for the appearance of the Almighty. His awful harbingers, the thunder and lightning, at a distance had announced his coming. Elihu then trembled, and his heart was ready to leap out of his breast, Job 37:1. But at his nearer approach, he is in the utmost hurry and confusion: he is afraid to open his mouth; he is lost in amazement. The glory of God is too dazzling for mortal eyes to bear. The 20th and 21st verses may be rendered, Could what I say be reported to him? Can a man speak, when he is swallowed up in amazement? Job 37:21. Even now men cannot behold the bright light when the wind passeth over, and scowereth them clean; Job 37:22. And fair weather cometh from the north.—As to God, terrible is the majesty of the Almighty: we cannot, &c. The argument in the 21st verse is to this effect: "Man cannot bear to look at the sun when he shineth in his lustre; how much less on that tremendous blaze of glory which surrounds the throne of the Almighty!" See Schultens and Heath. 

Verse 23
Job 37:23. He will not afflict— He oppresseth not. Heath. He will not be controuled. Houb. The words wise of heart, at the end of the next verse, may be rendered, wise in their own conceit. It is a sarcasm of the same kind with that in the 4th verse of the former chapter. Mr. Peters thinks that our translation, He will not afflict, is right. The expression is absolute, and wants some little explication. The prophet Jeremiah gives it us, and that a very just and beautiful one, by the addition of a word; Lamentations 3:22. God doth not afflict willingly, or from his heart: he takes no pleasure in the doing of it: it is his work indeed, but a strange work, as Isaiah elegantly terms it, chap. Job 28:21. It seems extremely plain, that Jeremiah borrowed his expression from Job. 

And now Elihu, having set forth God's omnipotence in the strongest colours that he was able, concludes with an observation very applicable to the subject of dispute before them; that God and his ways are incomprehensible by us; that, nevertheless, as he is infinitely powerful and just, we are to conclude that he never sends affliction without cause; and that our duty, therefore, is to fear him, and to submit implicitly to his will; for that all human wisdom is nothing in respect to the wisdom of God. As this speaker performs the part of a moderator, he seems to have observed the errors on both sides, and to have hit upon the point where the controversy ought to rest; namely, the unsearchable depth of the divine wisdom; with a persuasion, that God, who is acknowledged on all hands to be infinitely powerful and just, will certainly find a way to clear up all the irregularities, as they now appear to us, in the methods of his providence, and bring this intricate and perplexed scene at last to a beautiful and regular close. The great fault of the speech seems to be this; that he bears too hard upon Job; and his reproofs, though there were some grounds for them, are nevertheless too harsh and severe. Nay, where he endeavours to repeat what Job had said, he gives it for the most part a wrong turn, or sets it in some very disadvantageous light. The silence of this good man, therefore, during this long speech of Elihu, may be considered as none of the least remarkable instances of his patience; but as he was convinced that one part of the charge brought against him was but too true, (namely, that he had been now and then too hasty and intemperate in his expressions,) he was resolved not to increase the fault by entering anew into the controversy: but by his silence and attention here, and suffering his passions to subside, he was the better prepared to receive the following speech from Jehovah, with that profound humility and that absolute submission which became him. 

REFLECTIONS.—1st, If, as is by some suggested, at this time the rolling thunders were at a distance heard, with lightnings flashing round, and thickening clouds portending the approaching storm, there will be something more peculiarly beautiful and applicable in this description of Elihu. 

1. He professes his own reverential fear at the awful scene, and addresses Job to pay attention to the voice which these mighty thunders uttered. Note; There is something in thunder inexpressibly awful, and it should ever remind us of that glorious God who maketh the thunder. 

2. He describes the tremendous appearance. God himself directs the storm, bids the lightnings flash, the thunders roll, and points the mark against which these instruments of destruction are levelled; and in every nation this voice is heard. The flash precedes, and gives the warning of the terrible explosion; and the interval is, according to the distance of the cloud, proportionably longer or shorter, the motion of light being so much swifter than of sound. And he will not slay them when his voice is heard, torrents of rain usually succeeding. Thus doth God speak to the astonished world, marvellous in his works and above our comprehension; how little need we wonder then, if in his providence mysteries appear which we cannot fathom! 

2nd, Elihu recounts other instances of the deep and unsearchable wonders which God works. At his word the snow covers the earth; the rain, obedient to his will, descends in gentle dews, or like dreadful cataracts. Driven from the plough, and the road, the traveller seeks the covert, and the labourer retires. Yea, the very beasts fly to their dens, till the tempest be overpast. From the south, or from his chamber, the resistless whirlwind rushes, and bleak northern blasts bring winter's cold. The straitened waters feel the freezing breath of God, and, bound in crystal fetters, cease to flow. Thick clouds arise, when the dissolving frost emits more copious vapours; and in vast bodies the collected waters float on air till, wearied with watering, exhausted of their stores in wintry showers, they are dissipated before the vernal sun. Then bright clouds appear, not charged with storm or rain, but scattered light over the blue expanse. All things are ordered by his counsels, and come and go at his pleasure; sometimes as instruments of mercy; and sometimes as instruments of judgment, sent for correction, when inclement seasons, black with famine, spread their baneful influence, and inundations rising threaten a returning deluge: Again, they are sent on errands of mercy to the land, when sun and clouds, and rain and snow, conspire to fertilize the soil, and crown the happy spot on which his favour rests, with overflowing vats of wine and oil, or vallies thick with corn. Note; (1.) Since every kind of weather comes from a Divine providence and from unerring wisdom, it is sinful to complain. (2.) Shall beasts be wise to fly for shelter against the storm, and shall not man, a sinner, more provident, seek under the shadow of Jesus a covert from the deluge of divine wrath? (3.) Do all the creatures, thus obedient to the will of God, fulfil his pleasure, and shall we be the only rebels in the creation, and refuse his government and guidance? (4.) If fruitful seasons glad the year, may we never abuse the plenty; but in the gifts behold the giver! If for correction the heavens are made as brass over us; and the earth as iron beneath us refuse to yield its increase, let us hear the rod, and who hath appointed it. Elihu calls upon Job to attend diligently to his speech, and with solemn consideration to weigh well what he had spoken of their wondrous works of God, as an argument for submission to every dispensation; which, however strange to us, is ordered by him whose understanding is infinite. God alone is all-wise, and perfect in knowledge; but as to us, even the wisest, how small a part of his ways can we understand? Dost thou know how God fills the air with his stores of rain, or snow, or vapours? when or where they shall descend? how the rays of light became so beautifully painted on the cloud in the rainbow by the refrangibility of their colours, and by other secondary causes? by what mechanism these floating bodies are suspended, nor rush at once in cataracts to the earth? how our garments are warm, when, after winter's cold, the milder breath of summer stills the earth? These, with innumerable other things, however obvious in their effects, have mysteries in them which no human wisdom can unfold; and, as none can comprehend these wonders, none can pretend to have shared with God in any of his works. Hast thou with him spread out the sky, which is strong, firm, and permanent; and as a molten looking-glass, bright and clear, without a flaw, reflecting the glory of the great Creator. Lost in the immensity and unfathomable abyss of God's wondrous work, he bids Job speak, if he dared pretend to fathom these mysteries, where the wisdom of man gropes for the wall as blind, and we cannot order our speech by reason of darkness. Both darkness of the fallen mind within, and darkness in the mysterious subject without, prevent our conceiving or expressing ourselves with any precision or clearness on the subject. Far, therefore, from wishing that God should be told how well he had spoken, he trembles for himself, conscious how insufficient the best that he could say must appear, where the depth of the matter swallowed up the speaker. Or this last verse declares his disclaiming all attempt to vindicate Job's cause, where the wisest advocate must be immediately confounded. Note; When we speak of God, his being and perfections, we are all lost in astonishment: if we contemplate his works of creation or providence, our shallow line is quickly run out; if we look into his mysteries of grace, and attempt to speak of them, we find a height and length, and breadth and depth, which passeth created knowledge. 

3rdly, Perceiving probably the appearance of the glorious God, enveloped with dark clouds of the sky, and clothed with the whirlwind, Elihu hastens to conclude. 

1. He observes, that the sun is darkened with clouds, but the wind disperses them, and from the north cometh fair weather. So, though God approached in terrible majesty, the storm would blow over, and Job's afflictions issue in the sun-shine of prosperity. 

2. He closes his discourse with some short but weighty considerations. God's glory is infinite: his perfections unsearchable; his power almighty; his judgments righteous; and all his dispensations display infinite justice; so that none has the least reason of complaint. He delights not in man's sufferings, will never afflict him beyond his deserts, and ever with a design to do him good, where good can be done. Most justly therefore do good men reverence, fear, and submit to him. He respecteth not any that are wise of heart, who, instead of humble submission, indulge their proud reasonings: their censures he disregards, and, instead of altering his procedure, they may expect to be continued under the marks of his displeasure. 

38 Chapter 38 

Verse 1
CHAP. XXXVIII. 

The Lord speaks to Job out of a whirlwind, and challenges him to answer. He convinces him of ignorance and weakness, by an enumeration of some of his mighty works. 

Before Christ 1645. 

Job 38:1. Then the Lord answered Job, &c.— The Chaldee paraphrast, by the addition of a word, has given a very bold exposition of this text thus, Then the Lord answered Job out of the whirlwind of grief; taking the word סערה seaarah rendered whirlwind, not in a literal, but a metaphorical sense. As if the meaning were only this: That amidst the tumult of Job's sorrows, God suggested to him the following thoughts, to bring him to a sense of his condition. But the generality of expositors agree to understand it of a sensible and miraculous interposition of the Deity, appearing in a cloud, the symbol of his presence, not to dispute, but absolutely to decide the controversy. It is, perhaps, of no great moment to inquire into the manner of the revelation: supposing the appearance and speech to have been nothing more than a prophetic vision; yet, if we allow that speech to be divine, its authority will be the same, whichever way we may suppose it to have been impressed on the mind of Job; whether by an immediate voice from the Deity, or in a prophetic trance. It is certain, that God, who formed our minds, can enlighten them to what degree he pleases; and whenever he inspired his prophets or holy men in an extraordinary way, with an intent of conveying through their hands some useful truths to mankind, there can be no doubt but that they in some way or other a certainty of the inspiration, and perhaps as clear a perception of the things suggested, as if they had been delivered to them by an audible and external voice. But whatever was the way of communicating, if it be possible to discover the divinity or inspiration of a writing by its own light, I think we cannot hesitate to pronounce this speech to be divine. The subject of it is, "God's omnipotence, as displayed in the works of creation." Many are the pens which have adorned this noble argument; philosophers, poets, and divines, have laid out all their eloquence upon it; and seemed raised above themselves whenever they have been led to touch upon this agreeable topic; but as the Holy Scriptures far surpass all human compositions in those sublime descriptions which they give us of the majesty of God, and of the wisdom and magnificence of his works; so, if we may be allowed to make the comparison, it will be difficult to find any thing in the sacred writings themselves that comes up to this speech. Who is this that darkeneth counsel, &c.?—It proceeds all along in this majestic strain; and every step that we advance, there is still presented to the imagination something new, and something great and wonderful. The descriptions scattered here and there are pictures drawn in such a lively manner, and withal so just, that they might instruct a Phidias or a Raphael. But what is most observable in this speech, as it gives a life and energy to the whole, is, the distribution of it for the most part into short questions, falling thick upon each other, and darting conviction, each like a flash of lightning, with a suddenness and force impossible to be resisted. Peters. See Longinus on the Sublime, sect. 18: de Interrog. 

Verse 2
Job 38:2. Who is this that darkeneth counsel, &c.— Nothing can be conceived more awful, than this appearance of Jehovah; nothing more sublime, than the manner in which his speech is introduced. Thunders, lightnings, and a whirlwind, announce his approach: All creation trembles at his presence: At the blaze of his all-piercing eye, every disguise falls off; the stateliness of human pride, the vanity of human knowledge, sink into their original nothing. The man of understanding, the men of age and experience; he who desired nothing more than to argue the point with God; he that would maintain his ways to his face, confounded and struck dumb at his presence, is ready to drop into dissolution, and repents in dust and ashes. With a single question the Almighty shews the absolute emptiness of human abilities, and puts an end to the dispute: "Canst thou give account of any one of my works? How then, presumptuous creature, darest thou attempt to censure my conduct in the government of the world; with the various relations of all whose parts thou art so far from being acquainted, that thou art not able to account for any one of them?" The present verse might be rendered, Who is this that maketh a great display of wisdom about reasoning above his comprehension? See Heath. 

Verse 5
Job 38:5. Who hath laid the measures thereof— See 2 Samuel 8:2. 

Verse 7
Job 38:7. When the morning stars sing together— It is observable from many passages in the prophets, that the angels are compared to, or spoken of, under the metaphor of stars: See particularly Isaiah 14:12. The beauty and propriety of these allusions of the prophets will appear with greater lustre, when it is considered that the hosts of heaven were the objects of heathen idolatry; both the visible and invisible host, as well the angels as the light of heaven; for the superstition seems to have been originally the same, as the worship of the heavenly bodies terminated in the worship of those angels or intelligences who were believed to animate or conduct them; and hence we see a reason why the angels are called stars, and morning stars in Scripture. Peters. 

Verse 8
Job 38:8. When it brake forth, as if it had issued out of the womb— When it burst forth as an infant, that cometh out of the womb. Heath. 

Verse 10
Job 38:10. And brake up for it my decreed place— When I fixed my boundary against it; when I placed a bar and gates. 

Verse 16
Job 38:16. Hast thou entered into the springs of the sea?— Hast thou been at the sources of the sea? Hast thou traversed the depths of the abyss? Heath. 

Verse 17
Job 38:17. Have the gates of death been opened unto thee?— It has been objected against the famous passage in the 19th chapter, which we have interpreted of the doctrine of a resurrection, that neither Elihu nor Jehovah, in their determination of the debate, mention any thing of that doctrine; the mention of which, say the objectors, would have rendered every thing plain and easy. Now, in answer to this, let it be observed, that the great question in debate between Job and his friends was, whether this miserably-afflicted man were innocent or guilty. In the conclusion, God himself pronounces him innocent. Here then is a decision made in Job's favour, and, moreover, the question of a providence satisfactorily determined; namely, that great sufferings are not always an argument of great sins; but that a very good man may sometimes be extremely wretched in this life: and what other solution could possibly have been expected? As to God's not mentioning the doctrine of a resurrection, we may ask, for what should it be mentioned? It appears from the text above referred to, that Job firmly believed it; and whether his friends believed it or not, yet they understood what he meant when he urged it, and would not allow it to be decisive of the point in dispute between them; namely, whether Job were innocent or not. But God's pronouncing him innocent, was certainly instead of all other arguments, and must put an end to the controversy at once. It may be proper, however, to observe a few things much to our present purpose, from this speech of the Deity; and, first, that the divine omnipotence as displayed in the works of creation, which is here set down with astonishing sublimity, was an argument, if duly attended to, sufficient to remove all the doubts and perplexities into which these over-warm reasoners had fallen: for if God created all things, he must have a concern for all his creatures; and if he can do all things, he can have no temptation to do wrong; and, therefore, his infinite power gives a certain assurance that he must and will set every thing to rights at one time or another. If he does not do it in this life, he will certainly do it hereafter. And this, no doubt, is the inference which they have left to draw for themselves. But farther yet; the divine omnipotence is likewise a full answer, in particular, to all the objections which have been, or can be made, I think, to the doctrine of the resurrection; and therefore was extremely apposite and proper to confirm Job in the belief of it, and to convince the others, if they doubted or disbelieved it. For the wonders of God's creation, which this speech describes in the most lively colours, is a visible proof and demonstration, how easy such a new creation, as we may term it, (the restoring man again out of the dust, from whence he was taken, and into which he is resolved) must needs be to God. This therefore is an argument which we find very much insisted on by the first apologists for christianity; Minutius Felix, Tertullian, Athenagoras, and others; and with which they answer all the cavils of their heathen adversaries: and I am persuaded that it is an argument which will stand all trials. The next thing in order we shall observe from this speech at present is, that God, by his display of his omnipotence, not only shows Job what large amends he could make good men for all their sufferings in the great day of the resurrection; but hints to him by the question in this verse, that he could as easily do it before; and admit them to what degree of happiness he pleased, immediately upon their dissolution: Have the gates, &c. i.e. "Hast thou looked into Sheol, the intermediate state, the region of departed spirits?" Hast thou seen, says God, how the souls of men are disposed of after death, and how amply the afflictions of good men may be made up to them there? What room then for such complaints as you have now been uttering? This seems apparently the drift of the question. In short, the great lesson that we are to learn from this divine speech, and the decision here put to the controversy, is, that our disputes about the providence of God proceed from ignorance and folly: that the first duty of a creature is to resign himself to the will of his creator; to do his commands with pleasure; receive his dispensations with submission; be thankful to him for the good, and patient under the evil which he sends; to consider life, with its appendages, as the free gift of God; which therefore we should employ in his service, be ready to give freely when he calls for it, and trust him for a future happy state. Peters. 

Verse 20
Job 38:20. That thou shouldest take it to the bound thereof— Surely thou canst guide us to its border: yea, certainly thou canst shew the roads which lead to its dwelling. 

Verse 23
Job 38:23. Against the day of battle and war?— Though the expression here is general, and means only that the Almighty reserves these powers in nature as the instruments of destruction on wicked men; yet particular cases may well be referred to as explanatory hereof. See therefore, Exodus 9:23 and Joshua 10:11. Respecting the treasures of snow and hail, the philosophical reader will find great satisfaction by referring to Scheuchzer on the place; who, with much care and labour, has enlarged on the principal topics of natural enquiry in this book, in a manner which must give pleasure to all who read him. 

Verse 30
Job 38:30. The waters are hid as with a stone— How do the waters harden like a stone? and the face of the waters, how is it congealed? Houb. 

Verse 31
Job 38:31. Canst thou bind the sweet influences of Pleiades— See the note on chap. Job 9:9. 

Verse 33
Job 38:33. Knowest thou the ordinances of heaven?— Dost thou know the laws of the heavens? hast thou appointed their dominion over the earth? Houb. 

Verse 35
Job 38:35. Canst thou send lightnings that they may go, and say unto thee, Here we are?— Nothing can be more elevated and sublime than this verse. How strong the image! how simple the expression! We read of winged lightnings in the heathen ports; but where do they live, and act, and speak, and wait for orders with impatience, as here? See Peters, and Longinus on the Sublime, sect. 9 and Dr. Smith's notes on sect. 18. 

Verse 36
Job 38:36. Or who hath given understanding to the heart?— Or who hath given discernment to the eyes? Heath: who renders the last clause of the next verse, Who can cause the bottles of heaven to pour down abundantly? which seems to connect much better with Job 38:38. 

Verse 41
Job 38:41. Who provideth for the raven his food?— The reason given why the raven is particularly mentioned as an object of the care of Providence, is, because by his clamorous and importunate voice he particularly seems always calling upon him; thence κορασσω from corax, a raven, signifies to ask earnestly, Elian, lib. ii. c. 48. See Dr. Young's Notes on his Paraphrase of the Book of Job. 

REFLECTIONS.—1st, Behold the present Deity! what mortal but must tremble before him, with deep silence bow into the dust, and hear with solemn attention what GOD is about to speak! 

1. The person who appears is the Almighty Jehovah, probably the eternal Son, visible in human form. See chap. Job 42:5. Out of the whirlwind, in terrible majesty, he utters his voice, and, as Job had so earnestly requested, directs his speech to him. Note; (1.) God hath various ways of speaking to the souls of men: sometimes in the small still voice of secret consolations, sometimes in the awfully distressing thunders of heart-rending convictions; yet in both it is alike the voice of mercy. (2.) They who contend against God, must be made to know at last, how vain their struggle against him, who, when he judgeth, will overcome. 

2. The charge laid against job. Who is this that darken-eth counsel, by words without knowledge? Shall a worm dare presume to judge of God's perfections? Shall Job, the righteous Job, object to his wisdom and goodness? Shall he by speeches of folly darken and misrepresent the counsels of providence? How insolent, as well as ignorant, the attempt! 

3. God challenges him to answer, since that was what he had so eagerly desired; bids him gird up his loins as a man of war, and produce his strong reasons; or answer his questions concerning things natural and obvious, before he dared pretend to fathom the secrets of Providence. 

2nd, With what majesty! with what unutterable dignity, doth God describe his own glorious works! and how can Job pretend to dispute with him, when he is unable to answer one of a thousand of his enquiries. 

1. Where was he, when God, alone existing from eternity, began his wonders of creation, and laid the strong foundations of the earth? Was he present, or his wisdom consulted, in proportioning the quantity of matter to be consolidated; or fitting in exact proportion the several parts, to compose the exquisite machine? Could he explain the causes of attraction and gravitation; how the parts cohere? by what basis supported; or by what cornerstone the glorious fabric was held together? How unthought of, without a being, was he, when on the rising glories of creation, the morning stars, spoke into being at God's word, shone forth his praises; or rather bright angelic hosts beheld with enraptured admiration the teeming womb of nature, and heaven's high arch resounded with shouts of joy, and songs of seraphic spirits, adoring the great creator. Note; (1.) God alone is the great author of all; and he who made all with such consummate wisdom, must needs best know how to govern. (2.) If angels in heaven are adoring, should man be silent, to whom the earth is given, and for whose sake it was formed? (3.) In heaven no discord is heard; there they all unite in the great congregation. When shall the sons of God on earth resemble them; divided no more by schisms, sects, and parties; but with one heart, and one mouth, unite together in universal love, and worship God in the same beauty of holiness! 

2. He knew no more concerning the limiting of the sea with bounds, than about the creation of the earth. It was God alone, without his help or consultation, who from the embrio of matter first separated the swelling floods, that burst forth at his word, as waters from the travailing womb. Then by his spirit moving on the face of the deep, the separation first was made, and the dry land arose: the ocean retired to its appointed place, laid as a babe in a cradle, and wrapped with swaddling bands of darkness. There, though the billows rage, and lift their curling heads on high, his decree hath fixed their limits, more firm than bars of adamant; Hitherto shalt thou come, but no further, and here shall thy proud waves be stayed. 

3rdly, God proceeds to confound Job with questions infinitely above mortal understanding; and thereby to teach him his folly in arraigning any of his works and ways. 

1. Respecting the light of the morning. Hast thou commanded the morning since thy days? to break sooner, or retard the dawn beyond its appointed moment; and caused the day-spring to know its place? when or where to arise? Never: how then could he pretend to alter the dispensations of providence? Swift the morning beam darts to earth's farthest verge, bringing unwelcome light to the deeds of darkness; then the wicked are discovered and seized, and shaken out of the world. Turning to the sun, as clay to the seal, the enlightened hemisphere, which before was darkness and confusion, now appears beautifully illuminated with the beams of day; and all its verdant beauties, trees, plants, herbs, and flowers, like garments clothe and adorn it on every side. But though the light of day returns, spiritual darkness is still spread upon the sinner's soul, and eternal darkness awaits him; or, confined for his crimes in dungeons, he sees no cheering beam; and the arm that he lifted high in iniquity is broken by just judgment. Note; Like the morning-light did Christ, the day-star, arise, and his bright truth has been diffused to the ends of the earth; and though wicked men choose darkness rather, and hate this gospel-day, they shall be seized, convicted, condemned, and executed, doomed to that outer darkness, where there is weeping, and wailing, and gnashing of teeth. 

2. As ignorant was he, [1.] Of the springs of the sea; what fed it in such exact proportion, that it should not be exhausted by the vapour arising from it, or swoln beyond its limits by the rivers which flow into it; as ignorant also was he of its depth, which is unfathomable; and of its treasures, which are unsearchable. [2.] Of the state of the dead, by what diseases or accidents men shall come to the grave; how the union of body and soul is dissolved; by what path we go into the unseen world; in what place the soul remains; who in that world are happy or miserable; and what is there transacted. Note; In awful curiosity the soul now steps sometimes to the verge of time, and casts an eye into the boundless ocean of eternity; but "shadows, clouds, and darkness rest upon it." Yet, though sight fails, and reason is lost, faith can pierce through the thick cloud, and dare, unterrified, launch forth with confidence and comfort into the untried abyss. [3.] Of the dimensions of the earth. Who ever made the survey of all its kingdoms, provinces, hills, dales, with the several measures and extent of each? How much is yet unknown after all human researches; and of what is discovered, how small a part can any one man know by actual survey? and how much less of the breadth and length of the divine counsels? [4.] Where light dwells, and where darkness has its place; and how in succession they go and return, till day and night shall have an end? Secrets these, into which the deepest philosophic inquiries can never adequately penetrate. [5.] Of the snow, hail, and wind. Where the treasuries for each are placed; how they are sent forth in measure and duration; in what manner marshalled, when God employs them as instruments of vengeance to punish guilty mortals? In all which points, a worm of yesterday, as Job was, must confess his ignorance, and therefore ought in silence to adore, without a murmur against any thing that God doth, all of whose works far exceed his understanding. 

4thly, How impotent, as well as ignorant, is man, when compared with his Maker! Who can do as God doth? Therefore how dare we contend with him? 

1. From him alone cometh the rain; each drop falls from the clouds in its appointed place, and in the exact channel formed for it through the air. The lightning flashes not uncircumscribed, but in the way, extent, and order that he prescribes. The desolate wilderness partakes of the divine care, and herbs and flowers arise where no human footsteps tread, and the beasts of the forest alone maintain their empire. Great parent of all, the rain calls him Father, and the smallest drop of dew distinctly acknowledges him the Maker. The hoary frost that whitens the earth, he only can produce; and when he sends forth his ice, the waters are congealed as the rock, and the face of the deep is solid as the marble pavement. Note; Our hearts are like the desolate and parched ground, till watered with the dew of heavenly grace, but then bring forth fruit unto God. 

2. God appeals to him for his weakness. He can do nothing: the clouds will not drop at his bidding, nor the lightnings execute his commands; much less can he reach the higher regions of the stars. He cannot bind the sweet influences of the Pleiades, which usher in the general spring, to retard or hasten it; nor loose the bands of Orion, whose constellation reigns during the cold of winter, that the stormy winds should not blow, nor the frost harden the earth. The southern stars own not his government, nor do the constellations of the north move by his direction. So far from guiding them, he knew not by what laws they were governed; and if their dominion were left to him confusion would soon ensue, and he be at a loss to direct the vast machine. The understanding that man possesses, of whatever kind, in things natural and spiritual, is all derived from him, and therefore it were folly to pretend to be wise above him, from whom all our wisdom comes. We know little, and can do less. Who can number the clouds, or stay the bottles of heaven, when by profuse rain the dust becomes mire, and cleaves fast together in clods? Therefore, with humble acknowledgments of our weakness and ignorance, it becomes us to resign ourselves and our all to his government, who alone is the all-wise Director. Note; (1.) If some pretend to judge of men's fortune by the knowledge of the stars, and others credit their astrological predictions, we may safely conclude the knavery or impudence of the one, and the folly of the other. (2.) Since God is the author of our rational soul, let us improve the measure of knowledge that he hath bestowed upon us, not in endless researches, or vain questions, much less in finding fault with his ways; but in meditation on his glory, and reflecting on the arguments for perfect submission under all his dispensations; and this shall be indeed our wisdom. 

3. God proceeds, from the works of his glory above, to his care and providence over the brute creation, in which the next chapter is entirely occupied, and might properly begin here. The lion, as the king of beasts, is first mentioned: man neither can nor durst provide the lions' prey, nor approach them in their hiding-places; but God feeds and fills them. The ravens likewise prove his providential care: useless as they may appear in the creation, their young ones are not suffered to perish for want; but God hears their cry of hunger, and provides for their support. Note; (1.) Doth the providence of God extend to the fierce lion, and the unclean raven? shall they share his kindness; and can his own children have cause to complain of his neglect? No, in no wise. (2.) If the cry of the young raven is heard, surely the prayers of the poor shall not be disregarded. While on our knees we beg for daily bread, we shall not want it. 

39 Chapter 39 

Verse 1
CHAP. XXXIX. 

Of the wild goats and hinds; of the wild ass; the unicorn, the peacock, stork, and ostrich; the horse, the hawk, and the eagle. 

Before Christ 1645. 

Verse 2
Job 39:2. Canst thou number the months, &c.— The meaning of these questions is, "Knowest thou the time and circumstances of their bringing forth?" For, to know the time only was easy, and had nothing in it extraordinary; but the circumstances had something peculiarly expressive of God's providence, which makes the question proper in this place. Pliny observes, that the hind with young is by instinct directed to a certain herb called seselis, which facilitates the birth. Thunder also, which looks like the more immediate hand of Providence, has the same effect. Dr. Young. 

Verse 3
Job 39:3. They bow themselves— The manuscripts mark the two last verbs with a circle. Houbigant's version runs thus: They bow themselves; they burst with their pains; they cast forth their young. But I cannot help disagreeing with the learned father of the Oratory; as the passage, according to our version, appears to me much more emphatical. Every reader of taste must discern peculiar strength and beauty in the expression, They cast out their sorrows. Houbigant renders the 4th verse, [Knowest thou] how their young ones grow up, increase in the fields, and, once departing, return to them no more?—Whose house, in the 6th verse, would more properly be rendered whose habitation; and the barren land might be better rendered the thicket. The word מלחה melechah, signifies a kind of shrub; the covert, probably, in which these animals delight. See Parkhurst on the word מלח melach, 4. 

Verse 7
Job 39:7. The multitude of the city— Or, The thronged city. 

Verse 9
Job 39:9. Will the unicorn, &c.— See Numbers 24:8. Schultens is of opinion, that the animal here mentioned is the Arabian buffaloe, of the bull species, but absolutely untameable, and which the Arabians frequently hunt. See the authorities which this learned writer has produced, in his note on the place. 

Verses 13-18
Job 39:13-18. Goodly wings unto the peacocks— Bochart seems to have proved, beyond all dispute, that the word rendered peacocks signifies ostriches; and the following description entirely agrees with that opinion. Mr. Heath renders the verse, The wing of the ostrich is triumphantly expanded, though the strong pinion be the portion of the stork and the falcon; Job 39:14 though she leaves her eggs, &c. Dr. Shaw renders the verse The wing of the ostrich is quivering or expanded, the very feathers and plumage of the stork; and he observes, that the warming of the eggs in the dust or sand, is by incubation; and that the beginning of the 14th verse might be more properly rendered, When she raiseth herself up to run away, namely, from her pursuers. In commenting on these verses, it may be observed, says the Doctor, that when the ostrich is full grown, the neck, particularly of the male, which before was almost naked, is now very beautifully covered with red feathers. The plumage likewise upon the shoulders, the back, and some parts of the wings, from being hitherto of a dark greyish colour, becomes now as black as jet, while the rest of the feathers retain an exquisite whiteness: They are, described at Job 39:13 the very feathers and plumage of the stork; i.e. they consist of such black and white feathers as the stork, called from thence πελαργος, is known to have. But the belly, the thighs, and the breast, do not partake of this covering, being usually naked, and when touched are found to be of the same warmth as the flesh of quadrupeds. Under the joint of the great pinion, and sometimes upon the lesser, there is a strong pointed excrescence like a cock's spur, with which it is said to prick and stimulate itself, and thereby acquire fresh strength and vigour when it is pursued. When these birds are surprized, by coming upon them while feeding in some valley, or behind some rocky or sandy eminence in the desarts, they will not stay to be curiously viewed and examined. Neither are the Arabs ever dexterous enough to overtake them, even when they are mounted upon their jinse, or horses. They, when they raise themselves up for flight, Job 39:18 laugh at the horse and his rider. They afford him an opportunity only of admiring at a distance their extraordinary agility, and the stateliness likewise of their motions, the richness of their plumage, and the great propriety there was of ascribing to them, Job 39:13 an expanded quivering wing. Nothing certainly can be more beautiful and entertaining than such a sight! the wings, by their repeated, though unwearied vibrations, equally serving them for sails and oars; while their feet, no less assisting in conveying them out of sight, are no less insensible of fatigue. The ostrich lays from thirty to fifty eggs. AElian mentions more than eighty; but I never heard of so large a number. The first egg is deposited in the centre; the rest are placed as conveniently as possible round about it. In this manner she is said to lay, deposit, or trust her eggs in the earth, and to warm them in the sand; Job 39:14 and forget (as they are not placed, like those of some other birds, upon trees, or in the clefts of rocks, &c.) that the foot of the traveller may crush them, or that the wild beast may break them. Yet, notwithstanding the ample provision which is hereby made for a numerous offspring, scarcely one quarter of these eggs are ever supposed to be hatched; and of those which are, no small share of the young ones may perish with hunger, from being left too early by their dams to shift for themselves; for in these, the most barren and desolate recesses of the Sahara, where the ostrich chooses to make her nest, it would not be enough to lay eggs and hatch them, unless some proper food was near at hand, and already prepared for their nourishment; and accordingly we are not to consider this large collection of eggs as if they were all intended for a brood: they are the greatest part of them reserved for food, which the dam breaks and disposes of, according to the number and the cravings of her young ones. But for all this, a very little share of that στοργη, or natural affection, which so strongly exerts itself in most other creatures, is observable in the ostrich: for, upon the least distant noise or trivial occasion, she forsakes her eggs or her young ones; to which, perhaps, she never returns; or if she does, it may be too late, either to restore life to the one, or preserve the lives of the others. Agreeably to this account, the Arabs meet sometimes with whole nests of these eggs undisturbed: some of which are sweet and good; others are addle and corrupted; others, again, have their young ones of different growths, according to the time that it may be presumed they have been forsaken by the dam. They oftener meet a few of the little ones, no bigger than well-grown pullets, half-starved, straggling and moaning about, like so many distressed orphans for their mother. And in this manner the ostrich may be said, Job 39:16 to be hardened against her young ones, as though they were not hers: her labour, in hatching and attending them so far, being in vain, without fear, or the least concern of what becomes of them afterwards. This want of affection is also recorded, Lamentations 4:3. The daughter of my people, says the prophet, is cruel, like the ostriches in the wilderness. Nor is this the only reproach that may be due to the ostrich; she is likewise inconsiderate and foolish in her private capacity; particularly in her choice of food, which is frequently highly detrimental and pernicious to her; for she swallows every thing greedily and indiscriminately, whether it be pieces of rags, leather, wood, stone, or iron. When I was at Oran, I saw one of these birds swallow, without any seeming uneasiness or inconveniency, several leaden bullets, as they were thrown upon the floor, scorching hot from the mold: the divine providence in these, as well as in other respects, having deprived them of wisdom, neither hath it imparted to them understanding. Those parts of the Sahara which these birds chiefly frequent are destitute of all manner of food and herbage, except it be some few turfs of coarse grass, or a few solitary plants of the laureola, apocynum, and some other kinds; each of which is equally destitute of nourishment, and in the Psalmist's phrase, (cxxix. 6.) even withereth before it is plucked up. Yet these herbs, notwithstanding this want of moisture in their temperature, will sometimes have both their leaves and stalks studded all over with land-snails, which may afford them some little refreshment. It is very probable likewise that they may sometimes seize upon lizards and serpents, together with insects and reptiles of various kinds. Yet still, considering the great voracity and size of this camel-bird, it is wonderful, not only how the little ones, after they are weaned from the provisions before mentioned, should be brought up, but even how those of fuller growth, and much better qualified to look out for themselves, are able to subsist. Their organs of digestion, and particularly the gizzards, which by their strong friction will wear away even iron itself, shew them indeed to be granivorous; but yet they have scarcely ever an opportunity to exercise them in this way, unless when they chance to stray towards those parts of the country that are sown and cultivated, which is very seldom. For these, as they are much frequented by the Arabs at the several seasons of grazing, plowing, and gathering in the harvest, are little visited by, as indeed they would be an improper abode for, this shy timorous bird, a ( φιλερημος ) lover of the desarts. This last circumstance in the behaviour of the ostrich is frequently alluded to in the Holy Scriptures: particularly Isaiah 13:21; Isaiah 34:13; Isaiah 43:20 and Jeremiah 50:39. Where the word יענה iaanah, instead of being rendered the ostrich, as it is rightly put in the margin, is called the owl, a word used likewise instead of יענה iaanah, or the ostrich, Leviticus 11:16 and Deuteronomy 14:15. While I was abroad I had several opportunities of amusing myself with the actions of the ostrich. It was very diverting to observe with what dexterity and equipoise of body it would play and frisk about on all occasions. In the heat of the day particularly, it would strut along the sunny side of the house with great majesty, perpetually fanning and priding itself with its quivering expanded wings, and seeming, at every turn, to admire and be in love with its shadow. Even at other times, whether walking about or resting upon the ground, the wings would continue these fanning vibratory motions, as if designed to mitigate and assuage the extraordinary heat wherewith their bodies seem to be naturally affected. They are often very rude and fierce to strangers; and are apt to be very mischievous, by striking violently with their feet; for the inward claw, or rather the hoof as we should call it, of this avis bisulca, being exceedingly strong-pointed and angular, I once saw an unfortunate person who had his belly ripped up by one of these strokes. While they are engaged in such assaults, they sometimes make a fierce, angry, and hissing noise, with their throats inflated and their mouths open: at other times, when less resistance is made, they have a chucking or cackling voice, as in the poultry kind, and thereby seem to rejoice and laugh as it were at the timorousness of their adversary. But during the lonesome part of the night, (as if their organs of voice had then attained a quite different tone,) they often make a very doleful and hideous noise, which would sometimes be like the roaring of a lion; at other times it would bear a nearer resemblance to the hoarser voices of other quadrupeds, particularly the bull and the ox. I have often heard them groan as if they were in the greatest agonies; an action beautifully alluded to by the prophet Micah 1:8 where it is said, I will make a mourning like the יעמה iaanah, or ostrich. יענה iaanah therefore, and רננים renanim, the names by which the ostrich is known in the Holy Scriptures, may very properly be deduced from ענה anah, and רנן renen; words which the lexicographers explain by exclamare, or clamare fortiter, to cry out, or to cry strongly: for the noise made by the ostrich being loud and sonorous, exclamare, or clamare fortiter, may with propriety enough be attributed to it; especially as those words do not seem to denote any certain or determined mode of voice or sound peculiar to any particular species of animals, but such as may be applicable to them all; to birds as well as quadrupeds and other creatures. See Travels, p. 430, &c. 

Verses 19-25
Job 39:19-25. Hast thou given the horse strength, &c.— It is difficult to express violent motions, which are fleeting and transitory, either in colours or words. In poetry, it requires great spirit in thought, and energy in style, of which we find more in the eastern poetry than in either the Greek or Roman. The great Creator, who accommodated himself to those to whom he vouchsafed to speak, has put into the mouths of his prophets such sublime sentiments and exalted language as must abash the pride and wit of man. In this book of Job, the most ancient poem in the world, we have great variety of such paintings and descriptions. The description before us, of the horse, is one of these. Homer has a fine similitude of a horse, which Virgil has copied from him, and which is thus admirably translated: 

The fiery courser, when he hears from far, The sprightly trumpets, and the shouts of war, 

Pricks up his ears; and, trembling with delight, Shifts pace, and paws; and hopes the promis'd fight. 

On his right shoulder his thick mane reclin'd, Ruffles at speed, and dances in the wind. 

His horny hoofs are jetty black, and round; His chine is double; starting, with a bound He turns the turf, and shakes the solid ground. 

Fire from his eyes, clouds from his nostrils flow; He bears his rider headlong on the foe. 

Now compare this with the present passage, which, under all the disadvantages of having been written in a language little understood; of being expressed in phrases peculiar to a part of the world whose manner of thinking and speaking seems strange to us; and, above all, of appearing in a prose translation, is nevertheless so transcendantly above the heathen description, that hereby we may perceive how faint and languid are the images which are formed by mortal authors, when compared with that which is figured as it were just as it appears in the eye of the Creator. All the great and sprightly images which thought can form of this generous beast, are here expressed in such force and vigour of style, as would have given the great wits of antiquity new laws for the sublime, had they been acquainted with these writings. I cannot but particularly observe, that whereas the classic poets chiefly endeavour to paint the outward figure, lineaments, and motions, the sacred poet makes all the beauties to flow from an inward principle in the creature he describes, and thereby gives great spirit and vivacity to his description. Hast thou clothed his neck with thunder? Homer and Virgil mention nothing about the neck of the horse but his mane; the sacred author, by the bold figure of thunder, not only expresses the shaking of that remarkable beauty in the horse, and the flakes of hair which naturally suggest the idea of lightning; but likewise the violent agitation and force of the neck, which in the oriental tongues had been flatly expressed by a metaphor no less bold than this. Canst thou make him afraid as a grasshopper? Job 39:20 an expression which contains a twofold beauty, as it not only marks the courage of the beast, by asking him if he can be affrighted; but likewise raises a noble image of his swiftness, insinuating, that if that were possible, he would bound away with the nimbleness of the grasshopper. The glory of his nostrils is terrible. This is more strong and concise than that of Virgil, which is one at least of the noblest lines that was ever written without inspiration. 

Collectumque premens volvit sub naribus ignem. Georg. iii. ver. 85. 

And in his nostrils rolls collected fire. 

He rejoiceth in his strength—He mocketh at fear.—Neither believeth he that it is the sound of the trumpet.—He saith among the trumpets, ha! ha!—are signs of courage, as I said before, flowing from an inward principle. There is a peculiar beauty in his not believing that it is the sound of the trumpet; i.e. he cannot believe it for joy. But when he is sure of it, and is among the trumpets, he saith ha! ha! he neighs; he rejoices [of which the Hebrew word האח heach, is strongly expressive]. His docility is elegantly painted, in his being unmoved at the rattling quiver, the glittering spear, and the shield. He swalloweth the ground, is an expression for prodigious swiftness, in use among the Arabians, Job's countrymen, at this day: it is the boldest and noblest of all images for swiftness. The Latins have something like it: but I have not met with any thing which comes so near it as Mr. Pope's lines in his Windsor Forest: 

Th' impatient courser pants in every vein, And, pawing, seems to beat the distant plain; Hills, vales, and floods, appear already crost, And ere he starts, a thousand steps are lost. 

He smelleth the battle afar off—and what follows, is a circumstance expressed with great spirit by Lucan: 

So when this ring with joyful shouts resounds, With rage and pride th' imprison'd courser bounds; He frets, he foams, he rends his idle rein, Springs o'er the fence, and headlong seeks the plain. See Guardian, No. 86 and Lowth's Prel. 34. 

It is but justice to our translators to observe, that their version appears greatly superior to all others, both in accuracy and elegance. 

Verse 26
Job 39:26. Doth the hawk fly by thy wisdom? &c.— Thuanus, De Re Accip. mentions a hawk which flew from London to Paris in a night; and it was on account of its remarkable swiftness that the Egyptians made it their hieroglyphic for the wind. 

Verse 29
Job 39:29. Her eyes behold afar off— Dr. Young paraphrases this well: 

Thence [from the rock] wide o'er nature takes her dread survey, And, with a glance predestinates her prey. 

And he observes, that the eagle is said to be of so acute a sight, that when she is so high in the air that man cannot see her, she can discern the smallest fish under water. The author of this book accurately understood the nature of the creatures which he describes, and seems to have been as great a naturalist as a poet. The classical reader will have a fine comment on this passage in the 4th book of Horace, Ode 4. 

REFLECTIONS.—1st, How little Job's knowledge was, and how infinite that of God, is here most beautifully manifested; and while his tender mercies are seen over all his works, how unreasonable were Job's complaints against God, as cruel or unkind? 

1. Who knows, but God alone, when the wild goats and hinds bring forth, how long they bear their burden, and the hour and moment in which they shall be delivered? Though their travailing pangs are sharp, they are safely preserved. Their young ones grow up by their sides, till able to seek their own sustenance; and then they quit their dam, forgetting and forgotten. 

2. Who gave the wild ass liberty, and that untameable spirit which rejects restraint? God gives each beast its peculiar qualities, and provides for each a suitable provision and abode. The wilderness and barren mountain are his dwelling: far from the haunts of men, preferring liberty, though with poverty, to slavery with plenty; he despises the multitude that would seize him, and no driver urges him on with his cries. From place to place he roams in search of food, and finds pasture even in the wilderness. Note; (1.) Liberty is a precious jewel; and they who are free should, with noble spirit, maintain their happy independence. (2.) Shall man, who cannot give law to the wild ass's colt, presume to direct his Maker? 

3. God bids him try to bind the רים riim, which we translate unicorn; though it is much doubted whether there be any such creature as we represent him. It is therefore frequently rendered the wild bull, which comes in appositely after what had been spoken of the wild ass. The tame ox might be brought to the yoke and crib; but who could make the wild bull serviceable, or break him to the plough or harrow? Great as his strength is, he is too unruly to be trusted with any labour of the field, and can neither be led nor driven. If Job then was not able to govern one creature, much more unfit was he to preside over the world, and direct the ways of Providence. Note; It is not ability, but the willingness to do good, which makes a man truly valuable. 

2nd, The ostrich is next produced, as among the wondrous works of God. Gavest thou the goodly wings unto the peacocks, or rather ostriches, as others translate the word, to which alone the following verses relate, and whose wings are beautiful, while the peacocks have nothing singular. She layeth her eggs on the earth; not that, as some have suggested, they are dropped at random, and left to be hatched by the sun; for she has a nest where her eggs are deposited, yet on the earth, where every foot may crush them; and so forgetful is she, that when she lights on another nest, she will sit and hatch there, leaving her eggs, and hardened against her real young, as though they were not her own. Thus her labour is frequently for another, without fear of what will happen to her own; and this because God, from whom alone the different instincts of beasts, as well as reason in man, are derived, hath deprived her of wisdom. But, though so stupid and unnatural in danger, her speed is most rapid: raising herself (though unable to fly) by the assistance of her wings, she leaves the fleetest horse and its rider far behind. Note; (1.) How many ungodly parents, like the cruel ostrich, insensible to the fruit of their womb, expose their children to want by their extravagancies, or their souls to ruin by their neglect! (2.) Thus careless ministers desert their flocks, indifferent as to what becomes of them: if deceivers seduce them, or they perish for lack of knowledge, they are hardened against the loss. One thing, however, they forget not; though they refuse to feed their young, they are abundantly careful to feed themselves, and will have the fleece, though the devil seize the fold. 

3rdly, How inimitably beautiful is the description of the Horse! Behold the horse trained for war; strength is in every motion; his rising neck is clothed with thunder; from his wide nostrils issues the copious stream; pawing in the valley, he seems to glory in his might; the armed host and glittering spear cannot intimidate him: eager to engage, he scarce can bear restraint, and, prancing fierce, seems as if he would swallow the ground under his feet; his ears erect, catch with delight the martial trumpet's sound; he snuffs the smell of battle from afar, and, animated by the shout or signal for engagement, fearless of death or danger, on he rushes, defies the sharp sword and rattling quiver, and tramples with resistless fury on whatever opposes him in his course: Note; such is the sinner: Jeremiah 8:6 hurried on by inordinate appetite, he rushes to the gratification of his lusts; no danger, loss, or suffering can restrain him; yea, the very terrors of God's wrath he scorns, and runs on the thick bosses of his buckler; till, smitten through with the sword of death, he falls, and plunges into that gulph of perdition which he would not be warned to avoid. 

4thly, The hawk and eagle are produced, among birds, in proof of the power and providence of God: the hawk, which with such sagacity pursues her prey, swift and strong, and from the colder climes at winter's approach, follows the southern sun: the eagle, which mounts to such a towering height, fixes her nest on the craggy rock, and makes it her abode; thence darting on her prey, descried from afar, she feeds her young with the raw flesh of slaughtered beasts; or, at the battle, waits for the carcases of the slain. Who taught such wisdom to the feathered fowl, or who directs their flight? not Job: and if he pretended not to challenge these, much less ought he to claim a right to direct the providence of God. Note; (1.) Though the sinner, like the eagle, builds his nest on the rock, Jeremiah 44:16, he that set him up on high can also cast him down. (2.) The greedy eye, sharp as the eagle's, ever attentive on gain, little cares how it be obtained, whether by sucking the blood of the oppressed, or by practices corrupt as the corpses of the dead. 

40 Chapter 40 

Verse 1
CHAP. XL. 

Job humbleth himself before God; who further challengeth him by a display of the works of his power. A description of the Behemoth. 

Before Christ 1645. 

Job 40:1. Moreover the Lord answered Job, and said— Houbigant subjoins the first five verses of this chapter to the 39th, after the Hebrew, and many of the versions. See the Polyglot. 

Verse 2
Job 40:2. Shall he that contendeth, &c.— He who disputeth with the Almighty shall be chastised; he that will argue the point with God ought to answer for it: Heath: who, subjoining this after Job's confession, chap. 42: takes the argument to be this: "It is not sufficient that thou repentest in dust and ashes: the contending with God is a crime which deserves chastisement; and, according to strict justice, thou oughtest to answer for it." The latter clause of the verse refers to chap. Job 13:3. 

Verse 13
Job 40:13. And bind their faces in secret— Shut up their faces in the secret place. Heath. Overwhelm their faces with darkness. 

Verse 15
Job 40:15. Behemoth— The Hebrew word בהמות behemoth expresses that animal which eminently partakes of the bestial or brutish nature. Bochart seems to have proved to a demonstration, that the behemoth is the hippopotamus, the sea-horse, or, more properly, the river-horse. The Sieur Thevenot, saw one of these animals at Cairo. "This animal," says he, "was of a tan colour; its hind parts resemble those of an ox or buffaloe, excepting that its feet were shorter and thicker; in size it is equal to a camel; its snout, or nose, is like that of an ox, and its body twice as big; its head resembles that of a horse, and is of the same size; its eyes are small; its crest is very thick; its ears are small; its nostrils very wide and open; its feet are very thick, pretty large, and have each four toes, like those of a crocodile; its tail is small, without any hair, like that of an elephant; its lower jaw has four large teeth, about half a foot long, two of them crooked, and as thick as the horns of an ox, one of which is on each side of the throat; besides these, it has two others, which are straight, of the same thickness as those which are crooked, and project forwards." The river-horse shelters himself among the reeds; and the behemoth is said to be in the coverts of the reeds and fens, and to be compassed about with the willows of the brook. The river-horse feeds upon the herbage of the Nile; and the behemoth is said to eat grass as an ox. No creature is known to have stronger ribs than the river-horse; and the bones of the behemoth are as strong pieces of brass, like bars of iron. See Lowth's Notes on his 6th Prelection, 8vo. Edit. 

Verse 19
Job 40:19. He that made him can make his sword to approach unto him— He who made him, hath furnished him with his scythe. Heath. The Hebrew word here rendered sword, or scythe, denotes the instrument by which this animal gathers his food. 

Verse 23
Job 40:23. Behold, he drinketh up a river— Should an inundation of the river suddenly overtake him, he would not be in the least fear: he trusteth that he can spout forth Jordan through his mouth. Bochart and others say, that 

Jordan is here put by a figure for any river; but Houbigant is of opinion, that the Jordan itself is meant, which was not far from the land of Uz, and in which, no doubt, there were hippopotami, as well as in the Nile. 

Verse 24
Job 40:24. He taketh it with his eyes— Who can take him in his streams? Can cords be drawn through his nose? Heath. Can his nose be perforated with hooks? Houbigant. The way of taking these animals, as related by an ancient writer, Achilles Tatius, will explain this passage. "The huntsmen, having found the places where they haunt, dig a trench, or ditch, which they cover with reeds and earth, having placed underneath a wooden chest, whose lids are open like a folding door on each side, to the height of the cavity; after this they conceal themselves, watching till the beast is taken; for as soon as ever it treads on the surface of the hole it is sure to fall to the bottom. The huntsmen run up immediately to the cavity, and shut down the lids, and by these means catch the beast, which could not be taken by any other method, on account of its prodigious strength." The latter clause of the verse signifies literally, Canst thou bore his nose with cords? but this kind of boring is made with a hook, in order to insert a cord to lead the creature about at pleasure. It is very remarkable, that this cord in the ox's nose serves instead of a bit to guide him. This Thevenot confirms in his voyage to Indostan, where having mentioned that oxen are used instead of horses for travelling, he adds, "These creatures are managed like our horses, and have no other bits or bridles than a cord, which passes through the tendon of their nose or nostrils." So that this boring of his nose, and introducing a cord, was not to take, but to keep him in order, and to make him serviceable when taken. Heath. I would just observe upon this and the following description, that, nervous and excellent as they are, they do not strike us with the same degree of admiration as the foregoing description of the horse, because we are not so well acquainted with the nature of the animals described. Dr. Young renders the two last verses of this chapter thus: 

His eye drinks Jordan up; when fir'd with drought, He trusts to turn its current down his throat; In lessen'd waves it creeps along the plain: He sinks a river, and he thirsts again. 

REFLECTIONS.—1st, Confounded in silence, Job dares not reply. When, after a short pause, 

1. God farther expostulates with him; and, from a view of what he had spoken, demands an answer. Shall he that contendeth with the Almighty (an attempt how insolent!) instruct him? can he be taught knowledge? or, is every fretful murmurer a proper judge how God ought to direct his providences? surely not. Yet this had Job attempted; yea, and he had blamed God for his dispensations, as unjust and severe. He that reproveth God let him answer it, maintain, if he can, his charge, or confess his folly and sin for having done so. 

2. Job confesses his error, and submits. He answered the Lord, and said, Behold, I am vile, I acknowledge my sin, I renounce my former opinion of myself, I am abominable in my own eyes, and how much more in thine? What shall I answer thee? I am unable to support the least charge that I have advanced against thee. I will lay mine hand upon my mouth in silence, and my mouth in the dust of humiliation. Once have I spoken in self-vindication; but I will not answer any more, convinced that I played the fool, and erred exceedingly; yea twice; repeatedly have urged my rash plea; but I will proceed no further; I own myself mistaken, and desire to take shame for my perverseness. Note; (1.) However high our former apprehension of our own goodness was, when the Spirit of God convinces the soul of sin, we shall not have a word to say to justify ourselves, but cry for mercy only from our offended God. (2.) The erroneous doctrines which they have maintained, or sinful practices which they indulged, are the shame and grief of true penitents; and they desire henceforward to retract, disclaim, and oppose them. 

2nd, To fix more deeply and permanently on Job's mind the conviction which was begun, God proceeds to renew out of the whirlwind his awful challenges. Note; When our consciences are first alarmed, it is most dangerous to heal the hurt slightly: we should look further and deeper, that the discovery of greater abominations may produce abiding humiliation. 

1. Wilt thou disannul my judgment, alter my designs, or frustrate their execution? Wilt thou condemn me, that thou mayest be righteous? accuse me of injustice or severity, in older to support thy character, and maintain thy righteousness before men? how wicked and insolent must such a charge appear! Note; If we murmur, the fault is in ourselves; God's ways are equal, it is our way which is unequal. 

2. Hast thou an arm like God? able to contend with the Almighty; or canst thou thunder with a voice like him? alas! man is but a worm, his whispers cannot be heard amid the thunders of God's mighty voice. Note; The sinner who looks biggest and talks loudest must be brought low, either here in repentance, or hereafter in ruin everlasting. 

3. Deck thyself now with majesty and excellency, If thou canst vie with me, and array thyself with glory and beauty; how despicable will it appear? not so much as the glow-worm's light compared with the meridian sun. Or it may be spoken ironically; take my throne, and try how thou canst govern the world; that thou mayst feel how unequal thou art to the task. 

4. Shew thy universal dominion. Put on the monarch's rage and frown: look sternly at the proud, if thou canst abase him; tread down the wicked from their height, lay them in the dust of death, lead them forth, with their faces covered, to execution as malefactors, or hide them in the grave as slain. Then, when in these acts of justice, power, majesty, and dominion, he can vie with God, he may be allowed to contend with him, and trust in his own right hand for salvation. But when the contrary was so evident, he must submit entirely to God's sovereignty, and expect his salvation temporal, spiritual, and eternal, from his grace and strength alone. 

3rdly, To prove his own infinite superiority, God bids him regard Behemoth and Leviathan, those wonders of creation; if he cannot contend with them, much less can he with their maker. 

As to what beast is meant by Behemoth, the learned are divided in opinion. It signifies Beasts in general, but must here mean some particular species: two have been suggested, to which the description may be applicable; the hippopotamus, or river horse, and the elephant. He is described as feeding on the grass as the ox; and amazingly strong and large. The mountains provide him food, and harmless around him the other beasts feed without molestation. Under spreading trees near rivers' banks, is his abode. Thirsty, the river scarce affords a draught, and in his greedy eye he thinks he can drain it to its source. No fear interrupts him, he hasteth not away: no snares can bind him: and yet, great and mighty as he is, God made him: his creature he is, as well as man; the work of the same hand, and on the same day: and, terrible as he may appear to us, he is crushed as the worm when God causes his sword to approach him. Let man then own his own littleness, and humbly yield up himself to his Almighty Creator. 

41 Chapter 41 

Verse 1
CHAP. XLI. 

God's great power in the Leviathan. 

Before Christ 1645. 

Job 41:1. Canst thou draw out Leviathan— לויתן leviathan, is derived from לוה lavah, coupled, and תן ten, a dragon, i.e. a large serpent, or fish: as the word תנין tanin, is used both for a land serpent, and a kind of fish; so that, after comparing what Bochart and others have written on the subject, it appears to me, says Parkhurst, that the compound לויתן leviathan, the coupled dragon, denotes some animal partaking of the nature both of land serpents and fishes, and in this place signifies the crocodile, which lives as well under water as on shore. See Boch. tom. ii. p. 769, who seems to have proved, by arguments strictly conclusive, that the crocodile must be meant in this chapter. I would just observe, of the word occurring in the Margin to chap. Job 3:8 of this book, that Parkhurst thinks it contains an allusion to the punishment of some kind of criminals, who were cast to the crocodiles to be devoured by them. Johnson, in his Natural History of Quadrupeds, p. 143, says, that among some of the Indians these animals were formerly kept for this purpose. And I would just remark, that as these animals are found in many of the eastern rivers, as well as in the Nile, it does not follow at all from this description, either that Moses was the writer of this Book, or any other person who drew his ideas immediately from Egypt and the Nile. This first verse relates to the manner of taking the crocodile; and therefore the best commentary on it will be to give an authentic account how it is done. The difficulty of this enterprise will appear from Diodorus Siculus, who says, that they cannot be secured but in iron nets. When Augustus conquered Egypt, he struck a medal, the impress, of which was a crocodile chained to a palm-tree, with this inscription: "None ever bound him before."—"In order to take these animals," says Thevenot, "they make a number of holes or ditches on the banks of the river, which they cover with sticks, and things of the like kind: afterwards, when the crocodiles pass over these cavities, especially, when the waters rise in the river, which is the season of catching them, on account of their going further off from the river at that time, they fall into the holes, and cannot get out again: in this confinement they are suffered to continue without food for several days; after which they let down certain nooses with running knots, wherewith they fasten their jaws, and then draw them out." These nooses are the חבל chebel, the cord here mentioned, and this shews that the word לשׁון lashon, is not to be understood of the tongue only, but of the whole fauces. The clause should be rendered, Canst thou bind his jaws with a cord? Maillet, speaking of these animals, says, that the manner of taking them is very difficult, and sometimes very remarkable: the most common method is, to dig great trenches or ditches along the Nile, which are covered with straw, and into which the creatures fall unawares. They are sometimes taken with hooks, baited with the quarter of a pig, or bacon, which they are very fond of. See Heath and Dr. Young. Hasselquist, speaking of the difficulty of taking this animal, says, "He frequently breaks the nets of fishermen, if they come in his way, and they are exposed to great danger. I found a fishing-hook in the palate of the crocodile which I dissected." See his voyages, p. 216. 

Verse 2
Job 41:2. Canst thou put an hook into his nose?— Canst thou put a bandage about his nose? Heath. The word אגמון agmon, rendered bandage signifies a rope of rushes. This was to tie his mouth fast, as the thorn was to prevent his getting off the bandage. It is usual to this day, to fasten the jaws of the crocodile when taken. 

Verse 6
Job 41:6. Shall the companions make a banquet of him, &c.— Will the companies of merchants drive a bargain for him? shall he be divided among the merchants? Heath. Houbigant follows our translation: see the next note. See also Dr. Shaw's travels, p. 426. 

Verse 8-9
Job 41:8-9. Lay thine hand upon him, &c.— Be sure thou strikest home; mind thy blow; rely not on a second stroke, Job 41:9. See, he is deceived in his expectation: will he also faint away at the sight of them? Heath. But Houbigant translates it according to his own reading, thus: Whoever shall lay his hand upon him, shall not hereafter be nourished from his flesh: Job 41:9. Behold, his hope is made vain; shall he therefore take away his gall? He observes, that the flesh of the crocodile was esteemed excellent food, and that his gall was much used in medicine. Hasselquist says, that the gall of the crocodile is good for the eyes: The Egyptians make use of it as a certain remedy for barrenness in women, taking about six grains internally; and outwardly they apply a pessus, made of cotton, with the gall of a crocodile. They use the fat against the rheumatism, and a stiffness of the tendons; esteeming it a powerful remedy, outwardly applied; there is a folliculus of the bigness of a hazle-nut, under the shoulders of the old crocodile, containing a thick matter which smells like musk. The Egyptians are very anxious to get it when they kill a crocodile, it being a perfume much esteemed by the grandees. 

Verse 11
Job 41:11. Who hath prevented me— Who hath made me any present, that I may requite him? Heath. See Micah 6:6. 

Verse 12
Job 41:12. I will not conceal his parts, &c.— I will not pass over in silence his limbs, nor any thing of his bravery, nor the gracefulness of his proportion. Heath. I will not on account of him hold silence, I will declare his fortitude, and the strength of his nerves. Houb. 

Verse 13
Job 41:13. Who can discover the face of his garment, &c.— Who can strip off his outer robe? Who can come within his double row of teeth? Heath. See the next verse. The crocodile's mouth is exceedingly wide. Pliny says, strongly, "When he gapes, fit totum os, he becomes all mouth." 

Verse 15
Job 41:15. His scales are his pride— Strong scales cover his back. Heath. 

Verse 18
Job 41:18. By his neesings a light doth shine— Literally, His sneezings cause the light to sparkle. The next clause gives as great an image of the thing it would express, says Dr. Young, as can enter the thought of man. His eyes are like the eyelids of the morning. The eyes of the crocodile were used as a hieroglyphick by the ancient Egyptians, to denote the rising of the sun; because, says Horapollo, when it emerges from the river, its eyes are the first part of the body which becomes visible. 

Verses 19-21
Job 41:19-21. Out of his mouth go burning lamps, &c.— This is nearer the truth, says Dr. Young, than at first view may be imagined. The crocodile, according to the naturalists, lying long under water, and being there forced to hold its breath; when it emerges, the breath, long repressed, is hot, and bursts out so violently, that it resembles fire and smoke. The horse suppresseth not his breath by any means so long; neither is he so fierce and animated, yet the most correct of poets ventures to use the same metaphor concerning him. By this I would caution against a false opinion of the boldness of the eastern metaphors from passages ill understood. 

Verse 22
Job 41:22. In his neck remaineth strength, &c.— Houbigant renders this admirably; Strength has its dwelling on his neck; before him marches destruction. See his note. 

Verse 25
Job 41:25. When he raiseth up himself, &c.— When he raiseth up himself, the mighty fly; the princes quit their purposed journey. Houb. Heath renders the last clause; for very terror they fall to the ground; and he observes very well, that the word שׁבר sheber, here used, strongly expresses the idea of terror: our English word shiver seems derived from it. 

Verse 26
Job 41:26. The habergeon— The pike. Heath and Houb. It certainly means some missile weapon. 

Verse 28
Job 41:28. Sling-stones are turned with him into stubble— He throweth about sling-stones like stubble. Heath. Sling-stones are no more to him than stubble. Houb. An extraordinary instance of the strength of a crocodile is related by Maillet. "I saw one," says he, "twelve feet long, which had not eaten any thing for thirty-five days (having had its mouth tied close during that interval), which with a single blow from its tail overturned five or six men together with a bale of coffee, as easily as I could overturn six men at a game of draughts." What force then must one of twenty feet long have, in its full strength and not weakened by such a fast? Thevenot also speaks of one which he had stripped of its skin, and says, that it was so strong, though but eight feet in length, that after they had turned him upon his back, and four persons stood upon him with both their feet, while they were cutting open his belly, he moved himself with so much force as to throw them off him with violence. See Maillet's Descript. of Egypt, p. 33, and Thevenot, part. 2: p. 72. 

Verse 30
Job 41:30. Sharp stones are under him— His nether parts are like sharp potsherds. He dasheth himself on the mud like a threshing cart. Heath. חרוצ charutz, is rightly rendered by Bochart tribula, an instrument used in threshing of corn, a kind of sledge, furnished with sharp iron wheels. This was drawn over the straw by oxen, and at the same time thrashed out the corn, and cut the straw into small pieces, reducing it to chaff. An instrument of this kind is still used in the east for the same purpose. See Parkhurst on the word, and Observations, p. 142. 

Verse 32
Job 41:32. One would think the deep to be hoary— He accounteth the deep as his habitation. Heath. Houbigant renders the verse, He leaves behind him a shining path; he esteems the deep to be dry land.—Rutilantia post se vestigia relinquit; abyssum reputat ut aridum tellurem. 

Verse 33
Job 41:33. Upon earth there is not his like— Houbigant renders this, His dwelling is not upon the dust; He who made him, made him to be without law. This he supposes to express the amphibious nature of the crocodile; which, though living under the waters, yet is observed almost every day at morning and evening to come from thence, and continue awhile on the land. This learned critic also gives a turn to the next verse very different from that in which it is generally understood. Heath renders the verse, and with great seeming propriety, as referring to, and closing the description of, the crocodile: He will look upon any thing with contempt, be it ever so high: he is king over all the sons of rapine; i.e. the most ravenous beasts, according to the Syriac and Arabic. "But," says Houbigant, "I am persuaded that these words do not refer to the crocodile; but close the parable here taken from the beasts: God openly declaring who he is of whom he spoke in the 10th verse (who then is able to stand before me?) and that he meant that Leviathan, or old serpent, who raised his proud look even to the highest, and who possesses great power, though received from God, and so moderated, that whomever he shall oppress, as he had oppressed Job, God, when he pleased, could wholly deliver from his power and tyranny." Dr. Young very well paraphrases these last verses, agreeably to the common interpretation, as follows: 

His like earth bears not on her spacious face, Alone in nature stands his dauntless race, For utter ignorance of fear renown'd: In wrath he rolls his baleful eye around, Makes every swol'n disdainful heart subside, And holds dominion o'er the sons of pride. 

REFLECTIONS.—1st, The learned are divided in opinion about Leviathan, whether the whale or crocodile be meant; some parts of the description seeming most adapted to the one, and some more peculiar to the other. Whatever animal be designed, the intention is evidently to shew Job's weakness and God's power. He is represented here as not to be caught with a hook or bait: not to be terrified or tamed: his flesh unfit for food: not to be taken with barbed irons and spears. It was at his peril who approached him; he would rouse himself for battle; therefore it were wise not to meddle with him. To hope to take him as a fish in a net, were vain; the very sight of him was terrible. The boldest dared not provoke him; and if a creature thus intimidate us from approaching him, and so surpass our strength, who then is able too stand before God, to contend with the Almighty, and to impeach his proceedings, or awaken his wrath? 

2nd, 1. God challenges the universal property of all things; none ever made him their debtor, whilst every creature receives from him life and breath, and every thing conducive to the comfort or preservation of it. Note; (1.) The best services that we can render God, lay no obligation on him; the favour is done to us, that he enables us to serve him, or accepts our humble duty. (2.) If God giveth not an account to us of his matters, have we the shadow of right to question him? may he not do what he will with his own? 

2. He describes the several parts of this terrible animal Leviathan. None dare approach him, to flay his skin, or open those devouring jaws, to look on which only, were enough to make the beholder tremble. His scales, which are his strength and pride, like a coat of mail, shut close over each other, to defend him; and are so near each other that even the air cannot come between. When he sneezes, a light shines, and his eyes are bright and sparkling as the eyelids of the morning. His breath is like the smoke of the furnace; and hot, like the steam of the boiling caldron; coals are ready to kindle from his nostrils. Strong and fierce, he fears no sorrow. His flesh, firm as a rock, defies all the instruments of death. When he lifts up himself in terrors, the mighty purify themselves, as dying men fly to their prayers. He makes his bed on the hard sharp-pointed stones. Before him the boiling deep smokes; behind him, the white foam marks his shining path, as if the deep was hoary-headed grown. Upon earth there is not his equal, fearless of danger. With contempt he beholds the vessels sailing by; and is a king over the children of pride, greater than the greatest of them, in magnitude and bodily strength. Or this is spoken of God, who beholdeth all these stupendous creatures: and all the children of pride, whether devils, men, or the most lawless animals, must submit to his government. Highly then it becomes Job to bow, to humble himself under God's mighty hand, and own the transcendent glory, greatness, and unsearchableness of all his works and ways. 

42 Chapter 42 

Verse 1
CHAP. XLII. 

Job humbleth himself before God, who, preferring Job's cause, accepteth him, and commands his friends to make due submission. He blesses the latter end of Job, doubling all his fortunes. 

Before Christ 1645. 

Verse 2
Job 42:2. I know that thou canst do every thing— I know that thou art able to do every thing, and that wisdom cannot be attained without thee. Heath. And that there is no design which thou canst not accomplish. Houbigant. 

Verse 3
Job 42:3. Who is he that hideth counsel, &c.— Who is he that pretends to disclose the wisdom which is incomprehensible? Surely I spoke what I did not understand; wonders beyond my reach, which I could not know. Heath. The recollection of Job in this and the two following verses is inimitably fine, and begins the catastrophe of the poem, which is truly worthy of what precedes. The interrogatory clauses, in the beginning of this and the next verses, are repetitions of what Jehovah had said; the latter of this verse, and the 5th and 6th verses, are Job's conclusions. 

Verse 5
Job 42:5. I have heard of thee, &c.— It is plain that here is same privilege intended, which Job had never enjoyed before, and which he calls a sight of God. He had heard of him by the hearing of the ear, or the tradition delivered down from his forefathers: but he had now a clear and sensible perception of his being and divine perfections: some light thrown in upon the mind, which carried its own evidence with it, and of which, perhaps, we can form no notion; but which to him had all the certainty and clearness even of sight itself: In short, some manifestation of the Deity made to him in vision, such as the prophets had, and from whence they derived their very name of Seers. There is a pleasure in observing the accomplishment of that wish of Job's, chap. Job 19:23 when we peruse this book; an accomplishment in a higher and better sense than he himself could possibly have hoped for when he made it. Oh, that my words were now written, &c.! Had they been graven on a rock, they might have remained for some few ages; but in this divine poem they will live for ever. Peters. 

Verse 6
Job 42:6. Wherefore I abhor myself— Wherefore I am ready to drop into dissolution. Heath. See the note on chap. Job 3:24. As a supplement to which, we add here, that the Chaldee paraphrast had such a sense of the greatness of Job's affliction, with respect to the loss of his children, that he thinks of it sometimes where Job did not. His paraphrase on the present verse is this, "Now mine eye seeth thee; wherefore I have cast away my riches, and am comforted for my sons, which are as dust and ashes." Nevertheless, at Job 42:13 to make amends to Job for this part of his suffering in the happy turn of his condition, he bestows upon him no less than fourteen sons, and perhaps would have doubled the number of his daughters too, had not their names, expressly mentioned, set bounds to his liberality. The reader will see from what is here represented to him as a specimen, that these Targums, to which the Jews attribute the same authority, in a manner, as to the Hebrew Scriptures, are not without their errors and reveries. However there are two things for which they are greatly valuable; as they help to ascertain the meaning of the Hebrew text; and, as they give us, interspersed, the common opinions of the Jews of those times wherein the paraphrases were made. Peters. 

Verse 7
Job 42:7. For ye have not spoken of me, &c.— Mr. Peters has proved, beyond contradiction, that this is properly translated, ye have not spoken of me that which is right. See also Job 42:8 in which there is a repetition of the same declaration in express terms by God himself, that Eliphaz and his companions had not spoken of him the thing which was right, and that Job had. Now, it will be difficult to find any thing in their speeches which should make the difference here supposed, if we set aside the doctrine of a future state; for in this view the others would speak more worthily of God than Job, by endeavouring to vindicate his Providence in the exact distribution of good and evil here in this life. Whereas Job's assertion, chap. Job 9:22. This is one thing, therefore I said it; he destroyeth the perfect and the wicked, (which is the argument upon which he all along insists,) would upon this supposition be directly charging God in the same reproachful terms which Achilles uses to Agamemnon in Homer; that with him, 

u917?ν δε ιη τιμη η μεν κακος η δε και εσθλος . Iliad. ix. 399 that he made no distinction between the good and bad, the coward and the brave; which, in a ruler, is an error that reflects both upon his wisdom and his justice. But now, take into the account the life to come, and the thing will appear in a quite contrary light; and we shall easily see the reason why God approves of the sentiments of Job, and condemns those of his friends. For, suppose the friends of Job to argue (as seems to be the general tendency of their reasoning) that the righteous are never afflicted without remedy here, nor the wicked prosperous upon the whole in this life, (which is a wrong representation of God's Providence;) and Job to argue on the other hand, that the righteous are sometimes afflicted here, and that without remedy, but shall be rewarded in a life to come; and that the wicked prosper here, but shall be punished hereafter, which is the true representation of the divine proceedings; and here is a very apparent difference in the drift of the one's discourse, and of the others; for Job, in this view, speaks worthily of God; the rest unworthily. The best moral argument which mankind have ever had to believe a life to come, is this which Job insists upon, that good and evil are for the most part dealt out here promiscuously. On the contrary, the topic urged by his friends, and which they push a great deal too far, that God rewards and punishes in this world, tends in its consequence (like that other opinion which was held by the stoics in after-times, that virtue is its own reward) to sap the very foundation of that proof which we have from reason, of another life. No wonder, therefore, that the sentiments of the one are approved, and those of the other condemned. And, taking the matter in this light, I am almost led to conclude, that as God bestowed upon Solomon all other temporal advantages in reward for his asking wisdom, so he restored Job to his temporal prosperity and happiness, and gave him a long enjoyment and increase of it, as a recompence for his having so well defended the doctrine of a future state. Peters. 

Verse 10
Job 42:10. The Lord turned the captivity of Job— This phrase of turning, or causing to return the captivity, seems to have been overlooked, at least not thoroughly considered by the greater part of the commentators; some, however, have seen the whole force of the expression. The restitution was probably after this manner: Job, having been plundered, by the Sabaeans and Chaldeans, of his oxen, asses, and camels, was soon after so terribly afflicted in his person as to be utterly incapable of pursuing any measures in order to recover what had been violently taken from him. But on his miraculous recovery from his distemper, and his restoration to health and strength, he undoubtedly armed the servants of his family, and endeavoured to recover his own. His enemies, having heard of the terrible afflictions which had befallen him, in his person as well as in his possessions, were in full security, and under no apprehensions from him. His restoration therefore being instantaneous, as well as miraculous, he was enabled to fall unexpectedly on his enemies, and by God's particular blessing, not only to recover his own; but also, as a reparation for the injury they had done him, to take their stock of cattle likewise, by which means he was possessed of double the substance that he had before: so that not only his captivity returned, but Jehovah doubled his former riches. It was always esteemed among all nations just and honourable in war, for the injured person not only to recover his own from the persons who had injured him, but also to take whatever he could find belonging to the plunderer, by way of satisfaction for the injury. This appears clearly in the case of Abraham; See Genesis 14. That Job had a very large household, is plain from chap. Job 1:3 and that a great part of his household continued with him in the time of his affliction, though they treated him with great disrespect, is plain from several passages in chap. 19: And it is not improbable, that the men of the city, of whom he was principal in the time of his prosperity, (see chap. 29:) might on his restoration assist him in the recovery of his property, and in executing vengeance on his plunderers. Heath's Life of Job. 

Verse 11
Job 42:11. Then came there unto him all his brethren, &c.— Job being restored to his former health and possessions, the author presents us with a striking view of human friendship. His brethren, who in the time of his affliction kept at a distance from him; his kinsfolks, who ceased to know him; his familiar friends, who had forgotten him; and his acquaintance, who had made themselves perfect strangers to him; those to whom he had shewn kindness, and who yet had ungratefully neglected him; on the return of his prosperity, now come and condole with him, desirous of renewing their former familiarity; and, according to the custom of the eastern countries, where there is no approaching a great man without a present, each brings him a קשׂיטה kesitah, and each a jewel of gold. The word נזם nezem signifies, properly a nose jewel, which is commonly worn in the east to this day. See Herbert's Travels, p. 124 where a Drawing of them will be found. The word קשׂיטה kesitah has much divided the commentators. See Genesis 33:19. There seems to be no doubt that it was a piece of money with the stamp or impress of a lamb upon it, as the original word signifies. Mr. Peters observes, that as Job's friends presented him only with a single piece of money, we may conclude that money was in those days a great rarity; and therefore we find no mention of it where the wealth of Job is reckoned up, but only of oxen, sheep, camels, &c. agreeable to the simplicity of those very ancient times. See Spanheim's Hist. Jobi, c. 11. 

Verse 14
Job 42:14. He called the name of the first Jemima— Job, being restored to his family and friends, is afterwards blessed with a numerous issue, seven sons and three daughters. Of the former nothing remarkable is recorded; but the names of the daughters are preserved, and they are said to have been the most beautiful women of their time. Their names are certainly of Arabic extraction: the eldest was named ימימה Jemima, which in the Arabic signifies a dove. This name was given to women of the greatest beauty in the east. So Semiramis had her name from Semir-jemama two Arabic words, signifying the brown dove. For the same reason the dove was made the bird of Venus; and we find it placed on the head of the Syrian goddess, whom the Orientals imagine to be the same as Semiramis. The second takes her name קציעה Keziah from the Cassia aromatica, a spice in great reputation in early times, as may be seen Psalms 45:8. This was likewise agreeable to the Arabian customs, of naming their women from the products of the earth, as flowers, fruits, gums, and the like. The third was named הפוךֶ קרן Keren-happuch, rightly rendered, Cornu-stibii, the horn of stibium: the stibium was an ornamental colouring used by the women to make their eyebrows or eyelids black, which they esteemed very beautiful. See our note on 2 Kings 9:30. This daughter of Job had her name, probably, from the beautiful black colour of her eyelids and eyebrows. See Costard's Dissert. on the Mythological Astron. of the Ancients, and Heath's Life of Job. 

Verse 15
Job 42:15. In all the land were no women found so fair— Bishop Warburton, upon his allegorical plan, supposes, that as Job's wife was to represent the idolatrous wives, so the daughters in the allegory are to stand for the daughters of Israel; and to this end are described as beauties; nay, and fortunes too, for their father gave them inheritance among their brethren. "In short, the writer's desire was to recommend them as the most desirable parties; that so the men for the future might be induced to match at home, and not wander abroad for strange wives." This is the learned writer's notion. "Now," says Mr. Peters, "I would here desire to be allowed only one reasonable postulatum; namely, that the sons of Job may be supposed to represent the sons of Israel, as well as the daughters their sex; and then let him tell us why there is so wide a disproportion between them; for the sons of Israel seven, and the daughters three, does not amount to half a wife a-piece; and, I doubt, their beauty and their fortunes would scarcely be thought consideration enough, to make amends for that deficiency. The men would still have but too good an excuse to look out for strange wives." 

Verse 16
Job 42:16. After this Job lived an hundred and forty years— Mr. Le Clerc has urged, as an argument that this book is parabolical, that Job, according to this account, must have lived above two hundred years, and that this length of life will suit no time assigned for Job's existence. If, with Grotius, we say he lived while the Israelites wandered in the desert, the lives of men were then much shorter than two hundred years: if with others, that he lived soon after the Flood, the lives of men were then much longer: but now, if the life of man after the Flood shortened by degrees, I hope we may suppose a time between the other two points, which will agree very well with the life of Job: or, should we say that God lengthened out his life beyond the common term as an extraordinary favour, there can be nothing unlikely in this: nay, it is highly correspondent with the other instances of the divine bounty shewn to him. Peters. In the version of the LXX there is a considerable addition to the last verse of this chapter, a translation of which Mr. Wall has given us in his critical notes: It is as follows:—"Full of days: and it is written, that he shall rise again among those whom the Lord shall raise. He is signified in the Syriac book to have dwelt in the land of Ausitis, (Uz,) upon the confines of Edom and Arabia; and his name was Jobab: taking an Arabian woman to his wife, he had a son, whose name was Ennon; but his father was Zareh, or Zareth, a son of the sons of Esau. His mother's name was Bosorrah; so that he was in the fifth generation from Abraham. And these were the kings who reigned in Edom, in which country he also bare rule: The first was Balak the son of Beor, and the name of his city was Dennaba: after Balak Jobab, who is also called Job: and after him Asom, who was governor over the country of the Temanites. After him was Adad, the son of Barad, who slew Midian in the field of Moab; and the name of his city was Gethaim. The friends who came to him were Eliphaz, of the sons of Esau, the king of the Temanites; Bildad, the king of the Sauchaeites; and Sophar, the king of the Minaeites." We will close our observations on this celebrated book, with a Short view from Mr. Peters, of the 

